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Bodhi Tree and Xaunzang with Special Reference to the Buddhist
Texts
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Abstract

The aim of this current paper is to study on the Bodhi tree in the recorded of
Xuanzang when he pilgrimaged to India and reached the Bodhi tree with reference to
the Pali Buddhist texts and commentaries. Xuanzang lived at the beginning of Tang
Dynasty, studied in Mahayana Buddhism, Yogacara School being popular in China at
that time. When he pilgrimaged to India for study in Nalanda with Silabhadra Thera
and had a good knowledge on Sanskrit. He returned to China along with important
Buddhist Scriptures in Sanskrit and beginned to translate into Chinese. The great
works of him is The Buddhist records of the western world in Tang Dynasty which
enabled him to be well-known all over the world. It was the very important historical
documents. The Bodhi tree which people from all over the world come to homage is
recorded in this work of Xuanzang. Also the story of it contained the concordance with

the Buddhist texts.
Keywords: Bodhi tree, Xaunzang and the Buddhist Texts
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Abstract

The objectives of this article was to study: 1) body and mind in Abhidham-
ma and Descartes viewpoint and 2) similarity and difference of body and mind of
both viewpoints. From this study, it was found that body and mind in Abhidhamma
and Descartes viewpoint had both similar and different characteristics. The similarity
of both body and mind was each one separated their functions but depended on
each other, could not definitely separate it from each other. The body is the materi-
al or Rupa can be seen, touched experienced and the extended thing. But the mind
of both viewpoints has similarity: it is norm or abstract, untouchable and can work
independently from the body. But the different characteristics of the body and mind in
Abhidhamma and Descartes are: the body in Abhidhamma is from Kamma comprising
of the 4 elements, but the body in Descartes’ viewpoint is from the substance or being
itself, does not depend on other thing that is the human being’s body. It is extended
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thing but does not have thinking. The different characteristics of mind in Abhidhamma
and Descartes’s viewpoint are: the mind in this text is the object-knowing, object is the
known thing by mind, has its independence, does temporarily happen and decay but
the mind in Descartes’s viewpoint means the thinking thing or thought. It has stable
being, unchangeable, but functions itself by the power of God. Mind always has to
think and has also the thinking thing that is the idea. Every idea causes to make me
happen as his speech “I think therefore, I am.”
Keywords: Body, Mind, Abhidhamma, Descartes
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Social Institution in the Six Directions Teaching in Singalaka Sutta
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Abstract

This article has two objectives: 1) to study the concept of social institutions
in terms of meaning, composition, and type of social institutions; and 2) to study the
social institutions that appear in the doctrine of the six directions in the Singalaka Sutta.
This is a documentary. The study is found that Social Institution in the doctrine of the
six directions in the Singalaka Sutta reflect on four social institutions namely: Family
institution, Educational institution, Economic institutions and religious institutions.
These institutions are concrete. These are a group of people to achieve a common
purpose. These are Abstracts. Each institution has its own rules and regulations. These
are an example of shared behavior among members of society. The status and roles are
clearly defined. And social institutions are permanent. The society will not decline as

long as there are human beings.
Keywords: social institution, the doctrine of the six directions, Singalaka Sutta.
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INYUYANLLWIEU
A study of grammatical awareness of the first year students
majoring in English, Special Program, Faculty of Liberal Arts and
Science, Kasestsart University, Kamphaeng Saen Campus
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U%’UU':;@Laﬂafﬁﬂixﬂaumsaaﬂﬁﬁﬂszﬁm%mwLLaxﬁuaﬁamﬂﬁ'ﬁu mﬁﬁaﬁaﬁﬁqa@aaumummﬁ@
WiuvesiAnAefuddidesmaiamuiluenasuszneunsaeudnie dmiuinteleinsaliidisa
Tupdel] iWudeluudazundeou Failionun 5 un TaeUszneude undl 1 Principal elements of
the sentences ‘U‘Vl‘ﬁ' 2 Noun and articles U‘wﬁl 3 Verbs and verbals “U‘Vl‘ﬁ 4 Pronouns, substitution
and ellipsis waruni 5 Adjectives and adverbs

amside wud TAsussduhidelensaifldaeulutueulussduiiuandeiu Tnedi
Uszidiuhdelhennsallunmsiu Seedefe 2.28 Feegluseiutiunans (SD = 0.61) nanife ddn
Ussifiuundl 1, 2 wae 3 Tusesud fo Srnazuuuiais 237, 2.3, 233 (A1 SD = 0.60 ViauUY)
dwhiehensalluuni 4 uas 5 TanUszidiuegluseiutunans Tnsidiads 2.17 uaz 2.17 (SD
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AdAey: NMInsentniniehensal, lasaiamdhensalawdingy, Jantudi 1

Abstract

This classroom study aimed to focus on the basic grammatical awareness of the
first year students majoring in English in the special program. The research methodology
was concerned with the structured survey which involved the grammatical awareness
of the students concerned throughout the first semester, 2013 It also aimed to develop
and adjust the teaching material set to be more effective and up to dated. The study
was based on the survey on the grammatical topics which were outlined in the course
which consisted of 5 chapters; Chapter 1 Principle elements of the sentences; Chapter
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2 Noun and articles; Chapter 3 Verbs and verbals; Chapter 4 Pronouns, substitution
and ellipsis and Chapter 5 Adjectives and adverbs.

Findings of the study indicated that the students in all groups rated the
grammatical units and sub-topics in different degrees. The mean score of the rating
in overall picture is 2.28 which is at the moderate level (SD = 0.61). The students
rated Chapter 1, 2 and 3 with toe moderate mean of 2.37, 2.34 and 2.33 (SD = 0.60 in
three chapters). However, for the mean scores in Chapter 4 and 5, they are 2.17 and
2.17 (SD = 0.66 and 0.61) respectively. It is recommended that there should be the
order of grammatical topics from the most easiest to the most difficult. There might
be new topics at the end of the order in order to make students learn the structures
systematically and lead them to the preparation for next courses related.

Keywords: Grammatical awareness, Grammar and English structure, First
year student
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1991, 2006a, 2008, 2009b)

Tutsadudesnsinwiunssuindhonsalnnndngudu fewdfevarnvaneiissinw
gui A useuaRIEUNAITTUTIRIAN (Green and Hentch 1992, Shiu 2001, Hinkel, 2004,
Larsen- Freeman, 2003a, Rosa & Leow, 2004) uandbiiuinnisasgmindaubennsainwdingy
fuartenaidouslussdusing o figetu uasdudusdineudiSalumsGeunividuegnann

Slonamlagagy ssiuldhnmsfinunnsnsgminiiubensalansnguiseglunguisu
Ininennwmans (Psycholinguistics) HredsiaunsiBeudmulassainaniuanguluseduiias
Juothadulddn dafy snidedinssivaeligSoulfaziounisnseminddunsdou lhensel

[
a v 1

vpeaules luhtehensalaie q Nladnwlutuseu wagaanisnasduuselevinsluliaesnis
TauuazUsulguenansuszneunisaeuiveliiivsednsnmuindu wazgazthludanudisaves
Feulutugeoly

e

ag3lsfiony w3TevnanisSeunisaeubensalnwsanguiu aansadadunguiinain
vanglanasialuil

2.1 ngunsiieunisaauliensal

Tusunsdsunsaeuhensaitu TemAdetilulsmeuassmasenmafidassuuasaiuayy
nsdsuhensalluguuuuiivannvans Gaveagulasd

Ruyun (2012) AnwiBes hensalmsavgnasuvielsl nansidessyin hensalidudeiians
aanu lngarsvzaeuludnvurlasadtmugiunisldauase fidelmaueinsasubisnsalnis
agltnsufuRdudnilug Tuvaei Myyry (2013) ﬁﬂ@ﬂﬂ?i%UibEﬂﬂiiﬁ%@ﬂﬁﬂL%ﬂu%uﬂﬁﬂuﬁﬂw”l
namTIToseyd fReuivimunaliifronisFouhensal Wesnlidhlauazenifvluiesdila
JedwalrifSoudilnglliannsalilhensailduadlfldedagnies iunaunainidnsaeu dens
aouiilifsgauazairsmnudlalifiugFousnnne

dmsuluvsunludssmelnedu nundad innun (2548) léRnwmsiauumSeuaesfiames
neaeu FedhonsalnwdingumuunmsaouasnwisUsema nanTisesyyin maildde

N o

%
nilfenysivainvane dnn dduazidesavyilinagadiSounnnday uagdluunSeuneuiunes
i

wuURninivannvaedleieuswuuinindendneungneeaiissetuien Ay lmAaniinanis

v
a = |

FoUNATY duvite waaann (2554) leAnwinisiBeunisaeuliinsalntwsaingulegldnianssy
nsvuEUIAaAn (Mind Mapping) AnukwInsdeun1witen1sdeans NANTITYTTYIN N5ARY
LLUUT%LLW&TQ@’NN%ma’awaiﬁ;ﬁf%auﬁﬂ’ammzmamahmmaﬁqﬁu TnedatodAsy .05 wagyinlnd
NAAZLUUARELNTY 209 waziileludunualfiGou E“J’L%uei’m‘tmmﬁu’hmiaaul’amnsaﬁuwﬁw
yhliedlahensallfifunniu Sddululufiemafoiunmitevenandnual finys (2546)
fidnmmsianianssudseneumsasulisnsalnmsngulagliitnisGeudivuinile wans
Woseyh Tesamaufininnuamsomshensaifigunniu TneduamsUssdiuluianssumds

AM958uN 3.77 WU 4.47 Tesfiadudunusvindu 1

The Journal of Humanities Vol. 10 No.2 July — December 2018 e



PNNUITERINATAU AzLiulean nsBeunsaeubisnsalnwdinguliinuszansnmn
gegaliu msimsnaurauiuIsnMsaeulugukuug 9 Wu nislddensaeu nsSeuswuuTwile

LY By
2 v o

& | v = ¢ o A
iWusu aﬂL‘Viaquﬁ]3511’3Uiﬂﬂqiﬁﬂu’ﬂ’ﬁa@u‘/bEJ']ﬂii]JUigﬁUﬂ']qua']LiﬁlsLum?jﬂ

2.2ngudumsnszutiniauhieinsalniendangy

sAtelunguil farumarnvans Tasnuhdifidevhnmsideiinanuats Tedudiuns
aszvininieinulasasne wWu Bardovi-harlig and DORNYE! (1998) lafnwnisugfufiuain
pszgminlunistilassadhanmsanguluanumsaiaiwesdou lnsddofudBounazauagiud
Bounwdanguidunundiaes (L) 543 auTu 2 Uszina (§an13uazansgolainy) waggEountw
Ssnguidlunwisisszina (EFL) v1n8anaduau 112 au Taelinsdumdliuansazas 20 Eeq
KaUsIng i tidsufiGeummsnguiuniuiassme (EFD) adrsdeRananavidlunisufiRly
anunsaiotauazmslilasiainsnnmssnguanane q fulumesaiudugBeunaanagsiuud
Feunmudaingquiunwitaes (EsL) afudefianaslumsufdRatannnidefiananamshennsel

@ Kun way Sanooch (2013) ldnwarunszwinlunsldhensainmndinguiFesnis
geniipassnuINAIny (Wh-Movement) AUdiSeuy3u nan1533e 58y svnngSeudilandn
mslhensalegnaiasudn doszaiaduuseleadanuwuy Wh-question gevanansavhléoss
gnéios Tuwauedl Sert (2006) lednwnslianuddgyfunnumsenminleinsalnnssngu naide
spyd1 msfingthdenisiBounisaey 1Wu ameusd was wavassaunssudunsidudenisaey
hensal agvhlvigSeunmwdingulugmuzatwiiissemea (EFL) loduna Jnssiuaganansaih
l#ldAunnninsaeunaluviisdeissodiadon WemngBouasifunazienlossznineded
Fou awnsaltlaaseiulanlunisldniendingwase 9 (Language in use)

wenIINt Munir (2009) ldfnwanunseutinluliensaivesnmagiulssnuiiaeuntudingy
nanAiteseyh auasiidounwdnguiulssauddlidlanaraunsolhonsainmSaingulda
lslsnnme (Metalinguistic awareness) fi3suslimsasidnlanaruonuerlassasishensoifiugwild
oghafnouflagluoululassadnefigeiduly dmmndBeuldunmsaeuiilifunnmemnaandila
Aouaglilaunsatlulgla

Tuduniseuhonselluiiunnmviusiuazawiigesiu Nasser (2011) léAnwinansgny
vosanunseniinilubieinsaln1wiusn (Mother Tongue) Tunsissuniwisnelseina (Foreign
language) NaNITeTEYI @L‘%Wﬁlﬁi’fﬂﬂﬂ%LW‘%@ﬂmﬂ 1 feedfinaegnedslunsBeulieinsel
Mwil 2 (Mwdange) WewngBeuszinnsilsuifisunasienevirumieutazaniusis
hensalszwienwusauazanwil 2 neuvihanudilassfunsiuinmstayan (Metacognition)

Iuﬁmmimwﬁ’ﬂiﬁu Mojgan wag Mahnaz (nd.) Anwianumsevinlunisyalignaiy
vénlensaihesiinaderuannsalumsilaide iivesfGousndnsuiiounwngulugiuy
awsneUsene (EFL) namsidessydn duanfianuiuasdilalubensalnwdnguuinnessd
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a v )

Hason1sunlunagndesnumdnhieinsaiuagazaslaflesinlvfdiauaunsalunisitaieila

Y
WLLNYUBNAQE

[

NWITeAN 9 Fanandnadu aziuledn nssuiusensasemindmeiulensaliu &

u
Y Y al

HaRenNiaN1IREulaTE e dingy Ygligiteununulunmsiauavaunsaniu

nsldnevemuBninInANuiilaseAunnsUyan feliu mslvanudfgluSesnisnsening
meiuhensaltudaduGesdrdgbitvesluninnmsiinldnunlugaiunisaiass

2.3 nguysannisnisaaulisinsalniwdingy

Tusunsysannsnmsaeubiensalnendanguiu wui feuldeastuiinuludods
nam Beanunsoaguldid

NIEININIY NeIzan (2549) WAnwinsysannisaeuhiensalluns@euiuudunssuiunis
iWeduaduanuannsalunsidounusinguuazaudiubiensaivesineulussduim
Ingldununisaeuysannisaeuhensaliliuinwens@iou nan15ideszuininiGeuiaiuini
hensaikasiinuensdouiiunntu Ssaenndotfuauidevesasd qresasiug (2553) flddny
mslAnssumasitoduaiuniseenides mnudmesuddninashonsalnamssnge vesinGou
Fulszonnui 5 naideszyindninnudmemdn dhlawarausoldlhenseildesnsgniies
1Ny

lugunisldfanssunisasu anua §Aca (2554) loAnwmanisldianssumsBeusuuusi
fomuuunnsasunuiiienisdeanslunsasunghoinsalnudinguuesindnem uminede
swfigaugium dnfnwiianuansalumsdunauaglasnsesnsidimmiuaglassaiaselon
figndfedldinntu udliansadeusenunldesiagndes warldiauemaousufududsifdan

TuduABnsaeutiu Pin Ju Wang (nd.) lénwaufaitusevinsinGeutunmagseisnts
aounvuiiihensaliaznisula (Grammar-Translation Method) wagnsaeuAwILUUHDANS
(Communicative Language Teaching) mamﬁ%’aszq’jmgﬁuﬁ'ﬂSauﬁmmﬁmﬁﬁhﬁﬂmLa‘wwz
Unumvedagsetiniseu uastiniSeusions N15@euUL UL Grammar-Translation Method WniFeusdn
liveuiiagaeuhensalvioyeliignliennsalvnzdanidmaviodou wingiiuithonsalifuds

a

fidndunn fefussedinsthuiidubensaling 4 wszidnarannsadilanndinguldesn
7 dunsaeunuu CLT msdeuldausasiiululfegsnudunsednlianinsodeas efuse
waglfinwlunsdeasls imsinmamislinwedsndesuad oghdlsfien snafoilaildsey
AUTLTesTnB s AnTIuEEsls

013500 wvsaunsIue (2558) Anwidsdeunnsaslunislisuniwsenguuestindnu
uAnenderiuny Iinan1sidoszyirdeunniesdilngfignuesnisideunwidnguuosindnu
fo daymmshiensal nmsliedemnenssaneu warnmsdenlddlfmuantuuunauddu
Taetammshennsalfunmsesenannldun nslddminien Siewal uin A ywun wagnns
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Weulsgloafilianysel Weanananulddilafisdnnsly tense nmsidu -s -es -ed sauludie
infinitive with to Wag with out to

INAERIna1deiu wulddn nsysanmsasubisnsaliielivnegauiuuiunuay
anunsaivestuBeuty WuisesdAyededs agiaaudeclsuunumlimneauiuuiunuesy
= a = ] o O XA gvya Yo a = =
FoularyInn1sRanTsuNsSsunsasusing 1 wWhld veilielviFeuldviianssunmsBeuivan

o | o & a -

vanguaztluganudisalunmsBeuluiian

3. 11QUsEaAN15IY

n93dendall ffuldReTngUsrasdmaidedsd

3.1 Lﬁaﬁﬂmmsmmﬁﬂiﬁmhmmaﬁmwé“aﬂqwﬁugmmaaﬁﬁm%uﬂﬁ 13 ennwdingy
Tuseinlasainusinguiiugiu (01355116) Ay

3.2 Lﬁaﬁmﬁwé’ummﬁwﬁigmmﬁfn’fahafmfﬁmmé“aﬂqwﬁugmﬁm%maaauiﬁmiﬁﬁm%uﬂ

1 1 I nennwdinguluseivnlaseasiunwmdinguiugiu (01355116) AAdiey

4. YBUWANIFIAY

a v Y A av Aa o av A . .
N17398ATIELTUNNTINETIE1999 (Survey study) kazn15IVBWINTIAIUN (Descriptive study)

Yo musveuansinulnefineiunguiiegisuuu (Purposive sampling) Tnenduddndul
1 1 meanawiamsdouseulungivnlaseasiniwdanguiugiu lunieadu Un1sfinw 2556

= ad a o
5. 38LU8UITN9I8

Tumsiduasall fIeldnseununAanguilhensaliiduniing (Functional grammar : Givon
1995 wazdu 9 MAeITo) wasnguauIningrinwimans (Psycho linguistics : Harley 2008

a o o v & o awv ao o

wardu 9 Mnrte) lunseunanlun1sidy lagnauaunsIdesilae

5.1 ey mguuaznsouwIAnluNM e ISeuiiagasertin menubennsel
AWIDINGY

5.2 fiveaiuazeanuuuinsesiionisiivdoya lneidunuuasuaudsanadawasUaien
fun1saseninienuiiteliensalnundnguiiugruiildaeulunnun

5.3 fdeandunsiiudeyandinsBeu (lugevhevenissew) anldaiamedeuseu
lunvy Ao nyjiSeu 809 810 uar 811 luniadu Yn1sAnwn 2556

5.4 desiusiusazimazideya lnailunslinseidasnisnseniniiubensalniw
danguitugulunsasnuangildnladnuiluduisoy wasdnavedeyalugluuuaaiouagdiu
Weauuannsgiy wasnsiassideausiuzanmaiuvateln lngldlusunsy SPSS Tiasen
i = = oA v = v % aaa v )
Aade (X) uagAleauuninsg (SD) laglduSnudileimaiuaiinineides antudiaus
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Toyan153de agu wariuisuaunIdY
5.5 dauanan15IdslunUssyivIn1snuA1IBngy NMSEEUNITARUNIYISNg YA

AUNHAWIFE LU NGB

6. HANFAATILVIUDYA

lun1simsieruuuasunuasell fideUssenduazivuaseiuaziuuaLadedniuns
Tasguniariteliensalnnunseuves Likert (1981) fadl

Anads  2.31-3.00 wUanIuI A
Anady  1.61-2.30 LUaAIININ U1unand
Anady  1.00-1.60 LUaAIININ 1pg

v

NANTIATIEVIANRALTTE heNnTakfasUNwarTadaeluLAaz U wandlums U URIL
M19199 1 ARRsnnIInvasiadelensalnnun

Items X S.D. udawa
Chapter 1 Principal elements of sentence 237 060 @
Chapter 2 Noun and article 234 060 A
Chapter 3 Verbs and verbals 233 060 §
Chapter 4 Pronouns, substitution and ellipsis 217  0.66  Uunang
Chapter 5 Adjectives and adverbs 217 061  Uunand
Total 228 061  Uunan

Nnensei 1 fanUszdiuihtonsBoubensallussiuunSounausyiiueglussiuuunany
AUN Tnediradesaui 2.28 (5D = 0.61) Tudhunsusaussundu wuiilu Chapter 1 Principal
elements of Sentence fiAadsgugnegi 2.37 (Adeauuinnsgiu SD = 0.60) sewaaun lHud
Chapter 2 Noun and article finaduseiun 2.34 (?i’lLﬁENLmemg’m SD = 0.60) Chapter 3
Verbs and verbals fidaagsysiun 2.33 (Fi’lLﬁENLuummgm SD = 0.60) @21 Chapter 4 Pronouns,
substation and ellipsis finadsuiunans 2.17 (?i’]LﬁENLuumm‘Jg’m SD = 0.66) wag Chapter 5
Adjectives and adverbs fenaasuiunans 2.17 (Andsauuansgiu SO = 0.61) Wednsesiles
amsaudmuhiiaiedssimnun 2.28 (desuuinnsgiu SD = 0.61) deglussdiuuiunans

m51afl 2 Anedsluundl 1 wazseaziBeaiadesgosluun

Items X S.D. udawa
Chapter 1 Principal elements of sentence 237 060 @
« Verb 259 052 @
. Subject 261 050 #
« Direct object 249 057 f
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« Complement 231 063 §
« Indirect object 243 061 @
» Modifiers 225 0.63  Uunang
+ Multiple-word modifiers 219  0.60  Urunang
« Clauses 224 054  Uunang
« Phrases 222 057  dunang

95971 2 Hamsiasgideyahielhensaldesluunil 1 wuinidnusuidiubensaiun
Hneandelnennuitszdus 2.37 (SD = 0.60) IngUseifiurdodendes verb, subject, direct
object, complement uag indirect object Tuszaun TnefiAade 2.59, 2.61, 2.49, 231, 2.43 ANl
&19U (SD = 0.52, 0.50, 0.57, 0.63, 0.61) d@usiatia Modifiers, Multiple-word modifiers, clauses tag
phrases fAadeseduiunan fi 2.25, 2.19, 2.24, 2.22 (SD = 0.63, 0.60, 0.54, 0.57) Auadu

a15197 3 Aadeluundl 2 uazseandeaiadedosTuun

Items X S.D. uwUama
Chapter 2 Noun and article 234 060 @

- Nouns 264 055 @

« Noun functions 234 060 §

« Types of nouns 231 058 @

e Plural forms of nouns 233 059 @

» Possessive forms of nouns, collective nouns — 2.21 0.58  Urunae
« Noun clauses 221 061  Urunang
« Articles (Definite and indefinite articles) 231 0.62  Uunang

919197 3 HamFiesgikansliiuinddannguussiiuloinsalluuni 2 lneniwsaw
ogluszdud Ao fiAnads 2.34 (SD = 0.60) Usziliwhidegesliensales Noun aeflusesud Aedlen
\ade 2.64 (SD = 0.55) 2t Noun functions agluszduf Aesiriade 2.34 (SD = 0.60) siade plural
forms of nouns aefluseAud AefiA1iade 2.31 (SD = 0.58) suady dwsiade Article (Definite
and indefinite articles) ﬁﬁ%aﬁaagﬂmzé’uﬂmﬂaw A8 2.31 (SD = 0.62) ¥77d Possessive forms
of nouns, collective nouns ﬁﬁ'n,a?{aagﬂuszé’wmﬂaw fi? 2.21 (SD = 0.58) Wa¥¥Iud noun
clauses fAnadsoglusziuuiunas Ae 2.21 (SD = 0.61) amiady

m31afl 4 dnedeluuni 3 wazseaziBeariadesdosluun

Items X S.D. uwUama
Chapter 3 Verbs and verbals 233 060 @

- Verbs 259 052 @

+ Predicate 223 054  Urunand
« Transitive and intransitive verbs 237 059 @

@ sEsuywerans U7 10 atudl 2 nsngiau - suAY 2561



« Copulative (linking verbs) 242 055 @
« Auxiliary verbs 237 059 f
« Voice 229 056  Urunang
« Number 243 059 4§
- Person 252 054 @
« Tense 225 066  Uunand
« Consistency of verbs 213 056  Uunang
» Verbals 219 057  Yrunang
« Infinitive 237 059 4§
« Participle 231 062  Urunand
- Gerund 249 059 4§
« Verbals used as modifiers 217 056 Uunang
« Parallel structure and verb forms 212 0.65  Uunang

NM3197 4 namsnsgideyananslidiui fanussduidelennsaiusssuniluam
574 Slazuunadedin 2.33 (SD = 0.60) Inewdeiifdnusedulusedud 1w wdaEes Verbs (A
\a@y 2.59 A1 SD = 0.52), Transitive and intransitive verbs (Aade 2.37 #1 SD = 0.59), Copulative
(linking verbs) (Aiade 2.42 f1 SD = 0.55), Auxiliary verbs (Aade 2.37 f1 SD = 0.59), Number
(Avady 2.43 A1 SD = 0.59), Person (Aade 2.52 @1 SD = 0.54), Infinitive (Aads 2.37 @1 SD =
0.59), Gerund (Anade 2.49 @1 SD = 0.59) dumidehensaiifdnuseduluseduuunansldun
vteiFes Predicate (Aady 2.23 A1 SD = 0.54), Voice (ALaA8 2.29 A1 SD = 0.56), Tense (A
1288 2.25 @1 SD = 0.66), Consistency of verbs (Aads 2.13 @1 SD = 0.56), Verbals (A1Laae
2.19 A1 SD = 0.57), Participle (Anade 2.31, A1 SD = 0.62), Verbals used as modifiers (A1aae
2.17 A1 SD = 0.62) uaziadia Parallel structure and verb forms (Aade 2.17 A1 SD = 0.62)

a1t 5 anadeTuundi 4 wazseazBeaiadagasluun

Items X S.D. udamwa
Chapter 4 Pronouns, substitution and ellipsis 217 066  Uunand

« Personal generic and possessive pronouns 229 063  Uunan
« Demonstrative and indefinite pronouns 226  0.64  Urunang
« Reflexive and reciprocal pronouns 228 0.64  Urunang
« Empty subject it 214 0.65  Uunang
+ Empty subject there 210  0.66  Urunang
+ Substitution : one and ones 205 065  Urunang
» Substitution : so and do so 214 0.69  Uunang
« Ellipsis 214 0.69  Urunang

NENT97 5 namseseiteyauandliiiuii Tandszdiuideliensaiussdunillunm
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s finzuuuadetiunans fie 2.17 (SD = 0.66) lasfinmsuszidiuidedenegluseduunanayn
W98 Personal generic and possessive pronouns (ﬂ'%aﬁlﬂ 2.29 A1 SD = 0.63), Demonstrative
and indefinite pronouns (ﬂ"lLa?{EJ 2.26 A1 SD = 0.64), Reflexive and reciprocal pronouns (A1
Wiy 2.28 A1 SD = 0.64), Empty subject it (Aiade 2.14 A1 SD = 0.65), Empty subject there (fin
Wy 2.28 A1 SD = 0.64), Empty subject it (Aiade 2.14 A1 SD = 0.65), Empty subject there (fin
\ad® 2.10 A1 SD = 0.66), Substitution: one and ones (A1aas 2.05 A1 SD = 0.65), Substitution:
s0 and do so (Awady 2.14 /1 SD = 0.69) wagwade Ellipsis (A1Lade 2.14 A1 SD = 0.69)
At 6 Anadeluundl 5 uazseaziBeaiadodesluun

Items X S.D. uwUama

Chapter 5 Adjectives and adverbs 217  0.61  Uunang
« Adjective: emphasizing, describing, classifying 211 059  drunang
« Adjectives: position and punctuation 212 059  drunang
« Participle 221 059  drunang
« Compound adjectives 214 0.61  Uunang
« Adjectives as nouns 224  0.62  Uunang
+ Position of adverbs 216 0.63  Uunang
 Adverbs of place, time, frequency, expectation, focus 2.19 0.61 Y1unang
 Adverbs of degree, manner, viewpoint, comment 212 0.60  Uunans
» Equatives, comparative and superlatives 226  0.63  Urunand

9N 6 mamTAleTgideyanandiiiuin danussduintelonsalluund 5 Tag
amsweglusefutiunans Aeidaden 2.17 (SD = 0.61) uasusuidiusdedeshensalynde
TusgavUrunans nanafe Ussiliuiate Adjective: emphasizing, describing, classifying lagiian
Laﬁl‘a 2.21 (SD = 0.59), %o Adjectives: position and punctuation ﬁhLagaJ 2.12 (SD = 0.59),
#ide Participle fAwady 2.21 A1 SD = 0.59) %ad Compound adjective fAwady 2.14 A1 SD
- 0.61) ¥YoEmpty subject there (Aade 2.28 A1 SD = 0.64), Empty subject it (Awady 2.14
A1 SD = 0.65), Empty subject there (Aade 2.10 A1 SD = 0.66), Substitution: one and ones
(Aads 2.05 A1 SD = 0.65), Substitution: so and do so (A8 2.14 @1 SD = 0.69) uazite
Ellipsis (Aw@de 2.14 A1 SD = 0.69)

7. d5UuazanusIenanIsavY

nMTBeTzideya amnsaeiusenaasuidudsziiu 9 Igiotatl

7.1 M snsesiteyanisnszninghensaissuniidanussdu wuithensaiuni 1, 2
way 3 Semumnzadluszaud Tuvariibensalluunil 4 uas 5 farumanzanlussiuliunans

7.2 ludssiunsussdiuunhennsaluasidodeefiunnsniulaeddnty Wiuldi1dan
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Useifiuuni 1, 2 uaz 3 lussauinuu ez duaivmunaniidemaitiu ddalianuduaglunis
= i v Y = & d2 o v & v = % i = -
Feumnneuthawn saluesiiluidenugunldenwasinnuduneuineu luvasiuni 4 uag
5 fanuseduluseauliunans Meilillosannuneiate Wy 1584 Substitution, Ellipsis ufu 1Ju
FosnenvaslmidmsuidnlunisSeuduazaeudairnuenadudutousgnoaunis meduae
Tiidne1vvglidlavasUsediueglusedunans
7.3 9nnsiianuseiliuiteheinsalluuneis o ldnuinddaussdividowmantiulu syau
i Tunwsauuansliiuivdnansildaouiidatu Sanumnsauluszauniladonisitousizos
¢ as | < o s & g S A 2 Y
hensaiiugiuvesddn egelsiony Weannsideasell delundeyaiiludausvanaudunan
Tnglalafinsfnwludsnaunmaidnuinin envssluamemiaivinbililisudeyaludiui o9

LV IWALNDUNITUTLLLUDNAUNTI

8. UaLAUBLUZAINSUNI5ILAS IR LU

8.1 asinisihwansideassiluidudeyaiinisanuszneulunisaiauneuhennseides
Audmsuidadudan 1 Jvnennwndinguestadussuusely Meliieduaiulvlidnilaussaugnis

=

Sounishensaiidiuseansnmeely Tnsniziduniswisuanundeulusiedvlassadianiw

v

denquisialy NallagdieimuiiasUiulsnenalsusenaumsaouseIylaseainn wsingy

v

ugu (01355116) Willenamiuadowazdussavinnanndu uagtdilugnisaisesdanuimennu
hiensalnwdanguitddguazsnduiensSeuslusedndu o lundnans
8.2 dmsunsideasaeliluswan aislinidenidudnvazBnunmuszneuig wu

=3

dunwalseynaa vsen1sdunvalngu Mailiielideyafiquinuintu aufeadesiuanudndiuie

q

wwRnlunsBeuhensaiiagiousnngiteu wenantiarsinisidendudnwanisaeuliensal
MegukuUig 9 Wy msaeuiuubensaliwviig (Functional Grammar) msaeulieinsali

o

wiulassaseguuuudu 4 Faegybidiuanuvainvanevesisnisaeusaznisseushiensal Jeay

o

b Seuldnuldedaivssansnmluuiunaswasteyhildnfiamezleuneiniidiunig

dAgresnsiieubvInalnaznsuinInISASLANNS ONVDINULLIEIMTUNSITBUlATIES
hennsalluseAuigsiusialy

AnRNIsUUTENA

lasaN IR illasusuysvinuaduayuanvangasfaumanstadin (nw8engw naiiay)
Yauszana 2556 §ideveveunlasin1svangnsaauamansiudin (Mwdingy naiiay) wayildn

o
o

FUUN 1 annwdange Mefivewynauiidisaulasinsideuazbinnusiuiielumsideduedieh
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nunIntl wnun (2548) MsimUNSEUABNTINESTIBARY 1304LIINTANTHIBINGUINLLUINITADY
asemwinasena dmsuinSeuseiuisenfnutn 1 lssSeuliseninungnunid arselinus

o =

wangnsfnumansuminge avmaluladnisng unninededaling

manua §Ana (2554) nanislifanssunsBeuiuvusnilemuuunnisaeunwiiienisdeanslumsaou
nghiensalnusangy vastinAnwiasluumninedesivdgaiudun. seanidelasuyuganyu
NNUMINENFET VA auaTiun Jauussana 2554

YT wsAaLAn (2554) Matmuin1sseunsaeuhensalnwdingulaglinanssunisviukuisnnude
(Mind Mapping) iuuun1sdeunwiiilon1sdeas Msansivins sywvemaniuasdanuaans

1017550 WNsAINTIUA (2558) Tounniadlun1s@lisun1wdingwueatinAnwunine1deasuyy. 15ans
AsUsgyuUsied (ldusingd)

wszdnanes neszan (2549) msysannsmsaeubiensaflumsdeuuuuiiunssuiunsiitedaduay
aunsalunsleunwdsnguiazanuihensalvestnGeulussauinmi. YSyafnwmans
LUadin (N15aauN¥IBIngy) a1 iendede sl

aa

a130l gassauiug (2553) mslifanssumasduaiuniseanides anuniwinumdniiarbisnsel a1
SinquueatinBeuUssanfnuni 5 Usyanfnwamansunindin (Msdeunwdingy) uvnineds
Tl

wenadnwel fieye (2546) Msimnfanssuszneunsaeubisnsalnwsingy IngliisnsBeusuuusi
fiofu dwsutinBeuduisendnudi 4 saoufimayunine InedwusuSafnwmansum
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Wicked Mara, a true opponent of Nirvana: A Critique

Professor Dr. N.C. Panda

Abstract

In the Buddhist Mythology Mara possesses a very prominent figure. It always
follows Buddha’s religious and true austerity life. Due to Mara’s bad intension for
providing different materialistic happiness to the Buddha, his austerity life became
prejudiced. But the great Buddha’s sadhana was free from Mara’s bad influence and
inert effort. The Mara was a dominant figure in Gautama Buddha’s period as he has an
assembly. Mara, the greatest opponent of enlightenment, is depicted in different Pali
texts in the appearance of a thoroughly personified supernatural and bitterest enemy
of the Buddha, rather than in the form of an abstract (nirakara) idea of metaphysical
character; the idea of the evil and ignorance in opposition to the good and insight. The
fetter of Mara was really an obstacle for Buddha in the way of his religious journey.

This paper will discuss in detail regarding Mara’s ill activities to subdue Lord
Buddha in several ways, but finally failed to get success over Lord Buddha. However,
the paper will also discuss the victory of Buddha over his enemy Mara in a most
commanding way.

Keywords: Mara, Nirvana, Bodhisattva, Divine Lord and Trsna (thirst).

The Sanskrit term ‘mara’ is derived from the root mr- with the suffix ghad,
meaning to kill, to slay, etc. In the Lexicon --Amarakos$a, Mara is stated as an
epithet of Madana (Kamadeva), the gods of Kama (madano manmatho marah).
(Amarakosa, 1.1.25.)

In the Atharvaveda, the word Mara is used in the sense of Yama, death, the
destroyer and killer of evil thoughts.

Yamo Mrtyudhamdaro Nirratho Babhrusarvo sta Nilasikhandah | (Athar-
vaveda, V1.93.1.)

The above verse is a prayer for protection from the enemy or danger. The
gods like Yama, ‘Death’, killer of the evil and others are being prayed to protect
our heroes.

At another place in the Atharvaveda, Mara is known as ‘Papman’, i.e. evil
one or wicked one.

Ava Ma Papmantsrja Vast San Mrdayati Nah /

A Ma Bhadrasya Loke Papman Dhehyavihanutam // (Ibid., V1.26.1.)

In the Satapatha Brahmana, ‘Death’ (mrtyu) is explained as Papma.
(Tani Asya Garbha’ Eva Santi Papma Mrtyuragrhnat... Sarvani Bhutani Pap-
mano Mrtyoh Sprnoti... Satapatha—brﬁhmana, VIII.4.2.1-2; cf. Krsnabandhu
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Paptmarm... Mahavastu Avadana, 11.238 (7) Mara is called Namuci in the Buddhist
Literature. In the Pali text like Sutta Nipata (Padhana Sutta, Verse 2 (P.T.S. 426).
(Namuci karunam vdacam) and Bhddhist Sanskrit texts like Mahavastu (Namuci
Karunam Vacam Bhasamana Thagamat Mahavastu Avadana, 11.238 (11.26.2).
and Lalitavistara (XXI.173.), Mara is called Namuci. In the Rgveda also Namu-
ci is described as a demon (asura).(Yuvam Suramanasvina Namucavasure Saca
Rgveda, X.131.4) The words like: Mara, Namuci and Papman (papima) are found
in the pre-Buddhist Literature in the sense of non-liberator, i.e. an opponent of
liberation or Nirvana.

In the Pali Buddhist texts, Mara is known as Kanha. The Sutta Nipata,
however, describes it as :

Kanhassa Sotam DigharttanusayitamA Atari Jatimaranam Asesam /
(Suttanipata, verse 355; (I11.12.13), cf. Kanhassa Pakkheti, /bid., 967.)

The Buddha has passed beyond all birth and death, the stream of Kanha,
which has long been latent (in him). The Digha Nikaya (1.93.10.) also describes
Mara as Kanha (pisace pi kanha ti sanjananti).

In the Buddhist Mythology Mara possesses a very prominent figure. It
always follows Buddha’s religious and true austerity life. Due to Mara’s bad
intension for providing different materialistic happiness to the Buddha, his
austerity life became prejudiced. But the great Buddha’s sadhana was free
from Mara’s bad influence and inert effort. The Mara was a dominant figure in
Gautama Buddha’s period as he has an assembly. In the Mahaparinibbana Sutta
of Digha Nikaya, Buddha tells Ananda, one of his great disciples, that (out of
eight parisadas) ((Attha Kho) Ima, Ananda, Parisa Katama Attha?) The eight
parisadas are : (1) Khattiyaparisa, (2) Brahmanaparisa, (3) Grahapatiparisa,
(4) Samanaparisa, (5) Dhatumaharajikaparisa, (6) Tavatimsaparisa, (7) Maraparisa,
and (8) BrahmaparisaA Dighanikaya, 11.109 (P.T.S.).) the wicked Mara has a
regular assembly (Mara-parisa), through which he was controlling over religious
and saintly minded persons as well as Bodhisattvas. In Maratajjaniya Sutta of the
Majjhima Nikaya, Maha Moggalana says that he was formerly a Mara, named
Diisi (in the sense of dusta or papi or wicked in nature), and committed a number
of sins in that life. As said in the text:

Bhiitapubbaham, Papima, Diist Nama Maro Aho Sim /

It is known that Mara’s nature and intention was not proper and favourable
for the Buddha’s austerity life. The Marasamyutta chapter of Sammyutta Nikaya
contains twenty-five suttas (sub-chapters), which elaborately describes Mara’s true
nature and his real intension through various interesting and practical experiences
of the Buddha’s sattvika life. These Suttas which deal with Mara’s bad influence
to disturb Buddha’s true effort to obtain Nirvana (enlightenment) as under:
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(1) Tapahkarma Sutta, (2) Hastirajavarna Sutta, (3) Subha Sutta,
(4) Prathama Marapasa Sutta, (5) Dvittya Marapasa Sutta, (6) Sarpa Sutta, (7)
Svapiti Sutta, (8) Nandati Sutta, (9) Prathama Ayuh Sutta, (10) Dvitiya Ayuh
Sutta, etc.

In these above Suttas, Mara tries either to threaten Buddha through various
furious and wicked ways or to attract him through different worldly enjoyments for
disturbing or not allowing him to move towards Bodhisattva-hood. As is known
that a number of hurdles come in the religious path of the Buddha’s, through
maya or Mara or any other ill motivated characters. The same happened in the
case of Buddha when Mara appears in two different forms, viz. an elephant and
a snake, in order to frighten him.(Mahantam Hatthirdja-Vannam Abhiniminitva —
Samyuktanikaya, [.103 ff. (and Mahantam Sapparaja Vannam...) In addition to
this; Mara assumes the form of a peasant and disturbs Buddha’s ideal preaching.
(Samyutta Nikaya, I, p. 114 (P.T.S.) He even tries to distract the audience by
making a terrific noise.

It is found in the Suttas of Marasamyutta, that Mara and his associates have
advised Buddha to enjoy all the worldly enjoyments or pleasures to dwell in his
father’s place as long as he possessed youth and health, to rule his prosperous
kingdom and make himself fit and active for immortal godhood by offering the
various sacrifices. This way, Mara has tried his best to offer all sorts of worldly
amenities to Buddha for diverting his mind from the way of s@dhana or meditation.

Lord Buddha, however, replied Mara that he had no use for the tiniest of
merits, but he wanted to attain the state where there was no return (cf. yad gatva
na nivartante tat dhama paramam mama).(Bhagavad Gita, XV.6.) No body, he
said to Mara, has power to stop his bright efforts in that direction. He has strongly
desired to offer fight to Mara’s hosts which consisted of desire, discontent, hunger,
thirst, craving, sloth and torpor, fear, doubt and pride, etc. Only a cowardly person
cannot overcome this host of Mara - so replied the Bodhisattva, but he was sure
that in spite of Mara he would be able to reach the place where all ills cease.
After this the wicked Mara along with his cruel associates vanished from sight.
Even Mara’s three daughters (7rsnda, Arati and Raga) have left the place, being
defeated by the Lord. But in spite of their defeat, Mara has praised the virtuous
eternal spiritual qualities of the Lord and said his daughters as:

Selam Va Sirasuhacca, Patale Gadhamesatha /
Sthanum Va Uramdsajja, Nibbijjape Gotama ti //
Dadrllamana Agacchum, Tanha, Ca Arati Raga /

Ta Tatha Panudi Satha, Tulam Bhattham Va Maluto ti //

- Samyuttanikaya, Marasaryuttam 1.127 (P.T.S.)
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In Mahavagga of the Vinaya Pitaka, Mara appears twice and tries to
assert his evil power over Buddha, who sternly repels and repudiates him.
(Vinaya Pitaka, I, pp. 21-22 (baddho’si sabba pasehi, etc.).) In Nidanakatha of
the Jataka, he attacks Buddha with nine different storms of rain, wind, rocks,
weapons, charcoal ashes, sand, mud and darkness; and his mighty elephant
1s 150 leagues in height.(Jataka, 1. 72-73 (P.T.S.). However, in different Pali
texts Mara is described as: adhipati (chief), antegu (destroyer), pamatabandhu
(friend of the passionate), maccu (death), kanha (black), namuci (non-liberator
entity of Nirvana), active, mischievous imp and a celestial being. This is
his personal aspect that he is considered as a mythological Purusa (being),
with a distinct individuality, like Sakka and other devas. But there is also an
impersonal aspect of Mara. In various texts he is regarded merely as the symbol
of evil, sin, wicked, desire and temptation. Mara is even addressed as ‘papi’ by
the Divine Lord in the Majjhima Nikaya.(‘Maro Ayam Papima’ Iti Viditva...
Samyuttanikayapali, Marasamyuttarn 1 (P.T.S. 1.103); cf Maram Papimantam
Etadavoca —Majjhimanikaya, Maratajjaniyasuttam, Sutta, 50.1.) Various sensuous
pleasure, i.e. worldly enjoyments and the six fold ‘sphere of sense’, viz. Sab-
da, sparsa (kaya), riipa, rasa, gandha and manas are said to be Mara’s domain
Nikayal.115 (IV.19).) He cannot obtain entrance (otara), if a monk practices virtue
and self-control (labhati tassa maro otaram labhati tassa maro arammanam).
(Majjhima Nikaya II1.94.) In Padhana Sutta of the Sutta Nipata, Mara’s mythical
personality is not prominent, he serves only as a symbol of temptation. When
Buddha was meditating near the Nirafijana River, Mara tried in vain to obstruct his
effort for attaining enlightenment. He said that the way of meditation or sadhana
or tapasya is very difficult and it is not even easy to obtain Nirvana (duggo maggo
padhandya, dukkaro durabhisambhavo).(Sutta Nipata, 429 (I11.2.5).) In spite of
several obstructions by Mara, the Buddha was not disappointed. He addressed
Mara as ‘pamattabandhu’, ‘papi’ and said: ‘why you have come here? I do not
seek your advice to perform Agnihotra sacrifices and to step down from this
tedious path of meditation. Because you are not a pious and faithful adviser, as
sensual pleasures are your first sena (army), discontent is called your second;
your third is hunger and thirst; the fourth is called craving. Sloth and torpor are
your fifth; the sixth is called fear; the seventh 1s doubt; hypocrisy and obstinacy
are your eighth sena’:

Kama Te Pathama Sena, Dutiya Arati Vuccati /

Tatiya Khuppipasa Te, Catutthi Tanha Pavuccati //

Paricam Thinamiddham Te, Chattha Bhiru, Pavuccati /

Sattami Vicakiccha Te, Makho Thammo Te Atthamo // (Ibid., 436-37
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(II1.2.12-13); cf. Mahavastu Avadana, 11.240 (verse 19-21).)

The Mara’s eight armies are always creating problems for the brahmanas,
sramanas and other sadhakas. One who is not a asura cannot conquer it, but
having conquered it one obtains happiness— “Na Tam Asiro Janati, Jetva Ca
Labhate Sukham” (Ibid., 439 (111.2.15). But the Buddha having positive approach
in mind has defeated Mara’s great army through his Divine wisdom and power.
Thus, Mara had followed the Buddha for seven years, looking for any weakness
in him, but finally failed to get an opportunity against the fully enlightened one,
who possesses mindfulness. In the words of Mara:

Satta Vassani Bhagavantam, Anubandhim Pada Padam/

Aotaram Ndadhigacchissam, Samnbuddhassa Satimato // (Ibid., 446
(I11.2.22).

The Mara has also a personal and an impersonal aspect as found in the
Buddhist Sanskrit literature. In his personal aspect, he is the chief of the devatas,
who are collectively called ‘the marakayikas.’(Sarvamaramarakayika Devata
Nirjetukamena Nirjetukamena Sarvavaraniyani...A Siksasamuccaya, XIV. 20
(244, P.T.S.). There are good numbers of these gods.(Lalitavistara, 283.20.)
In the Buddhacarita of Asvaghosa, Mara is known as the Lord of Kama or
Kamadeva and also designated as the enemy of the eternal law and liberation
(Kamapracaradhipatih Tameva Moksadvisah Maramudaharanti). (Buddha Cari-
ta, XIII.2cd.) He is the supreme ruler of the world where passions have their free
play, and beings are all subject to disease, decay and death. When Siddhartha was
sitting at the foot of the Bodhi tree to obtain omniscience, Mara with his three
sons, Vibhrama (caprice), Harsa (gaiety) and Darpa (wantonness) and with his
three daughters Arati (discontent), Priti (delight) and Trsna (thirst) and himself
armed with the flowery arrow (puspa-sara), came to the Asvattha tree to disturb
him.(Tato Dhanuh Puspamayar Grhitva Sarana Jaganmohakaransca Pajica
So ‘svatthamiilam Sasuto 'bhyagacchadasvasthyakari Manasah Prajanam Ibid.,
XIIL.7) His army consists of his followers who appear in many ghastly forms
and carry various weapons. Some have the faces of boars, fishes, horses, asses,
and camels, or the countenances of tigers, lions, and elephants; some are one-
eyed, many-mouthed, three headed, with pendulous bellies and speckled bellies.
(Ibid., XIII1.19.) All conceivable ugly, horrible and terrific shapes, forms and
countenances are given to them. All grimaces, frowning; frightening, hurling,
brandishing, wild orgies are described as their characteristic actions. Mara is a
stubborn fighter and artful at the same time. All means he tries from the hurling
of rocks and mountains down to coaxing and cajoling, enticing and softening to
keep all under his sway. His daughters are the bewitchers of hearts of men; his
sons are generators of violent passions in them, while his forces are suckers of
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the vital essence and of the mind. However, in a different manner Mara tries to
allure Siddhartha (Buddha), the mighty ksatriya and advised him to follow his
own dharma, i.e. ksatradharma (to rule over the country as a king) and give up
the dharma or path of liberation. Subdue the world both with arrows and with
sacrifices and obtain the world of Vasava, i.e. get the loka of Indra or Indrapada
through the duty of a true ksatriya. As the poet says in his words:

Uttisttha Bhoh Ksatriya Mrtyubhita Cara Svadharma Tyaja Moksadharmam /

Banaisca Yajniaisca Viniya Lokam Lokatpadam Prapnuhi Vasavasya // (1bid.,
XIIIL.9.)

Mara tried to tempt Buddha in various ways, but in vain and finally, he left
the Lord in despair.

In the Saundarananda Kavya, Asvaghosa also describes Buddha’s victory
over Mara and his army, through his deep meditation and firm patience. By
defeating Mara he has achieved the great eternal abode or graceful Nirvana
(Marabalamajayadugramatho Bubudhe Padam Sivamahdryamavyayam)
(Saundarananda, I11.7¢cd.). The gods are delighted on Buddha’s victory over Mara
and his army. But on the contrary the associates of Mara are totally disappointed
and returned.

Fetters of Mara (Mara Bandhana):

Matra, the greatest opponent of enlightenment, is depicted in different Pali
texts in the appearance of a thoroughly personified supernatural and bitterest
enemy of the Buddha, rather than in the form of an abstract (nirakara) idea of
metaphysical character; the idea of the evil and ignorance in opposition to the
good and insight. The fetter of Mara was really an obstacle for Buddha in the
way of his religious journey.

One is entangled in the snares (pasa) of Mara, if he has any attachment
towards any beautiful form, tasty food, attractive things, etc. Hence, it is recorded
in the Samyutta Nikaya. (Sanayatanasamyuttam, Lokakamagunavaggo Dutiyo,
Pathamamarapasasamyuttam (Vol.IV, p.91, P.T.S.) :

Santi, Bhikkhve, Cakkhuvinifieyyd Riupa Itttha Kanta Manapa Priyaripa
Kamupasamhita Rajaniva. Tam Ce, Bhikkhu, Abhinanditi Abhivadati Ajjhosdya
Titthati- Ayam Vuccati, Bhikkave, Bhikku Avasagato Marasya, Marasya Vasam
Gato, Patimukkassa Marapaso. Baddho Sao Marabandhanena Yathakamakaraniyo
Papamato... Pe//

Especially, a Bhikkhu who is practicing meditation for obtaining Nirvana
should remain separate from the worldly alluring things. Hence, it is observed
that a Bhikkhu, who has some worldly attachment, is entangled by the snares of
Mara. (Samyuttanikaya, Khandha Samyuttarh, Arahanta Vaggo, Upadiyamana-
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suttarh (VoL.IIL, p.73, P.T.S.).

The Dhammapada is one of the most popular books of the Tripitaka. It
is a collection of the moral teachings of Lord Buddha. The pious discourses of
Buddha advice to the Bhikkhus for controlling over their sense organs in order
to stay dis-entangled from the fetters or snares of Mara. The kilesamara or the
defilments hindering the realization of Nirvana, is as follows:

Subhamanupasyantar Viharantam Indriyesu Asamvrtam /

Bhojane Camatrajiiam Kusidam Hinaviryam /

Tam Vai Prasahate Maro Vato Vrksamiva Durbbalam // (Dhammapada,
Yamakavagga, verse 7.)

The verse clearly states that a Bhikkhu who keeps his mind on enjoyable
objects, who is uncontrolled in his senses, immoderate in eating, and in lazy and
lacking in energy, is overpowered by wicked Mara, just like a weak tree, uprooted
in the stormy wind.

Those who can restrain their mind and check his propensities can escape
from the snares of Mara:

Asubhamanupasyantam Viharantam Indriyesu Susarvrttam /

Bhojane Ca Matrajiiam Arabdhaviryam /

Ta Vai Na Prasahate Maro Vatah Sailamiva Parvatam /| (Ibid., verse 8.)

The Bodhisattva or the Bhikkhu who keeps his mind on the impurities of
the body, who is well-controlled in his senses, moderate in his food, confident
and energetic, cannot be overthrown by Mara, just as stormy winds cannot shake
a mountain of rock.

Hence, it is clear that the Mara will certainly overthrow a Bhikkhu or a
Bodhisattva who is unrestrained in his senses, immoderate in his food, idle and
weak.

One should fight with Mara with the weapon of Divine knowledge or
Spiritual wisdom.

Diiragam Ekacaram Asariram Guhdasayam /

Ye Cittam Saryasyanti Mucyante Marabandhandt //(1bid., Cittavagga, verse 5.)

Going far, wandering alone, formless and lying or sleeping in a cave is the
nature or function of mind. Those who control over their mind from the worldly
objects and enjoyments are freed from the fetters of Mara.

Lord Buddha always advised to his disciples to keep distance from vasana,
tanha, kama, etc. for obtaining Bodhisattva-hood or Nirvana. He says: dig up
the root of craving, just as one who wishes to have the fragrant root, digs up the
birana grass. Do not let Mara to destroy you again and again, like the flood which
destroys the reeds on the river bank. In the words of Buddha:

Tanhdya Miilam Khanatha, Usirttho Va Viranam //
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Ma Vo Nalam Va Soto Va, Marobharnji Punappunam // (Ibid., Tanhavagga,
verse 4.)

The Lord further states: ‘O Bhikkhus! Give up the past, future and present.
Having reached the end of existences, with a mind freed from all conditioned
things, you will not again undergo birth and decay (jara).” He who delights in
quieting his thoughts, who meditates on what, is unpleasant, and who is ever
mindful in every aspect, will definitely get rid of craving. Finally, he cut the
fetters of Mara. As rightly said:

Vitarkopasame Ca Yo Rato ’subham Bhavayate Sada Smrtah /

Esa Khalu Vyanti Karisyati Esa Chetsyati Maravandhanam //(1bid,
Tanhavagga,verse 17.)

Hence, a desire less (without vasana) person can be freed from the bond
of Mara.

According to Buddhism, the best of paths is the Eightfold Path
(astargika-marga). This is the path pointed out by Buddha for liberation from
the round of existences. According to the Dhammapada one can make oneself
free from Mara, if one has attained the noble Eightfold Path.

Esa Va Margo Na styanto Darsanastha Visuddhaye /

Etam Hi Yuyam Pratipadyadhvam Marsyaisa Pramohanah// (Ibid., Magga-
vagga, verse 2.)

This is the only Path, and there is none other that leads to the completely pure
vision, i.e. understanding. Follow this Great Path and finally it will bewilder Mara.

The text further records that true meditation is the only way through which
one can be freed from the fetters of Mara.(Pratipannah Pramoksyante Dhyayino
MarabandhanaA [1bid., verse 4.) Because, those who practice the tranquility and
insight meditation are freed from the snares of Mara.

Besides Dhammapada, some other Pali texts also record the discussion on the
fetters of Mara and the means to release from it. The Buddha had a strong belief
that Mara cannot destroy the Dhammacakka, i.e. Wheel of Law. (Nettiprakarana,
pp. 8-9 (P.T.S.). According to the Udana, a Bhikkhu whose mind is not protected,
who has false belief and who is idle, comes under the control of Mara.

Arakkhitena Kayena Micchaditithagatena Ca /

Thinamiddhabhibhiitena, Vasam Marasya Gachati// (Udana (Meghiyavagga)
IV. 2 (P.T.S. 38). Cf. Arakkhitena Cittena... Vasam Marasya Gacchatiti. Nettipra-
karana, II1.13.1 (p.85, P.T.S.).

It means, as a result of body being unguarded, and as a result of being slain
by wrong view, as a result of being overcome by sloth and torpor, a Bhikkhu
comes under the direct control of Mara.

The Visuddhimagga exclusively states that who has freed himself from
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the ties of the world, is fit to overcome Mara with his strong associate army.
(Visuddhimagga, Vol. I, p. 73 (P.T.S.) A yogi or sadhaka, who remains fixed in his
seat spending his whole time in meditation, can easily subdue over Mara.(/bid.,
Vol. I, p. 79 (P.T.S.). It is very interesting to note that Bhikkhus living within the
Buddha’s state are not overcome by the fetters of Mara. The Buddha assumed to
the Bhikkhus by saying that if you regularly live within the state of your father
or guru or Lord (i.e. Buddha), you will not be subdued by Mara.(Niddesa, Vol.
I, p. 475 (P.T.S.). According to the Itivuttaka, Mara is conquered by a Bhikkhu
who is totally free from worldly attachment, and who has exalted triumphant
over all pains and sufferings and will not born again in this world.(Itivuttaka,
p.- 58 (P.T.S.). Those who are under the domain of passion, delusion, anger and
illusion, are really ignorant of the aryadharmas and they cannot liberate themselves
from the snares of Mara.(/bid., p. 92 (P.T.S.) The Anguttara Nikaya asserts that
a Bhikkhu who follows true dharma can conquer over Mara. The text refers as:
Dharmadhipo Ca Anudhammacari, Na Hiyati Saccaparakkamo MuniA
Pasayha Maram Abhibhuyya Antakam, Yo Ca Phust Jatikkhayam PadhanavaA
So Tadimo Lokavidii Sumedo, Sabbesu Dhammesu Atammyo Munih Ti. (Angut-
taranikaya Tikkapinato, Devadiitavaggo, Adhipateyyasuttarn (I1.150, P.T.S.).
On the basis of dharma, if the muni meditates God he never sees behind
on the way of his religious journey. True devotion and sincere effort in practicing
austerity must help him to vanquish over Mara. At another place in the Anguttara
Nikaya it is clarified that a Bhikkhu who puts forth the right effort in performing
yoga and transcendental meditation in a proper direction, and who has conquered
the kingdom of Mara, is not subject to rebirth and death.
Sammappadhana Maradheyyabhibhiita,
Te Asita Jatimaranabhayassa Paragii
Te Tusita Jetva Maram Savahinam Te Ane Ja,
Sabbam Namucibalam Upadtivata Te Sukhitah Ti // (Ibid., Catukkanipato,
Padhanasuttamm (I1.15, P.T.S.)
Finally, after destroying the evil power of Namuci (i.e. Mara), the muni
lives in the Tusita world with full Bliss.
Mara went to that place where Buddha was staying and having approached
him he addressed the Blessed One by the following verse:
Baddho Si Marapasehi Ye Divya Ye Ca Manusa /
Mahabandhanabaddhosi Na Mai Samana Mokkhst ‘Ti’// (Vinayapitaka,
Mahavagga, 1.12.)
You are bound by Mara’s fetters, human being and Divine. Thou art bound
by strong fetters of mine and hence you will not be delivered from me, O Sramana

(Buddha).
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Buddha, having pious thought in mind strongly replied Mara in the fol-
lowing words:

Muttoham Marapasehi Ye Divya Ye Ca Manusa /

Mahabandhanamuttomhi Nihato Tvamasi Antaka Ti // (Ibid.)

Being a Man or Divine, I am totally free from the strong fetters of Mara.
You know this fact. Then the Mara understood that the Blessed One recognized
me and my evil intension and vanished away.

It is properly advised that those monks who know the great suffering pro-
vided by Mara are really unbearable in the way of their meditation. Hence, to
be freed from the snares of Mara they must go for the shelter of Lord Buddha.
This is the only way to get success in their spiritual life. The Majjhima Nikaya
rightly says:

Yo Etamabhijanati, Bhikkhu Buddhasya Savako /

Tadisam Bhikkhumasajja, Kanha Dukham Nigacchasi // (Majjimanikaya,
Maratajjaniya Suttam (337, P.T.S.).

The Supernatural Powers of Buddha always protect Bhikkhus from the evil
influence of Mara, because without proper guidance and kind Blessings of Lord
Buddha it was difficult for the monks to attain the Highest Bliss.

Mara was confusing and ill-motivating to the Bhikkhus through his wicked
sons, daughters and army personals. Although the sons of Mara are innumerable
as the sands of the Ganges, but according to the Lalitavistara their number can
find to thousand (marasya papiyasah putra-sahasram). (Lalitavistara, 387 (Ch.
XX1.24). Some of the prominent sons of Mara as mentioned in the text (Chapter
XXI (P.T.S. 387-397). are: Sarthavaha, Durmati, Madhuranirghosa, Satavahu,
Subuddhi, Ugrateja, Sunetra, Dirgavahu, Prasadapratilabdha, Bhayarkara, Eka-
gramatiraha, Avatarapreksi, Punyalarkara, Anivarti, Dharmakama, Anupasanta,
Siddhartha, Ratilola, Dharmamati, Vatajava, Acalapati, Brahmamati, or Man-
damati,Simhamati, Sarvacandala, Simhanddi, Duscintitacinti and Sucintitartha.

Bhadrasena, the chief commander of Mara's army said to the Mara that
“all the devatas, gandharvas, kinnaras are sincerely extending their regards and
devotions to the Buddha. Besides, your wise and mighty sons are even liking and
greatly respecting him.(Ye Ca Taveme Putrah Prajia Medhavinasca Balinasca te
Bodhisattvahrdayam Anupravista Namasyanti, Lalitavistara, XXI.68 (398, PT.S).
The Mahavastu simply states that Mara's son Sarthavaha and Janisuta tried to
dissuade him from attacking the Bodhisattva.(Mahavastu, 11.408.10ft.)

According to the Lalitavistara (chapter XXI; 377-378, P.T.S.), Mara dreams
a dream with thirty-two ominous signs that seem to foretell his doom. Some of his
dreams are described as: (1) Mara’s place has been overshadowed by darkness;
(2) he runs away through fear; (3) he sees that he is leaving his crown; (4) he
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sees that the feathers of goose, crane, peacock, etc. are falling; (5) he sees that
musical instruments, e.g. drums, kettle drums, conches, etc. break into pieces
and fall down on the ground. For this Mara advised his followers to be careful
and addressed them by saying, “One who is endowed with all the good signs
and who has undergone many difficulties, comes of the Sakya family, and will
subdue the members of the devil’s power and strength.” I have heard from the
heaven that the Buddha, the Blessed One, has obtained the Highest Bliss, i.e.
Nirvana. So it is not bearable for us, because, after bodhiprapti, Buddha will
definitely seek the release of his disciples. Henceforth, you, all my followers,
go there, i.e. near Bodhivrksa, to puzzle the Blessed One, so that his mind will
be diverted from the high spiritual path.(Lalitavistara, XXI.163 (P.T.S. 426)
Durmati, one of the Mara’s devil son, has assumed to his father for destabilizing
the Buddha. He said, “my eye-sight can render twain hearts of beings whom it
will touch, and can divide the essence of the oldest tree in the world. No being,
who shall fall my sight, can survive. Hence, I fix my cruel eyes on the Buddha,
he will have no power to breathe again or survive.”(Ka Saktirasti Mama Drsti
Hatasya Tasya Samjivitum, Jagati Mrtyuhatasya — Va’stu Ibid., XX1.26 (P.T.S.
388) Another devil son of Mara was also in a terrific mood. He also threatened
Buddha to throw him into the deep sea. He further adds: Sa Bodhivrksamutpdatya
Ksepsye Panya Diso Dasah // (Ibid., XX1.39¢cd (P.T.S. 391)

I will throw the Bodhivrksa in ten different directions after cut into pieces.

On the contrary, even some sons of Mara are worshipping and respecting
Buddha as a ‘symbol of peace’. These honest and spiritual minded sons of Mara
are: Sarthavaha, Madhuranirghosa, Subuddhi, Sunetra, Prasada-pratilabdha,
Ekagramati, Punyalarkara, Dharmakama, Siddhartha, Dharmarati, Simhandadi,
Sucintitartha, Acalapati, etc. They said to Mara and their wicked brothers: Buddha
is a saintly minded man. He is pure in body, mind and speech (vac). He has seen
your frightful and terrible army but does not get frightened. Surely he will conquer
you all as a great hero. It is impossible, you must not think of harming him, but be
humble and have faith in Buddha, the Blessed One. Hence, it is better to go back
without fighting with him.(Tasmannivartamaha Tata Sarve. 1bid., XX1.52 (393,
P.T.S.)cf. Nivartitavyam Ksamam Prajnieh. Ibid., XX1.74 (398, P.T.S.). Also cf.
Sreyo Bhave Pratinivartitumadya Tata. Ibid., XX1.137 (421, PT.S.).

Mara’s religious minded sons this way tried to dissuade him from attacking
the Buddha. But the wicked Mara being ignored the advice of his spiritual minded
sons ordered his army to attack the Buddha for the last time with such a violent
force as would not spare his life. Mara’s strong army charged the Buddha with
all sorts of weapons and implements and with various satanic means but their
hopes and cruel attempts was frustrated. His evil followers were utterly defeated
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by the Divine Power of Buddha.

The Lalitavistara has elaborately discussed the victory of Buddha over the
enemy Mara in a most commanding way:

Devasura-Garuda-Raksasakinnarendra

Brahmatha Sakra Paranirmita Sakanisthah /

Bhasanti Tasya Vijayam Jaya Lokavira

Yatredrso Namucasena Tvaya Nirasta // (Ibid., XX1.199 (438, P.T.S.)

At the end, the Devendra (Indra), Asurendra, Garudendra, Raksasendra,
Kinnarendra, Brahma and other gods including the gods of Bodhivrksas (The gods
of (eight) Bodhivrksas are: S1i, Vrddhi, Tapa, Sreyasi, Vidu, Ojobala, Satyavadini
and Samangini. Atha Khalu Bhiksavastasmin Samayestau Bodhivrksadevatah.
Tadyatha — Srz'h, Vrddhi, Tapa, S'reyasz', Viduh, Aojobala Satyavadini Samanhini
Ca. Ibid., 139, Prose text (421-422, P.T.S.) had congratulated Lord Buddha for
his great victory over the evil power Mara and his army. Then, while Buddha was
being worshipped and honored by the devatas and Lord Brahma with flowers, etc.,
Mara’s religious minded (pious) sons brought an umbrella and a big canopy for
the Buddha and with folded hands they eulogized the Great Lord in these words:
“Oh Blessed One, we bow to you with sincere devotion and great respects, because
you have defeated us. You are only Divine Being who exerts for the welfare of
the beings in this universe. The devils and other harmful powers could not oppose
your religious activity, nor could they shake you from your place of meditation
under the pious Bodhi tree. Finally, Mara came to the Buddha and told him that
it was the time for his attainment of Nirvana and after obtaining this he should
leave this universe. But Buddha was not pleased with the advice of Mara, rather
he said, “My disciples are devoted and quite firm in their faith; until I see them
free from sufferings and constantly establish in the world the name of Buddha,
Dharma and Sargha, I shall not leave this world.”

Conclusion:

In the conclusion it can be said that the fight of the Bodhisattvas with Mara
is a struggle against the fetters and hindrances that stand in the way to achieve
the emancipation, i.e. mukti. It is just a war between good and bad ideology and
between daivi-pravrtti and asuri-pravrtti, just like the war of Indra and Vrtra, as
described in the Rgveda. (Rgveda, 1.32 (cf. Griswold, H.D., The Religion of the
Rgveda, pp. 178-86) (Oxford, 1923) However, by controlling over one’s own
mind and sense organs one can control over Mara, and finally he will reach at the
destination of his life, i.e. emancipation or Nirvana. This may be a war among
the indriyas of human beings as happening in our day to day life. Sometimes, it
is also seen, when we intend to perform any religious ceremony, many obstacles
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come before us to complete it. As said: ‘Sreyarsi bahu vighnani’. Hence, Mara
may be known as some weak state of mind through which the right decision or
any auspicious work cannot be taken or performed properly.
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Abstract

The objective of this article was to study reading strategies is a key element
in developing student comprehension. At present, using reading strategies have
become important factors in learning language especially reading skill. The
process of comprehension reading strategies has obtained particular attention.
In addition, students understand the role of reading strategies will be received
the beneficial in language learning. Therefore, the instructors need to design and
prepare effective reading comprehension strategies. Teaching reading strategies is
the important for students in order to improve reading skills in language classroom.

Keywords: reading comprehension, reading strategies, university, students

1. Introduction

Reading is one of the important skills in English languages and it gives many
benefits for us. Most people can obtain more knowledge and information from
textbooks, newspapers, magazines and other materials are written in English.
Moreover, reading is the most essential component in learning process so it is a
necessary skill for English learners.

Davies (1995) stated that “reading is private. It is a mental, or cognitive,
process which involves a reader in trying to follow and respond to a message
from a writer who is distant in space and time. Because of privacy, the process
of reading and responding to the writer is not directly visible”

Students at University have always many different reading materials to read,
such as stories, textbooks, novels, articles and so on. Most of students at university
get beneficial from reading because it helps them to obtain many things about
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the knowledge of language and understanding different subject areas. Therefore,
EFL Learners need to have the ability to read written materials and understand
what they have read.

However, most students have to face several problems of reading English.
Point of view of Williams (1984, p. 2), reading is a process of learning, so readers
should understand texts but they do not need to understand everything in a text.
Reading without understanding is not appraised as reading; therefore, teachers
should try to develop reading strategies to help readers effectively accumulate
reading comprehension. In other words, using reading strategies can make EFL
learners access the ability of getting meaningful reading easily. Teachers teach
the reading strategies would be applicable with several kinds of text especially,
in the contexts of EFL University in Thailand (Pajonsak & Udomkrit, 2018). Ir-
win (1986, p.102) describes that strategies involve the process of thinking about
the learning process, self-regulation, and monitoring of learning. Because of the
prominence of reading strategies,

The aims of this article are to define definition of reading, definition of
reading strategies, the important of reading strategies, reading problems EFL
Students, and finally reading strategies in reading comprehension.

2. Definition of Reading

There are many different definitions for the term of reading. Davies (1995)
stated that “reading is private. It is a mental, or cognitive, process which involves
areader in trying to follow and respond to a message from a writer who is distant
in space and time. Because of privacy, the process of reading and responding to
the writer is note directly visible” (p. 1) Goodmann (1988) defined Reading as
the process which requires readers to make the interpretation of graphic signs,
delineates reading in a variety of ways, i.e. matching sounds to letters” ( P, 11-
12). In this sense, reading is as a cognitive process which could help readers
to create meaning from text. Moreover, Pikulski (1997) defined reading as a
process constructing meaning via the dynamic interaction. Readers need to have
background knowledge, the information from reading text and the context of
reading situation

In the reading process, the intersection of the author's knowledge and the
reader's knowledge is called a psycholinguistic guessing game. Therefore, the
readers’ background knowledge certainly simplifies their understanding of written
material. Readers are constantly prophesying words and are thinking while they
read. When these predictions are confirmed, readers review the material for
re-examination. Predicting, confirming, and comprehending are as continuous
cycle, building concepts upon concepts.
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3. Definition of Reading Strategies

There are several different ideas about the meaning of reading strategies.
According to Garner (1987) states that EFL learners are generally deliberate,
enjoy activities to participate reading process, while they sometimes have failure
of perceived cognition. In addition, reading strategies are defined as learning
methods, behavior, problem and solving or study skills which make learners can
read text effectively. (Oxford & Crookall, 1989). Moreover, reading strategies
refer readers use technique to access a text and understand what they read.
(Barnett, 1988)

4. The Importance of Reading Strategies

In classroom, most students face several problems in reading comprehension.
They do not understand the materials when reading. In other words, they get
the meaning of texts through understanding each word or even each sentence;
however, they fail to succeed the meaning of text as a whole. This mean, most
students do not use the reading strategies that might assist them to solve their
reading obstacles. Mc Namara (2007) suggest that “reading strategies are useful
and beneficial for students who lack of knowledge in the reading skill so they
need to apply reading strategies to achieve reading comprehension.

5. Reading Problems of EFL Students

Learning language with four language skills is very crucial in studying
English for higher education and university. One of them is reading considered
as an important part for obtaining knowledge and gathering information. People
who are efficient and good readers are always successful in reading. Moreover,
the high reading ability is necessary for students in the university level and helps
them to succeed. Johnson (1994) analyzed students in this level and their need to
comprehend several materials written in English. Although reading plays a crucial
role in studying second language, the instructor found that some students are still
having reading problems and reading difficulties. For instance, English as second
language students are frequently reading very slowly and seem to read with less
understanding than their first language (Aebersold & Field, 1997; Wei, 2005).

In reading a text, students encounter many problems which impede their
reading comprehension. Firstly, background knowledge is the student’s prior
knowledge or knowledge of the world. If readers have inadequate prior knowledge
in reading text, they may face problems when text is difficult to understand.
In addition, they do not enjoy reading. For example, the kinds of materials of
reading such as newspapers, magazines or academic reading cannot make the
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reader follow and understand what text is about. Therefore, if readers always have
prior knowledge, they can fully understanding text reading. To read and learn
effectively students need to combine new material into their prior knowledge
base, construct new understanding, and adapt existing conceptions and beliefs as
needed. Proficiency at these tasks is essential to literacy (Davis & Winek, 1989;
Squire, 1983; Weisberg, 1988).

6. Reading Strategies in Reading Comprehension

Nowadays, there has been increasing interest in reading strategies employed
by successful readers. Several studies have emphasized the use of strategies by
good readers. Besides, many researchers focused on explaining good readers and
their strategies. According to Oxford (1990) has developed six strategies group
and has divided then into two main groups: direct strategies and indirect strategies.

Direct strategies are useful for learners since they can assist them to
recognize information and create language learning as follow:

1. Memory strategies are employed for approaching new information such
as difficult vocabulary. Various memories are kept to help learners to learn and
retrieve when they want communication. (e.g. creating mental linkages, using
image and sound, reviewing and take action). Memories strategies are often used
for memorizing vocabulary and structure in the beginning stage of language
learning.

2. Cognitive strategies are used for relating new information with the
background knowledge of learners and analyzing and classifying. Cognitive
strategies can help learners to control the learning process such as knowledge
structure. (e.g practicing , receiving and sending messages strategies, analyzing
and creating structure for input and output). These are used to understand the
meaning and new expression of the target language.

3. Compensation strategies involve intelligent and gesture. These strategies
help learners when they encounter inadequate knowledge of the target language,
such as grammar and vocabulary. (e.g. guessing the meaning by bringing their
own experiences to interpret data).

Indirect strategies refer to strategies for common administration to
manipulate the process of language learning such as planning, co-operating and
seeking opportunities:

1. Metacognitve strategies are techniques used for organizing, planning,
focusing and evaluating process. Metacognitive strategies have an important and
direct effect on cognitive strategies to provide clearly understanding. Centering
your learning, arranging and planning your learning and evaluating your learning
is set in this strategy.
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2. Affective strategies refer are used for manipulating emotion, motivation
and attitude (e.g. reducing anxiety and self-esteem). Three sets of strategies
are in this group: lowering your anxiety, encouraging yourself, and taking your
emotional temperature. Theses technique can be supported by the teacher to
encourage students to have positive feeling in class.

3. Social strategies are used for approaching interaction with other learners
or native speakers by asking questions, cooperating with others, and empathizing
with others. These are to help the learners to communicate with the other’s culture
as well as language learning.

7. Conclusion

Having excellent reading comprehension skills is crucial. It increases the
enjoyment and effectiveness of reading and helps not only academically, but
professionally, and in a person's personal life. Reading strategy awareness plays a
significant role in reading comprehension and educational process. In spite of its
importance, reading strategy has long been the ignored skill in English language
teaching, research, learning, and assessment. This lack of good reading strategy
skill is exacerbated by the central role of reading comprehension in education
success. One solution to the problem of poor reading comprehension is the
learning of reading strategy skills. Reading strategy ability needs to be focused
in language learning and teaching.
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Greatness & Real Position of Epics & Puranas in Indian Tradition

Dr. T. Narasimhulu

Abstract

In India the greatness of Epic & Puranic literature is being accepted by
the people since time immemorial. The origin of the Sanskrit epics may be
traced to the dialogue-hymns in the Rgveda. In the later Vedic literature, i.e. the
Brahmanas we find references to the Itihasas, Akhyanas and Puranas. There is
ample evidence to show that the recital of these epic poems formed a part of the
religious ceremonies at sacrificial and domestic festivals. Although there is no
proof that collections of such poems existed as books, still it cannot be denied
that the professional story-tellers, i.e. Aitihasikas and Pauranikas existed in very
ancient times.

Keywords: Epics, Itihasas and Dharmasastra

The Epics are really great works of Indian literature. The general human
beings follow and read these spiritual texts for the social as well as cultural point
of view. The epic poets and even the Buddhists and the Jainas draw abundantly
from the rich store of narratives Itihasas, Akhyanas, Puranas and Gathas that
had accumulated in pre-Buddhistic times. The Mahabharata refers to the ‘great
itihasas’ which evidently alludes to ancient poems of epic character. That the
numerous ‘ancient tales’ of epic character must have furnished a large body of
epic phrase as well as fable, out of which and on the basis of which our present
epics arose is rendered more probable also by the fact that such epic verses as
are preserved in other works, although not always from the extant epics, yet have
the same character as the verses of the Ramayana and the Mahabharata. Finally
the epic itself admits that the present text is not the original one:

acakhyuh kavayah kecit sampratyacaksate ‘pare/
akhyasyanti tathaivanye itihasamima bhuvi// (Ramayana, chapter, 28.)

It means some poets narrated this Itihasa on the earth, others narrate now,
and similarly others will narrate. It is to be noted that the past perfect use of
acakhyuh, which denotes ‘remote past’.

The Sanskrit Epics fall into two main classes, the one comprising old sto-
ries and legends known as Itihasa and Purana and the other comprising poems
known as Kavya or ‘ornate epics’. The Mahabharata is the oldest work of the
former class and the Ramayana of the latter, although both the Ramayana and
the Mahabharata are generally classed as Itihasa. The Mahabharata has exercised
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a great influence on the later Puranas and the Ramayana has served as a model
for later court epics of the post-Puranic age. Though both these great epics are
composed in the Anistubh metre, there are radical points of difference between
the two, i.e. Ramayana and Mahabharata. The Ramayana is a sustained and
coherent narrative of a single story, whereas the Mahabharata is composed of a
jumble of too many different legends besides the main story. The Mahabharata
1s not homogeneous in style, spirit or matter and is therefore not the work of a
single hand or of a single age. It contains many archaic verses and tales in prose.
The Mahabharata is so overgrown that it is more an encyclopedia than a single
work. The Ramayana on the other hand is mostly uniform in matter and style and
is the work of a single author. It has not a single line in prose or in the archaic
metres. Dr. Winternitz describes the Mahabharata as a whole literature and does
not look upon it as one poetic production which the Ramayana essentially is.

Epic Ramayana:

The Ramayana is a great epic of the mankind. It is also known as Adikavya
(First Epic), written by the Adi-kavi (first poet) Valmiki. This famous Indian epic
deals with social, moral, political, spiritual and philosophical aspects of human
life, besides principally narrating the story of Rama, an incarnation of Lord Visnu.

The Ramayana is highly popular epic which has become the property of
the Indian people and it is not an exaggeration if it is said that it has influenced
more than any other poem the thought and poetry of a nation for thousands of
years. Regarding the importance of Ramayana it is said :

Varam varenyam varadam tu kavyam
samsara-satyasu ca sarvalokam /
samkalpitarthaprathamadikavyam
Srutva ca padam prayati //

People in different walks of life are all quite familiar with the characters
and stories of the great epic. In the eyes of Indians Rama is the ideal prince, the
embodiment of all conceivable virtue and Sita the ideal of conjugal love and
fidelity, the highest virtue of women. Popular sayings and proverbs bear unmis-
takable testimony to the acquaintance of the Indian people with the stories of
the epic. Preachers belonging to different sects draw upon the story of the epic
at the time of the religious discourses meant for the mass.

The teachings of Ramayana are practical and, therefore, easily comprehend-
ed. In the Ramayana, we find cut and dried solutions for the abstract mysteries of
life. The reader finds for himself how ideal brothers (Bharata and Laksmana), an
ideal husband (Rama) and the ideal wife (Sita), an ideal devotee worker (Hanu-
man), an ideal son (Rama) and even an ideal king (Rama) should behave in life.
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Dasaratha’s sincerity of promise and affection for son are unique; Kausalya’s
sense of duty and Sumitra’s spirit of sacrifice are unparalleled; and Laksmana’s
reverence for elder brother’s wife is simply amazing. Rama is deservedly called
‘Maryada Purusottama’. In short, we find living examples of highest morality in
the Ramayana. As such, it has inspired in the past, inspires today and will inspire
in the future, millions of lives in India and abroad.

The study of Ramayana is also important from the historical point of view,
because it gives us an account of the state of Aryan civilization in ancient times.
It gives us an insight into the social and political conditions of ancient India.
Besides, it gives us copious information about the geographical conditions of
epic India.

The epic Ramayana is roughly estimated to be more than 5000 years old. But
Indians, always regard this epic as the earliest one. The very metre of Anustubh is
said to have been first used by the great sage Valmiki. The episode of the sage’s
heart getting moved to pity on seeing a bird pierced by the arrow of a hunter and
his pent-up sorrows resolving in to chandas or metre are too well-known to require
recapitulation. The verse that emanated from the lips of the sage condemning the
hunter to a shortened life on account of his cruelty in killing the bird, made the
sage himself wonder at its conformity to rhythm, musical quality and proportion
in words. Sage Narada congratulated Valmiki upon the gift of poetic composition
that he had won by the grace of Brahma, the creator of the universe.

The epic Ramayana consists of about 24000 verses and is divided in to seven
books, called Kandas. The first (Bala) Kanda describes Rama’s early youth, his
accompanying Vis§vamitra to protect the latter’s sacrifice his slaying the Raksa-
sas there and his marriage with Sita. The second (Ayodhya) Kanda deals with
the events at the royal court of Ayodhya, preparations for Rama’s coronation,
KaikeyT’s hostility, Rama’s exile, Dasaratha’s death in separation and Bharata’s
futile efforts to bring Rama back to the capital Ayodhya. The third (Aranya)
Kanda deals with Rama’s life in the Dandaka forest, his slaying of demons like
Viradha, his life in the Paficavati, meeting with Stipanakha, slaying of Khara and
other demons, Ravana’s stealing away of Sita and Rama’s bitter lamentations. The
fourth (Kiskindha) Kanda narrates Rama’s alliance with Sugriva, his slaying of
Vali and Hanumata’s guest for Sita — in company with other monkeys. The fifth
(Sundara) Kanda described the beautiful island of Larka, Ravana’s magnificent
palace. Hanumat’s consoling of Sita and his return back with the happy news.
The sixth (Yuddha) Kanda is the most extensive of all and deals with Rama’s
final victory over Ravana. The seventh (Uttara) Kanda deals with Rama’s later
life at Ayodhyya, ill-report about Sita, her exile by Rama, Sita’s grief, birth of
two sons Kusa and Lava at Valmiki’s hermitage and the ultimate end.
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There are indications which clearly suggest that the original story of the
Ramayana concluded with the sixth Kanda. The seventh Kanda abounds in
myths and legends which have nothing do with the main story. Similarly, in the
first Kanda, there is much extraneous matter which could have not belonged to
the original Ramayana. On several grounds/ points Prof. Jacobi concluded that
Kandas I1-VI form the nucleus of the Ramayana to which Kandas I and VII were
added later and several passages were interpolated even in Kandas I1 to VII. But
this view is not accepted by the Indian scholars.

From a study of Jataka literature it would appear that the stories of some
of the Jataka’s naturally remind us of the story of the Ramayana thought it must
be admitted that we seldom observe any ‘literal agreement’ between the two.
To cite an instance, the Dasaratha Jataka relates the story of the Ramayana in a
different way, where Rama and Sita are described as brother and sister. But it is
highly significant that while the Jatakas give us innumerable stories of the demon
world and the animals, they never mention the names of Ravana and Hanuman
and other monkeys. It can be said that Ramayana was written much prior than
Buddha or Buddhism.

However, it can be said Ramayana is easily the most popular of all the Indian
epics. It has influenced the religious life of the Hindus to a greater extent than
any other literary work. Countless religious Hindus hold a study of this epic to
be an act of pity or many of the National festivals are based on the story of the
Ramayana and many Hindus are named after the characters of the Ramayana.
Incessant recitals and expositions of the epic are hold even to this day in most of
the Hindu towns and villages. On the literary side, the influence of the Ramayana
on the succeeding ages has been immeasurable. Valmiki has been adored by all
the later plots as the first among poets and the model for all successors. Kalida-
sa and numerous other successors owe much of their style, plot and imagery to
Valmiki. Many writers of ornate epics and dramas have taken their plots from this
source. Raghvamsa, the Setubandha, Bhattikavya and Janakiharana among ornate
epics, Pratima-Nataka, Abhiseka-Nataka, Mahaviracarita, Uttararamacarita,
Anargharaghava, Bala-ramayana and Prasannaraghava among the dramas and
the Ramayana—campi are the Chief among the innumerable Sanskrit works that
derive their plots from the Ramayana. In the form of translation and adaptations,
it has found its place in all the languages of India. The prophecy about the future
of the epic, found in the epic itself, that it will survive so long as the mountain
ranges stand and the rivers continue to flow, how been more than fulfilled. As
nicely said in the Ramayana:

yavat sthasyanti girayah saritasca mahitale/
tavad ramayana katha lokesu pracarisyati// (Balakanda, 111.36-37)
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Epic Mahabharata:

The Mahabharata is the earliest example of Itihasa. So; the original work was
in its nature a historical and not a didactic work. The Mahabharata (1.2. 83.) itself
claims that Maharshi Veda Vyasa composed the work as a great Dharmasastra, as
Arthasastra, Moksasastra and also Kamasastra. (Mahabharata, 1.2.83 & 62.23.)
So it is rightly said :

dharme hyarthe ca kama ca mokse ca bharatarsabha/
vadihasti tadanyatra yannehasti na tat kvacit// (Mahabharata)

In the last parvan it claims that whatever is said in it would be found
elsewhere and what is not contained it would not be found anywhere else, i. e.
it claims to be encyclopedic work and hence there was a great incentive to later
scholars to add to it fresh matter. In the Udyoga Parva (Mahabharata, 130.18)
and Adiparva (/bid., 62.20) the Mahabharata is spoken of as Jaya and in the
last parvan (5.51), the epic is also called Samhita (1.16; 63.90), Purana (1.17),
Akhyana (2.388-389), Itihasa (1.19,26 & 2.36, 41, etc.), Kavya (1.61 & 73,2.3.90),
Karsnaveda (1.268 and 62.18). In the Svargarohana-parvan it states that the epic
is so called because of its greatness (mahattvadbharavattacca mahabharata
mucyate—) and the weightiness (of its contents) and that the epic is equal (in
importance) to the eighteen Puranas, all the Dharmasastras and the Vedas with
their subsidiary lores (Ch. V. 45-46).

It is stated that Bharata means the epic without the Upakhyanas (tales) and
contains 24000 verses and the work Mahabharata consists of one hundred thousand
verses inclusive of the upakhyanas.(/bid., Adiparva, 1.101-2) The Adiparva
states that sage Vedavyasa taught the four Vedas together with the Mahabharata
as the fifth to four pupils, viz. Sumantu, Jaimini, Paila, Vaisampayana and to
Suka his own son and these five promulgated separate five versions of the story.
As rightly said :

Vadanadhyapayamasa mahdabharata paricarman, sumantum
Jjaiminim pailam Sukam caiva svamatmajam, prabhurvaristho
varado vaisampdayanameva ca, samhitdastaih prthaktvera
bharatasya prakasita / (Ibid., Adiparva, 63.89-90)

The Santiparva (/bid., Santiparva, Ch. 327.26-33 & 349.10-12) repeats
the same story about the five pupils of Vedavyasa. The extant Mahabharata is
supposed to be the one that Vai§ampayana narrated to Janmejaya, son of Pariksit,
the latter being the grand-son of Ajjuna and son of Abhimanyu.

The epic in its present form is divided into eighteen parvans, viz. Adi,
Sabha, Vana, Virata, Udyoga, Bhisma, Drona, Karna, Salya, Sauptika, Stri,
Santi, Anusasana, A§vamedhika, Aéramavasika, Mausala, Mahaprasthanika and
Svargarohana- parvans, with a supplement called the Harivams$a. The famous

The Journal of Humanities Vol. 10 No.2 July — December 2018 @



Bhagavadgita is a part of the Bhisma-parvan and contains eighteen sections. The
Gita 1s a simplification in verse of the general doctrines in Hindu Philosophy
and 1s a book specially meant for the dwellers of the society rather than for one
who has renounced it. The book is not doubt one of the finest fruits of Indian
Philosophy and has gained worldwide recognition in the hands of philosophers.
The theme of the book is the advice, given by Lord Krsna for counseling dispersed
Arjuna, mainly dwelling on the doctrines of Karman, Jiiana and Bhakti. The
(1ta has been widely and admired for many countries past, ever since Alberiini
spoke highly of it. Its language, style and metre prove that the poem is one of
the earliest parts of the Mahabharata.

The nucleus of the Mahabharata is the great war of eighteen days fought
between the Kauravas, the hundred sons of king Dhrtarastra and the Pandavas,
the five sons of Pandu. The poet narrates all the circumstances leading up to the
war. In this great Kurukshetra battle were involved almost all the kings of India
joining either of the two parties. The result of this war was the total annihilation
of the Kauravas and their party, and Yudhisthira, the head of the Pandavas,
became the sovereign monarch of Hastinapura. But with the progress of years
new matter and episodes, relating to the various aspects of human life, social,
economic, political, moral and religious as also fragments of the heroic legends
and legends containing reference to the famous kings, came to be added to the
aforesaid nucleus and this phenomenon probably continued for centuries till the
early part of the Christian era the epic gathered its present shape, which said to
contain one lakh verses. It is therefore, that the Mahabharata has been described
not only as a heroic poem, but also as a ‘repertory of the whole of the old bard

poetry’.

The subject matter of Mahabharata :

The Adi-parvan describes the early life of the Kauravas and the Pandavas,
Draupadi’s marriage and the Pandava’s acquaintance with Krsna, the hero of
the Yadavas. The second parvan describes the prosperity of the Pandvas at
Indraprastha, and the lost of everything, including Draupadi, by Yudhisthira
in a play of dice with Duryodhana. The Pandavas ultimately agree to go into
banishment for a period of twelve years and to remain incognito for a thirteenth.
The Vana-parvan elaborates the forest life of the Pandavas for twelve years in
the Kamyaka forest, and the Virata-parvan narrates how they spent the thirteenth
year incognito as servants of Virata, the king of Matsyas. The Udyoga-parvan
narrates the preparations for war by the Pandavas as the Kurus give no sympathetic
response to their just demands. The next five parvans give in detail an account
of the great battle in which all except the Pandavas and Lord Krsna were lost.
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The eleventh parvan deals with the funeral rites of the dead. The next two deal
with Bhisma’s lengthy discourse to Yudhisthira on Rajadharma. The fourteenth
parvan deals with Yudhisthira’s coronation and the horse sacrifice; the fifteenth
with the resort to forest of Dhrtarastra and his queen GandharT; and the sixteenth
with internecine conflict of the Yadavas and Lord Krsna’s accidental death at the
hands of a hunter. The seventeenth parvan describes how the Pandavas get weary
of life and make the great departure to the Meru Mountain, leaving Pariksita,
Arjuna’s grandson, in charge of the government. The last parvan narrates the
Pandavas ascent to heaven.

The Harivamms$a is regarded as a supplement or appendix to the Mahabharata
but the connection between the two is purely external and is limited essentially
to the fact that the same Vaisampayana is the speaker of the both. The Harivamsa
contains 16374 (Approx.) verses and is divided into three sections. The first
section deals with Krsna’s ancestry, the second with Krsna’s adventures and the
third with the future corruptions of the Kali age.

No date can be assigned to the Mahabharata as a whole. As it is noticed
above, there are three definite stages of evolution. The date of the original
Mahabharata, therefore, differs from the date of present Mahabharata by several
centuries. To the strictly orthodox Indian mind, the Ramayana appears to have
been composed earlier than the Mahabharata. Indians believe that of the two
incarnations of the Lord, Rama and Krsna, the former was born earlier. Professor
Jacobi also thinks that of the epics, the Ramayana is the earlier production and he
bases his theory on the supposition that it is the influence of the Ramayana which
has moulded the Mahabharata in to a poetic form. That the Ramayana is earlier
than the Mahabharata may be proved on the strength of the following points. The
Vana-parvan of the Mahabharata contains references to the Rama’s story while no
such reference to the Mahabharata story in to be found in the Ramayana. Again
the Mahabharata contains references to the burning of widows as evinced in the
story of Madr1’s satidaha. But nothing akin to it is found in the Ramayana. From
the references of Megasthenes we come to know that the practice of burning of
widows was in vogue in the third century B. C. In the Vedic period such a system
was unknown to this country. Further Pataliputra is mentioned as a city in the
Mahabharata which according to Megasthenes was founded by Kalasoka in the
fourth century B.C. But it is interesting to note that this important city is not
mentioned in the Ramayana though many cities of lesser importance and some
of them again very close to Pataliputra have been alluded to.

It is asserted by Winternitz that the Ramayana appears to be an ornate poem
having served as the pattern to which later Indian poets admiringly aspired. What
Wintemitz mean by ornate poetry is that kind of poetic composition in which
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greater importance is attached to the form than to the matter and contents of the
poem and in which literary embellishments are profusely used even to excess.
The Ramayana is the first literary work in which the aforesaid peculiarities of
ornate poetry are found. These peculiarities, however, are not present in the
Mahabharata which is, therefore, presumed to be the earlier composition. Again,
it has been pointed out those expressions like ‘Bhisma spoke’. ‘Safijaya spoke’
which the poet of the Mahabharata, uses to introduce a character, are reminiscent
of ancient balled poetry. But in the Ramayana, the speeches are introduced in
verses and therefore in a more polished form. The theory of Professor Jacobi may
be further contested on the ground that from a perusal of the two epics, the reader
will unmistakably carry the impression that while the Mahabharata describes a
more war-like age, the Ramayana depicts a comparatively refined civilization.
Hence, it is to be concluded that Ramayana is to be considered as the earliest
composition with comparison to the facts of Mahabharata.

The Bhagavad Gita is also a part of Mahabharata. It has about 700 verses
it is divided into Eighteen chapters and believed to be a dialogue between Lord
Krishna and Arjuna in the field of battle. When the armies of both the sides are
arranged ready for battle and Arjuna hesitates to fight, being shocked at the
thought of slaying his own kinsfolk and preceptors, Lord Krishna expounds to
him the great truths of real duty and the knowledge of the self, so as to inspire
into him the spirit of selfless service. The poem sets forth elaborately the eternal
nature of the souls, the need for the proper performance of one’s own dharma,
the value of karma or selfless action, jiiana or the spiritual knowledge and bhakti
or incessant devotion as the means of attaining liberation from the bondage
of worldly existence. The doctrine of self surrender, the lesson of detachment
from the fruits of one’s own action and numerous other similar great principles
of Hindu Philosophy all compressed in the Gita and it has therefore been all
along the most popular and adored treatise on Hindu Philosophy. Numberless
Philosophers like Acarya Sarkara, Ramanuja and Madhva have commented on
it. There are translations and commentaries on Gita in all the Indian and many
foreign languages. In short, Gita is the greatest and most popular work in Indian
Philosophical literature.

The Puranas :

The Puranas are known as the fifth Veda in Indian culture. The aim of
Puranas is to acquaint the general mass with the teachings and philosophy of the
Veda which are to be adopted as the principle and thus achieve the goal of life.

As Vedavyasa says: “itihasa-puranabhyam vedam samupabrmhayet.”
(Mahabharata,1.1.68) So, for the complete study of the Veda, Puranas are
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indispensable. Various Puranas provide us valuable information about the social
religious and cultural life of ancient and medieval India. It is noteworthy that
despite exaggerations, myths and legends, some of these works throw considerable
light on the early political history of India.

The Eighteen Maha Puranas (vide, Bhagavata Purana (XI1.7.23-24)
enunciates the meaning and the implication of vice and virtues in our life in various
ways. They elaborately describe the aim of our life with a view to making our life
more virtuous and fit to achieve the goal of four Purusarthas, i.e. dharma, artha,
kama and moksa. Hence, the Puranas explain the real truth and value of life and
thus serve the purpose of welfare of mankind in their own way.

The Puranas are a sort of encyclopedia endeavouring to deal with the
histories of five independent subjects, viz. creation and recreation of the universe,
gods, reigns of fourteen Manus, and the kings of the solar race as Rama and
others, and of the lunar race as Pandavas and others. Similarly, are mentioned
the dynasties of the Nandas, Mauryas, Guptas and others. In no other country or
civilization such gigantic attempt was ever made to threat of so many subjects
in such single volumes.

Besides, the Puranas are a vast store- house of authentic materials supplying
themes or many works of classical Sanskrit, prose, poetry, and drama. They also
contain useful geographical information and also mention difterent cult of worship,
vratas and tirthas. In addition to these, Puranas also contain the knowledge of
various branches of science, viz. Medical science, Astronomy, Botany, Chemistry,
Vastu, and Architecture.

Among the Eighteen Maha Puranas, ten are termed as Saiva-Puranas, four
Brahma-Puranas, two Sakta-Puranas and four Vaisnava Puranas as mentioned
in the Kedara Khanda of Skanda Purana. The Saiva , Bhavisya, Markandeya,
Lirga, Varaha, Skanda, Matsya, Kiirma, Vamana, Brahamanda are the ten Saiva
Puranas; Visnu, Bhagavata, Naradiya and Gamda are four Vaisnva Puranas;
whereas Brahma and Padma describe the glory of lord Brahma and hence are
called the Brahma Puranas.

The note Sanskrit Lexicographer, Amarasimha, gives us a definition of
Puranas which has been repeated in some of the extent Puranic texts. According
to Amarasimha, every Purana should discuss five topics: (i) Sarga—creation,
(11) Pratisarga, (ii1) Vamsa—genealogy of gods and sages; (iv) Manvantara — the
Manu period of time, i.e. the great periods each of which has a Manu (primal
ancestor of the human race) as its ruler, and (v) Vamsanucarita — the history of
the dynasties the origin of which is traced to the Sun and the Moon. But all these
five characteristics are not present in every Purana and though in some they are
partially present, we notice a wide diversity of topics in them. We find many
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chapters dealing with the duties of the four castes and of the four Asramas, sections
on Brahmanical rites, on particular ceremonies and feasts and frequently also
chapters on Sarkhya and Yoga Philosophy. But the most striking peculiarity of all
the Puranas is their sectarian character as they are dedicated to the cult of some
deity who is treated as the principal god in the book. Unique is the importance
of the Puranas from the stand point of history and religion. The genealogical
survey of the Puranas is immensely helpful for the study of political history in
ancient India, and yet it is a task for the scholar to glean germs of Indian history,
hidden in the Puranas. Dr. Smith says that the Visnu Purana given us invaluable
information about the Maurya dynasty. The Matsya Purana is most dependable
in so far as the Andhra dynasty is concerned, while the Vayu Purana gives us
detailed descriptions about the reign of Chandragupta I. As the object of the
Puranas was to popularize the more difficult and highly philosophical preaching
of the Vedas through the modicum of historical facts and tales, we naturally find
in them Hinduism in a fully developed form. So the student of religion cannot
pass it by. The Puranas are not also wanting in literary merit and they abound in
numerous passages which speak of highly artistic talent of their makers.

As mentioned above the number of the Puranas in eighteen in number, and
there are also minor Puranas (Upa-puranas), which all again number eighteen. The
eighteen Puranas are classified from the standpoint of the three cosmic qualities
(guna), viz. Sattva, Rajas and Tamas. The Puranas generally exalting Visnu are
called Sattvika, those exalting Brahma are called Rajasa,white those exalting
Siva are called Tamasa. The Puranas are classified as under :

A) Sattvika Puranas: Visnu, Bhagavata, Narada, Garuda, Padma and Varaha.

B) Rajasa Puranas: Brahma, Brahmanda, Brahma-Vaivarta, Markandya,
Bhavisya and Vamana.

C) Tamasa Puranas : Siva, Lirga, Skandha, Agni, Matsya and Kiirma.

1. Bhagavata Pruana :

This Purana is the most famous work of Purana literature. It is regarded
by the adherents of the Vaisnava cult as he ‘fifth Veda’. Its artistic excellence is
widely admired and it is believed by Indians that real scholarship is tested by
one’s proficiency in this Purana. The Purana which bears the stamp of a unified
composition consists of 18000 stanzas divided into twelve books or skandhas. The
tenth skandha (book) concerns itself with an account of the various activities of
Lord Krsna including the exquisite love-scenes with the milk-maids. Basically,
this Purana deals at length with the stories of the ten main incarnations and many
minor ones of Lord Visnu and includes many devotional and thrilling hymns.
According to Pargiter, the Purana was written sometime in the ninth century A.D.
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2. Visnu Purana :

Among the eighteen Puranas this is the second only to Bhagavata in
popularity and is quoted from, more profusely than any other Purana, by the
great religious teachers like Sri Sarkara. There is more of the unity and less
of exaggerated emphasis on sectarian sacrifices and ceremonies in this Purana
than what we find in the other Puranas. This fact makes it probable that it is the
earliest of Puranas. The whole text is narrated by the sage Parasara to his disciple
Maitreya. In six books called Amsas, the Visnu Purana speaks of the stories of
the ten Avataras of Visnu, besides the usual Puranic matter. This Purana gives
an account of Maurya dynasty and therefore might have been composed about
second century B.C.

3. Narada Purana :

In this Purana the sages Sarkara and others expound to Narada the doctrine
of devotion to Visnu with numerous illustrative legends.

4. Garuda Purana :

It is so called as it was first expounded by Lord Visnu to Garuda. It deals at
length on various fasts and ceremonials relating to Vaisnavite faith, although it
commends the worship of other gods also like Siva, Parvat, Stirya and Ganesa.
The especially important person of this epic is the latter half which speaks at length
of the story of the soul after its departure from the human body. It also describes
the horrors of hell, caused by acts of sin and expounds the significance of the
funeral ceremonies conducted for the departed souls by their survivors which
are said to accrue to the well-being of the souls in their post-mortem journey.

5. Padma Purana :

This Purana consists of about 55000 verses, divided into six sections. The
Srsti Khanda gives a description of the creation and the genealogy of king’s
up to Sri Krsna. The Bhiimi Khanda contains and account of the earth and its
divisions with the glorification of some sacred places like, Puskara. The Svarga
Khanda gives a description of the heavenly regions. The Patala Khanda has an
account of the lower worlds, wherein is introduced the story of Rama and the
Uttarakhanda sets forth the sacred nature of the several months and the special
efficacy of several acts of piety and charity performed in them. There is an
account here of the mystic lotus on which Brahma appeared before creation and
this explains the title of this Purana. The last section called the Kriyayogasara
prescribes several fasts, prayers and ceremonies to be observed by the devotees
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of Visnu. This Purana is especially noteworthy since the stories of Rama and his
ancestors and the story of Sankuntala found here are quite in agreement with the
versions found in the Raghuvari$a and in the Abhijiiana Sakuntala of Kalidasa.
This Purana refers clearly to the Bhagavata cult and to the Jainas and narrates to
the local tradition of many places.

6. Brahma Purana :

This Purana is also called the Adi Purana and is mentioned first in all the
lists. It is said to have been expounded by Brahma to Daksa. Besides the usual
Puranic contents, it gives and account of the several holy places in the country
of Utkala, now called Orissa.

7. Vayu Purana :

This is so called as it was narrated by Vayu, the wind god. In many lists
of the Maha Puranas, this Purana is inserted in the place of the Siva Purana. It
has great resemblance to parts of the Mahabharata and the Harivarms$a. Bana of
seventh century AD mentions this Purana with reverence. The Gupta Kings of the
fourth century A.D. are mentioned in this Purana in the chapter on the prophecy
of the future ages and therefore the epic might have been composed somewhere
in the 5th or 6th century A.D. In subject matter, this Purana in quite like many
others, but it is strongly Saivite in tendency and glorifies the worship of Lord
Siva and Saivite rituals.

8. Agni Purana :

This is so called as it was communicated to sage Vasistha by Agni, the
God of fire. Though the incarnations of Visnu particularly as Rama and Krsna
are dealt with in this Purana, it is essentially Saivite in nature. It deals with the
cult of the lirga and Durga elaborately. It further deals at great length with all
sorts of mostly topics, not included in the scope of a Purana and is almost an
encyclopedia, treating among other things, of medicine, astronomy, architecture,
prosody, poetics and dramaturgy.

9. Markandeya Purana :

It is one of the most interesting and important probably one of the oldest
among the Puranas. It gives an elaborate account of creation and deluge. It is not
sectarian in spirit.

The Markandeya Purana is one of the oldest Puranas. It is a very popular
and most important work of the Indian tradition. This Purana has 137 chapters.
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A study of'the treatise reveals three stages of its developments. Chapters 1-44 are
represented as narrated by four wise birds living Vindhya Mountain. Chapters 45
to 80; nominally a dialogue between Jaimini and Dharma-birds, but in reality the
interlocutors are Markandeya and his pupil Kraustuki who starts the real discussion
on the Puranic contents. Chapters 81 to 93 constitute the Durga-saptasati or
Devi Mahatmya, popularly known as ‘Candi’ or ‘Durga Saptasati’. Presently,
Durga-saptasati is well-recognized as a separate sacred text like Bhagavad Gita
and it is being Chanted everyday by a number Hindus, i.e. the worshippers of
Devt Durga. In order to satisfy the Supreme Goddess Durga the devotees used
to chant the sacred verses of this holy text.

10. Bhavisya Purana :

As the above title suggests, the aims at giving prophetic accounts of future
age’s and contains a great mass of description of religious and propitiatory rituals;
especially those advocating the worship of Siirya, Agni and the Nagas. It often
contains a vitiated account of genealogies. For instance, it says each Paurava
King ruled at least for 1000 years.

11. Brahmavaivarta Purana :

The Brahmavaivarta Purana derives its name from the theory that the whole
creation of the universe is a ‘vivarta’ or transformation of Brahma, the Supreme
Being. The Brahma Khanda, the first section deals with the creation of the world
by Brahma; the next section, the Prakrti Khanda, describes the manifestation of
Prakrti as Durga, Laksmi, Sarasvati and Radha; the third section, the Ganesa
Khanda, speaks of the legends of Lord Ganesa and the last portion, Krsna janma
Khanda, gives an account of Sri Krsna who predominates in the whole Purana,
with emphasis being laid on the Radha episodes.

12. Brahmanda Purana :

This is so called on account of the description the primeval golden egg
which evolved into the universe later. It is important on account of the Adhyatma
Ramayana which forms a very significant part of it.

13. Lirga Purana :

Especially his Purana expounds the glory of Lord Siva in the form of Lirga
and contains an elaborate account of 28 different incarnations of Lord Siva.
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14. Skanda Purana :

It narrates the story of the birth and exploits of Skanda, chiefly the
destruction of the powerful demon Taraka. The parts of the Purana dealing with
the wedding of Parvati and Siva bear close similarity to the Kuarasambhava of
Kalidasa. It is very elaborate in its treatment of the various holy places dedicated
to Siva. Kasi Khanda, a famous portion of this Purana, describes the sanctity of
Kasi or Varanasi and its surroundings. The Purana contains very lengthy theses
on Saivite philosophy and Metaphysics. The famous Suta Sarhhita forms an
important part of this Purana.

15-18. Matsya, Kiirma, Varaha and Vamana Puranas :

These Puranas describe the exploits of Lord Visnu during his respective
incarnation as a Fish, a Tortoise, a Boar and a Dwarf. The contents suggested by
the titles occupy only comparatively minor portion is devoted to the narration
of numerous other legends, to the eulogy of many holy places of pilgrimage and
to the glorification of several rituals and religious vows, as is the case with most
of the Puranas in general.

Besides, these Maha Puranas, there are an equal number of Upa-Puranas,
the chief among them being, the Narasimha, the Devi Bhagavata, the Sausa, the
Visnudharmottara, the Kalika, Siva and the Ganesa Puranas.

Out of the eighteen Maha Puranas, only seven contain accounts of
genealogies and dynasties. The remaining Puranas, therefore, are not so important
for the political history of India, but very important for the cultural (and spiritual)
history of India.

However, it can be said that the Epics and the Puranas are the earliest of
the poetic records in Sanskrit literature. To know and understand the Vedas one
has to read these texts properly. Now a day, these Epics and Puranic literature
are more popular in India and also in the World. Specially, Ramayana is more
popular in South-east Asian countries these days. In Thailand and Indonesia, the
general public used to stage Ramayana and even enjoy it very interestingly since
last two hundred years. However, the Ramayana is really a great Epic which
has received more appreciation from the different groups of people through the
globe. Besides, the whole Epic and Puranic literature too has a significant place
in the major literary works of the World.
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Abstract

This study focuses on the functions of English versus other languages in
a Thai Buddhist context. It demonstrates that English has an effect on religious
practices and the use of English in the religious domain has been developed to
serve the changing society. The framework for this study is based on a previous
works on the language of Hindu rituals by Pandharipande (2012) and Herat
(2015). It 1s stated that in the old days, English was excluded from Buddhist
rituals in Thailand. Therefore, this paper attempts to highlight primarily research
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data in a fact that: nowadays, English has an effect on religious practice and
diffusion in a Thai context in some degree because (a) the media promotes it;
and (b) it impacts the degree of functional load for the languages of rituals. The
following research questions are examined: (1) What are the ways in which
English and other languages work in the domain of Buddhism? (2) What are
the main characteristics of languages and contents used by monks , scholars
and other people regarding Buddhism? The content analysis was employed to
focus on data analysis regarding language use in the domain of Buddhism which
promotes some better understanding on religious practices. Further suggestions
are made within the domain of World Englishes and functional use of languages.

Keywords: Functions of languages in Buddhist rituals; English use in Thai
Buddhist community, Buddhist English and world Englishes

Introduction

English in Thailand is not yet seen as fully developed in the nativized
variety and Thai people do not associate themselves with the English language
(Chamcharatsri,2013). However, Thai people had perceived the English language
formally since the British established the diplomatic relations in 1612 when the
East India Company ship “The Globe” arrived in Siam carrying a letter from King
James I for the Siamese king. The dual relationship is a result of trade contacts,
travellers, missionaries, traders, and soldiers, and include Buddhist scriptures
and literary works (British library, 2015).

Particularly after the British defeated the Burmese in 1837, the Siamese elite
introduced the concept of modernity and Westernisation in response to global
political circumstances. King Rama IV opened the country to the West inviting
missionaries who brought knowledge of sciences and technological advancement
and the importance of English Language was concerned. His son, Prince
Chulalongkorn (King Rama VI) learned English from Mrs. Anna Leonowens
during 1862-1867. The Portuguese were the first Europeans to arrive in Thailand
in 1518 and they were allowed to open a Christian mission. Protestant missionaries
arrived in 1828, and the continuous residence of American missionaries dates
from 1833. Later, the Presbyterian mission entered the Kingdom of Siam. In
1888, John A. Eggins started the earlier boys’ school which would later become
Bangkok Christian College. The main purposes of the American Presbyterian
Mission in Siam (Thailand) were: Evangelism (sharing the gospel with the Thai
people); Education (teaching Thai young people basic reading, writing, and
mathematical skills as well as English language and about the Christian faith);
and Medical Care (healing and ministering to the sick among the Thai people)

(Up-ngern,2012).
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Apart from the purpose of missionaries, the spread of Christianity in
Thailand, Buddha’s teaching is also translated into English for worldwide
diffusion. Furthermore, the functions of English in Thailand are partly for religious
purposes. In Thai contexts, English language teaching associates with religious
content in a more degree where Buddha’s teachings are translated into English
for the purpose of religious propagation. Monks do not really speak English
in Buddhist rituals, but they speak English when they give sermons in foreign
countries. Hereby this study serves as a pilot project to explore religions, especially
Buddhism in Thailand that plays an important role in the tide of global English
and the perspective of the English-speaking world. The investigation draws on
Fishman’s (1972) theory on domains of language use.

Buddhism in Thailand

The only work that discusses a similar topic is Pandharipande (2013, 2010),
and Herat (2015) who analysed the patterns of language use in religious rituals of
the diasporic in the US and Sri Lankan communities , where they observe English
is anew code added to the religious Community’s repertoire of languages of rituals
in both countries. They state that religious identity was extremely important in
maintaining language. Hinduism and Buddhism are similar to other religions,
have many sects, which subscribe to diverse beliefs and practices. Sri Lankan
Buddhists practise “Theravada Buddhism” which means “the view of the elders”
which is similar to the practice in Thailand, the closest to the Buddha’s original
teachings in the first century C.E. “Theravada Buddhism” in Thailand has also
been heavily influenced by the spread of Buddhism in Sri Lanka, especially in
the 200s BCE. Thai and Sri Lankan Buddhists consider it important to commit
sections of Pali texts to memory to be used in Buddhist rituals. However, the
spoken variety in Thailand consists of formal and colloquial Thai used in ordinary
conversation and mixture between Thai and Pali in Buddhist rituals (Wood,2016).

Globalisation and the new cultural context had an effect on language use
and maintenance of the languages of Buddhism for the Thai Buddhist community
in Thailand. This is the result of elevating languages to the status of supporting
academic, cultural and religious aspects in the diaspora. The nature of diaspora
Buddhism may be changed by the next generation of Buddhists. In this regard,
Buddhists temples offer many Buddhist programmes such as meditations as well
as series of sermons in both English and Thai websites. Many free resources of
Theravada Buddhism in the form of audio visual material enable devotees to
listen or watch Buddhist rituals as they are performed in the original Pali, Thai
and English language (Pandharipande, 2013).
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Likewise, it is also observed that the schools plays an important role in
connecting Buddhists or those interested in Buddhism together with English
learning communities all over the countries excluding in media the through
the dissemination of Buddhist content using the language for sermons and
explanations. Furthermore, use of English for Buddhist practice, like Vipassana
meditation and preaching were authenticated through translations of Buddhist
chanting for prayers and authorising the production of audio CDs and DVDs
songs by locals and celebrities containing mixed Pali and English verses for the
spread of Buddhism in the world context (Herat, 2015). Although this is not a
wide use, it is a particular use, as it shows an expansion of domain functions
for English within the religious domain. However, the continuation of Buddhist
rituals in Thai and Pali will ensure the longevity of these languages.

The functions of English in Thailand are mainly for educational and economic
purposes (Foley, 2005). However, Thai people increasingly use English as a part
of their daily life and rituals. It is possible that English could be developed into
another nativized variety in Southeast Asia although the scope for rejection of
the concept of English is extremely high due to the fact that Thai people pride
themselves on having not been colonized (Baker&Phongpaichit,2009). Recently,
English has expanded beyond the academic purpose in EFL context and “Thainess”
1s stated as “Thai way of using English in a religious domain”. The modern
Thais seem to carry some positive impressions of the hybrid discourse, namely
translation old Pali chanting into Thai and English languages. When people use
English in a religious domain in combination of the sound of the sacred language,
Pali, it refers to the existence of variety of English usages. This phenomenon can
be explained by the following statement ““ English is a powerful and prestigious
language inside and outside the religious domain, which is associated with the
educated elite of society” although English is not the first language for Thais
(Herat, 2015). Besides, the temples recruit many native speakers of English to
the monkhood. This confirms the assimilation to the both cultures, Thai and
Western. Continue to live as Buddhists, foreigners will be encouraged to learn
some Pali and to memorise “Dhamma’ and perform rituals with local Buddhists.
There are evident changes taking place and challenges to maintaining Thai and
Pali. Therefore, it 1s uncertain to predict that these languages will be completely
replaced by English especially when native monks employ English as the language
for global communication in the worldwide context.

World Englishes and World religions

There are some questions that linguists, philosophers and theologians,
have been debating for centuries. How does language mediate the concept of the
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world ? And is it reliable guide to the world ? How does it enable a community to
constitute itself in terms of shared beliefs ? All these questions relate to religions.
Language needs to adopt particular forms and meanings, in order to serve the
needs of religions, in particular ways. There is a gap that the sociolinguists avoid
to study when they answer these questions because they think that the domain
of religion belongs to anthropologists, philosophers and theologians. However,
the sociolinguists will still need to know: First, how language variation aligns
with religions; Second, whether the use of languages in a religious context bring
about changes in languages, and Third, what are the properties of a religion as
a sociolinguistic domain. The Kachruvian conceptualization created a space in
World Englishes that involves cultures as a part of context and religions or other
belief systems are parts of culture derived from the particular type of society and
cultural inheritance. The role of English, as well as other languages, are studied
to indicate the relationship between languages involved in a religious context.Is
there a tension between Pali and English in a Thai context ? Are World Englishes
flexible to adapt for the users’ implication in religious domain or is religion diaspora
affected by the conservative ideology of religious groups? According to Daniel
(2013),to understand the relationship of languages in religious domains, we will
confirm the idea that English is nativized or adapted by the speakers to the needs
of contexts across the global world. Anyway, world religions have also undergone
the changes according to social movement within their cultures, so attention is
bound to come around to the role of participants who adhere to a religion in that
society and their impact on the domain of religions as well (Daniel, 2013).

Theoretical Background

In this current study, the theoretical background and concepts are developed
from the core value theory(Smolicz&Secombe,1985)and functional load of
languages (Pandharipande 2006, 2010).A language is maintained if it has a
higher “functional load” and it is “transparent” to its function. The maintenance
of a language depends on the” Functional load” : A language used in more
domains has higher functional load than a language which is used in fewer
domains. The higher the functional load, the better the chances for that language
to survive (Pandharipande 2006, 2010). This is associated with the sociology of
language that focuses on the “core value” which plays a crucial role in cultural
identity. Languages can be seen as core value by ethnic groups and it is the most
fundamental component of the group’s culture. Thais have adopted English in
religious practice as well as including Thai and Pali. The chance of maintaining
or losing the languages is examined by the functions of each language in a Thai
context. The languages are the symbols and identity of group membership,
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especially in a religious domain. People who are interested in core values will
use languages to serve their purpose and put their commitment to languages into
practice. The data is supplemented by media sources and documentary reviews
to examine the use of languages that are authenticated by people involved in
religious domains in a Thai context.

The popularity of Buddhism

The popularity of Buddhism, for example in U.S.A., can be measured by the
rise of public conversation in periodicals and the large increase in the number of
periodicals published in U.S.A. (Dankan & Tomoe,2010). However, the tours were
taken by the approximately 10 million visitors who are interested in temples and
Buddhism in Thailand each year. Thailand has gained an influential position as
a centre of learning and knowledge of Buddhism and its reputation as a safe and
peaceful destination is attracting thousands of foreigners from all over the world
to learn more about the long tradition of Buddhist faith. One example of its most
famous practices can be observed in the art of meditation at Wat Mahathat, the
primary centre of meditation studies in Bangkok where nearly 4,000 foreigners
have taken courses between 1998 and 2003, and foreign monks are predicting
steady growth in the years ahead. This can be explained by the fact that the West is
becoming increasingly enamoured with the ways of the East. High-profile figures
like the Dalai Lama, a Nobel Prize winner, have helped attract more interest in the
faith and Buddhist philosophy, especially seeking to enhance concentration and
mind-power (Mahachulalongkorn Rajvidyalaya University,2016). Other popular
Buddhist study sites and meditation centers, for example, include Sunday Buddhist
Center of Wat Borwornniwetviharn in Bangkok, Wat Ampawan in Singburi
province, Wat Pananachart, Wat Nongpapong in Ubonratchathani province, Wat
Pa Ban Tat in Udonthani province and so on.

English and Buddhism: English speaking monks in religious domains

Thailand is one of the world's most heavily populated Buddhist countries.
The vast majority of Thai people are practitioners of Theravada Buddhism, the
official religion of Thailand, (About 93.6 percent of all the people in Thailand
are Buddhists; and about 4.6 percent of the population is Muslim). The king is
the defender of all religions whereas this country is one of the largest Buddhism
population in the world (Hays, 2014).English is used in different domains and
becomes the dominant language in the secular domain in Thailand, as it is the
language of work, education, commerce, etc. whereas in the religious domain,
English is becoming more powerful than it used to be in the past.

The Journal of Humanities Vol. 10 No.2 July — December 2018 @



The arrival of the foreign Buddhist priests to learn Buddhism results in
the mixed code that is predominant among English speaking Buddhist priests
in Thailand. Their conversation among native friends and preaching in foreign
countries is in English because of the worldwide spread of Buddhism, but when
being in Thailand, they are always encouraged to speak Thai while preaching
as most of the audiences are Thais. The foreign monks also show attempts to be
inclusive by integrating into Thai society.

Research questions

Following the framework used by Panharipande (2013) and Herat (2015),
this study seeks to answer the following research questions :

1. In a global sociolinguistic situation, what are the ways in which English
and other languages work in the domain of Buddhism ?

2. What are the main characteristics of languages and contents used by
monks, scholars and other people regarding Buddhism ?

Methodology

The study focuses on the relationship between language and religion and
it discusses how and why English becomes dominant in the religious domain
among Buddhists in Thailand. The data for the investigation was collected through
authentic VDO clips and the data also supplemented from literature review. The
data was analyzed and followed by the discussion of examples of langue use.
The implications of this discussion are useful for predicting the future religious
language change in global context. The investigation draws on what Crystal
(2000) mentioned as *“ English as a killer language™. So, it is a question that “Will
English replace Pali in a Thai context ?”

Analysis and Findings

Samples of language use in the Buddhist domain

Buddhism adopted Pali and Sanskrit as its main language. Since the time of
Homer, Greek and other European languages have been influenced by Sanskrit
and Pali. Many words from Pali and Sanskrit are shared between Greek and other
European languages for everyday use(Hopkins, 2016). However, in the following
section in the religious context, we will consider some samples of language from
the recorded data to illustrate the functions of English and other languages in
Buddhist rituals. The keyword analysis of the recorded transcripts showed that the
most frequent words that were used among international Buddhists was the word
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“ Buddha” which is commonly observed according to Thai Buddhist website.
In this example, some key words are selected by the corpus analysis program
from the website for international Buddhist college in Thailand ,* http://www.
ibc.ac.th/en/” which is followed by more than 245,080 people in social networks.

Table 1 : The number of key words appeared by the corpus analysis
program‘ AntConc program”

Key word Buddha
(Frequency ) 50

According to AntConc program , the author used the word ““ Buddha” 50 times

Table 2 : The sample results from AntConc program 3.4. 4w window 2014

[ P s ey i — S m—
bal Settings  Tool Preferences Help

i posides Concordance |Concordan Plot | File View | Clusters/\ | Collocates | Word List | keyword List|

Bangkok bt Concordance Hits 19
Hit KWIC File
1 » correct and efficient way of understanding. Buddha himself has said in the\xAOA?guttaral, Bangkok.txt
2 .can judge anythingln the time of the Buddha Up2liwho was skilled at cutting hair, Bangkok.txt
3 fialistHe surpassed brahmins in importanee. Buddha accepted the invitation of ?mrap?l?,a lady Bangkok.txt
4 Eept the invitation of the Licchavi elders.The Buddha preferred her invitation because she had be Bangkok.txt
5 Ny brahmins were converted,already during Buddha's own timel just mention ??riputra,and Bangkok.txt
6 -Psychalogy is very important in Buddhism.Buddha is a doctor for the mind.He sees Bangkok.txt
7 ne ritual practice. I sometimes wonder what Buddha would say when he would be here among Bangkok.txt
8 [Buddhist path would bring you perfect rest, Buddha would not try to dissuade you.He just Bangkok.txt
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Example (1) : “Buddham Saranam Gacchami”

As Example (1) demonstrates, although Thai is used for the Buddhist
teaching, Pali words for important Buddhist concepts are mentioned by monks.
So religion has a strong influence on Pali maintenance. The following chanting
1s very common for Buddhists and no words in English or Thai language can
replace it effectively. It is recited in its Pali as part of the ritual worship.
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As Example (2) is shown below, the continued use of Pali in ritual chanting
can always be observed as a fact that religion has a strong influence on language
maintenance. However, these rituals are shared by students who are studying
English in school. Some samples from the recorded data confirmed that English
is being used at national Buddhist chanting contests and the worshippers are
students in different school and grades. The English language that was used for
praying can be found in the contest. Evening, morning and other kinds of chants
are also translated into English.

Example 2 : Praise to the Triple Gem

Araham Sammd-sambuddho Bhagava Buddham Bhagavantar Abhivademi

The Lord, the Perfectly Self-Enlightened One, I pay homage to the Buddha,
the Awakened One, the Blessed One.

Svakkhato Bhagavata Dhammo Dhammam Namassami

The Teaching is well expounded by the Blessed One, I pay homage to the
Dhamma

(prostrate once)

Supatipanno Bhagavato Savaka-sangho Sangham Namdami

The Sangha, the Blessed One’s disciples have practiced well, I pay homage
to the Sangha.

(www.buddhanet.net/pali_chant.htm;www.youtube.com/watch?v=L-
402SYMkGdM)

According to the hybrid form of chant, the authority of the school, as
providers of education, they can decide which languages can be used in chanting
or make decision for cross —curriculum integration, more than one academic
discipline like Buddhist teaching and English are connected. There is also a close
relationship between the school and the Buddhist’s institution and people look
up to the monks as teachers and guides.

Many schools were installed inside temples. Some Thai monks are volunteers
for teaching English in Buddhist temple schools or inside temples in Thailand
(www.thaiworldview.com/society/day5;www.msn.com/th-th/news/world/).

The increased use of English is supported by the intervention of good ethics
or Buddhist teaching in the classroom context. Nowadays Teaching ethics and
the content regarding Dhamma has become more prevailing. Basic Buddhist
ethics are written in simple English Vocabulary, in an attempt to make the text
more modern. For example, Phra MahaSompong’s text is in Thai (2008), but
half of the title is in English. The monk “W.Vachiramedhi” wrote many books on
applied Buddhism which are translated into English (W.Vachiramedhi,2012) Some
teachers and scholars designed their English lessons based on the reading of Lord
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Buddha’s life and Buddhist’s ethic. In Buddhist Sunday schools in Thailand, many
monks teach English and provide their own materials in English (Sasson,2012).
As it can be observed in Table 3, the following Buddhism vocabulary are found
in the website for teaching English for Buddhist teaching.

Table 3: An example of Thai—English Buddhist Dictionary

ygY = make merit ¢ = monk
Tduns = offer food to the monk(s) ANULEUS = novice
UININIZ = alms bowl wnin = temple boy
U397A = donate M = temple

Yanoe (UUBIANTE) = put gold leaf onto (the [ 1afg = pagoda

Buddha image/statue) /to gild NNEANEUT = Buddhism

nsunsy/lwinsg = pay respect to (the monk/ W‘iswﬁnﬁﬁ’] = The Lord Buddha

the Buddha image) W3gWNs3U = The Buddha image/statue
vt = pour water of dedication /to make W3xA309 = small Buddha image used as amulet
a libation \A3039971990998% = amulet

BPUFI/AINUUA = pray Wnseadnyu = Buddhist

Source:Thai—English Buddhist Dictionary (http://www.tipitaka.org/thai/
Dhamma?2.pdf)

As it can be observed in Table 4, the role of religious institutions like
Vipassana meditation centers is to produce songs and use English for religious
diffusion in worldwide context due to sociocultural change and globalization that
have impacts on the use of world language. The songs were originally composed
to serve religious purposes and were sponsored by the Sathira Dhammasathan
Center in Bangkok. The lyrics are composed both in English and Thai and is
accompanied by a mixture of the modern music and the gesture of meditation.
The text of the song is as follows:

Table 4 : The song “Flower Bloom”

.“Flower Bloom"
I’m breathing in I’m breathing out as flowers bloom
The mountain’s high  The river as sign.

Here and there | breath | fly
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As observed in Example 3, The media and celebrities use English to connect
Buddhists across oceans and allows them to create a global religious community.
Moreover, a DechenShak-Dagsay is a Tibetan artist whose ambition is to bring
ancient mantra chants to a younger, modern audience within her own Vajrayana
Buddhist tradition and the Theravada tradition which is dominant in Thailand.
Her work and her attitude are described as follows :

Example(3)

“A very special musical cooperation started in 2009 with the project
BEYOND, with Tina Turner' and Regula Curti on which Dechen represents the
Buddhist voice on a spiritual album promoting peace and understanding between
the various religious faiths. The “BEYOND” records went gold and platinum
(www.bangkokpost.com/print/756748).

Conclusion

It is concluded that sociocultural change impacts the language of religion.
Languages ranging from Pali, to the Thai languages are used as well as English.
This could be observed as a natural consequence of the contact of Buddhism with
the new sociocultural context of a global world, where English is the dominant
language. English now appears in the spiritual realm. It is acceptable to pray in
English in different Thai Buddhist contexts. It is a question for further research
in a sense that “Does the use of English mark the ‘secularization of Buddhism?”
It is a fact that English can be used in both the secular domain and in the domain
of religion, and in order to express and communicate the religious meaning to the
other people in the world and therefore, the use of English is almost mandatory. In
addition, English is seen as a language of the identity of the educated Buddhists.
That is to say, the use of Pali is not fully articulated and implemented by the monks
and therefore, the use of Thai and English for translation is necessary for Thais

1 Tina Turner became a Nichiren Buddhist in the early 1970s. She joined the
project and said “ This project is about another love, a love of coming together, a love of
spreading it in a different way across the planet. Now I am on another stage of passing
another word in another way without the short dress and the red lips. I got the attention
with that in order to help support this movement, which is much greater. I am happy
that I did join.” She added “ I began chanting ‘Nam MyohoRengeKyo’ over and over.
I found something changed inside of me, the load of the pressure of my life started to
lift. I started to become happy and then slowly the thoughts came to me of what to do
to change my life. My spiritual practice of singing the prayer helped me to go back on
stage as myself.” (http://www.buddhistdoor.net/features/beyond-all-differences-inter-
view-with-tina-turner-and-the-beyond-music-quartet)
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and foreigners. This can also be observed in the text of a devotional song from a
CD or VDO clip prepared by famous artists and religious institutions which show
how media is used as a mechanism or method of authenticating the change in the
Buddhism practices for global communication. The secular audio-visual media
which uses English to promote spiritual practices on —line is important for the
propagation of Buddhism. The translations of religious chants which appear in
the mass media is also determined by the availability of that sponsored institution.
From the text above, it is possible to see an English speaking community that
shares the same ideology and this indicates that English has a great “functional
load or lines up with functional purposes” because it can be used in many
domains. So it has higher functional load than the language which is used in fewer
domains. Moreover, in Thai contexts, there is no nuanced tension between the role
of Pali, Thai and English. In summary, English is learned as tool to understand
other diverse cultures in world Englishes due to the fact that it is also widely used
in the religious domain. According to intercultural attitudes, nowadays people
share the same world religion in an inner circle, an outer circle and an expanding
circle. Therefore, English is able to cope with variety of people with different
values or backgrounds and provide a chance for better understanding while
interacting with one another in religious domain (Krachu 1992;Beneke 2000).

Recommendation

The use of English are authenticated and sanctioned by people who have
authority to use it: the mass media, organizations, monks, educators and students.
This also includes productions of recorded information in form of VDO clips
on line that contains mixed Pali, Thai and English in the religious domain.
However, the way Thais nativize the languages into Thai culture needs further
investigation to pinpoint how they adopt the phonetic structure to facilitate the
local pronunciation and created the new forms of pronunciation from creativity
that may not be comprehensible for native speaker of English or English speaking
people in the global context.
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Significance of Ayurvedic Trees in the Vedas:
Present & Future Perspectives

Miss Prajna Panda

D/o Prof. N.C. Panda

Abstract

The Vedas are the oldest scriptures in this Universe and it is the source of all
knowledge. These are known as the divine or origin. These Vedas contain systematic
scientific knowledge as well as knowledge of the creation of the world. Every type of
knowledge is available in these Vedas. The Ayurveda is a part of the Vedas and it deals
with various diseases, medicines, trees, plants, etc.

Generally, the tree may be defined as a perennial plant having fully distinguish-
able root and shoot system. In general, they are woody with well developed vascular
tissue. The earliest mention of the trees is found in the Rgveda, the oldest repository of
human knowledge. A long hymn (X.97) of the Rgveda is devoted to worshipping the
trees and plants with special reference to their healing properties. In the Atharvaveda
or Brahma Veda trees and plants are also mentioned with special reference to their
healing properties and their capacity of warding of the demons. In the Rgveda, the cult
of trees is well recognized. Therefore, the trees were implored to bestow for good off
spring, various worldly amenities and also for long life without any disease.

Keywords: Vedas, Vrksa, sacrifice, tree worship and cosmic tree.

The tree is known as Vrksa in Sanskrit. Hence, the word Vrksa is general
term for tree in the Sammhitas and post Vedic literature. There are twelve synonyms
of Vrksa (Vrschyate chedyate iti Vrksa—that which is cut) found in the Amarakosa
(IV.25) such as: Mahiruha (--that which grows on the earth), S@kh7 (--that which
has branches), Padapa (--that which drinks sap with roots), Taru (taranti anena
atapam—that by which people overcome heat), Anokaha (anasah sakatasyakam
gatim hanti—that which obstructs the pace of a cart), Kuta, Sala, Paldsa (-
that which have leaves), Dru, Druma (— that which has a part of the tree), and
Agama (na gacchati iti agama—that which does not move). From the following
Rgvedic mantra (Rgveda, 1.130.4) : “tasteva vrksan vanino ni vrscasi parasveva
ni vrscasi’, the etymology of Vrksa can be assumed. So, the term vrksa could
be derived from the root vrasc- meaning ‘to crash down or cut down’ (vrkso
vrascandat) (Nirukta, I1.16.). The names of different }V'7ksas are found in the Vedic
Literature, as: Asvattha, Udumbara, Karkandhu, Khadira, Nyagrodha, Paldsa,
Pippala, Bilva, Sami, Salmali, etc. At the time of Vedic sacrifice the woods,
leaves, fruits and flowers of the trees are needed. So, before cutting the trees or

@ sEsuywerans U7 10 atudl 2 nsngiau - suAY 2561



sakhas of the trees, the priest used to worship the trees with chanting the Vedic
mantras. Besides, for making utensils used in the sacrifice and yiipa, etc., the
necessity of the woods of the trees is essential.

Regarding the importance of the Vrksas the Taittirtya Samhita (IV.5.8;
Taittirtya Sambhita, IV. 5. 2) says: “namo vrksebhyo harikesebhyo”—homage
to the trees with green tress. In the Rudradhyaya, the above mantra occurs and
homage is paid to Lord Rudra. The connection between Rudra and green trees is
interesting. In the Atharvaveda (XVIIL.2.25), tree (vrksa) denotes the coffin made
from a tree, no doubt by hallowing it out. Generally, the tree is called Vanaspati or
a large forest tree, especially one that bears fruit apparently without any blossoms
(Apte,1988 : 490). The word Vanaspati (lit. lord of the forest) appears to have
originally denoted trees in general. The meaning of the term came to be contracted
in later times when it used to mean a tree bearing fruits without flowering. The
word Vana appears in the early stages to denote trees in a collective sense.

In the Vedas, we find traces of Vrksa worship, as the Vrksas are regarded
to be incarnations or symbols of the various gods or deities. Many conjectures
have been prevalent regarding the origin of tree worship among the idolatrous
people. The reason may be simple enough. Was it not most natural that the
persons who worshipped many different objects should offer homage to trees
or Vanaspatis pre-eminently valuable as a source and basis of material wealth?
They are, therefore, worshipped as gods to show the high value they contain
in them. Besides, trees are also worshipped as they are associated with various
Hindu mythologies. To understand man, it is essential that one must understand
the world of trees or Vrksas. Man may be isolated by the power of reasoning
and intellectual pursuit, but one can not afford to isolate man from the tree
world. However, the relationship between man and trees is based on religion.
Everything is consecrated at the altar of religion. There is a ling list of sacred
trees, which are associated with the Hindu religion. Hence, in the Rgveda, the
cult of trees and, above all, the forest trees is well recognized. It is invoked in a
few passages along with the waters and mountains. In the later Mandalas of the
Rgveda, the trees are the favorite homes of the gods and goddesses. Therefore,
when a marriage procession happens to pass by the trees, deities (Vana-devatas)
are prayed to for favour. In the marriage rituals also the use of the parts of trees
is one of the common features. It is also seen that the Vedic literature bears no
mention of marriage of a person to a tree which in modern Hindu world precedes
certain classes of marriage. The sacrificial posts are to be made from the tree and
this belief about the trees is the same as that adopted in the domestic ritual. The
tree, when it is made into the form of a post, 1s adorned profusely which proves

its living character.
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Hence, it is obvious that the Vrksas or trees are being respectfully worshipped
for their good qualities and other valuable contributions to the human-beings in
the society, since time immemorial. Trees provide sweet fruits, which are rich
in nutritional value. Besides, the woods and leaves of the trees are also highly
useful for the men for financial, medicinal and spiritual reasons. No one can deny
the usefulness of trees in the society. Therefore, trees command respect from
human-beings. However, it is widely acknowledged in Hindu religion that trees
are the abodes of different gods and goddesses. Therefore, tree worship emerged
and it is now a very popular aspect of the society.

Thus, we find that trees were intimately associated with the life of the
ancient Indians. Naturally a spirit of enquiry grew among them as to the effect
of trees growing near their dwelling places. While some trees were regarded as
salutary, others were looked upon as bed. This sort of speculation originated as
early as the Vedic period. It is learnt from the Vedas that Vedic people believed
some trees to be haunts of evil spirits. For example, Gobhila Grhya Sutra (IV.7)
holds that Asvattha involves danger of fire to the house; Udumbara leads to
optical diseases, etc. In the Brhat--Samhita, such trees as A§oka, Punnaga, etc.
are conducive to welfare. From the Atharvaveda we learn that trees and plants
were used not only for the preservation and improvement of health but also for
the acquisition of sons and warding off the influence of evil spirits.

Our sacred scriptures have shown various ways to lead a pious and holy life.
It is known that the four ASramas, viz. Brahmacarya, Garhasthya, Vanaprastha
and Sannyasa, were existing in our Vedic society. Each of the asramas constitutes
a stage of life in which the individual has to train himself for a certain period and
exert himself within the circuit of the same to qualify him for the next. In the
Vanaprastha-asrama, the man has to live in the forest after completion of fifty
years of his life for securing the liberation of his soul. In this third stage of life,
a man has to live in the forest for getting spiritual perfection and final salvation.
In this asrama, the forests played a vital role in conceiving this resolution and
life of seclusion. The choice of vegetable food is essential. Meditation and con-
templation of God is easy in the lap of nature under the trees. The union with
the Absolute is attained in the jungle, i.e. in the shadow of trees, where air dare
not infiltrate. In addition to these, it is also known that not only men, sages and
seers, but gods also meditated under the cool shade of the trees of the forests. A
number of seers attained the light of wisdom and liberation in their meditation
under the tree. Hence, the trees or Vrksas play a significant role for providing
good environment to a spiritual man or a seer for proper living and attaining the
emancipation or Supreme Peace.

Besides, for performing sacrifices one has to collect woods from the sacrifi-
cial trees. According to the Atharvaveda Pari$ista, the following trees are said to
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be useful to sacrifices, viz. Sami, Aévattha, Palasa, Khadira, Vikarkata, Kasmarya,
Udumbara and Bilva. (Samyasvathah paldsasca khadiro tha vikarkatah /

Kasmayourdumbaro bilvo yajiia vrsksah prakirtitah // Atharvaveda Parisista,
XXIIIL.6.5) Generally, a question arises whether the fruits and flowers of a tree
can be used if it is planted in an impure place, i.e. burial ground? Its answer is
given by the Baudhayana Dharma Siitra as:

Amedhyesu ye vrksa uptah phalopagah /

tesamapi na dusyanti puspani ca phalani ca /(Baudhayana Dharma Stitra,
1.6.9.4)

It means, the fruit- bearing trees even if they have been planted in an impure
place; still its fruits or flowers are not being considered as defiled, i.e. the fruits
and flowers of these trees can be used in the sacrifice or in any other worship.

In the Grhya Sutras (Séﬁkhyéyana Grhya Sitra, I1.1.18-20), Palasa,
Nyagrodha and Udumbara, somewhere Bilva also have been declared as sacrificial
trees (yajnika vrksa). The staffs (dandas) of the Brahmacarins should be made
from the auspicious sacrificial trees. In the A§valayana Grhya Siitra (1.19.13), the
Palasa has been prescribed for Brahmins, Udumbara for Ksatriya’s and Bilva for
Vaisya’s staff (Upanayana danda). But in the Gautama Dharma Siitra, the staff of
the Brahmin should be made of the wood of Bilva or Palasa tree (Vailvopalasau
brahmanadandau //). In the Baudhayana Dharma Sitra, the actual size of the
staff is also prescribed for different castes. As rightly said:

miirdhd lalata nasagrapramana yajnikasya vrksasya dandah //(Baudhayana
Dharma Siitra, 1.2.3.16)

The size of staff of the Brahmacarins should be up-to the head, forehead
and nose. Because, their sizes also have been specified according to the caste of
the students, e.g. Brahmin’s staff should reach up-to his nose, that of a Ksatriya
should reach up-to the forehead and that of a Vaisya should be up-to his hair (Cf.
Sankhyayana Grhya Siitra, I1.1.21-23). But the A$valayana Grhya -Siitra opined
about this staff just in reverse order (A$valayana Grhya Sitra, 1.19.13). Beside
wood of the trees, the colour or rasa of the trees was also used for the garments
or dresses of the Brahmacarins. The garment of a Brahmin Brahmacart should
be dyed with a red colour dye produced from a tree. And the garment of rest two
castes (Ksatriya and Vaisya) should be dyed with madder or turmeric colour,
produced from the tree. Hence, in this way, the trees and its colours are very
useful for various purposes, as prescribed in the Vedic texts.

In the Vedic tradition, creation is conceived of as a tree. This cosmic tree is
called Asvattha. All the gods are seated on its branches. This is the tree of eternal
life as existing on the universal plane and also in each individual centre. In the
Indian religious tradition, this tree is elaborately described with respect to its roots,
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leaves, branches, stem, fruits, sap, source, and existence in time and space. The
three worlds, the three divisions of time, the three gods are all comprehended
by the cosmic Asvattha. In the Rgveda, it is called Vanaspati, the Lord of the
forests; its stately existence and the erect stature between the earth and heaven
justify this majestic description. It is called the tree with a thousand branches
(Sahasravalsa vanaspat) (Rgveda, VII.33.9). Each Universe is like a branch of
this tree, being kept green with foliage by the sap that runs through the body of
the tree. The branch, the tree and the forest, all represent an integrated pattern,
i.e. the tree forms an assemblage in the forest and the forest is an aggregate of
trees. The universe is conceived of as the forest and each world as a tree stands
therein. Both are aspects of Brahman. In the Rgveda, we see the following verse,
asking about the forest and the tree from which heaven and earth were fashioned:
kimsvidvanam ka u sa vrksa dasa

yato dyavaprthivi nistataksuh/

manisino manasaprcchatedu tad

vadadhyatisthad bhuvanani dharayan// (Ibid., X.81.4)

The answers to the questions posed here are available in a verse preserved
in the Taittirtya Brahmana, in which Brahman is said to be the forest and the
tree functioning both as the efficient and material cause of creation, as well as
its support. The verse is as follows:

brahma tadvanam brahmas a u vrksa

asa yato dyavaprthivi nistataksuh/

manisino manasa pra bravimi tad brahma-

vadadhyatisthad bhuvanani dharayan// (Taittirtya Brahmana, 11.8.9.6.)

The cosmic tree is loaded with green foliage (supalasa) and each leaf'is said
to represent the Vedas, i.e. the wisdom or thought of the Creator which is manifest
completely at every living point of tree. Each leaf or the smallest blade of green
grass is a picture of Prajapati; as he is, so is this. The constituents of prana or the
life principle are three fold both in the cosmos and in each organism. As a matter
of fact, in the words of modern science, an individual cell is the tiniest constituent
of life and whatever exists in the universe as the mystery which creates life is
also present with all its heavenly and earthly powers in the centre of the cell.
Thus, in the Kena Upanisad, the smallest sample of prana is called trna, a blade
of grass of which the mystery is not comprehended by the gods, Agni and Vayu,
and in the presence of which Indra also disappears. The mystery appears as a
Yaksa, which literally is the symbol of the mysterious tree. Its secret is revealed
only to Haimavati -Uma, the Great Goddess, who is the Mother and who gives
birth to the life principle that is prana.(Agrawala : 74.)

Besides Asvattha, some other trees were also worshipped in the Vedic period.
These trees are: Khadira (Rgveda (RV) I11.53.19, AV II1.6.1; V. 5. 5, etc.), Paldsa
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or Kimsuka (RV X. 85.20; AV 111.5.4.8, etc.), Nyagrodha (RV 1.24.7; AV 1V.37 4,
V. 5.5, etc.), Sami (AV VIL.11.1; Taittiriya Samhita, V.1.9.6; Kathaka Samhita,
XXXVL.6, etc.)Vata, Bilva, Neem, etc.

In Vedic India, we find that various agricultural and sacrificial appliances and
vessels were made of wood. The Vibhidaka tree (RV VI1.86.6; X.34.1) supplied
the wood with which dice (aksa) were made. The juice, extracted from Soma,
which has not yet been definitely identified, was regarded as the most exhilarating
drink. The familiarity of ancient Indians with the various matters relating to the
plant kingdom is evident from such terms as Vrksayurveda which means the
science of treatment of trees and plant diseases. Gradually man came to learn a
lot about the medicinal value of fruits, roots, herbs, leaves, etc. In ancient India,
we find a number of trees and plants of therapeutic value. In course of time, the
flowers provided by trees served to give delight to people, and came to be used
as offerings to gods, goddesses and near and dear ones on happy occasions. The
Indian civilization was mainly based on forests. The Upanisads, the products of
the highest human wisdom, had originated in the sylvan surroundings. The seers
of old meditated in the sequestered forest far away from the madding crowd
of people, and gave the world gems of thought. That the solitude of the forest
was favorable to meditation is attested by the very title Aranyakas of which the
Upanisads formed parts. The forest provided shelters not only to the recluse but
also to worldly men in the third stage, i.e. Vanaprastha of their lives.

Besides, at the time of a Vedic sacrifice in the Vedic society it was the custom
to cut a branch of these sacred trees and bring it home with proper ceremony. This
tree cult gave rise to a class of temple as residence of the God. In early stages, a
tree 1s excavated and in that excavated hallow is put the effigy of the solar deity
to rest. In course of time, this resting hollow of the solar deity was turned to a
type of temples with round dome resembling rounded shape of the branches of
the tree. From the conception of the tree worship current among various nations
it is evident that the cult of tree was not a savage or barbarous cult. It arose in
the societies with a given amount of refinement and culture.

Conclusion

This way, we find that the trees or Vrksas were intimately associated with
the life of the ancient Indians. Hence, it can be said that the trees played a vital
role to provide all type of pleasures to the human beings in various occasions.

Regarding the conservation of trees now a day our Government is taking
steps to plant new trees and preserves the old trees. It is also fully restricted by the
Government to not to cut trees without any reason. The Govt. is also propagating
the Madicinal values of trees and plants and trying it best to create awareness
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among the people regarding the Scientific as well as Religious value of trees.
The society must be benefitted by the medicinal qualities of the trees in a less
effort and less investment. Hence, it can be said that the people should preserve
the trees and plants for the welfare of the society.
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Abstract

The integrated learning management for Thai language requires a science that means
multiple knowledge and selection arts to combine any sciences to be good parts of learning
management which has a consistent relationship in order that learners will get holistic
knowledge and experience in cognitive domain, psychomotor domain, and mind affective
domain. Knowledge that requires for integrated learning management is about the present
version of basic educational curriculum, about contents in learning management, about teaching
principles, teaching method, teaching techniques and teaching forms suitable for integrated
learning management, about activity design in learning management and atmospheric creation
with learner centered learning, about creating along with using teaching media, about searching
learning sources, about learning measure as well as evaluation, about writing plans of learning
management, and any other inclusive ones such as, educational philosophy, professional
ethics, psychology for children, spirits of teachers.
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