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Abstract
Philosophy in the western view is a difficult term for definition and can be defined
in different perspectives. But it can be simply said that it is world view or thought of
human beings derived from rational thinking. As a result, philosophy in the western sense,
differs from that in the eastern perspectives especially Indian ones according to which
philosophy is the doubtless knowledge derived from “view”, ie. “vision” or
enlishtenment of the Master or revelation from God. However, if eastern philosophy

especially Indian one is held to be a kind of world view, it may be said that eastern
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philosophy is “philosophy” like western one though they differ in some aspects.
Philosophy differs from religion when the latter is seen as the way of life which
emphasizes faith, practice and rite. At any rate, philosophy and religion have something in
common because the doctrines of religion is its’ world view or philosophy. Moreover,
philosophy has similarity and difference with theology since the latter makes an attempt
to explain the doctrines of religion by rational way like the former but conceals its’ faith
that philosophy prohibits. Besides, philosophy is somehow related to science, though the
former differs from the latter in some aspects. This is because philosophy relies on
scientific knowledge or data in search for knowledge whereas science employs inductive
method of philosophy to arrive at truth and relies on concepts as well as criticism of

philosophy in developing science.

Keywords: Philosophy, Religion, Theology, Science
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? Pojman, Louis P., Philosophy: The Pursuit of Wisdom, (Stanford: Wadsworth,
2001), p. 2.

dHaLverson, William H., A Concise Introduction to Philosophy, (New York: Random House,
1981), p.3.

938915 F3330A, “ATININYNUTBUWEU: 93alaLAa Lawna W wasnns”, 275975555UA1F95 UN o

Ul b (NOBN1AL-BIAY bEae), N1 eoc-oma.
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?° Nigosian, S.A., World Faiths, second edition, (New York: St. Martin’s Press, 1994), p. 1.
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" |bid. pp. 3-5.
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°¢ Brightman, Edgar Sheffield, An Introduction to Philosophy, Third edition, (New York: Holt
Rinehart and Winston, 1963), pp. 4-5.
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Abstract

This article aims to study the concept of art and evaluation of art in the
Manngalatthadipai. It is an analytical study of documentary investigation. The results of the
study were as follows:

Art, in the Mangalatthadipani, means proficiency in all branches of learning and
crafts. Two types of crafts mentioned were harmless crafts of homeless and those of the
householder. Harmless crafts of the householder involve work that causes no harm to any
living being and is conductive to the well-being of the world. The evaluation of homeless
crafts are sources of happiness in the present and future life while householder only

present life.

Keys words: Art, harmless crafts of homeless Art, harmless crafts of householder Art,
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Buddhist Ethics and the concept of Suicidal behavior
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Abstract

The practice of suicide is a fact which can be found in all societies, past and
present. The cause may have roots somewhere else. And the roots of suicidal behavior
may be found in unethical and immoral behavior. However all religions of the world
emphasis that “suicide is a misconduct and is immoral”. Especially, Buddhism, reveals
that “Kiccho Manussapatilabho (it is too difficult to be born as human beings)”. Thus
human being should save their lives, in order to improve themselves to reach supreme
goal of Buddhism, i.e., nirvana. According to Buddhist ethical principle, all cases of
suicide are absolutely wrong. Except two case of suicide of Channa Thera and Godhika
Thera. These two cases are the Lord Buddha was not complained because their
mentality is covered by meditation and they got enlightenment after suicide. The

suicide is morally wrong in case of a person who committed suicide because of desire.

In other words, a person wants to leave this body with desire to be reborn in a better
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life. He is not satisfied with this life. Since his attempt to commit suicide is based on
desire, is morally wrong.

Key words: Buddhist Ethics, Suicide
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Abstract

This research was an analytical study of Coexistence in multicultural societies
between the communities of Buddhists and Muslims at Thagarong’s community,
Banpom sub-district, Ayutthaya province with three objectives: 1) to study the
principles of Coexistence of the communities of Buddhists and Muslims at Thagarong’s
community, Banpom sub-district, Ayutthaya province, 2) to analyze their ways, and 3)
to present the proper ways for Thai society at the present time.

From the research, it was found that firstly, the principles of Coexistence of the
communities of Buddhists and Muslims are: 1) loving-kindness between them, 2)
generality, 3) reverence and the honor other persons, 4) cooperation, and 5) frequent
meetings. The second, the principles of Coexistence could integrate between the
principles of the principles of Coexistence of Buddhism and Islam. They were found
that the principles of Buddhism emphasized on loving-kindness, principles of services,
harmony, and tolerances, meanwhile the principles of Islam emphasized on faiths and
practice of five beliefs. The third, the proper ways for the principles of Coexistence of

them at the present time and the future should are practiced into two steps: Individual
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steps and social steps. For the first step, each person should practice according to the
teachings in his/her religions completely by applying them into daily lives with
themselves. In the second step, they should frequent meet with the pure mind
without hidden agendas for discussion, exchange ideas, and resolution of many
problems with together by good attention, spirit minds to nation and public
advantages.

Key words:  Coexistence, Multicultural society, Buddhist and Muslims, and

Thagarong’s community.
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ABSTRACT

This research is of two objectives i.e. (1) to study history and development of
Buddhism in Phisanulok during Sukhothai Period, and (2) to study a style of Buddhist art of
Buddhajinaraja group. The research is a documentary one which focuses on related Buddhist

sculpture.

From the research, it was found that Phitsanulok is an ancient city in upper
northern Thailand having to be traced back to Phokhunbangklangthao, the first founder of
Phitsanulok and then the first King of Sukhothai, the so-called Phokhunsri-indraditga of the
Ruang Dinasty in eighteenth Buddhist century. Consequently, Phisanulok became the first
priority second to the Sukhothai capital city. Thus Theravada Buddhism extended also to
cover Phitsanulok both of Buddhist practice and Buddha images.

Buddhajinaraja, one of the most proportionate beautiful images of Sakhothai
period, was constructed in mixed style of Chiangsaen and Sukhothai arts by the King Lithai
(B.E. 1890 — 1916). After this, Sukhothai styles declined until the beginning of Ayuthaya
period

Buddhajinaraja, though constructed in Sukhothai period, but with its characteristics
created by Phitsanulok artisans, it was classified to the Sukhothai art of Buddhajinaraja group.
Many Buddha images ware casted at the temporary time, such as Buddhajinasiha,
Srisasada,  Siddhartha,  Setthatamamuni, = Buddhajinarajavarovada-dharmacakra  and
Buddhajinasihamuminatha, etc. Buddhajinaraja style has been carried down to the present
day such as the main Buddhas of WatBenchama-bophitra, Wat Thai Buddhagaya, India, etc. It
is beyond the number of making the images of Buddhajinaraja both of images and amulets

throughout Thailand.

Buddhajinaraja images convey faith and calmfulness to the respected, and guide
them to the right way of living, i.e. not to do evil, to do well, and to purify one’s mind. The

triple gem is their refuges and leads them to get rid suffering and to the happy life.

Keywords: Buddhist sculpture, Jinnaraja Buddha image.
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The Concept of Emptiness in Lalitavistara Scripture
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ABSTRACT

Lalitavistara is a scriptural story about Buddhist miracles. This is the writings of the
Sarvastivada. Which is a denomination "Everything is real’, meaning that it is the Five Groups
of Existence or the whole of the past, the future and the present exist, because the
succession is a factor for each other. But such beliefs. Not likely to be all true. Because of
the content in the Lalitavistara. Thus found that there is a concept of empty. Sanskrit uses
the word "Sunyata" to match Pali "Suyyata” meaning that "Emptiness".
1. Emptiness from the individual animals.
2. Emptiness from defilements or existence.
3. Emptiness because of the anarchy. I'm free from the ego.
4. Emptiness by the mind to determine that the emptiness is the emotional of the spiritual

development.
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5. Emptiness because things are unpredictable
6. Emptiness because everything are not specific or general.
7. Emptiness because everything does not exist.

Keywords: Lalitavistara, Emptiness
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Abstract

In this paper a study has been made to bring to light the philosophical truths found
in Buddhism, an atheistic religion in the world. Originally, the Buddha was a social
reformer and an ethical teacher. He refused to answer to the metaphysical queries, but
preserved silence to all intellectual inquiries, since they would never serve the purpose in
alleviating the afflictions of mankind. His primary concern was to remove the sufferings of
mankind and his ultimate concern was to make man absolutely free from any kind of
painful existence, which experience is known as the state of nirvana. Buddha was
considered as the first analytic thinker in the philosophical circle since he analysed the
cause for suffering carefully and systematically without any conscious philosophical
activity. In the absence of an absolute being called God and a permanent substance called
soul the Buddha was successful in establishing a religion without metaphysical
speculations. However, in his approach in analysing the cause for suffering through twelve
links, he gave room for certain unique philosophical ideologies such as the theory of
momentariness (ksanika vada), theory of no soul (nairatmya vada), law of karma, the
famous middle path etc.

All his preaching have been edited and codified as Pitaka works. After his
departure from this mortal coil as an immortal and enlightened person, his profound
wisdom withstood the test of time and the socio-political climates. Especially his final
utterance viz. ‘be a light unto yourself and work out your salvation diligently’ provoked
the thinking of the wisdom seekers and opened the floodgates of rational skills among his
followers. That statement was interpreted in a two-fold way particularly the term ‘your’
was interpreted as ‘my-self alone’ and the entire ‘humanity’. Based on this division
emerged two broader philosophical sections known as Mahayana and Hinayana. Under
these two sections four major philosophical schools were developed, two to each section,
known as Madhyamika, Yogacara, Sautrantika and Vaibhasika. Though each school vary
in their philosophical standpoint and criticise the other schools from logical perspective
before establishing their Truths, each school relied firmly on the original teachings of the
Master as the real source materials, of course with a manifold interpretations. Thus the true
teachings of the Master resulted in multifarious truths both implicitly and explicitly.

The net result of these doctrinal expositions of scholars resulted in the organisation
of several conferences dealing with clinching arguments, worthwhile debates and powerful
discussions and Buddhism as a religious philosophy. Buddha was made as a God of
worship who would grant solace to the earthly tormented souls, five different subjective
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qualities known as the skandhas were substituted for the soul, several monasteries were
constructed all over the globe to preserve, promote, protect and patronize the ideals and
practices of Buddhism. In the academic world also this school of thought was included in
the curriculum to infuse the vision and mission of Buddhism.

Key words: Noble truths, Enlightenment, Nirvana, Suffering, Middle path, Hinayana,
Mahayana, Philosophical Schools, Monasteries, Compassion, Wisdom

Introduction

It is a universal truth that Gautama the Buddha, the ‘Enlightened Person’ did not
build any system of thought with mere speculative reasoning especially to elucidate the
barren metaphysical matters. His profound silence to all metaphysical or rather supra-
mental discussions shows his unique and exceptional wisdom in seeking remedies to all
human melodies. Instead of indulging in unwanted argumentation on matters not related to
human existence and for the redemption of mankind, the Buddha insisted not only upon
his followers, ardent admirers, but also the laity to resort to the ways and means of
alleviating human agonies in this planet. He wanted to eliminate superstitions, useless
discussions and irresponsible human style of living. He brought forth rational religion with
humanistic touch, practical ethics with noble truths and simple principles of life with
higher goals. However, his messages to mankind are not without any philosophical
overtones. All his preaching, discourses, advices, instructions, discussions etc. contain
implicit philosophical claims, since philosophy extensively deals with the perennial
problems of life in the realms of social, political, moral, religious and metaphysical. In
Indian Philosophy Buddhism has been classified under the heterodox system (nastika
darsana), not for denying the existence of a Supreme Reality namely God, but for
rejecting the authority of the Vedas since they gave utmost importance to ritualism, along
with Carvaka and Jainism.

Primarily the Buddha was an ethical teacher and a social reformer rather than a
philosopher. Indian philosophy, on the whole, is seriously concerned with logic and
epistemology, metaphysics, ethics and religion. However the main focus of Buddhism is
ethics and religion, in unique terms. For, it has been characterised as soulless ethics and
Godless religion. To understand this stand point , we have to analyse the concept of
momentariness—kshanikavada—which is an offshoot of the second noble truth viz. there
is a cause for suffering leading to the theory of dependent origination—
pratityasamudpada. Each aspect of human existence ranging from biological to
psychological, birth, death, past, present and future lives etc. is based on each one of the
twelve chains and the firm conclusion is ‘nothing is permanent and everything is
momentary’. This fundamental presupposition forms the basis for the philosophical trends
of early Buddhism that there is no permanent and abiding soul (Atman) subsisting in the
psycho-physical organism of a human. Similarly there is no existence for a Supreme Being
called God as a ‘person’. The rationale behind such postulation is substantiated from the
sermons of the Master: “Philosophy purifies none, peace alone does.”
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“Surely do I know much more than what I have told you? And wherefore, my
disciples, have I not told you that? Because, my disciples, it brings you no profit, it does
not conduce to progress in holiness, because it does not lead to the turning from the
earthly, to the subjection of all desire, to the cessation of the transitory, to peace, to
knowledge, to illumination, to Nirvana.”

“Two things only, my disciples, do I teach—misery and the cessation of misery.
Human existence is full of misery and pain. If, instead, we bother about barren
metaphysical speculations, we behave like that foolish man whose heart is pierced by a
poisonous arrow and who, instead of taking it out whiles away his time on idle speculation
about the origin, the size, the entice metal, the maker and the shooter of the arrow”"!

From the above citations, we can imbibe the truth that the Buddha flourished at a
time when superficial and superfluous conceptions of human life were predominantly
prevalent. According to the historical accounts, prior to the Buddhist era, the Vedic period
witnessed excessive ritualism, continued sacrifices which were affordable exclusively by
the affluent people; hierarchy in human livelihood based on the professions leading to
social stratification as lower, higher and the highest paved the way for caste menace in the
Indian sub-continent. Exorbitant superstitious beliefs prevented people from rationalising
natural events which attitude culminated in the worship of many deities and their adoration
culminated in social and religious diversifications. The priest class was kept in high esteem
as the most dominant class and the ill treatment to the lower strata of the masses added to
the agony of common men. In the religious arena, besides rituals and sacrifices, the
chanting of holy syllables (mantras) was in terse language whose connotations were
difficult to be comprehended by ordinary citizens and they also could not repeat the same.
In the philosophical scenario a number of pathways such as action, devotion, yoga,
wisdom, etc. were treated as mutually exclusive terms and were suggested as the means for
salvation. Each school of thought advocated its specific path and simultaneously
denigrating and degrading other means for liberation which intellectually confused the
truth seekers to put into successful practice.

At a stage when every section of the society was dissatisfied with the prevailing
conditions of life and lived without any right objective in life, the Enlightened Buddha
emerged on the stage with the principle of simple living with high thinking leading to
extensive humanism and systematic religious disciplines. Any man who is engulfed in
sorrows the queries on the nature of the self, the characteristic features of God, nature of
the phenomenal world seem to be a mere folly or at best wastage of time. The Buddha
pertinently put forth ten questions which have been called “Avyaktani” in Pali literature
which are as follows:

1. Is the world eternal?

2. Is it non-eternal?

3. Isit finite?

4. Is it infinite?

! Sharma, C.D., A Critical Survey of Indian Philosophy, (New Delhi: Motilal Banarsidass, 1987),
p. 70.
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Is the body and the self the same?
Is the self, different from the body?
Does the Tathagatha take birth again after death?
Does he not take birth after death?
Is there rebirth and also no rebirth?

10 Are the rebirth and no rebirth both false? 2

As the responses to these questions from the philosophical perspective would not yield
any undivided solution, and from the practical standpoint the answers would be futile, the
Buddha was reluctant to respond and has not discussed them. However, the discourse,
preaching etc. of the Buddha are not without philosophical implications. The doctrine of

O 0 3 O D

no-self (anatta), theory of impermanence (kshanika), no-god theory, the law of karma and
re-birth are some of the philosophical ideas envisaged by him. Since the Buddha’s
teachings were of oral transmission, we have to rely upon the compilations, interpretations,
commentaries, amplifications, etc. made by his disciples much later. Long after the demise
of the Master, The Hinayana literature in Pali (the Tripitakas) was compiled. “Some
Buddhists who felt that it did not present the real teachings of the master and contained
many horrible misinterpretations of Buddha’s teachings, called themselves Mahayanis,
dubbing the others as Hinayanis and had a separate literature in Sanskrit

The main focus of the Buddha was to prepare the people to lead a spiritual life
originating in consciousness of miseries, while the consummation was the discovery of
eliminating suffering. In this task he stood as the pioneer in offering certain practical
solution for freedom from suffering. Also he was criticised for advocating pessimism since
he commences his ideology with the darker side of life. However this critical remark did
not withstand since he did not stop merely with the presentation of his thesis, but also
offers the synthesis, besides anti-thesis, for the alleviation of human afflictions. Though
the doctrine of the Buddha commences with pessimism, it passes through the robust type
of optimism and culminates in eternal pragmatism. It is due to the pragmatic significance
of his messages he discovered the truths of life through the famous Four Noble Truths and
the Eight-fold path. To quote him “It is by such a discussion that one can get some gain, it
is these that detachment, destruction of passion, the end of miseries, mental peace,
knowledge, wisdom and nirvana may be possible™*

The essence of the eight-fold path can be condensed in the following three highly
practicable codes:

a) Real Knowledge (prajna) and

b) Undisturbed concentration (samadhi)

¢) Good conduct (sheela)

It is to be noted here that each one of the doctrine is inter linked. For instance, good
conduct is seldom possible without perfect knowledge which is higher than intellectual
knowledge. Similarly spiritual knowledge is to culminate in right conduct. Thus the

2 Sharma, R.N., Essentials of Indian Philosophy, (Agra: Oriental Publishing House, 1986), p.121.
3 Sharma, C.D., 4 Critical Survey of Indian Philosophy, p.77.
4 Sharma, R.N., Essentials of Indian Philosophy, p. 122.
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Buddha treats both sheela and prajna as complimentary and not contradictory which is
really in accordance with the tradition of Indian Philosophy. On the other hand prajna
assists the aspirant in annihilating sexual tendencies and ignorant temperaments before
awakening deep rooted concentration, i.e. samadhi. Perfection of concentration can be
achieved provided the aspirant adheres seriously to the first seven laws in the realm of
eight-fold path. Subsequently, pursuing the path of concentration systematically leads to
the evolution of true knowledge and right conduct. Meditation on physical defects or bad
feeling, resorting to friendliness towards every one, showing sympathy towards the
miserable ones and keeping aloofness towards the wicked ones are the essential
requirements of attaining nirvana or the highest state of tranquillity. All the above four
qualities are called ‘Brahma Vihara’. As non-violence has the pre-requisite of both
sympathy and friendliness, the Buddha considers non-violence as the significant virtue.

The conception of nirvana cannot be construed as the end of life based on its
etymological connotation viz. ‘extinguished’. It simply means the extinction of the fires of
passions, avarice, jealousy, anger, doubt, etc. Also a few impurities emerging in the mind
like sexual, ignorant and affective tendencies are vanquished. Nirvana does not imply
abstention from action but from the attachment, repulsion and efforts conjoined to action.
To put it more precisely that in the state of nirvana the body exists, but the craving through
the body is destroyed. “Having once attained spiritual consciousness permanently, there is
no longer any necessity for persisting in a state of concentration and there is no longer any
fear of limitation due to actions. Actually according to Buddha, attachment, repulsion etc.
when present, cause the action to become a limitation. In its absence there are no
impressions created and no limitations like rebirth. As in the case of seeds, the plants grow
only when the seed is fresh and not fried when sown, so in the case of actions. Actions
performed without attachment do not cause any restrictions. In nirvana the individual’s ego
is destroyed because its substratum, pain and longing etc. have been completely
eliminated. Nirvana is in every conceivable aspect, a state of unrestricted calm. A free
person has perfect insight, perfect impassion, pure peace, perfect control, calm mind, calm
word and calm actions” >

The thought contents in Buddhism are not mere speculation for the sake of enriching
one’s knowledge. Rather, right knowledge is rightfully valued by the Buddhists not as an
aim in itself, but as a means to attain deliverance from miseries. As a result of reducing
Buddhist teaching to a coherent system, scholars have gone astray which resulted in great
difficulties in understanding the concept of nirvana. They construed the idea of nirvana as
a negative entity since they had been misled by many utterances in the scriptures. A proper
understanding of nirvana will make us conclude that it is not a metaphysical concept but a
soteriological Absolute since it offers comforts and solace in final redemption especially to
those who want to obtain deliverance from the world. Reasoning can seldom be of any use
in comprehending the concept of nirvana, but it is subjected to experience. The experience
of nirvana is purely subjective and hence it is ineffable, i.e. cannot be communicated to
others. For, no language can adequately describe the merging of the individual into the

STbid, p. 125.
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Absolute. However, the Buddhists could not refrain from expressing the nature of the
Absolute in positive terms like every mystic. This attitude of the Buddhists had paved the
way for many interpretations, sometimes wrong ones which are contrary to the non-
communicable nature. These kinds of positive explanations of nirvana cannot vouchsafe
that it is an ontological reality or even a kind of paradise.

“In order to understand such terms as ‘“highest bliss”, “the other shore”, the refuge”,
“the goal”, which terms with many others have been used to indicate nirvana, one has to
realise the problem which the mystic has to face when desiring to speak of the Absolute.
His experience is of such an overwhelming intensity that he feels himself completely
transformed by it. In comparison everything else dwindles to nothing. He cannot but
remember continually this supreme moment. How great is his desire to tell others of the
felicity which he has felt! He knows that no words are capable of describing the ineffable
content of his experience, for language is bound to the earth, to human existence.
Therefore the mystic makes use of an indirect way of expression. He cannot say what the
Absolute is, but he can say what it is not. Its most essential characteristic is its fundamental
difference from all things mundane. In this world everybody is subject to death: Nirvana,
however, is said to be immortal place (amatapadam or amatam padam.,)’. From birth to
death life is suffering (dukkha); Nirvana on the contrary is supreme bliss (paramam
sukham),” free from birth and becoming (ajata, abhuta®). Empirical life offers no shelter,
no refuge; Nirvana is called the island (dipa),’ the shelter (lena), the protection (tana), the
refuge (sarana),'” and the goal (parayana).!! Life is impurity; Nirvana is purity (suddhi).'?
Many other terms are used in connection with Nirvana, but none of these words contains a
description or definition of Nirvana. They only point to the other shore (para).'® If we
subject these terms to a careful examination, we see that they convey either an antithesis to
the conditions of samsara or a negation of these. For instance, bliss is the antithesis of
suffering. In human life or even in a heavenly paradise no bliss exists, because in these
states no everlasting bliss is possible and according to the Buddhists everything that has an
end is suffering. On earth the immortal and the unborn are unthinkable because here below
one perceives the universality of birth and death. Bliss, immortality and the unborn are
words that do not correspond to real things which a human being can know or see. The
mystic who has experienced the state of Nirvana makes use of these words exactly for this
reason. However inadequate they may be, they are the only means which language can
offer him to express that which essentially cannot be put into words because words are
only capable of denoting the realities of empirical life” !4

¢ Dhammapada 21, Udanavarga IV.1.

7 Majj. Nik. I: 508, Dhammapada 203-204, Udanavarga XX VI, 6-7.

8 Ud.: 80, Itiv.37.

 Samy.Nik. IV: 372.

19 Tbid.

'Samy. Nik. IV: 373.

2Samy . Nik.IV: 372.

3Samy. Nik. IV: 369.

4 Jong. J. W. De., The Absolute in Buddhist Thought: Essays in Philosophy, (Madras: Ganesh &

Co., 1962), pp. 57-58.
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The last utterance of the Buddha before he left the mortal coil and attained immortality,
viz. “all the constituents of being are transitory; work out your salvation with diligence.”!?
Formed the basis for the division of Buddhism as two major sects known as the Mahayana
and Hinayana. The Buddha would not have thought that his final statement would have
resulted in the emergence of philosophical schools with multifarious concepts and
doctrines. However, both the sects did not deviate from the original teachings of the
Master, but their interpretations yielded to many philosophical schools. Thus the later
Buddhism vouch safe the veracity that Buddhism is not merely a religion but contains
plenty of philosophical doctrines as well. Particularly the term ‘your’ in his final statement
gave room for two-fold connotation i.e., ‘my self alone’ (Hinayana) and ‘the entire human
race (Mahayana). The fundamental difference between these two major sects is seriously
concerned with the idea of liberation. According to the former (Theravada), liberation is
negative and egoistic—cessation of my suffering alone. Allegorically, it is a small country
boat which can accommodate only one person. On the other hand Mahayana reinforces the
idea of salvation as positive and altruistic i.e. not negation of sorrows but a positive state
of blissful existence. In Indian Philosophy, except the Carvaka, all the schools advocate
that liberation implies the absence of pain culminating into a state of bliss—ananda.

Under these two sects,
1. the Mahayana promoted two schools known as
a. Madhyamika—Shunyavada—nihilism
b. Yogacara—Vjnanavada—subjective idealism

1.a Madhyamika or sunyavada:

This school envisages that reality is to be understood in terms of the Middle path
thereby avoiding the extremes of existence and non-existence, affirmation and negation
and eternalism and nihilism. Though the literal meaning of the term ‘sunya’ is ‘void’ or
negative abyss, it significantly connotes ‘indescribable’ since reality is neither existent nor
non-existent. As it transcends all intellectual comprehensions, it is designated as the
Absolute, and is indescribable and is devoid of plurality. Jaina philosophy reality is
considered as relatively indescribable (syad avaktavyam) — relatively it exists, does not
exist, both exists and does not exist, but indescribable.

Nagarjuna, the eminent philosopher of this school, had promulgated two kinds of
truths, namely, empirical truth (samvritti satya) which is based on ignorance, attachment,
doubt etc. which becomes transient and perishable; the other is the transcendental truth
(paramartha satya) which is absolute and is to be experienced leading to nirvana.
According to him, those who do not know the distinction between these truths cannot
understand the subtle secrets of Buddha’s teachings. In the Upanishads also two kinds of
truths are advocated such as vyavaharika (waking state) and parmarthika (transcendental
or pure existence) which have been developed by Sankara with another term pratibasika
(dream or illusory experience contradicted by actual experience in the waking state.

SMahaparinirvana Sutra VI: 1.
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Nagajuna establishes that from the transcendental stand point the doctrine of dependent
origination is itself nirvana. Without the application of deduction or induction it has been
stated that there is neither negation nor origination, nor annihilation, nor eternity, nor
sunya and all the multiplicity dwindles into nirvana. As cause and effect are relative, but
only having empirical validity, motion and perception become impossible. No substance
can exist and hence no qualities.

The views expressed by Nagarjuna to substantiate the philosophy of Madhyamika
system are the exact replica of Sankara’s philosophy who has been characterised as the
‘prachanna bauddha’—Buddha in disguise. The only distinction is that Sankara admits the
Nirguna Brahman as the only reality which is none other than Atman. Sunyavada has been
called by Sankara as nihilism (Vainasika) since it is contrary to all proofs. But according to
Nagarjuna, ‘sunya’ is relative and hence there is no eternal positive absolute or absolute
nihilism. Thus Madhyamika Buddhism strictly adheres to the Middle path. For, Nagarjuna
attempts to prove the non-existence of everything from the transcendental point of view
and so reality is neither eternal nor non-eternal. But from the

1.b Yogacara School---Vijnanavada.

According to this school of thought under Madhyamika Buddhism, all things exist
only in consciousness and the aspirants can know this truth only through several yogic
practices before attaining Buddhahood. Here we can notice the transition from
metaphysical analysis of reality to psychological realization. The unique conception of this
school is ‘alayavijnana’ which means the citta (the intuitive mind) which pervades all
living beings. This trend reinforces the view that both the external and internal worlds are
the manifestations of the alaya. It insists that through spiritual experience the aspirant will
transcend dualism of subject and object and has to identify with consciousness. Reality is
Dharmakaya—the perfect pure consciousness. Name, form and formless attributes are
nothing but the mere transformation of pure consciousness. Hence external things become
non-existent since vijnana is the only reality. Vijnana has two kinds of consciousness viz.
personal consciousness (pravrtti vijnana) and absolute consciousness (alaya vijnana). The
followers of this system do not accept the empirical self as ultimately real as pure
consciousness or universal consciousness is the only reality. It is self —enlightened.

Some scholars equate Vijnanavada with subjective idealism of Berkeley, but others
deny this contention and hold that this philosophical school subscribes to absolute
idealism. Strictly speaking there is hardly much difference between alaya vijnana and the
self as developed in the Upanisads. Only the empirical world is momentary and the Reality
1s neither momentary nor eternal. But from the empirical standpoint it is eternal, immortal
and permanent. The world is the manifestation of the alaya vijnana. The major dictum of
this school is that whatever is eternal is bliss and whatever is momentary is misery. As
vijnana or consciousness alone is eternal and imperishable, it is blissful.

2. Hinayana has developed two schools known as:
a. Sautrantika—representative realism—bhahyanumeyavada
b. Vaibhasika—direct realism—bhahyapratyaksyavada
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2.a Sautrantika School—Bahyanumeya vada

Under Hinayana division, the philosophical sect that maintains that reality of the
external world is known through inference is Sautrantika. This school is based on the Sutta
Pitaka scriptures. The scholars belonging to this school deny the theories of non- existence
of external objects and all knowledge is in the consciousness. According to this school of
thought, there is no identity between the object and its knowledge since both exist
simultaneously. For instance, while perceiving a book, we experience the existence of the
book outside of us and the presence of its knowledge in us. If there is no distinction
between the book and the perceiver, one would say, ‘I am the book’ which is absurd and
awkward  hence the object is different from knowledge. Again, there is no direct
perception of the objects, but only the knowledge of their appearance. Only through
inferential knowledge we are able to distinguish among the objects of perception.

This school denies the idea of causality, time etc. and believe in the self-evident
nature of knowledge. To them the world has no existence before origination and after
destruction and hence it is not eternal. Nirvana is a state of absence of defilements or
klesas and the destruction of kasayas (impurities). Actually nirvana means ‘to be
extinguished like the lamp. All the dharmas or subtle elements are totally annihilated. As a
result, the aspirant attains the stage in which there is no klesa in the attainment of any new
dharma. This school of thought is known as representative or indirect realism—
bahynumeyavada.

2.b Vaibhasika School—Direct Realism

Another Hinayana school is Vaibhasika School which accepts the reality of both
consciousness and matter which constitute the dharmas. All perceptible things are real and
hence there is no eternal soul which is imperceptible. All the objects in the world are
constituted of atomic compounds. Again, all perceptible objects are the conglomeration of
imperceptible atoms. According to this school, if all the external things are known through
inference as explained by the Sautrantika School, then nothing can be known by
perception and the epistemological device — perception will be a misnomer. Further, to
maintain that all the external things are inferred to obtain knowledge is self-contradictory.
In the absence of perception there can be no relation of concomitance between the major
premise and the minor premise without which inference becomes seldom possible. The
existence of objects is accepted and they are conceived only through perception.

As the sense organs are material they try to know their respective objects actually
without contacting them. In such knowledge no external link between the sense organs and
the objects is perceived. Due to certain defects in the sense organs, there may be difference
in the knowledge attained through them, By coming into contact with the external world, a
kind of samskara occurs in the sense organs, By these samskara the chitta is enlightened
and there is the manifestation of consciousness in it. Then arise in the chitta, different
types of knowledge. According to this School of thought, a pramana has been defined as
the way of getting knowledge direcly. Both perception- pratyaksa — and inference-
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anumana are considered as right knowledge (samyagajnana) and through these two all the
human values (purusarthas) are attained.

The world subtly consists of skandha (change), ayatana (substratum of knowledge)

and dhatu(subtle elements). The so called soul—jiva is made up of five skandhas

which are as follows:

1. Rupa—physical body of the jiva.

2. Vedana—feelings of pleasure, pain, etc.

3. Sanjna—various types of knowledge.

4. Samskara—tendencies born out of the previous birth.

5. Vijnana—consciousness

Ayatana are twelve in number including the sense organs, mind and their six
objects. The Buddhist thinkers do not admit the soul since it is not perceived by the senses
nor is it the object of any senses. Dhatu—subtle elements existing independently, twelve
ayatanas and six types of consciousness. Nirvana is the final attainment made possible to
an arhata through the path of truth. It is one, independent, eternal and substratum of
knowledge. Neither distinction nor division is allowed in it. It is both uncaused and the
nature of existence—bhava rupa.

Conclusion

Buddhism has been characteristically defined as ‘Nirvana Buddhism’ since the
ultimate attainment is nirvana through mystic experience. The idea of silence insisted by
the madhyamikas is an indication to realise the ineffable nature of mystic experience and
their seemingly nihilistic reasoning are only meant of clear the way for their mystic
experience.

The Yogacara School, with its emphasis on consciousness alone as the only reality,
offers promptly to the process of purification of the inner being which is an essential
requirement for the progression of mystic experience. This idea can be testified by citing
from the Buddhist texts the following:

“To abstain from all evil, to do good, and to purify one’s mind, is the teaching of
Buddhism™!¢

The rest of the entire teachings of Buddhism, whether the early Buddhists teachings
or the latter philosophical investigations by the scholarly monks of Buddhism centre round
this phenomenal doctrine of the experience of nirvana through the way of ‘vision” and the
way of ‘meditation’ . However all the commentators are really indebted to their Master,
the noble Buddha for initiating philosophical speculations through his hectic
contemplations and relevant revelations? What are all the metaphysical views seriously
viewed by the Buddha were gradually introduced with logical justification,
epistemological explanation, ethical ratification, religious affiliation and social concern.
The Buddha himself was revered, venerated and even adored as God incarnated Person
and was offered prayers, rituals and respectful worships. Five elements-- objective and

16 Dhammapada 183, Udanavarga XXVIII, I, Digha Nik. II, 49, Mahavastu III: 420.
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subjective-- known as the skandhas such as rupa, vedana, sanjna, samskara and vijnana
have been substituted for the human soul (jiva). This approach resulted in the
establishment of a glorified religious system of thought throughout the world paving the
way for academic discussions, debates and spreading the messages of the master in a
manifold way. Several social, cultural, religious and educational institutions emerged to
patronise, promote, preserve and protect the ideals and praxis of Buddhist tradition.
Monasteries also grew to train the monks to make this religious philosophy as a living
faith. Even kingdoms embraced Buddhism and gave royal patronage to Buddhism.
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Introduction

Garlic is a popular food among people and most citizens enjoy the taste of it in a
delicious curry and as an additional ingredient mixed into congees, curries and soups. In
Ayurvedic treatments, it plays an important role as a medicine. In accordance with the Pali
Vinaya Pitaka, there is sufficient evidence to prove that garlic was a popular food in India
at the time of the Buddha. And also, Pali Vinaya literature clearly mentions that garlic was
a most popular food among the Buddhist Sazigha community of that period. Besides, in Sri
Lanka, Buddhist lay followers offer garlic curry as an efficacious health food to the Sangha
at alms giving ceremonies. Although the Sinhala Buddhist monks and nuns practice a
flexible principle with regard to having garlic, Buddhist followers who are living in some
Mahayana countries refuse all foods which contain garlic. Sri Lankan lay followers who
know this matter well regarding this Mahayana practice, are confused and question whether
garlic is permissible or not for the Buddhist Sangha.

In accordance with Theravada Vinaya Pitaka, the Buddha has established two
Vinaya rules and has taken a decision not to allow the taking of garlic as a food for Buddhist
Bhikku-s and Bhikkhuni-s because of some disciplinary problems which had arisen in the
Buddhist community of that time. Hence there is a contemporary necessity to point out the
exact Buddhist stand with regard to the acceptability of garlic as a food by the
Ubhatosangha. Therefore, the main object of this paper is to examine the Vinaya rules
relating to consuming garlic by the Buddhist Ubhatoangha. The Collection of Theravada
Vinaya in early Buddhism and the Commentaries (Afthakatd) are meant to promote this
message.

The word Lasuna
Garlic is one of the crops which is in the lily family and it represents the

Amaryllidaceous cast. The biological name of the garlic is Allium Sativum. Porrum Sativum
and Allium Ophiscorodon take similar meanings for it. In the Sinhala Language, garlic is
used as Suduliinu and in the Tamil language it is used as Vellavengayam or Vellayippundu.
In the Sanskrit language, the word /asuna is used to identify garlic. Rasuna, rasona,



Vol. 1 No.1 January — June 2017 Journal of MCU Buddhism Review aos

rasonaka, arista, dirghapatraka, kanda, mahakanda, ugragandha, vamari, yavanesta are
synonyms for it.! The Hindi word lasan has been derived from the Sanskrit /asuna. In Prakrit
Language, both words /asuna and lasana are used for garlic and the Pali term /asuna could
be derived from them. In the Pali literature both /asuna and lasuna occur for the garlic.

The Monier William’s Sanskrit - English dictionary has mentioned that lasuna is
one of the ten kinds of onion.? Therefore, it is clear that the Sanskrit word lasuna is not used
to identify other onions and it is used only for garlic. But in Sinhala language, the word /iinu
is in common usage for all kinds of onion and there are few adjectives which come before
the word liinu and those help to recognize what kind of onion is meant. As examples, garlic
is called suduliinu because the skin of its pod is white in color and so are its cloves. Red
onion is called ratuliinu due to the red skin and the onion that is imported from Bombay is
called Bombai linu.

The first usage of pali word lasuna in the Vinaya Pitaka can be found in the
Pacittiyapali of the Bhikkhuni Vibhangha. Apart from this, it can be found in the
Khuddhakavatthukkhandhaka of the Cullavaggapali and also the Apadanapali and the
Vimanavatthupali of the Khuddakha Nikaya use the word lasuna with a similar meaning. It
is clear that the word /asuna which is included in the Pali Vinaya Pitaka was used only for
garlic and two facts can be found to prove it.

01. The Pdacittiyapali mentions that it exist as bundles (bhandika) >

02. The Cullavaggapali mentions that it causes a bad aroma from the mouth after
having garlic.*

It is a well-known thing that garlic and red onion exist as bundles. But a bundle of
garlic has more cloves than a bundle of red onion. The Encyclopedia of Britannica says that
it could include twenty (20) cloves in a well grown pod of garlic.’ The Samantapasadika
(Vinayatthakatha) takes the word bhandika as an adjective and introduces a new word for
garlic. That is bhandikalasuna. The Atthakatha mentions that those contain not only one or
two cloves, but those have more cloves. The Tika doesn’t care for the word bhandikalasuna
and tries to give another word for garlic. That is gandika lasuna. The word gandhika lasuna
is used because it has more cloves.® In Sanskrit language, the word ugragandha is used as
a similar word for garlic because of its bad aroma.

! Source [Online]. http://dsal.uchicago.edu/dictionaries, [25. 10. 2010, 2. 30 p.m.].
2 A Sanskrit- English Dictionary, Ed: Williams, Monier. (Delhi; Motilal Banarsidass Publishers). pp.

871, 899.
3 Pacittiyapali, Bhikkhuni Vibhanga, 1993: 258.
4 Cullavaggapali, (CS), Version 4.0.
> The New Encyclopedia of Britannica, Volume 1V, Editor: Benton, William. (1983), Source

[Online]. www.britannica.com, [25. 10. 2010, 10. 30 a.m.]. p. 420.
S(Vinayatika, (CS), Version 4.0).


http://www.britannica.com/
http://www.britannica.com/
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The Pacittivapali says that lasuna originated in the Magadha region in India.’
Therefore the Samantapasadika has called the word Magadhaka lasuna also for garlic. The
Apatti Desana of the Pacittiyapali introduces the other four kinds of onion as well. Those
are;

01. Palanduka - it is yellow colored and has only one pod®

02. Bhafijanaka - it is red colored and has two pods.’

03. Capalasuna - it has only a root, not a pod and it may refer to leeks.

04. Haritaka - it is a green colored onion.

In accordance with this context, there arises a problem regarding the usage of the word
lasuna. It has been clearly mentioned in the above explanation that the word lasuna, lasuna
and lasan are used systematically in the Pali, Sanskrit and Hindi languages. But in post
canonical literature an attempt is seen to use the word lasuna to denote all kinds of onion.
Specially, the Samantapasadika has used the word bhandikalasuna while the Vinayatika
has used the word gandikalasuna for garlic. And also, in the Apadanatthakatha, the word
rattalasuna is used for bharijanaka (red onion). The commentator Buddhagosa has recorded
in the Samantapdsadika that he has taken some ideas to describe the lasuna sikkhapada
from Atthakathds of the Mahdapaccari and the Kurundi.'® Therefore, there is a possibility to
say that the word /asuna has been used to mean all kinds of onion in the Afthakatha era. In
the same Atthakatha, it is pointed out again that the garlic was born in the Magadha region.
Although all other onions can be grown in Sri Lanka, the garlic is not grown. Then it is clear
that the word lasuna has been used for all onions in Sri Lanka. But the Anapattidesand of
Pacittiyapali has included the word Capalasuna. 1t is clear that the Anapattidesana also was
prepared by Tipitaka editors when it was written. However, after the examination of the
Pitaka, the Atthakatha and the Tika carefully, it can be pointed out that Buddhist Bhikkhu-
s and Bhikkhuni-s were prevented from eating the garlic only among other onions.

Usefulness of Garlic
In accordance with scientific analysis, garlic contains the following elements.

01. Oil

02. Daily Disulfide (CsH10S2)

03. Daily Disulfide (CsH10S3)

04. Ally Propyl Disulfide (CsH12S>)

"Pacittiyapali, Bhikkhuni Vibhanga, 1993:258.
8 Book of the Discipline, Expiation, Pali Text Society.

 The Manusmyti, V. 5. 19.
10 Bhikkhunivibharghavannand, the Hevavitarana Edition: 686.
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Garlic is used as a valuable and popular food in both the eastern and western worlds
as a result of the above contents which have a high medicinal value. Garlic has been
popularized as a food in western countries during the time of the 2" world war. It has been
used as a charm and a medicine in the ancient and medieval periods.!! The Samantapasadika
which explains the usefulness of garlic says that it is very valuable as an additional
ingredient to mix with soups and meat. It mentions that garlic can be eaten mixed with
soups, meat, oil, salads, leaves or curries as well as added into rice and congees. '?

In addition, garlic is a valuable medicine and it contains the strength of curing
illnesses. In Ayurvedic medicine, garlic is used as a medicine for three kinds of illnesses
such as wind, bile, phlegm. The western medical research has also confirmed that the garlic
has a skill to cure illnesses such as diabetes, heart ailments, and blood pressure. Apart from
these, it is also considered as an aphrodisiac medicine in the Ayurvedic method.

Rules and Regulations related to Partaking of Garlic in Indian Society during the

Buddhist Era

It has been identified that the Sramana tradition which originated in religious ideas
existing among tribal societies before the arrival of the Aryans (4dryagamana). Scholars say
that the Brahmana tradition was established by the Aryans who migrated to India with new
religious ideas.' There is no doubt that the natives who laid the foundation for the Sramana
tradition represented the Anarya society partook of garlic as a popular food. There is an
important piece of evidence in the Apadanapali in the Khuddaka Nikaya to prove that the
ascetics who led a wandering life partook of garlic as a popular food. In accordance with
the record, Lasunadayaka who was one of the disciples of the Gotama Buddha was an
ascetic in the time of the Vipassi Buddha. At that time, he had gone to the dwelling place
of the Sarnigha with a pingo full of garlic and offered it to the Sarigha.'* As a result of that
meritorious deed he had a birth in heaven for an eon (Kappa).'> The Apadanatthakatha has
presented two opposing ideas for the meaning of the word “Lasuna”.

01. The commentator, who begins the lasunadayakatheratthakatha says that the
onion brought by him was garlic and he offered it to the mahdsangha for medical
purposes.'® But the Khuddaka Nikdya doesn’t mention that he offered garlic to Bhikkhii-s
for medical purposes. Therefore, it is clear that the commentator has tried to justify the
partaking of garlic by Mahasangha according to the Vinaya rules.

' Benton, William. 1983:420.

12 Samantapasadika nama vinayatthakatha, (CS), Version 4.0.

13 Marasinghe, M. M. J., 2009:01- 40.

4 Khuddaka Nikaya, Apadanapili, Kundana Vagga, Lasunadayakatherapadana, (CS), Version 4.0.
15 Tbid.

16 Apadanatthakata, (CS), Version 4.0.
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02. The commentator has tried to explain that the onion that was brought by the
ascetic was red onion™ (Lasunam upajivamiti rattalasunam ropetva tadeva gocaram katva
Jjivikam kappemiti attho.). In this case, it is important to know that the Vinaya Pitaka and
the Samantapasadika use the word ‘bharnijanaka’ to identify only the red onion. And also,
the Atthakathd doesn’t take the word ‘bhanjanaka’ as a synonym for ‘ratta lasuna’.

Thus, it can be decided that the commentator has attempted to comment on the
Lasunadayaka in order not to contradict the Vinaya rules established by the Buddha. But,
the commentator has not paid attention to the fact that the story included in the Therdapadana
is related according to the order of the Buddha, Vipassi. As a result of the unnecessary
attempt of the commentator, another problem has arisen. That is, which kind of onion has
been offered to the Mahahasangha by the ascetic, Lasunadayaka? However, there is a
possibility to decide this issue in that he brought garlic because there is a common
agreement that the Sutta Pitaka is more credible than the post canonical texts. Besides, it
can be clearly proved that members of the Ubhatosangha has partaken of garlic till the
Buddha established certain Vinaya rules. The Karjikadayika Vimanavatthu of the
Vimanavatthu mentions that as the fruit of offering a congee containing garlic, cloves and
long pepper, kafijikadayika who was a Buddhist female lay devotee was born as an angel.!’

According to the Vimanavatthuatthakathd, she is the wife of a physician who had
treated the Buddha when the Buddha was staying in the Andhakavinda forest. He was
suffering from a stomach ache and in the meantime venerable Ananda had got that congee
as a medicine from her while he was seeking alms.!® Therefore, the Pali literary sources
have proved that Buddhist monks led by the Buddha who represented the Samana tradition
have taken garlic as a food and a medicine.

The Brahmana rules regarding partaking garlic are more different than the Sramana
tradition. In Accordance with Brahmana teachings, a Brahmin who gets the Upanayana
(Dvija), should not eat any kind of onion as well as garlic. The Manusmyti, the great law of
the Brahmins mentions that the first observance of a Brahmin that should be followed is to
restrain himself from eating onion (garlic, red onion and Bombay onion).

However, it can be recognized that there are two justifiable reasons to prohibit eating
garlic.

01. Understanding that it disturbs the life of chastity because garlic is an aphrodisiac
medicine

02. Spreading a bad aroma from the mouth after taking garlic

Specially, Brahmins who as lay people spent a worldly life popularized the
consumption of garlic and most probably fed wives and their children on it. Therefore, it is
impossible to decide that the first reason mentioned above was an attempt to establish the

'7 Khuddaka Nikaya, Vimanavatthupali, CS), Version 4.0.
18 Vimanavatthuatthakatha, (CS), Version 4.0.
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Brahmin convention. However, it is important to note that the Manusmyti has prohibited
eating all kinds of onion. And also, there is no sufficient evidence to prove the second reason
also. Therefore, I am arguing to prove another fact which could have happened.

Local core-value system of the Indian Anarya tradition was completely rejected by
the Aryans after their Indian invasion and they established their own cultural background.
As a result of the caste system of the Aryans, the native tribal people of India were dispelled
from the major society. Although the Anaryans were dispelled from society, Aryans didn’t
stop all their connections with them. There was an obligatory link between the Aryans and
Anaryans due to the fact that Aryans expected that the Anaryans should be their hirelings.
Hence, all the subordinate services and occupations of society were done by the Anaryans.
Though Aryans accepted their service they didn’t accept the Anariyan cultural, ethical and
social patterns of their life styles as well as religious ideas. It can be concluded that all native
foods which were preferred by the Anaryans may also have been rejected by the Aryan
society. There is sufficient evidence in the Manusmyti to affirm that garlic was a popular
food of the Anaryans and that the major society wished to prohibit eating it. According to
the Manusmyrti, if a brahmin (dvija) eats any kinds of onion (garlic, red onion or Bombay
onion), that is a course that can lead him to become a Candala."

Candala is one of the native clans that have been living in India when the Aryans
migrated to India. They represented the major clan among the other four clans of the lowest
castes of the society such as Vena, Nesada, Rathakara, Pukkusa. According to Brahmanic
rules, if one maintains a relationship with a Candala, he will become an impure person and
a Candala.*® Hence, it is clear that the rule of the prohibition of partaking of garlic was
established because garlic was a popular food of Anaryans.

The Theravada Vinaya Rules on Partaking of Garlic

According to some Mahayana Vinaya texts, consumption of garlic is a minor offence
and monks or nuns who have consumed garlic is not allowed to enter a temple or sangha
community for five days due to the bad aroma of garlic. If he or she has eaten onion, they
are prohibited to enter the sarigha community for three days. Nuns are specially prohibited
to waste time cultivating garlic according to the Mahayana vinaya tradition.

In Vajrayana Vinaya it is clearly mentioned that garlic has originated from a lump
of blood which dripped from a demigoddess’s womb. Therefore garlic is considered as a
polluted food and that it will cause one to sleep heavily, eclipse thoughts, disturb
sensibilities and moreover it will obstruct the higher attainments of the mind.?!

1 The Manusmyti, V. 5. 19,

20 Ibid.
2 Domsum_Gyen, editor; Kunkhen Padmakarpo, Taipei; The corporate Body of the Buddha
(Educational Foundation, 2005).
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Although the Theravada Vinaya literature has not mentioned such facts, the Buddha
has twice delivered discourses to the effect that the Ubhatosarngha should desist from eating
garlic. And also, it can be seen that the Theravada Vinaya rules with regard to the partaking
of garlic have been established on reasonable grounds.

01. The Vinaya rule and amendment for the Bhikkhu-s - Cullavaggapali,
Khuddakavatthukkhandhaka

Once when the Buddha was teaching the Dhamma sitting surrounded by a large
assembly, a certain monk who had eaten garlic sat down at one side, thinking that it will
disturb other monks due to the bad smell of garlic he had eaten. The Buddha saw the monk,
who was sitting down at one side and addressed him and asked “Why is that monk sitting
to one side?” Then the Bhikkhu-s explained the reason to the Buddha. On that occasion, the
Buddha explained to the monks that they should refrain from eating any foods that would
cause a disturbance to Dhamma talks. Hence, the Buddha established a

Vinaya rule saying;
“Garlic should not be eaten. Whoever should eat it, there is an offence of wrongdoing.”

“Na bhikkhave lasunam khaditabbam. Yo khadeyya apatti dukkaassa " ti”**

At that time, Arahant Sariputta had wind in his stomach (Udaravatabadho). Then
the Arahant Moggallana approached the venerable Sariputta and asked when he had the
wind in his stomach before, and by what means did he get comfort. Venerable Sariputta
answered that taking garlic made him comfortable. The Buddha was informed of the matter
by the Bhikkhu-s. Then the Buddha amended the earlier rule by laying down another new
rule.

“I allow you, monks to eat garlic in the case of illness.”

“Anujanami bhikkhave abadapaccaya lasunam khaditum”?

02. The rule for the Bhikkhuni-s - Pcittiyapali, Bhikkhuni Vibhangha, Lasuna

Vagga, Pathama Sikkhdpada.

According to the Nidana story of the Sikkhapada, the Buddha had established a Vinaya
rule for bhikkhuni-s saying that they should refrain from eating garlic. Once, when the
Buddha was staying at the Jetavanarama in Savatthi, a certain lay devotee wished to offer
garlic to the Bhikkhuni Sangha. Therefore, the keeper of the field was instructed by him
saying that if the bhikkhunis came, to give two or three bundles of garlic for each bhikkhuni.
At that time, there was a festival in Savatthi and the garlic was used up as soon as it was
brought in. The Bhikkhuni-s, having approached the lay follower, requested some garlic. He
instructed them to go and take garlic from the keeper of the field. At that moment, Bhikkhuni

2 Cullavaggapali Il, Khuddakavatthukkhandhaka, Tipitaka.org.cscd.
2 Ibid.
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Thullananda had gone to the field, and, not knowing moderation, had taken away a large
quantity of garlic. The keeper of the field looked down upon, criticized and spread it about
saying how can these Bhikkhuni-s, not knowing moderation take away so much garlic? The
Buddha was informed about this incident by the order of the bhikkhuni-s. On that occasion,
the Buddha addressing the monks, gave a reasoned talk:

In a previous existence, the Bhikkhuni Thullananda was the wife of a certain
Brahmin and there were three daughters, by name, Nanda, Nandavati and Sundarinanda.
Then, the Brahmin having passed away was born in the womb of a certain swan and his
feathers were made all of gold. He gave a feather one by one to them. Then, the greedy wife
of the Brahmin saying that; “this swan is giving us a feather one by one” took hold of that
swan and plucked him. Although the feathers grew again they turned white. Then the
Buddha addressed the monks saying “So at that time, the Bhikkhuni Thullananda lost the
gold through too much greed and now she will lose the garlic.” Therefore, the Buddha
advised her saying “One should be pleased with what is received, for too much greed is
bad”. Finally, the Buddha established a new Vinaya rule saying “Whoever nun should eat

garlic, there is an offence of expiation”

“Ya pana bhikkhuni lasuanam khdadeyya pacittiya “nti”**.

In the analysis that was put forward by the editors of the Vinaya pitaka, the above
Vinaya rule was added for further explanation. In accordance with that analysis;

01. If she says, “I will eat” and accepts, there is an offence of wrong doing.

02. For every clove of garlic there is an offence of expiation.

03. If she thinks that it is garlic when it is garlic and eats, there is an offence of expiation.

04. If she is in doubt as to whether it is garlic, there is an offence of expiation.

05. If she thinks that it is not garlic when it is garlic and eats, there is an offence of
expiation.

06. If she thinks that it is garlic when it is not garlic and eats, there is an offence of
wrong doing.

07. If she is in doubt as to whether it is not garlic and eats there is an offence of wrong
doing. If she thinks that it is not garlic when it is not garlic and eats there is no
offence. There is no offence if it is Palanduka, Bhanjanaka, Hharitaka or
Cavalasuna. And also if it is in a concoction of broth, in a concoction of meat, in a
concoction of oil, or if it is in a salad or dainties is also not offence. And if she is
mad also then no offence. And also, the first person has committed it, then also no
offence.

Hence in the Theravada Vinaya literature it is clearly mentioned that the garlic can
be eaten as a medicine or an additional ingredient which is mixed with other foods. But,

24 pacittiyapali, 1993: 259.
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there is no doubt it cannot be eaten as a separate food. And also cannot be eaten if there is
the perception of garlic.

Conclusion

I have discussed the problem regarding the prohibition of eating garlic among the
three traditions of Bahmana-s, Sramana-s and Buddhists. Though the Brahmana-s were
against the eating of garlic on the basis of racial deference, Sramanas were allowed to eat
it. The Buddhists allowed it as a medicine and as an ingredient but have taken steps to
control the overuse as it would be a reason to disturb to the Dhamma talks. But the
Theravada Vinaya tradition has not taken the aphrodisiac feature as a reason to prohibit
eating garlic as well as Brahmin tradition. But some Mahayana and Vajrayana texts have
tried to explain the bodily reactions that could have happened after taking garlic. The
analysis of the situation shows the Buddhist standpoint is based on entirely different ground
and in my article I attempted to point it out.
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A Comparative study of Sila (The Five Precepts) in
Theravada Buddhism and Jainism

Dr. Phattharachai Uthaphun
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Mahamakut Buddhist University Isan Campas, Khonkaen

Introduction
Generally speaking, the world today is plagued by various kinds of conflicts: ethnic,
racial, religious and ideological. Terrorism appears to reign supreme in many countries. War
is not just a threat; it is a continuing actuality all over the globe. The use of nuclear power in
war is a worldwide anxiety. Lawlessness and misappropriation of various kinds are prevalent
today to an unprecedented degree. The mass media are replete with distressing news about
pickpocketing, bribery, smuggling, organized robbery, blackmailing, hijacking, etc. Incest and
rape, too, raise their ugly heads with unprecedented frequency. Sexual abuse of children
within the family circle is so common. False speech, alcoholism and drug abuse are burning
social problems of modern society. In this ugly scenario Buddhist practice of Sila can be a

helpful instrument to reduce these vices.

Word of Sila:

Sila or morality is the cornerstone upon which the entire Noble Eightfold Path is built.
The practice of Sila is defined by the middle three factors of the Eightfold Path: Right Speech,
Right Action and Right Livelihood. 1t is the first step of Threefold Training which is the
foundation of the holy life and the path the Buddha teaches to develop the body behavior with
precepts (Sila).

In order to understand the term ‘Sila’ and its significance we can see the details as
follows.

Sila is common to both the Sanskrit and Pali languages, and for the Sanskrit Author

Anthony Macdonell gives: “Sila, n. habit, customs, disposition, character, behaviour, good


http://www.accesstoinsight.org/ptf/dhamma/sacca/sacca4/index.html
http://www.accesstoinsight.org/ptf/dhamma/sacca/sacca4/samma-vaca/index.html
http://www.accesstoinsight.org/ptf/dhamma/sacca/sacca4/samma-kammanto/index.html
http://www.accesstoinsight.org/ptf/dhamma/sacca/sacca4/samma-ajivo/index.html
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conduct or habits, noble character, uprightness, morality...”! Regarding the Pali term ‘Sila’
may be rendered as practice of Moral Virtues.?

The word Sila in moral discipline, has three levels of meaning: (1) inner virtue, i.e.,
endowment with such qualities as kindness, contentment, simplicity, truthfulness, patience,
etc.; (2) virtuous actions of body and speech which express those inner virtues outwardly; and
(3) rules of conduct governing actions of body and speech designed to bring them into accord
with the ethical ideals.?

In general sense, it is rendered as nature, character, habit, custom, practice, conduct,
etc. In popular sense, it is expressed as morality, virtue, moral deeds, and moral principles and
so on. The traditional sense further goes to describe it as basic foundation of moral life or the
pivotal point of the holy life. In highly technical sense, it is the moral volition (kusala-
cetana)*.

Literally, the word Sila is interpreted in three ways, namely; as a foundation-stone
(Stlana-attena), calming down (Sitala-attena) and acting as fore-runner (Sira-attena).’

From the above statement, thus Sila means - right volition (Cefand), the associated
mental states (Cetasika), mental control (Samvara) and the actual non-transgression in body
and speech the course of conduct already in the mind by the preceding three Sila called
Avitikkama.°

Theravada Buddhism preserves the Buddha’s teachings and conducts religious

ceremonies mainly in the original Pali language. The five precepts are also recited in Pali, and

! SOBTI, HARCHARAN SINGN, NIBBANA IN EARLY BUDDHISM, (Delhi: Eastern Book Linkers,
1985), pp. 41-42.

2 Murti, T.R.V. The Central Philosophy of Buddhism: a Study of the Madhyamika
System. (George Allen and Unwin Ltd., 1960), p 349.

3 Contents http: //www.accesstoinsight.org. (Last visited on September 22, 2016)

“Harcharan Singh, Sobti, Mirror of Buddhis,. (Delhi: Eastern Book Linkers, 1997), p. 293.

> Ibid, p. 294.

¢ Dasgupta, Surendranath, History of Indian Philosophy. (Vol. ). (Cambridge
University Press, 1975), p.101.
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their meanings are generally known to most Buddhists. The following the original Pali text is
given in italics and the corresponding English translation is given side by side:
1. Panatipata veramanti sikkhapadam samadiyami:
To abstain from killing any living being.
1. Adinnadana veramani sikkhapadam samadiyami:
To abstain from stealing what is not given.
1.  Kamesu micchdcara veramant sikkhapadam
samadiyami:
To abstain from sexual misconduct.
iv.  Musavada veramani sikkhapadam samadiyami:
To abstain from false speech.
v.  Suramerayamajjapamadatthand veramani
sikkhapadam samadiyami:
To abstain from intoxicants causing heedlessness.

The refrain “I observe the precept of abstaining from ...” which begins every precept
clearly shows that these are not commandments. They are, indeed, moral codes of conduct that
lay Buddhists willingly undertake out of clear understanding and conviction that they are good
for both themselves and for society.

However, it does not mean that there are no five precepts in Jainism. Morality in
Jainism also has the five precepts, which appear in ethic of Jain tradition are called the five
great vows. These five precepts are as follows:

1. The Sthool Prandatipatvirmani Vrat (Ahimsa): The ordinary vow for the
renunciation of violence. The vow not to cause violence and pain to any creature unknowingly
or unnecessarily.

2. The Sthool Mrishavadviramani Vrat (Satya): (The vow of truthfulness) the vow not
to utter a lie in any situation or event unnecessarily and unknowingly.

3. The Sthool Adattadanaviramani Vrat (Asteya): (The vow of non-stealing) the vow
not to steal anyone’s belongings without cause or unknowingly.

4. The Sthool Maithunviramani Vrat (Brahmacharya): (The vow relating to the

renunciation of sexual pleasures). The vow not to have sexual contacts, with a man other than
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one’s husband or with a woman other than one’s wife; and not to engage oneself in talk or
gossip that provokes sexual desires.

5. The Sthool Parigrahparimani Vrat (Aparigriha): (The vow relating to non-
attachment). The vow to determine the limit to the acquisition of belongings and to their use.
The taking of a vow to delimit and determine their number or quantity.’

The five vows of the clergy are called ‘Great Vows’ or ‘maha-vratas’® when they are
practiced rigidly. In case of ordinary people who may not be able to practice them strictly,

they are called ‘Small Vows’ or ‘anu-vratas’ (Ibid.) or minor vows.

Comparison

We can be said that the principles or practices in the both religions are different. That
is, the practice to the ultimate goal of Buddhism is based on the precepts (Sila), concentration
(Samadhi) and wisdom (Pania) while Jainism is based on right faith (samyak darshana), right
knowledge (samyak jiiana) and right conduct (samyak charitra).

Now we come to know about the similarities and differences of five precepts.
According to the precepts (Sila) of Buddhism, householders and ascetics have to observe
perfectly in accordance with the basis of five precepts (Parica-sila) namely; Pandatipata
veramani (non-killing), Adinnadana veramani (non-stealing), Kamesu micchacara veramani
(non-sexual misconduct, for monk is called Abrahmacariyd veramani; non-sexual
intercourse), Musavada veramani (non-false speech) and Surameraya- majjapamadatthana
veramani (non-intoxicants).

While the five precepts or five vows of Jainism consists; Ahimsa (non-violince), Satya
(truthfulness), Asteya (non-stealing), Brahmacharya (celibacy) and Aparigriha (non-
attachment). Those who have taken to asceticism are expected to observe them all the time
mentally, verbally and physically. In the case of the monks, these are to be followed very

rigorously. But in the case of the laymen, they are modified and diluted. For example, the vow

7 Ramappa, Shri K, Guidelines of Jainism, (Bombay: Harsha Printerry, 1986), pp.23-25.
8 Sharma, Chandradhar, 4 Critical Survey of India Philosophy, (Delhi: Motilal Banarsidass Publishers

Private Limited, 2009), p.66.
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of ahimsa should be practiced by not injuring others mentally, verbally and physically. The
laymen are also advised to refrain from associating themselves with people who are not
sincere on the path and who violate the vows habitually. Brahmacharya is restricted to
chastity and Aparigraha to contentment.

In Buddhism there are two classes of Precepts (Sila) i.e. the precepts of householders,
they have two groups are: (1) the Five Precepts (Parica-sila) and (2) the Eight Precepts (Attha
Sila). And the Precepts of ascetics, they have three groups, namely, (1) the rules for novices
called “Dasa-sila”, consist of ten rules, (2) the rules for monks called “Bhikkhu-sila”, consist
of two hundred and twenty-seven rules, (3) the rules for nuns called “Bhikkhuni-sila”, consist
of three hundred and eleven rules. So the five precepts are the first principle of sila. And it is
the first step of Trisikkhd or Threefold Training namely; precept (Sila), concentration
(Samadhi) and wisdom (Paninia).

While in Jainism it is the important principle of ethic tradition. And it is the principle
of practice for householders and ascetics in accordance with right conduct (samyak charitra)
in Triratna.

From the above comparative of these we can conclude as it corresponds to the

similarity and difference of five precepts in Buddhism and Jainism as shown in the table

below:

The five precepts of Buddhism The five precepts of Jainism
1. Panatipatd veramani (non-killing) 1. Ahimsa (non-violince),
2. Adinnadana veramani (non-stealing) 2. Satya (truthfulness),

- o - 3. Asteya (non-stealin
3. Kamesu micchdcara veramani  (non- sexual va ( 8),

misconduct)

4. Musavada veramani (non-false speech) 4. Brahmacharya (celibacy)
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5. Aparigriha (non-attachment)
5.Suramerayamajjapamdadatthana veramani

(non-intoxicants)

Critical Evaluation

Observance of the five precepts constitutes the minimum moral obligation of a
practicing lay Buddhist. These five precepts enjoin against killing living beings, taking what is
not given (or stealing), sexual misconduct, false speech, and use of intoxicating drink or
drugs.

The practice of Buddhist moral precepts deeply affects one's personal and social life.
On the personal level, the precepts help one to lead a moral life and to advance further on the
spiritual path. Moreover, popular Buddhism believes that the practice of morality contributes
to the accumulation of merits that both support one in the present life and ensure happiness
and prosperity in the next. On the social level, observing the five precepts helps to promote
peaceful coexistence, mutual trust, a cooperative spirit, and general peace and harmony in
society. It also helps to maintain an atmosphere which is conducive to social progress and
development, as we can see from the practical implications of each precept.

The first precept admonishes against the destruction of life. This is based on the
principle of goodwill and respect for the right to life of all living beings. By observing this
precept one learns to cultivate loving kindness and compassion. One sees others' suffering as
one's own and endeavors to do what one can to help alleviate their problems. Personally, one
cultivates love and compassion; socially, one develops an altruistic spirit for the welfare of
others.

The second precept, not to take things which are not given, signifies respect for others’
rights to possess wealth and property. Observing the second precept, one refrains from earning
one's livelihood through wrongful means, such as by stealing or cheating. This precept also
implies the cultivation of generosity, which on a personal level helps to free one from
attachment and selfishness, and on a social level contributes to friendly cooperation in the

community.
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The third precept, not to indulge in sexual misconduct, includes rape, adultery, sexual
promiscuity and all forms of sexual aberration. This precept teaches one to respect one's own
spouse as well as those of others, and encourages the practice of self-restraint, which is of
utmost importance in spiritual training. It is also interpreted by some scholars to mean the
abstention from misuse of senses and includes, by extension, non-transgression on things that
are dear to others, or abstention from intentionally hurting other’s feelings. For example, a
young boy may practice this particular precept by refraining from intentionally damaging his
sister's dolls. If he does, he may be said to have committed a breach of morality. This precept
is intended to instill in us a degree of self-restraint and a sense of social propriety, with
particular emphasis on sexuality and sexual behavior.

The fourth precept, not to tell lies or resort to falsehood, is an important factor in social
life and dealings. It concerns respect for truth. A respect for truth is a strong deterrent to
inclinations or temptation to commit wrongful actions, while disregard for the same will only
serve to encourage evil deeds. The Buddha has said: “There are few evil deeds that a liar is
incapable of committing.” The practice of the fourth precept, therefore, helps to preserve one's
credibility, trustworthiness, and honor.

The last of the five Buddhist moral precepts enjoins against the use of intoxicants. On
the personal level, abstention from intoxicants helps to maintain sobriety and a sense of
responsibility. Socially, it helps to prevent accidents, such as car accidents, that can easily take
place under the influence of intoxicating drink or drugs. Many crimes in society are
committed under the influence of these harmful substances. The negative effects they have on

spiritual practice are too obvious to require any explanation.’

Conclusion:
From the above explanation, we can say when one practices sila, one returns to one’s
own basic goodness, the original state of normalcy, unperturbed and unmodified. Killing a

human being, for instance, is not basically human nature; if it were, human beings would have

% Dr. Sunthorn Plamintr, Getting to Know Buddhism, (Bangkok: Buddhadhamma Foundation, 1994), pp.
133-154.
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ceased to exist a long time ago. A person commits an act of killing because he or she is
blinded by greed, rage or hatred. Such negative qualities as anger, hatred, greed, ill-will, and
jealousy are factors that alter people’s nature and make them into something other than their
true self. To practice sila is thus to train in preserving one's true nature, not allowing it to be
modified or overpowered by negative forces.

This definition points to the objective of Buddhist morality rather than to the practice
itself, but it does give us an idea of the underlying philosophy behind the training, as well as
how the Buddhist moral precepts should be followed. These precepts are a means to an end,
they are observed for a specific objective.

On the personal level, the observance of precepts serves as the preliminary
groundwork for the cultivation of higher virtues or mental development. Sila is the most
important step on the spiritual path. Without morality, right concentration cannot be attained,
and without right concentration, wisdom cannot be fully perfected. Thus, morality not only
enhances people's ethical values and fulfills their noble status as human beings, but it is
crucial to their efforts toward the highest religious goal of Nibbana.

On the social level, sila contributes to harmonious and peaceful coexistence among
community members and consequently helps to promote social growth and development. In a
society where morality prevails and members are conscious of their roles, there will be general
security, mutual trust, and close cooperation, these in turn leading to greater progress and
prosperity. Without morality there will be corruption and disturbance, and all members of
society are adversely affected. Most of the problems that society experiences today are
connected, directly or indirectly, with a lack of good morality.

Buddhist moral precepts provide a wholesome foundation for personal and social
growth. They are practical principles for a good life and the cultivation of virtues. If we
understand the objectives of sila and realize its benefits, we will see moral precepts as an
integral part of life rather than as a burden that we are compelled to shoulder. Buddhist moral
precepts are not commandments imposed by force; they are a course of training willingly
undertaken in order to achieve a desired objective. We do not practice to please a supreme
being, but for our own good and the good of our society. As individuals, we need to train in

morality to lead a good and noble life. On the social level, we need to help maintain peace and
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harmony in society and facilitate the progress of the common good. The practice of moral
precepts is essential in this regard.

Now we come across to the benefit of five precepts. We may summarize the five
precepts in relation to the spiritual qualities that they are likely to produce and promote as
follows. The first precept helps to promote goodwill, compassion, and kindness. The second
can be instrumental in developing generosity, service, altruism, non-attachment, contentment,
honesty, and right livelihood. The third precept helps to cultivate self-restraint, mastery over
the emotions and senses, renunciation, and control of sensual desire. The fourth precept leads
to the development of honesty, reliability, and moral integrity. The fifth precept helps to
promote mindfulness, clarity of mind, and wisdom.

According to this way of life, anyone who wishes to practice Dhamma must begin by
practicing Sila. This is the first step without which one cannot advance. We must abstain all
action, all words and deeds, that harm other people. This is easily understood; society requires
such behaviour in order to avoid disruption. But in fact we abstain from such actions not only
because they harm others but also because they harm ourselves.

According to Buddhist view, Sila is necessary not only for the good of society but for
the good of each of its members, and not only for the worldly good of a person but also for his
progress on the path of Dhamma. The Buddha has said concerning to the benefits of Sila:

“Householder, there are these five benefits for the virtuous in the
perfecting of virtue. What five? Here, householder, one who is virtuous,
possessed of virtue, comes into a large fortune as a consequence of diligence;

this is the first benefit for the virtuous in the perfecting of virtue. Again, of one

who is virtuous, possessed of virtue, a fair name is spread abroad; this is the

second benefit for the virtuous in the perfecting of virtue. Again, whenever one

who is virtuous, possessed of virtue, enters an assembly, whether of Khattiyas

(warrior nobles) or Brahmans or householders or ascetics, he does so without

fear or hesitation; this is the third benefit for the virtuous in the perfecting of

virtue. Again one who is virtuous, possessed of virtue, dies unconfused; this is

the fourth benefit for the virtuous in the perfecting of virtue. Again, one who is

virtuous, possessed of virtue, on the break up of the body, after death, reappears
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in a happy destiny, in the heavenly world; this is the fifth benefit for the virtuous
in the perfecting of virtue.” '°
In Mahaparinibbana Sutta, the Buddha says that every person who always observes
the Five Precepts strictly will get five good results in this life and next life:
1. Great wealth,
2. Good reputation,
3. Self-confidence,
4. Untroubled death, and
5. A happy state after death.!
To end this point, it is no doubt that the Five Precepts bring good results to both
individuals and society. They can help people to create a civilized world where they can live

together in peace, harmony and economic prosperity.
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Book Review:
Thai Buddhism in the Buddhist World by Phra Brahmagunabhon
(P.A.Payuttho)
Phramaha Surasak Paccantaseno, Ph.D.
Vice-Dean, Faculty of Buddhism,

Mahachulalongkornrajavidyalaya University

1. General Introduction

1.1 Significance of the Book

The book “Thai Buddhism in the Buddhist World” is of great
importance for the Buddhists and any persons interested in the Buddhism,
especially the students of the history of Buddhism. It provides a Ilot of
information not only about Thai Buddhism and situations of Buddhism in many
countries such as India, Sri Lanka, Burma, Laos and Cambodia etc., but also
Buddhism in the modern world and in the western world. Having studied the
book, besides knowing and understanding the ups and downs of Buddhism in
many countries, we can realize the instability, unendurability and insubstantiality
of Buddhist situation, which 1is constantly changing according to causes and
conditions, both internal and external. When we know the impermanence of
Buddhist situation from this book, we not only should establish ourselves in
heedfulness, but also have to prevent and rectify the causes of decline and
Bring about the causes of growth and prosperity of Buddhism. Therefore, it is so

inspiring to me to review this book.

1.2 Significance of the Author

The most Venerable Phra Brahmagunabhon (P.A.Payuttho) is widely
acknowledged as Thailand’s foremost Buddhist scholar. He was born in 1939 in
Suphanburi Province, Thailand. He became a novice at the age of 13, and while
still a novice completed the highest grade of Pali examination, an achievement
for which he was honored with ordination as a monk under the Royal

Patronage in 1961.
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After completing a degree in Buddhist studies from Mahachulalongkorn
Buddhist University and a Higher Certificate in Education in 1962 and 1963
respectively, he acted as Deputy Secretary-General of the Buddhist University
and lectured extensively in Thailand and overseas, including time spent at the
University of Pennsylvania, Harvard University and Swarthmore College in the
U.S.A.

His literary achievements in Thailand are tremendous, the most notable to
date being the work of Buddhadhamma, a comprehensive treatment of the
whole of the Buddha’s teachings, and many of his lectures on social, scientific
and educational studies from a Buddhist perspective have been printed. For his
work in these fields, he has been honoured with Honorary Doctorates in
Buddhist Studies (from Mahachulalongkorn Buddhist University, 1982) ; in
Philosophy (from Thammasat University, 1986, and Mahidol University, 1995) ;
in Education (from Silpakorn University, 1988; Kasetsart University, 1987;
Srinakharinwirot University, 1990; Ramkhamhaeng University, 1994, and Prince
of Songkhla University, 1995) ; and in Linguistics (from Chulalongkorn
University, 1988; Mahidol University, 1989).

The author is one of Thailand’s most well-known Buddhist scholars. His
writings cover not only traditional Buddhist subjects but also Buddhist
perspectives on modern academic themes. He was the recipient of the 1994
UNESCO prize for Peace Education.

At present, he is known by name of Phra Brahmagunabhorn and spends
his time between Nakhon Pathom province and Chachoengsao province in

Central Thailand.

2. SUMMARY OF THE CONTENTS OF THE BOOK
In the contents, there are 4 parts and 16 chapters including appendix namely:

Part I : Thai Buddhism: The Overall Picture
Chapter 1 : Introduction
Chapter 2 : Thai Buddhism

Part Il : The Spread and Development of Buddhism
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Chapter 3 : Early Development of Buddhism
Chapter 4 : Indian Buddhism in Later Centuries
Chapter 5 : Northern Buddhism in its Good and Hard Times
Part1 II: Buddhism in the Modern World
Chapter 6 : The Revival of Buddhism in India
Chapter 7 : From Ceylonese to Sri Lankan Buddhism
Chapter 8 : The Buddhist Revival in Burma
Chapter 9 : A Doubtful fate of Laotian and Cambodian Buddhism
Chapter 10: The Unconcluded Story of the Vietnamese Buddhist Struggles
Chapter 11: A Glimpse of Buddhist Development in China and Korea
Chapter 12: Buddhism in Modern Japan
Chapter 13: Buddhism in Contemporary Thailand
PartI V: Buddhism in the Western World
Chapter 14: The Scholarly Beginnings of Western Buddhism
Chapter 15: Buddhism Gains from Public Interest
Chapter 16: Buddhism and the West: Subsequent to a Friendly Encounter
Appendix: Notes on Thai Buddhist Temples in the United States

The main essences of each chapter are summarized below:

Part 1 : Thai Buddhism: The Overall Picture
Chapter 1 : Introduction

In the first chapter of this book, the author introduces the biography and
significance of Lord Buddha and the basic teachings of Buddhism. This chapter
leads as to know and understand the main ideas of Buddhism which contained the
statements known as the Four Noble Truths and the Middle Way, Buddha
proclaimed these stalwarts in his first sermon at the Deer Park near Benares in
the first year of his ministry. The Four Noble Truths are : (1) the Suffering (2)
the Origin of Suffering (3) the Extinction of Suffering (4) the Extinction of
Suffering. The fourth truth is called the Noble FEightfold Path, as it consists of
eight factors, namely : (1) Right view or Right Understanding (2) Right Thought (3)
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Right Speech (4) Right Action (5) Right Livelihood (6) Right Effort (7) Right
Mindfulness and (8) Right Concentration.

Chapter 2 : Thai Buddhism

In the second chapter, the Most Ven. P.A. Payutto presents Buddhism in
present-day Thailand. In this chapter, we can know the influences of Buddhism on
Thai life and culture. The author explains the Buddha’s teachings and Buddhist
literatures such as the Jataka tales inspiring Thai literatures and most of Thai art
forms, especially mural paintings which cover the interior walls of most
temples. Pali and Sanskrit are recognized as classical languages. A large number of
Thai words, especially those used in royal language and written languages are
derived from Pali and Sanskrit. Scholar’s writing textbooks usually turn to use

Pali and Sanskrit roots for modern technical vocabulary.

Part 11 : The Spread and Development of Buddhism
Chapter 3 : Early Development of Buddhism

The third chapter begins with a description of early Buddhism and
Buddhism of the southern school. In this chapter, the author provides a lot of
information about the development of Buddhism in Ceylon, Burma, Cambodia,

Thailand and Laos, especially the origin of Mahayana Buddhism.
Chapter 4 : Indian Buddhism in Later Centuries

The fourth chapter focuses on a case study of Indian Buddhism in
Later Centuries. The author gives a lot of information about Indian Buddhism
such as Buddhism under the great kings of India, Buddhism of the northern
school, the decline of Indian Buddhism, Indian Buddhism in China and Tibet,
the rise of Hinduism and the Hinduization of Buddhism, the rise and fall of

Srivijaya and Champa, especially the disappearance of Buddhism from India.

Chapter 5 : Northern Buddhism in its Good and Hard Times
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In the fifth chapter, the author explain why Buddhism had disappeared
from India in the 18" Buddhist century while elsewhere it expanded its influence
as Theravada Buddhism in northern countries and as Mahayana Buddhism in northern
countries. The chapter, we also knowledge a lot of information about the
emergence of Chinese and Korean Buddhism and the ups and downs of
Japanese Buddhism, especially the official history of Buddhism in Japan and the
Sects of Buddhism in Japan.

Part1 II : Buddhism in the Modern World
Chapter 6 : The Revival of Buddhism in India

In this chapter, the author to explains how Buddhism revival in India.
Having read this chapter, we know the general view of the Buddhist situations,
western scholars, the Buddhist revival and Ceylonese and Indian contributions,
especially we will appreciate the biography of Andgarika Dharmapala, a young
Buddhist of Ceylon, who was the founder of the Maha Bodhi Society and D.R.
Ambedkar who led half a million followers in a formal declaration of adherence

to Buddhism.

Chapter 7 : From Ceylonese to Sri Lankan Buddhism

The seventh chapter deals with Ceylonese Buddhism out of the Colonial
period. Having studied this chapter, we gain a lot of information about Ceylonese
Buddhist scholars such as Professor G.P. Malalasekera, the compiler of Dictionary
of Pali Proper Names, Ven. W. Rahula, author of What the Buddha taught and
History of Buddhism in Ceylon and Aggamahapandita A.P. Buddhadatta, author of
Concise Pali Dictionary, English-Pali Dictionary etc. Besides, we can know that Sri
Lanka gave birth to another great international Buddhist organization, that is, the
World Fellowship of Buddhists (WFB) in 1950 (B.E2493). Professor G.P.
Malalasekera who initiated the idea was elected the first president of the

organization.
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Chapter 8 : The Buddhist Revival in Burma

Having gone through this chapter, we can know and understand the
Buddhist revival in Burma, especially U Nu’s great contribution to Buddhist
revival in Burma in the organization of the Sixth Buddhist Council in Rangoon
in  1954-1961. Besides we can get information about the study of the
Abhidhamma and meditation practice in Burma. The tradition of Abhidhamma
studies still continues and all are encouraged to sit for government
examinations in the Abhidhamma. And the Burmese method of insight

meditation (Vipassand) has spread to Thailand and Sri Lanka.
Chapter 9 : A Doubtful fate of Laotian and Cambodian Buddhism

The author started this chapter with the explanation of how the Laotian
Buddhism takes a new turn and the break-up of Cambodia and Cambodian
Buddhism. Having analyzed this chapter, we can know the Buddhist history and
situation in Laos and Cambodia. Both countries have also shared the same

Buddhist traditions with Thailand, since the beginning of their modern history.

hapter 10 : The Unconcluded Story of the Vietnamese Buddhist
Struggles

In this chapter, the author presents the crisis of Buddhism in Vietnam
such as the persecution of Vietnamese Buddhists, the reorganization of
Vietnamese Buddhists, the politicization of Vietnamese Buddhism, a new crisis
and the new policy of the Vatican and the changed attitude of the Catholics
etc. The author’s presentation, let us know obviously the story of Vietnamese

Buddhism, especially Buddhist crisis in Vietnam.

Chapter 11 : A Glimpse of Buddhist Development in China and
Korea
The eleventh chapter focuses on a case study of Buddhism in China
and Korea. This chapter provides a lot of information about a short-lived

Buddhist reform in China and the reform of Korean Buddhism, especially the
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situation of Buddhism in Korea, which is inclined to Theravada Buddhism during
recent year. Besides sending Korean monks to study in Theravada countries, the

Korean Sangha welcomes Theravada ordination in its own country.
Chapter 12 : Buddhism in Modern Japan

In this chapter, the author not only presents the of persecution and the
modernization of traditional Buddhism but also describes the emergence of the
new religions. From his description of Buddhism in Japan the persecution under
Meiji  Restoration could not destroy Buddhism, though its status was much
affected. Moreover, the persecution did not last long and Buddhism shortly
began to recover its strength. Besides we can know the new movements or the
so-called New Religions. They have been a development to fill the gap left by

the traditional teachings.
Chapter 13 : Buddhism in Contemporary Thailand

Having gone through this chapter, we can know and understand a lot of
information about Buddhism in contemporary Thailand such as the beginning of
a separation in the period of modernization, a widening gap between the
traditional Sangha and modern intellectuals, the inadequacy of both the
traditional and the modern Thai leadership ; and the monks’ invaluable social
role under the modernization without development circumstances, some efforts to
fill the gap and to restore the monks’ worthy roles, some developments outside

the Sangha and the undefined direction of Thai Buddhism etc.

Part1 V : Buddhism in the Western World
Chapter 14 : The Scholarly Beginnings of Western Buddhism

In the fourteenth chapter, the author not only describes how Buddhism
came to the West but also presents the works of English scholars. From the
author’s explanation, besides knowing the devoted efforts of German scholars
and German Buddhists, we can recognize other European contributions and

Americans who work for the Buddhist cause such as Colonel H.S. Olcott, who
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went to Ceylon in 1880, established the Theosophical Society, and worked for

the revival of Buddhism, Buddhist culture and education in that country etc.
Chapter 15 : The Buddhism from Gains Public Interest

Having studied the fifteenth chapter, besides understanding the academic
and practical Buddhism making great strides abreast and Buddhist studies and
meditation in American Universities, we can know Buddhism and Science and
the contributions of Asian Buddhists such as the Venerable Narada Mahathera,
the Venerable Walpola Rahula, K.N.Jayatilleke, Mahasi Sayadow, U Titthila, U
Narada and Bhikkhu Buddhadasa, especially the contemporary Asian Buddhist
scholar best known to the West was probably Dr. D.T. Suzuki, Zen’s chief

exponent in English.

Chapter 16 : Buddhism and the West: Subsequent to a Friendly

Encounter

In the sixteenth chapter, the author not only describes Buddhist activities
in and for the West and the western Buddhism into the 80’s but also presents
the western Buddhism and the Buddhist revival in Asia. We can know and
understand Buddhism and the West in the eyes of western scholars such as
Albert Einstein, the great scientist of the atomic age, says: “The religion in the
future will be a cosmic religion. It should transcend a personal God and avoid
dogma and theology. Covering both the natural and the spiritual, it should be
based on a religious sense arising from the experience of all things, natural
and spiritual, as a meaningful unity. Buddhism answers this description”. And he
further says “If there is any religion that would cope with modern scientific
needs it would be Buddhism.” Schopenhauer, the German philosopher, says : “If
I am to take the results of my philosophy as the standard of truth I should be

obliged to concede to Buddhism the pre-eminence over the rest.  etc.

Appendix : Notes on Thai Buddhist Temples in the United States
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In the last chapter of this book, the author introduces Thai Buddhist
temples in the United States. There were in 1978 five Thai Buddhist temples
functioning in different parts of the United States namely : (1) Wat Thai of
Los Angeles (2) Wat Thai of Washington, D.C. (3) Vajiradhammapadip Temple,
New York (4) Wat Buddhawararam, Denver and (5) Wat Dhammaram, Chicago. At
present, there are not only the Council of Thai Bhikkhus in The U.S.A. but
also 51 Thai Buddhist temples in the United States that send their

representatives to attend the annual meeting of the Council.

3. OBJECTIVES OF THE BOOK

Having gone through this book, we can know and understand a lot of

information about Buddhism . Thus, there are four main objectives as stated below:

3.1 To analyze Thai Buddhism, especially the influence of Buddhism toward
social, arts, literature and political changes in Thai societies.

3.2 To study the spread and development of Buddhism in India, Ceylon,
Burma, Cambodia, Laos and Thailand, especially the disappearance of
Buddhism from India.

3.3 To describe the importance of Buddhism in modern world, especially
the revival and reform of Buddhism in India, Sri Lanka, Burma, Laos,
Cambodia, China, Korea and Japan.

3.4 To present the situation of Buddhism in the western world such as the
scholarly beginning of western Buddhism, Buddhist studies and
mediation in American universities and Buddhist activities in and for

the west, etc.

4. THE BENEFITS OF THE BOOK

It can be said that this work gives us a lot of information about
Buddhism in the world, especially Thai Buddhism chapter by chapter. As a result

of the study, the following benefits and outcomes can be obtained:
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4.1 To know not only Thai Buddhism and the spread and development
of Buddhism but also Buddhism in the modern world, especially
information about Buddhism in the western world.

4.2 To have knowledge of the revival of Buddhism in India, Sri Lanka,
Burma, Laos and Cambodia, especially knowing the polarization of
Vietnamese Buddhism and new crisis and the new policy of the
Vatican and the changed attitude of the Catholics.

4.3 Besides understanding how Buddhism came to the west, the works of
English scholars and the devoted efforts of German scholars and
German Buddhists, to have knowledge of western Buddhism, the
Buddhist revival in Asia and Buddhism in the eyes of western

scholars.

5. ADMIRATION OF THE AUTHOR & BOOK

Phra Brahmagunabhon (P.A.Payuttho) displayed his ability to process
and analyzed Buddhist data appropriately because he not only has profound
understanding of Buddhism, but also has experiences of teaching and researching
the history of Buddhism for a long time. The book of Thai Buddhism in the
Buddhist world is considered as a research work of outstanding academic value
and is published for the benefit of the public. It will provide meaningful
information to those concerned with Thai Buddhism, the spread and development
of Buddhism, Buddhism in the modern world and Buddhism in the western
world. For all these reasons, the author's work has profound advantages and
impacts on the study of Buddhism, so we should express our sincere admiration
to the writer for his effort in making this book a worthwhile and meaningful

endeavor.

6. AGREEMENT WITH THE AUTHOR & SUGGESTION

After I have read this book, I may appreciate the writer who has devoted
his time writing this beneficial book for the Buddhist and any persons interested
in Buddhism. There are many Buddhist scholars in the world, though very few

are interested in writing good books in the field of Buddhism, one of them is
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the author of this book. And 1 agree with the matter that were put inside the book.
The author tried to describe and analyze Thai Buddhism and Buddhism in the world,
especially the spread and development of Buddhism and general survey of Buddhism
Situations.

However, this book was written twenty years ago. Nowadays, some situation
of Buddhism in the world have changed. Thus, a lot of information about
Buddhism should be updated, such as corporation between Theravada and
Mahayana Buddhists in order to exchange ideas and techniques for propagating
Buddhism and International Buddhist Conference Working as One : Buddhist
Unity and Cooperation, held at Bangkok, Thailand, etc.

On the other hand, the information about the situations of Buddhism in
Tibet and Bangladesh, especially the persecution of Tibetan Buddhists and the life
and work of Most Venerable Dalai Lama, should be written in this book for

the benefit of the Buddhist and any person interested in Buddhism.

7. Conclusion

The book “Thai Buddhism in the Buddhist World”, that was written by
Phra Brahmagunabhon (P.A.Payuttho) who is a Thai scholar monk, is
considered as a research work of outstanding academic values and is published
for the benefit of the public. The main purpose of this work is not only to analyze
Thai Buddhism, especially the influence of the Buddhism toward social, arts,
literature and political changes in Thai societies, but also to study the spread and
development of Buddhism in India, Ceylon, Burma, Cambodia, Laos and Thailand,
especially the disappearance of Buddhism from India. Besides giving us a lot of
information about Buddhism in the world, especially general survey of the
Buddhist situations, chapter by chapter, this book helps the students to be able
the study profound Buddhism. Thus, it can be considered a beneficial and very

good book for the Buddhists as well as anyone interested in Buddhism.
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