The Chronicle of Phra Nang Chamaridewi of Amphoe Li

Translated from the original Standard Thai by Hilary Disch

Introduction

The following translation of the tale of Phra Nang Chamaridewi tells the
history of Li, a district (amphoe/é1ina) and small town by the same name in southern
Lamphun province. The story celebrates the legacy of Chamari, the woman who led
her people away from a war with the Han Chinese people, and eventually founded Li
and the flourishing Theravada Buddhist culture that still exists there to this day. The
story can be found in its original Thai language on the four-sided wall surrounding
the chedi of Wat Phrathat Duang Diao, located just outside the town. There are
ninety-one paintings in total and one to three sentences of text below each painting.
The abbot of the temple, Phra Atikan Piyawat Titsilo, has stated that he personally
undertook interviews with many of the elderly people in Li in order to piece together
the legend of Chamari. He did this, he said, in an attempt to preserve the local history
of Li that is largely unknown in northern Thailand, and certainly overshadowed in
academic scholarship by that of its neighbor to the north, the city of Lamphun.

As I have discussed at length elsewhere (see Disch 2012), Chamari is not
synonymous with the ubiquitous chronicle of Lamphun’s Queen Chamadewi. The
abbot and several other people from Li have stated that Chamari was actually the
first incarnation of Chamadewi, a dimension of her story that is not discussed in the
paintings or the corresponding text, nor in Chamadewi’s chronicle (Swearer and
Sommai 1998). The abbot has stated that Phra Nang Chamari was a good example
of Buddhist piety and leadership, but also that she was a “sao kae,” or an older,
unmarried woman. She had accrued merit and prestige as Chamari, and therefore was
reborn as a queen again but “ying yai kwa kao” or “greater than before,” as Queen
Chamadewi of the ancient kingdom of Hariphunchai.? Other residents in the town of Li
have expressed the opinion that the two queens were different people altogether.

While much research remains to be done to determine approximately how
old and well-known this legend is, it is certain that Chamari’s story will contribute
to the increasing body of work that supports arguments for women’s autonomy
within Thai Buddhism. Chamari deviates from some of the standard ways in which

! Personal communication with Phra Atikan Piyawat Titsilo, May 11, 2013
2 Ibid.
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women find power in Buddhism in that she amasses her status neither through
motherhood nor through marriage and assuming the role of the “complement” to a
great Buddhist king (Strong 2003). She led her people away from a war into peace,
founded a kingdom, built up a prosperous local economy, and encouraged and
supported the continuation of Buddhist construction and tradition. With the status
of women in religion in constant debate in both academic circles and the popular
media, this story makes a striking visual and textual addition to the discourse.

This text could also prove useful for those interested in perceptions of local
history in northern Thailand. The story contributes not only to the local history of
Li but also to the history of the larger territories of Sipsongpanna and Yonok, as
seen in some of the earlier paintings of this series. When possible, I have provided
geographical and historical information on some of the places that Chamari and her
retinue encountered in the story on their long journey south from Luang Phrabang.

I have used the Royal Thai General System of Transcription to transcribe Thai
names and titles using the Latin alphabet. The text, written primarily in Standard
Thai, fluctuates aesthetically, at times moving from semi-formal language to
informal and colloquial language. I have tried to maintain the author’s original
style where possible, although I have made some stylistic changes to allow the text
to flow more eloquently in English. The use of royal titles is pervasive throughout
the text. The title “Phra Nang Chao” refers to Chamari’s royal status as a princess,
and later, a queen, and at times she is referred to simply as “Phra Nang” in the
original Thai. Phra Nang Chamari is alternately called “Chamaridewi,” which we
can assume to be a more formal version of her name.

I would like to thank the abbot of Wat Duang Diao for granting me permission
to translate and publish the following chronicle, as well as the artist Chang Kasem
Phongsri for sharing his knowledge of northern Thai history and supporting this
ongoing project in good faith.

Translation

1. ilet600dneunanauge(@w) ”memmqummmiﬂuﬂmLﬂuLm"Lmsluamuwma‘Eﬂuﬂmm
Lm\iLLmannwmmnmmﬂLﬂummumannm@mnmﬂ@ﬂmﬂumm

Sixteen hundred years ago, the Han Chinese, or “Chin Ho”, migrated south
to the land of the Yonok, which was a Tai tribe at that time. The Han destroyed the
Yonok people’s city, and many, many soldiers were killed. Those who survived were
caught and enslaved.’

3 Yonok was the earliest Tai region “of more than local extent,” and was concentrated in what is
now Chiang Saen in the far north of Thailand (Wyatt 2003: 31). The time frame offered in the
Chamari temple paintings is inaccurate according to the work of some historians of Thailand and
Laos, such as David Wyatt and Martin Stuart-Fox, who state that the kingdom of Yonok came
into being well after the Sth century A.D. Wyatt states that Yonok dates to sometime after the 7th
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Panel 2: migration of the Yonok people (all photos of Wat Duang Diao by Katherine Bowie)

o

2 ‘mf;‘tﬂuné%ﬂ%mzi"n@mnjLﬂuvlmvlziﬂmﬁui%‘nuwh?méﬂ(E%u) Al éﬂuﬁm%mmﬂﬂ
aslamusuuazaalaunnniiliam szt

The Yonok people loved independence. They did not accept subjugation under

the Han tribe, and so they migrated. The Yonok people withdrew south in stages
under the leadership of Chao Khamphira.*

o3 Lf;qﬁﬂﬁ?:mqﬁﬂ’[@éwmﬁLﬁ;mam@”qﬂuuﬂ;mgwﬁmﬁﬂuﬁuﬁmm?mLLaJiiﬁqummﬂ;LLm
manismanennsuazingennslzes lvdngy
Chao Khamphira and his army rested in Sipsongpanna,’ and built houses near
the river. The soldiers shared their duties among themselves, cooking food and
developing expertise with weapons.®

century A.D. (Wyatt 2003: 25), while Stuart-Fox says that Yonok rose no earlier than the 11th
century (Stuart-Fox 1998: 31). The time frame becomes still more questionable later in the story
when the leader of Sukhothai attacks Mueang Li. The kingdom known as Sukhothai did not exist
until much later; a Khmer governor ruled the area that came to be known as Sukhothai until 1238,
when two Tai chiefs defeated him (Simms 1999: 20).

4 The term “Chao” (+a1) is often used in reference to a person of authority, such as a royal figure,
an owner or a proprietor. In this story, we might assume that “Chao Khamphira” translates
approximately to “King” or “Lord Khamphira.”

5 Sipsongpanna was a Thai Lue kingdom established as a state at the end of the 12th century. It
became a vassal state of China towards the end of the 14th century, and paid tribute to the rulers
of Burma from the 16th to the 19th century (Cohen 1998: 59). Sipsongpanna (Xishuangbanna in
Chinese) was in existence until 1950 and the onset of rule by the Chinese Communist Party. It is
currently an autonomous prefecture in the southern Chinese province of Yunnan (Kato 1997: 1).

¢ In the paintings, the Yonok men are depicted as having a variety of tattoos on their legs, chests,
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4. mmmma\ﬂﬂmiﬁmwLu@wm\a‘wa‘vmqmea‘\ﬁﬂm‘mma‘wqmﬁmmmu’lumnmw
L’MNﬁ”@NWQﬂV]W]i‘VLmT'J?;Iﬂ‘Lm‘ﬂ@?NLN@\?LL@‘”Q@@LL@WLi@@@%ﬂ’m@

Chao Khamphira ordered the construction of Luang Phrabang and also built
many temples. The soldiers worked together to build the city and temples, achieving
notable success.’

5. mmmymnmqLmummﬂwsvmqmmmmq gaumsasTuRiAsfieniBuay
sainAusTriaafumanesRnmullegndlnagalisnas lindlmg

Chao Khamphira had a beautiful daughter named Phra Nang Chao
Chamaridewi. She was very fond of horseback riding. A man named Chao Phan Mahat
was her attendant and royal page. He followed her closely everywhere they went.

6. LN@QM@N‘W?”‘UNL‘]jul,mmﬂnlﬂiﬂ_m’m me@ua@mmmumm Aloennearine Iummmm‘ﬁ
fgnausnaula

The city of Luang Phrabang flourished. The Han, who had become aware of
the city’s prosperity, raised an army and attacked. In the end, the city fell.

7. L';WﬁﬂlﬁmgﬁLﬁmumqwiz‘uﬂﬁﬂi}%mwm’?wm’%fml,lmﬁwmﬁﬁﬁLﬂuwmﬁﬁmemi
nananuaunilellaae

Chao Khamphira, the Lord of Luang Phrabang, had his daughter Chamari lead the
retainers and soldiers out of the city and take along any valuable materials, such as gold.

8. fimmmmmawmummemj@mmm'm‘wﬁ‘vmqmuaLmemmumumamwummm
ATNB1NTN Wivmwmﬂmwmmwmwmqmmmm N

The subjects who lived in the countryside outside the city asked to accompany
Phra Nang Chamari and the trusted soldier Chao Phan Mahat as they led the retainers,
both men and women, to Chiang Tung, also known as Chiang Rung.?

and backs. Anthony Reid has stated that in 16th century Burma and 17th century Siam the “trouser”
tattoo, which covered the hips and legs, seemed to be characteristic of the upper classes. Slaves
and state bondsmen were also legally required to have specific types of tattoos (Reid 1988: 78).
In addition to classifying social rank, tattoos also served as a form of magical protection against
injury, illness, and attack (Bowie 2011: 131).

7 According to Martin Stuart-Fox, the “early formation of a principality in the region of Luang
Phrabang is shrouded in myth” (1998: 19). However, in all the origin myths of the Lao, Khun
Borum was the first Lao ruler, and his son Khun Lo founded Xiang Dong, which was renamed
Luang Phrabang in the latter half of the 16th century (Stuart-Fox 1998: 25, 79).

$ Chiang Rung is currently a district (81na) in the northern Thai province of Chiang Rai.
Additionally, beginning in the second half of the 16th century, a different city named Chiang Rung
(also known as Cheng Hung) was the name of the capital of the kingdom of Sipsongpanna (Kato
1997: 1). It is puzzling as to why the painter wrote “Rung” and “Tung’ next to each other as though
they are different names for the same place because they are in fact separate locations. Chiang
Tung, or “Kengtung,” was another major center of the Sipsongpanna kingdom located in what is
now the Shan State of Burma (Kyaw 1985: 237). According to Aye Kyaw, Kengtung was “situated
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Panel 11: arriving at Doi Phiang Dao

9. LN@\W"]ﬂ (fesrhapiaiiesaniiszuns e musasElanumdudnas
i Lm@nmmmwawmﬁmm AR

In Mueang Champi (Mueang Fang), also known as Mueang Khamiranakhon,
they met an elephant in the forest. They caught the elephant with a rope, and thereafter
his name was Phlai Suwan Mongkhon (Auspicious Gold).

10. Lf;qﬁuumrmn*mmumﬁmg@ﬂuﬁmmmﬁr(mqrg%qq) IinTLaueananifannisy
um(u’d‘?ﬂﬁﬁmfathﬂuﬂ@aﬁu)wwmﬂmﬁqz’ﬁ’%z...

Chao Pan Mahat became a mahout (an elephant trainer) and led the people
from Mueang Khamiranakhon (or present-day Amphoe Fang).” Phra Nang Chamari
made a pledge to the spirits. ..

'
a

11. @ﬁmmwalﬁlﬂimﬂmmmw m@’mwmﬂfﬁ’mmmuuﬁmqiﬂmmmr;Tq Tungafinnia
paefieana(ienna) Adlainnariansfitnuusuey
..and prayed that they would travel safely. They asked Phaya Chang Mongkhon,
the auspicious elephant, to lead them along the riverbank. They finally arrived at Doi
Phiang Dao (present-day Chiang Dao) and rested in the Ban Mae Na area.

'y

12. VL@M%@@QNW@H@N’]QQG]’E]ﬂ@ﬂ‘l/ﬁ"ﬂﬂ UGN LL@“’Iﬂ@ LN LLJJ?"%NP] W@’]‘meiﬂﬂvl,ﬂvl‘lﬂ@ﬂu@\i

on the Kengtung plains in between two great rivers - the Salween and the Mekong,” and was
located about halfway between Chiang Rung and Chiang Mai. Hence Kengtung “was important
strategically to both Burma and China as Chiang Mai was to both Burma and Thailand” (239).

? Fang is a district in northeastern Chiang Mai province.
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Panel 13: Crossing the river at Chom Thong

mnm@ﬂ@ﬂ%qﬁmurﬁm@wé@ A inessumesiandn ﬁm‘l,mfl,uﬂ@aﬁu

They fled until they reached Doi Luk, a tall mountain near the Mae Ra Ming
River. Phaya Chang Mongkhon slipped down Doi Luk, so thereafter Doi Luk had
the name Doi Lo (nasuas or “Slippery Mountain”). Nowadays it is called Amphoe
Chom Tong (81naaaunas) in the present-day province of Chiang Mai.'

13, waanfusllugnsnuilladudaianzaudusiinlumdrnzfueenine snuay
u?mmmwszmwﬂnﬁ'lﬁumqﬁu”l,ﬂSifaﬁqr;fmmqmmmu

Then they crossed to the other side of the river and moved eastward, following
the riverbank. The elephant, horses and retainers of Phra Nang Chamari walked
swiftly and steadfastly.

14. NMEU\‘W]W]‘LI@NJYW mumfﬂﬁﬁmwnam@@mw‘ﬁuﬂiiﬂmemumﬂumﬂ%mqmnmmm
uwamﬁmqmuummmmmqm@imfaﬂLLmuum

The women, who were all carrying various provisions up Doi Yao, became
exhausted and fatigued. They breathed heavily. Doi Yao Luk was later named Doi
[-ui (m@a@@ﬂ)

15. LummﬂmmumamLﬁuiuﬂm’mvl,nmqmﬂmﬂmqmmqmm‘mm NITUNNTNEARD

10'Wat Chom Tong, a temple dating from the 15th century, is one of twelve temples deemed a holy
pilgrimage site in the Yuan tradition of Theravada Buddhism. These centers are linked with the
year of the “twelve-year” or “animal cycle” in which one is born, and they are all said to contain
a relic of the Buddha. In most cases it is thought that King Asoka sent couriers to bring the relics
to each of these temples. Wat Phra That Hariphunchai in modern-day Lamphun is also one of the
twelve sites. For more information on pilgrimage in northern Thailand, see Keyes (1975).
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Due to so much travel and wear, the elephant carriage broke and they stopped
to rest and repair it. This place was later called Ban Mae Saem (ﬁﬁuLLﬁLLm).”

16. m@%@m@a‘ﬂmmm%m LL@VN"IGQEI\W]LLVNMLINL’F«]’quﬂﬂ’]ﬂ@vWﬂﬂNﬂNW@ﬂﬁ‘ﬁ')‘ﬂ"l\‘i W
mlizeseNa AeNRinsiAGEN “mmmw"

When they finished the repairs, they continued traveling. After some time,
Chao Phan wanted to rest the elephant’s head, but the elephant did not allow his head
to go down. Later, that place was called Thung Hua Chang (m‘m‘n’m or “Elephant
Head Field”).!?

17. LL@‘VLLmnmmmmwm wmﬂmm@i@uﬁmmu mﬂmmwm\ﬂuu@ummm\mmmuu
passHe il uslas ﬂmuma‘mmuﬂqq

Suddenly, Plai Mongkhon stopped walking. The mahout ordered the elephant
to bow his head, and later this place was called Mae Plong. Nowadays it’s called
Ban Puong.'?

18.  Wizw9anaFasue mwnmmmumﬂuwmummLm@umwﬂmmwwﬂqLﬂuwmmuauw
m‘nslummmmwnwvlﬁuﬂm@@ﬂmmmwﬂmq

Phra Nang Chamari stopped in that area for many months. Chao Phan, the soldier,
began to love hunting animals; wherever they camped, he would go out hunting.

v v
o

19. fmumﬂummu wmwuimmmmmmuﬂﬂmLuﬂ'm\iﬁmﬁuvl,ﬂéﬁﬁm%ﬂmﬁmmm:ﬁ
mufﬂﬂmummmﬂ wmmmmvmmummﬂmmmmmmmm

One day, Chao Phan went out to hunt as usual, but this time he went alone. He
became distracted as he was walking and, all at once, he felt a sudden pain in his leg.
He bent over to look and realized that he had been bitten by a cobra.

.20, Lﬁ@ﬁqLfam'a"uma\mzuwmu%:l,gmymL';ﬁﬁulﬁﬂslﬂ;mﬁu;ﬁgt,wmxszmmmﬁmu
uanasAveenmavLTnTiAgll uazuasawisdesiiumdeen il
When it was time for the community’s meal, Phra Nang Chamari asked her
retainers to find Chao Phan and tell him to come and eat because it was already late.
She then ordered two people to go out and look in the direction Chao Phan had gone.

Yy v

21. LL@')ﬂuVl\‘i@@\‘mﬁﬁNﬁ’]L’Q’]W‘L\l@um’ﬂ mimmLm‘wuuuamﬂmmm%muﬂmL‘m ‘Dyﬂ"l?;l

' Ban Mae Saem is currently the name of a village and a school in Tung Hua Chang district in the
province of Lamphun.

12 Tung Hua Chang is presently a district in Lamphun province that borders the northeast side of
Li district.

13 “Plong” (1/a4) means “agreement” or “realization”, and “Puong” (1/94) means “group.” Ban
Puong is a village in Tung Hua Chang.
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azgaeaiueenslsh

Both of them searched for Chao Phan until they found him. They immediately
realized that Chao Phan had been bitten in the leg by a cobra, and tried desperately
to help him.

22. muuﬂum@mmmﬁﬂwwmﬂmumn@umnmummm wsnBaaniin  wan
LinsiuaiAG 1wt

The two helped each other carry Chao Phan hastily back to their camp. As soon
as they arrived, the community members saw Chao Phan and hurried to help him.

23. et wa‘vmqmmma‘ﬂwmumm‘laLLmzmmﬂm mmumﬂ“lmwwmmmmmqa
Lwimwunmmnm RaNA LN ALAINFRUlamng mmﬂsﬂ,mnLm'umm”mqmmnmw
Lisdain

Phra Nang Chamari immediately asked a doctor to grind medicine and apply
it to Chao Phan’s wound. The people asked the guardian spirit of the area to help
Chao Phan regain consciousness, but in the end, Chao Phan took his last breath and
passed away. An intense, dark sadness enveloped Phra Nang Chamari and the people
of the community.

.24, Seriumeluas nezneidlaidnegauinsnlugluddidlmauaanssuned
Anle
After Chao Phan passed away, Phra Nang Chamari sat down alone to think.
She did not know which direction to go. Sitting alone, she could think clearly.

25. La‘wﬁlmwmm Adl3ansdszinaedn Mﬂ‘umwummmummv{muﬂqqmﬂqu
el gnawaesn”

After some time spent in quiet meditation, she decided that their elephant
should lead the way. So, her retainers adorned the elephant’s neck with a garland
of gold. The elephant once again received a new name, “Chang Phuang Kham”
(Elephant Golden Garland).

26. wum\mm\mmmﬁmuwmummmﬂmwmLV]W?Jmmanwﬂummﬂﬂmmmj AT
FaAeLsa \HDUNgNUAU

Phra Nang and her retainers then presented an offering and beseeched the local
spirit to show the elephant the way to a place where they could build a home; a city
for their children and grandchildren.

27. mwwmmimmu@mmmuﬁq wth@d memmm@ﬂ@nuu\ﬂmn@uﬂuumimﬂmmmm GEN!
ThilaBunien “aeuTi

Chang Phuang Kham walked down the bank and followed the shoreline of the
River Li. Phuang arrived at a mountain and decided to go over it. From then on the
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mountain was called “Doi Chang Khuen.”

28. mmﬁ%mwwﬁﬁ@uﬁmmmmﬁﬁmqwﬁq mqwq\immmwmLmvmn%mﬂmqmwn
mmumuﬂﬂfrmmmwm\mufwmfafnmu‘iﬂwmnmmmuﬂwnmmuu

Later, Chang Phuang Kham suddenly stopped and acted surprised. He turned
on end and began to run, as if frightened. That place was later called Ban Pong Lok
(muiﬂqmﬂﬂ the “Frightening Forest”).!* It borders Ban Pa Hok today.

29. mmvwmmnimm@nmnmmuuﬂmqmmmVLﬂVLmVLu"Lﬂ@uﬂWNm”l,mmmﬂﬂﬂmnﬂfﬂsmmn
Uhnnui mesndeBanfinseiuantnumaadn

The elephant ran quickly but he did not go very far. The garland fell off of the
elephant’s neck and was later found by Chamari’s retainers. From then on the area
was called Ban Phuang Kham."

30 wertneasETeen 1ol AdsmnsilatmmngsiiauuaumaniEngladaans
an el fniauuan dewemaunisulila
Phra Nang Chamari noticed that the elephant looked surprised; it was running
as though something was chasing it. She told her retainers to run ahead and intercept
the elephant’s path. The elephant ran into them, as they had taken a shortcut to enter
the forest and trap him. Even though they had found the elephant, they could not
catch it.

31. meqnﬂmﬂm"LmMmmLmy?uvl.”ﬂmm @uzgm”’]ﬂﬁ"l,;mm\‘iﬁfma'mu?mﬂmwa‘:uwﬁ
wmmmmmuiﬂwmwwwmLL@”@uimvimu@@Nm

The people had found the elephant, but he escaped using a shortcut, running
quickly along a meandering creek. Chamari’s retainers tried to follow the elephant
and finally caught him at Ban Om To.

32. weswnalpdumanyssuanuasmnednlu waansznauazingladedaaiduaieiias
fa'ﬁmnuuﬁymimm@muwmwammmwm‘wmLummﬂmm

Phra Nang adorned the elephant once again. Despite the fact that Phra Nang
Chamari and her followers already possessed a great deal of merit and prestige, they
swore allegiance to the gods and asked them for strength and for the elephant to
found a city.

33. mumaﬁmmwim Lmumumﬂmﬂ bbN LL[ﬁleﬂuN’]uﬂ’m’WﬂﬂﬁQW}ﬂ LLNVL‘]J LL@J@WII’WN‘MQ?;I b

-1

11 Sunessnfianiienmeirasfunnreusting
At the conclusion of the prayers, the elephant walked up the riverbank and past

4 Ban Bong Lok is also a village close to Li city.
15 Ban Phuang Kham is located just outside of Li city, not far from Wat Duang Diao and Wat Ha
Duang.
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the forest and arrived at a brook. He crossed this brook to yet another one, and then
he began to climb a mountain, going westward of the Li River.

34. m\m\mwum@ﬂiﬂ Li‘@?;l°'| mumvmqmmmvmmummﬂmmmmmwiﬂmm lu
‘1‘7{@@ wqu"l,mﬂ@@ﬂmmmmqLLm"Lu”meuum@ﬂma@ﬂu

The elephant walked up the mountain quickly, and Phra Nang Chamari and her
retainers followed him for a long time. At the end of the day the sun passed beyond
the horizon and illuminated the rows of bamboo that lined the top of Doi Yao Luk.

o35, LmqmmmummummwuLuumum\‘lﬂmqmw’amumi Lmzﬁﬁn%fﬁwwﬂmﬂm&i
gaufiiuznaranglaun Lmvuwmﬂmmm@wmm

Then, the elephant came to a clearing that had an earthen hill in the middle. It
was impressively tall, so they named it Chom Pluak Yai (the Large White Termite
Mound). On top of the hill was a white stone that looked like a bird egg and a
phayanak (weyruna, Great Naga or serpent god) guarding the stone.'

. 36 wzy’w%ﬂqﬁ;mLﬁmﬁqﬁﬂgm‘ff;ﬁmm&u LaatAuseUaelaangnseylatensini
TufRAenWATAeNLAIN LAZIBN9I9ENTU-AIRNIAINHLANTN
The elephant then trumpeted loudly; the noise resounded throughout the area.
He walked around the termite mound three times, and broke off a tree branch to fan
the naga, in accordance with respectful customs.

37. W@:mqﬁuﬁ;miﬁqumﬁﬂu‘émmﬁu warluuiueamsrundlafudonerarasaiang
aq@qmﬂ@nm@ﬁLﬁuqnmem'aﬁm'mmfglwnmwauﬂmn

Phra Nang and her retainers then stopped and stayed in that area. That night she
heard the startled cries of her followers, so she quickly arose and went outside to see
what was happening. She saw a transparent sphere floating in midair, illuminating
the chief termite mound that was in the middle of the others.

38. gla'%uffu’l,miwixmqmﬁiwmﬂﬁﬁfnamqLmu?mmwuﬂmnimmﬂﬂﬂ;mmm ierenitT
unulananaiiley LasNINMNBLNATNNNAT

At dawn, Phra Nang Chamari had her retainers start a fire in the area around the
great termite mound to clear the land before designating it as the center of the city.
They also conducted a ceremony to make an offering to the local spirits and gods.

39. wivmwwmm\ﬂumfmmwmwwiﬂLmu”lm@uqmmmmwmﬂ Teazluanin
wwataadesiniunafiesiaasey

16 For observations and analyses of the role of the naga in the lives of relics, see Strong 2004 as
well as Disch 2012, 47-49.
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Panel 42: Phra Nang Chamari names the temple

Phra Nang Chamari then ordered her followers to walk the elephant around the
area so it could demarcate the boundary of the exterior city walls.

40. Lﬁ@ﬁmumlmmﬁm”l,;t.l,gq Aevenlnsmarinsieng- umqmmwmmmmmmwu
s Mmqvl,mmﬁnu@mqLmumml,ﬁummmu

When the borders of the city were established, they told military troops and
followers, both men and women, to help each other dig a ditch to make the city seem
elevated. The followers worked together tirelessly for a long time.

41. meLquLufmL@i@lumanu@nmiﬂmmmmqu,m LL@:’Lﬁﬁqaﬁuﬂgnﬁ;ﬂﬁLﬁm‘lﬁmu
Seviiduumarinunefivuniiu ummnmuu@mmmhmu

Upon the completion of the city’s exterior walls, everyone helped each other
collect bamboo and grow bamboo trees around the city to make another opaque
wall. It was impossible to see the city from outside the bamboo barrier.

42, wdsannanailesuazingia wezunglasstadatin “danszanangnen” antiiaglaiben
- PN T - S o = Y- N -
WHBHNHBNA 1ge “WedaLd” Taqiiuassaniiedtion “iledd” unaen

After the city and the temple were finished, Phra Nang named this temple “Wat
Phra That Duang Diao” (fawszanmanaiden, Temple of the Single Sphere). From then on
this city was called “Li” or “Mueang Lab Li”. Nowadays the city is called Mueang Li.
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Panel 43: The farmers of Mueang Li

43. comqum'nmuﬂ@ﬂﬂu@mmmmmj ummfmumqLumﬂaLﬂuu@mummmmﬁmg
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All the villagers lived together happily. They had constant business with places
outside the city. The majority of the villagers in Mueang Li worked as farmers and
gardeners, and they continue working in these jobs until the present day.
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One night, Phra Nang dreamed that a translucent sphere was floating from the
Great Termite Mound to the area east of Wiang Wang. It floated back and forth five
times. Therefore they built a temple in the city area and the name of the temple was...

45. . fmws”mmmmq s-;q‘ﬁmmmuum Wi”uwimmmLaﬁqmqmmgqﬁm WATNIIYAAE
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..Wat Phra That Ha Duang (qmwummmmq Temple of Five Spheres). It was
named according to Chamari’s auspicious dream. Phra Nang Chamari oversaw the
temple’s construction and spoke with the novices and monks about any obstacles
they encountered durlng the building process.

46. manafles  Aaanensnauasa mﬂuﬂsvmfﬁu"l,mmummmu’Lum“wmmmm
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When the temple complex was finished, the population made merit and brought
alms to the monks, in accordance with Buddhist practices. The population of Li was
able to conduct fruitful business in their city, and the people were very happy.

47. mmiumu UANLIANTZINTTIU Wiwuwmmmqmmmnummmmﬂnu i
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Not long afterwards, Phra Nang Chamari built many more temples outside the
royal borders that endure until now, including Wat Phra That Duang Diao and Wat
Phra That Ha Duang.
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The elephant was very meritorious; he was not simply a vehicle for transport,
but also the guide who showed them the place to build their city. The auspicious
elephant passed away after the temples were completed, and they built a funeral pyre
for him.
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After the funeral, they took the elephant’s bones and buried them in the earth
around the chedi of Wat Phra That Duang Diao. At present, there is a monument to
the elephant next to the stupa.
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Phra Nang Chamari continued to care for her kingdom, which succeeded and
flourished. People conducted business with Mueang Kang Soi by rafting on the Li
River to the Ping River, and then following the Ping River to reach Mueang Kang
Soi, which was a very developed city at the time.!”

5L mum”mmmm@mmvwmmLgﬁmmmﬂumm@mmmwam Lummmmmmmﬂim
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Phra Chao Kho Mue Lek (“Lord Iron Wrist”) and Phra Mae Chao Bua Tum
were the rulers of Kang Soi. Traders from many lands came to buy and sell their
products, and offered the king and queen valuable goods such as crystals and rings.

52. manariaatuInIunueeilade ‘Wﬁ?‘vmqmmnimmumﬂmimwmuﬁ NI

17 At present, there is a temple named Wat Phrathat Kang Soi in Samngao district of Tak province.
According to a Thai tourism website, the ancient city of Mueang Soi still exists (Travel Thaiza. n.d.).
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Some time lapsed, and following the laws of impermanence, Phra Nang
Chamari passed away before she was sixty years old. Attendants and retainers
throughout the city of Li were very sad.

53. lensutmunganuag mmmmmmium VNS AR NUAZE LI AL ENS
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When all of the chanting was finished, groups of high-ranking officials, royal
pages, soldiers, and villagers congregated to offer a funeral pyre and ceremony for
Phra Nang Chamaridewi.

54. @mmmm mmmmuﬂﬂm@q mum@\ﬂmummmma'qLimeL@‘vnwmmmgwmnu
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After Phra Nang Chamari’s death, Chao Nio Mue Ngam (“Ruler with Attractive
Fingers and Hands”) governed. The land was prosperous and successful, and the
people had business communication with the leaders of many different lands.
Rumors of Li’s success spread in all directions.
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News of Li’s prosperity and prestige soon reached the Lord of early Sukhothai.
The Lord summoned his court officials, pages, and the royal astrologer to meet with
him so they could plan to raise an army and conquer Li. He had the astrologers
predict an auspicious time for when he should advance his army.
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After that, the Lord of Sukhothai advanced an army of elephants, horses, and
soldiers. Sukhothai’s army was large, as they intended to fight Li and colonize it. The
Lord ordered them to gallop quickly.
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They arrived after only a few days of travel, and the army rested in an area
near Li because they were exhausted. After they had rested, they planned to enter
Li and conquer it. When they were prepared and all of the soldiers were ready, they
advanced and attacked.

58. wawndlaluwwinlagodamnadusiwunn adladelunesinnduiinnewiie
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It did not take long before Sukhothai’s forces lost a large number of
soldiers. The Lord ordered the forces to retreat and return to the place where
they had rested earlier in order to re-strategize and look after the soldiers who
were injured.
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They could not enter Li because the bamboo trees had grown into a very dense
exterior wall. They were not capable of defeating Li through direct attack, so they
thought of a new strategy after they retreated. They would attach money to arrows
and shoot them into the bamboo trees.

60. mamﬂmmmmmiumm ﬂummammwm?fmmumn WEy’]Lﬁﬂ\‘IEL;E%LQSL';ﬂ'ﬂu
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Because the forces of Sukhothai had suffered crippling losses, the Lord of the
Southern Land ordered all of his soldiers to retreat and return to Sukhothai. They
were very exhausted and fatigued.

61. NI 1umuwmm,m\ﬂr;fl,gziwmi aay mLﬁumfamw,m\mﬂvajummmﬁﬂ@ﬂ
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It was not long before the Lord of the Southern Land ordered soldiers to
disguise themselves as Li villagers. They planned to comingle and reside in Li for a
long time.

62. MANNAAINAILAS 1aElesadsmIsuaz TR AT e NN A s AN e
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After the war settled, the ruler of Li ordered soldiers and villagers to help each
other repair things that had been damaged by the war, such as the bamboo hedge and
the gate.

63. Lummﬂmm@mLLWQmel,ﬂuiuimmmummmm TN U T T
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The bamboo wall had been left broken and unattended to for many days, and
as a result the bamboo dried out. All the soldiers and villagers were helping to cut
down the bamboo when they noticed the arrows caught in the bamboo and the small
pouches of money attached to them.
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Panel 64: cutting down the bamboo trees

They helped each other cut down the bamboo trees because they desired the
gold. They did not know about the enemy’s scheme, so fighting broke out over the
money. This fighting shattered their unity.

65. aeduiingeauy  laanldanlmanfemndlalasimsufivasnzrenlad
ainlevanagquieiilaansladnga Aedelnszitaanmns

The spies who had sneaked in went to give news to the Lord of Sukhothai, who
laughed when he received the news. He was pleased that the enemy was mentally
weak and the scheme had proved successful. He then ordered the soldiers to prepare
themselves for battle.

' £ [
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The Lord of the South quickly led his army to fight Li and conquer it at once.
They traveled hurriedly and just before they entered the borders of Li, he stopped
his troops.
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They stopped to rest because they were tired from traveling. The ruler of
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Mueang Si Satchanalai'® ordered the soldiers to invade and conquer Li at once. The
soldiers of Li came out to face the intruders with all their might.

68. wmummmummwmmmmmmm@ﬁiuimmm@ﬂLmﬂ@vmmmiﬂ Feduanfles
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The soldiers of Li resisted but Si Satchanalai did not waver, so Li retreated
behind the city gates. Consequently, the leader of Si Satchanalai ordered his archers
to shoot a storm of flaming arrows into the village to terrorize them.

69. mqmmm\mmniwmmmuiﬂmmuw@u gt aeisL-In mu‘wmﬂm@@ﬂzgm
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The villagers helped each other put out the flames while groups of soldiers
rushed out of their homes to fight the battle. Both the men and the women of Li
resisted the enemy vigorously.
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Despite Li’s resistance, the enemy did not falter. The people of Li carried
their children and grandchildren out of the city. The cows and buffalos stampeded
chaotically. All of the windows of all of the homes were set on fire.
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Phra Chao Nio Mue courageously went out to battle the enemy. He executed
the leader of Si Satchanalai with one downward blow of his sword, while many
people lay dying nearby. Phra Chao Nio Mue was shot by an arrow and died standing
up, as shown in the picture.
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After Phra Chao Nio Mue Ngam passed away, the enemy pursued and killed
villagers, both women and men. Small children were cruelly and brutally murdered.

18 The text at times refers to the enemy leader as the ruler of Sukhothai and in other instances as
the ruler of Si Satchanalai or “Lord of the South”. The ancient remains of what is now called Si
Satchanalai are located about fifty kilometers north of Sukhothai (Vickery 1990, 1). Inscriptions
emphasize the importance of Si Satchanalai as a “twin city” to Sukhothai, but while Sukhothai grew
as a political center, Si Satchanalai’s influence lessened, particularly in the 14th century (Vickery
1990, 26). See Vickery (1990) for an explanation based on epigraphic, textual, and architectural
evidence as to why Si Satchanalai and Sukhothai were separate cities.
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After winning the war, the ruler of Si Satchanalai provided liquor for his
soldiers. Groups of soldiers drank and then looked towards the groups of captive
women, whom they seized and raped. Whoever resisted was killed, and their bodies
were carelessly discarded. The soldiers then burned the homes until they were
completely razed. They carried off everything of value.
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The Lord of Si Satchanalai ordered his soldiers to ruthlessly kill and decapitate
the local monks and then search for firewood so they could burn down the chedis
and temples and take the gold that was left.
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After the war, the soldiers were deployed back to Si Satchanalai along with
prisoners from Li who had surrendered. There were many prisoners, and they took
shortcuts through the mountains.
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Soldiers were guarding the caravan carefully, but once in a while they were not
watching their prisoners. One day about nine or ten people were able to escape the
caravan.

7. Lummqaummmiﬂmmmzmmenﬂwmuﬂumﬁmmmm”m\mstgmm\ifNﬁWLm
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When the fighting was over, only the strewn corpses of humans and elephants
remained in Wiang Wang, and vultures and crows swarmed to peck at the
decomposing bodies.

78. Mmmnuuimwawmzmimn@‘ummwmeimmmvﬂmﬂmimm@iu aennnuanly
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Later, some of the troops who had survived the war returned to see if they
could restore Wiang Wang. They concluded that they could not revitalize their
former home because all that remained were piles of human and animal bones.
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Panel 72: The Si Satchanalai troops slaughter the people of Li

They migrated back westward again along the shore of the Li River. They
built a new city, and a temple and monastery. Nowadays, the land is called Ban Wat
Luang.

80. [No text for number 80]
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In subsequent years, wild brambles overtook Li and a diverse range of wild
animals populated the area. Groups of hunters liked to come and hunt in this area,
but they were always frightened away by the ghosts.

82. ilasanniaainuanun 800 nndanduten laflauanangamasan AsgnEiani
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Eight hundred years passed and Li turned into a jungle. Once in a while, thieves
came to plunder the area for ancient artifacts, but they too were scared off by ghosts.
Some people brought a shaman in hopes of quelling the spirits, but the shaman was
strangled by them.
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Panel 84: Khruba Sriwichai directs the rebulldlng of the chedi

Portraits of leaders of Li: 1. Chao Pu Lueang 2. Chao Mae Chamari 3. Chao
Ko Mue Lek 4. Chao Luang Ta Moe 5. Chao Nio Mue Ngam 6. Chao Chong Sung.
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Durlng Khruba Sriwichai’s" time, he led his students and novices to reconstruct
temples in northern Thailand. The monks gathered the bricks from the ruins of Wat
Duang Diao, and rearranged them to be the base of a chedi. In this painting, the chedi
is still not finished.

85. mann.aduagu1nnd lannamesdanseainnauntnenssnlaysurdnlagasa
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9 Born in Li in 1878, Khruba Sriwichai was, and remains, one of the most revered and well-
known monks in northern Thailand. The title khruba is still commonly used in Lanna regions
and among the Buddhist Tai groups of Burma, Laos, and Sipsongpanna (Treesahakiat 2011: 9).
Khruba Sriwichai was known for his magical powers, his charisma, his campaign to renovate the
many dilapidated Buddhist temples of northern Thailand, and his resistance against the Buddhist
establishment in Bangkok. Around 1899, Khruba Sriwichai became the abbot of a temple in Li
called Wat Ban Pang, and soon after began building new monasteries outside of town so that he
could focus on his meditation practice. Just as Queen Chamari had a vision of the five glowing
orbs that prompted her to begin construction of Wat Ha Duang, Khruba Sriwichai also frequently
claimed to have visions that he interpreted as auspicious signs, indicating that he should build new
temples. For example, prior to building the new monasteries on the hilltops outside of Li, Khruba
Sriwichai had a dream “where he saw a light moon emitting beautiful rays through the midst of
clouds” (Swearer 1988: 78-79).
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Years later, Khruba Khaopi*® came to Wat Duang Diao to stay during the rainy
season following the holiday of Khao Phansa. He continued Khruba Sriwichai’s
renovations by building a sala behind the area over the exterior city wall. It is still
there today.

86. @ummqﬁ o&mla AFLNTEZAANNRLY (mmﬂwﬁ) Wi@mmmwmmwmvmm
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Up until the year 2532 (1989), Khruba Chaiyawong Sapanna (Luang Pu Wong
or “Khruba Wong”) along with his students renovated the chedi of Wat Duang Diao
which they finished in the year 2538 (1995).2!
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Abbot Piyawat Titsilo (Bunyuen), the current abbot of Wat Duang Diao, has
made renovations on the chedi, covering it in gold. People come from all over
Thailand to visit the temple.

88. ummmmmﬂmmm\umm (luiaqii) fay) imvimﬂwaéwaﬁmiﬂmwu FaAla(yoyEn)
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This painting depicts the grounds of Wat Duang Diao as it stands today. Abbot
Piyawat Titsilo (Bunyuen) was assisted in the renovations by one temple resident
(gnim), one novice and five nuns.

89. wrzunaand laluiaulumngean H1eluua. .. “InsA1RNNTNUNT”
Phra Nang Chamari was reborn as an angel. Her full name is Goddess
Chamarimahadewi.
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This picture is a reproduction of the temple complex according to the real estate
title of Wat Phra That Duang Diao. It used to be the ancient city of Li: it is now just
over two kilometers from Li.

20 Khruba Khaopi is another revered monk in northern Thailand. Khruba Sriwichai re-ordained him
after he was de-frocked by the Sangha in Bangkok (Treesahakiat: 46). There is a large monument
to Khruba Sriwichai, Khruba Khaopi, and Khruba Chaiyawong Sapanna located near the market
in the center of the town of Li.

2! According to Thai websites dedicated to Buddhist and local history, Khruba Chaiyawongsapanna
was born in 1913 to a poor family in Ko district of Amphoe Li. He is another respected monk who
renovated and revitalized northern Thai temples, in the tradition of Khruba Sriwichai. Like Khruba
Sr1w1chal he had a strong following from the local Karen community (“ﬁ@vqmuavu,ﬁﬂwwmqﬂm

”2013; “ﬂﬁ‘”'l[il')ﬂWi‘“’WVlﬁU’WlWJilﬁm ”2013).
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This picture represents the various transformations of the chedi. It was built in
the time of Chao Mae Chamari, and later, Khruba Sriwichai, Khruba Khaopi, and
Khruba Wong continued restoring it until the present day.

The panels at Wat Duang Diao, Amphoe Li
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