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THE GREAT DISCIPLE MAHAKASSAPA AND HIS PARINIBBANA
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ABSTRACT—The 80 great disciples (asiti mahdsavakas) are a conceptual
category found in Pali commentarial literature dating from the 5th to the
10th century. Various forms of evidence, including archeology, epigraphy,
and iconography, demonstrate the enduring popularity of these characters
within mainland Southeast Asian Buddhist traditions. This popularity
spans from the end of the 1st millennium to the present. The focus of this
work lies in the Pali texts, which have been largely overlooked in
comparison to the well-preserved accounts in vernacular languages. The
study partially aims to address this gap by presenting a critical edition and
new translation of a Pali text centered around the parinibbana (final
demise) of one of the most esteemed disciples, Mahakassapa.
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Introducing the Great Disciples

The asiti mahasavakas, commonly known
as the “80 great disciples” or “hearers”,
represent a conceptual category within
Pali Buddhist studies that has received
limited attention. Notably, Francois
Lagirarde (2000, 2001, 2006) is the sole
scholar to have extensively explored
this field, primarily focusing on the
Southeast Asian context, particularly
the Thai vernacular Buddhist tradition.
While Lagirarde sheds some light on
this subject, information about these
great disciples, sourced from Pali
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literature, is scattered across various
other published works, including
Toshiichi Endo’s (1997), which explores
the evolution of some key concepts
such as bodhi, bodhisatta, parami, etc., in
commentarial literature. Additionally,
the bilingual Paramidipani (ed. Pesala
2015), originally composed by the
eminent Burmese monk Ledi Sayadaw,
must be referenced. The latter work
consistently mentions the great
disciples in discussions presented in the
form of questions and answers,
specifically focusing on enlightenment
and the attributes necessary for
embracing a bodhisatta’s career.
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The popularity of the great disciples
has achieved considerable success within
Southeast Asian Buddhist traditions,
making distinctive contributions to
regional Buddhist narratives and
literature. This popularity has played a
crucial role in fostering a strong and
enduring local religious history (Skilling
2009: 57-59). The lives and final
moments of the 80 great disciples
became a significant literary genre,
preserved in vernacular languages.
Although absent in Sri Lanka and
central Myanmar, these texts persist
today in Thailand, Laos, Cambodia, and
the Shan State (Lagirarde 2000: 58; 2001:
304).

Molded tablets found in U Thong’
(late 1st millennium) and Saraphi,
Chiang Mai province (12th-13th c.), as
well as footprints of buddhas during the
Sukhothai period demonstrate the
lasting impact of the great disciples in
ancient Thailand (Bauer 1991: 61-63;
Lorrillard 2000: 41-45, 53-55; Skilling
2013: 77-79). References to them
continue in later Burmese epigraphy, as
seen in an Ava inscription from 1778 CE
recording the enshrining of 80
statuettes (Taw Sein Ko 1899: 170).
Another Burmese tradition details 40
disciples sitting to the right of the
historical Buddha and 40 to his left (Tin
Lwin & Tin Oo 1996: xiv-xv). The
Rattanakosin  (Bangkok) period in
Thailand ~ (1782-today)  witnesses
continued interest, marked by new
inscriptions during the installation of
monumental group of statues in various

% The inscriptions found on the back of seven tablets
give the names of “foremost disciples” (etadagga)
which are also present in the list of mahdsavakas (see
thereafter).

monasteries in Bangkok (e.g., Wat
Suthat and Wat Phichai Yat). Official
recognition of these great disciples is
evident in the Anubuddhapavatti (ed.
Vajirafianavarorasa 1974), composed by
Prince Vajirafianavarorasa (1859-1921),
alongside publications like Brah
asitimahasavakanibbana and  Brah
savakanibbana (ed. Anonymous 1972),
focusing on the final moments of these
great disciples (Lagirarde 2000: 61; 2001:
304, 314).

Mahasavakas or great disciples are
absent from early Buddhist scriptures
and the Mahayana literature, suggest-
ing their specificity to the late Theriya
school (known as Theravada today).
Their origins trace back to Pali com-
mentaries (atthakathas),’ notably those
collected and composed by Buddhaghosa
(fl. sth ce) and later by Dhammapala
(fl. between the 6th and 10th c.),* who
succinctly defined their characteristics.

Buddhaghosa refers several times to
these mahasavakas without defining in a
coherent and articulated whole their
nature and specificities. He mentions
few names,’ while their definitive number—

 Later literature makes sporadic references to
these great disciples, but they do not take center
stage in narratives and lack significant conceptual
development. See, for instance, in the Mahavamsa
(Mhv XXX 80) and its “Extended” version (Ext Mhv
XXX 218c), the Thiapavarmsa (Thup 233, 29), the
Chakesadhatuvarsa (Cha-k 10), the Rasavahini (Ras 78,
21), the Asitimahasavakavannanagatha mentioned in
the Gandhavarisa (Gv 66, 5-6), etc.

* While not strictly a commentary, I include here
Buddhaghosa’s Visuddhimagga for convenience, as it
serves to synthesize the entire conceptual framework
of the Theriya tradition. The dates concerning
Dhammapala are still subject to discussions; see
Gornall & Ruiz-Falqués (2019) for a recent synthesis.
5 For instance, ““Where is the Teacher? Where is the
Thera Sariputta? Where is the Thera Moggallana?
Where is the Thera Bhaddiya? Where is the Thera
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eighty (80)—appears several times® and
seems normal and already integrated into
these different literary developments.
Their important status is testified by
their repeated mention in sequences
including prestigious characters;” by the
specific marks (lakkhanas) they hold;® by
their faculty to recollect past lives
among six kinds of people, as well as
being considered as peculiar savakas,
alongside aggasavakas (“chief disciples”)
and pakatisavakas (“ordinary disciples”).’
This threefold distinction can probably
be understood from a conceptual frame-
work in which the “bodhisattva or
bodhisatta ideal”*® has been elaborated.
Notably, distinct perspectives on the

Anuruddha? Where is the Thera Ananda? Where is
the Thera Bhagu? Where is the Thera Kimbila?’ So
saying, they went about looking at the places where
sat the 80 chief disciples” (Dhp-a 1138, 19-23).

® The 80 great disciples (asiti mahasavakas) are
mentioned, for instance, at Vism 98, 26 and Vism 411,
14 and 24; Sv 11 420, 4; Sv II 429, 24-25; Sv 111 792, 17;
Dha-a I1 94, 11; Dha-a II 97, 14; Dha-a Il 174, 11-12; Pp
1 357, 21; Mp 1 127, 13-14; Mp 11 126, 5 and 11; Mp II
262,1-2; Mp 11 65, 23; Pj 11 51, 9; Pj I1 511, 23.

7 For instance: “For in this place, buddhas,
paccekabuddhas, the chief disciples, the 80 great
disciples, the different wheel-turning monarch
possessing great powers, the khattiyas, the brahmans,
the householders with immense wealth arise” (Sv 1I
429, 24-25). See also, “Sariputta, Mahamoggalana,
as well as the 80 great disciples penetrated the
supramundane Dhamma through energy” (Sv III 792,
16-18 and Mp II 65, 23-24).

8 «...] On account of that, for them these distinctions
are to be known: the buddhas are endowed with
these marks; the paccekabuddhas with these [other
marks], the two chief disciples, the 80 great disciples,
the buddha’s mothers, the buddha’s fathers, the
buddha’s attendants, the buddha’s female attendant,
the wheel-turning monarch are [endowed with other
marks]” (Mp II 261, 30-262, 3).

?“There are sixkinds of people who recollect these past
lives. They are: other sectarians, ordinary disciples,
great disciples, chief disciples, Paccekabuddhas, and
Buddhas” (Vism 411, 8-10; trans. Nanamoli 1956: 405).

19 0n this point, see Samuels 1997.

terms bodhi and bodhisatta, marking
crucial stages in the evolution of the
bodhisatta’s doctrine, signify that disci-
ples (savakas) can also aspire to attain
enlightenment (Endo 1997: 283-284)."
Buddhaghosa’s classification of savaka
bodhi (“enlightenment of disciples”),
paccekabodhi (“enlightenment of pacceka
[buddhas]”), and sammasambodhi/
abhisambodhi (“highest/perfect enlight-
enment”), along with Dhammapala’s
later differentiation between mahabo-
dhisatta (“great-bodhisatta [i.e., the
Buddha]”), paccekabodhisatta (“pacceka
[buddha]-bodhisatta™), and savakabodhisatta
(“disciples-bodhisatta”), reveals a more
intricate nature of the bodhisatta. It is no
longer merely an appellation for the
previous existences of any buddha.

The late Paramatthadipani (Dhamma-
pala’s commentary on the part concerning
the Theragatha-atthakatha) brings some
elements clarifying the nature and iden-
tity of this peculiar group of disciples, in
addition to some Buddhaghosa’s views.

First, we have the names of these
mahasavakas:

Venerable, among them, the 80
great disciples by names are
Anfiakondafifa, Vappa, Bhaddiya,
Mahanama, Assaji, Nalaka, Yasa,
Vimala, Subahu, Punnaji, [10]
Gavampati, Uruvelakassapa,
Nadikassapa, Gayakassapa,
Sariputta, Mahamoggallana,
Mahakassapa, Mahakaccayana,
Mahakotthika, Mahakappina,
[20] Mahacunda, Anuruddha,
Kankharevata, Ananda, Nandaka,
Bhagu, Nanda, Kimila, Bhaddiya,

1 0On the evolution of these complex doctrinal
aspects, see Endo 1997: 228-238.
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Rahula, [30] Sivali, Upali, Dabba,
Upasena, Khadiravaniyarevata,
Punna Mantaniputta, Punna
Sunaparantaka, Sona Kuti-
kanna, Sona Kolivisa, [40]
Radha, Subhiti, Angulimala,
Vakkali, Kaludayi, Maha-udayi,
Pilindavaccha, Sobhita, Ku-
marakassapa, Ratthapala, [50]
Vangisa, Sabhiya, Sela, Upa-
vana, Meghiya, Sagata, Nagita,
Lakundakabhaddiya,
Pindolabharadvaja, Mahapan-
thaka, [60] Clilapanthaka, Bakula,
Kundadhana, Daruciriya, Yasoja,
Ajita, Tissametteyya, Punnaka,
Mettagt, Dhotaka, [70] Upasiva,
Nanda, Hemaka, Todeyya, Kappa,
Jatukanni, Bhadravudha, Udaya,
Posala, Mogharaja, Pingiya [80]
(Tha-a III 205, 27-206, 6).

The composition of this list is similar
in the South and Southeast Asian
recensions of the Paramatthadipani,
although the spelling of some names
sometimes varies according to the edi-
tion.”? Interestingly, among these 80
disciples found in the commentaries,
16 are not mentioned in the earlier Pali
Canon (Rhys Davids 1913: xxxvi).
Additionally, this set of mahasavakas

12 For instance, the Syamarattha (Thai) edition gives
Afifiasikondafifio for Affiakondafifio, Nalako for
Nalako, Punna Sunaparanta for Punna Sunaparantaka,
and Kolivisa for Kolivisa, Lakundakabhaddiyo for
Lakuntakabhaddiyo, Bakulo for Bakkulo, Mettagi for
Mettagu, Posalo for Posalo (Tha-a II (Sy): 871, 1-15);
similarly, the Chattha Sangayana (Burmese) edition
proposes Afifiasikondafifio for Afifiakondafifio, Nalako
for Nalako (Tha-a (ChS) 541, 20-542, 11). Additionally,
these editions also include various variants presented
in the footnotes.

13 These are Bhaddiya, Assaji, Nalaka, Punnaji, Tissa
Metteyya, Punnaka, Mettagu, Dhotaka, Upasiva, Hemaka,
Todeyya, Jatukanni, Bhadravudha, Udaya, Posala, and Pingiya.

must be distinguished from the 74
“foremost disciples” (etadagga)* listed
in the Anguttaranikaya (A 1 23, 16-26,
28), which comprises only 43 of these
“great disciples” (ed. Pesala 2015: 86).
Furthermore, 1 should mention that
the number of great disciples is, strictly
speaking, not 80, but 78. The two chief
disciples (aggasdavakas), Sariputta and
Moggallana, due to the excellence of
their personal qualities, are already
encompassed within the larger category,
despite their substantial distinctions
from the other great disciples.”® To
summarize, the construction of this list
of 80 disciples prompts two observa-
tions: (1) certain names within the list
were entirely unknown before its
compilation and will continue to
linger in obscurity thereafter, and (2),
this compilation fails to identify any
distinctive conceptual developments
or narratives centered around these
illustrious figures.

Second, the main Dhammapala’s
contribution to the mahasavaka con-
cept distinguished these higher disci-
ples through the quality of their reso-
lution (abhinihara). The passage in
question notes:

Why are these Theras called
“great disciples” (mahasavaka)?
Because of the greatness of
their resolution (abhinihdrassa).
Surely in this way, the two
chief disciples (aggasavaka) are

4 Which are the most distinguished ones in a
particular field, i.e., 41 among monks (bhikkhus),
13 among nuns (bhikkhunis), 10 among laymen, 10
among laywomen.
13See Tha-alll207,22-31andalso the Aggasavakavatthu
at Dhp-al83-114.
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included among these great
disciples. They are then called
“great disciples” (mahdsavaka)
because they obtained the
highest knowledge regarding
perfections for the disciples;
they have the highest knowl-
edge of the highest Dhamma
among disciples; they stay in
the highest place among disci-
ples, because they conform
with their great resolutions.

And their resolution is
superior to that of the ordinary
disciples (pakatisavakehi). For,
in the time of the Blessed One
Padumuttara, they made their
aspiration (panidhana). There-
fore, their mastering and de-
velopment of analytic knowl-
edge in the attainment of
direct knowledge is superior.
All the arahants surely accom-
plished the purification of vir-
tues and so on, their minds
established in the four estab-
lishments of mindfulness, they
developed the seven factors of
enlightenment as ought to be,
they destroyed the defilements
without any remainder [fol-
lowing] the succession of the
paths, [then] they establish in
the highest fruit.

Likewise, as they are liber-
ated by faith, they have
obtained right view, they are
liberated by both ways, and are
liberated by wisdom, they have
accomplished distinction in
previous mental development
through the desired distinc-
tion, then by the greatness of
the resolution, the greatness of

the former connection, having
accomplished virtues superior
to others, in that lineage, great
disciples (mahasavaka) are ven-
erable disciples (mahantdsa-
vaka) through their resolution,
their virtues and so on (Tha-a
111 206, 7-22).

This passage also highlights the
name of Buddha Padumuttara who met
each great disciple during their previous
lives. Padumuttara was the tenth buddha
of the past given by the Buddhavamsa
(Bv XI 12), said to have lived 100,000
eons ago. This past buddha had a central
role in the career of the great disciples
since he gave each of them the
prediction (vyakarana) that they will
one day become enlightened beings.
This precondition for all candidates to
enlightenment was made possible
beforehand by the acquisition of certain
factors or things (dhamma)'® such as
resolute will (chandata) and performing
acts of devotion (adhikdra) for the great
disciples. It is also the starting point of
the long period during which the latter
candidates acquire their perfections.”
Finally, the prediction must be impera-
tively coupled with a higher resolution
(abhinihara), as illustrated by the case of
the Thera Adhimutta who met this
buddha and received his prediction,
withouthoweverbecomingamahasavaka
(DPPN, s.v. Adhimutta).

16 As explained at Tha-a 11, 21-12, 11, there are eight
factors (dhamma) expected for the buddhas, five for
the paccekabuddhas, and two for the chief disciples
and great disciples. See ed. Pesala 2015: 22ff for
further details.

7 “For those [wishing] the enlightenment of great
disciples (mahdsavakabodhi), it is 100,000 eons, just
like the parents of a buddha, the attendant, and the
son” (Tha-al11,19-21).
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In summary, mahdasavakas appears to
be seamlessly integrated into Pali com-
mentaries. Their existence, however,
surely predates the compilation of the
atthakathas, though the extent of their
preexistence remains unclear. The lack
of detailed character development of
the mahasavakas suggests that the
emphasis lies more in the concept itself
and their large number rather than the
specific identity of each disciple. While
pinpointing the reasons for the popu-
larity of these great disciples in main-
land Southeast Asia is challenging, it is
likely that these revered figures symbolized
the potential for embracing the
bodhisatta’s path, attaining enlighten-
ment, and subsequently becoming
advocates of the bodhisatta ideal for all.

The Parinibbana of Mahakassapa

The surge in popularity of vernacular
texts detailing the lives of the great
disciples is evident in the region.
Lagirarde translated two notable exam-
ples from Thai to English (2000, 2006).
However, this scholarly discourse
continues to overlook important Pali
texts. My study endeavors to fill this gap
by presenting a Pali text intricately
linked to this literary tradition, specifi-
cally delving into the concluding chapter
on the life of the revered Thera
Mahakassapa, whose widespread acclaim
in the broader Buddhist community is
indisputable (Silk 2003).

Critical Edition and Translation
Pali texts related to these 80 disciples

are found in Thai and Cambodian libraries,
collected in anthologies such as the

Pali Savakanibbana (MS EFEO PALI 64)%
or available as individual works, e.g., in
the Mahakassapatheranibbana (cited in
Lagirarde 2006: 82-83). A comprehensive
exploration of these Pali manuscripts
provides a more precise understanding
of their contents and assesses their
similarities and differences. For
example, a detailed analysis of the Pali
Savakanibbana reveals that it contains
few stories of disciples listed in the
Paramatthadipani (see above). Further-
more, not all the narratives are dedicated
to a mahasavaka.® Moreover, most
sections consist of compilations of literary
materials extracted from canonical,
commentarial (atthakatha), and sub-
commentarial (tika) literature, chosen
for their depiction of the distinguished
qualities and final moments of a specific
disciple.

The parinibbana of Mahakassapa
stands as an exception. As an original
composition, conspicuously absent
from almost all Western sources listing
Pali works,? it lacks a specific date and
is attributed to an unidentified author.
The text does not have a specific title
and the names associated with this
manuscript in collections such as
Mahakassapatheranibbana, etc., are likely
derived from the concluding sentence,

18 The manuscript contains 6 bundles and 174 folios.
It is located at the EFEO library in Paris.

¥ Only 13 individuals are granted a dedicated
section here, and it is not limited to men
alone; this group also encompasses several
women: Sariputta, Cunda, Moggallana, Bakkula,
Bahiya, Kundala, Mahabaggha, Buddhapita,
Mahapajapati, Sanusamanera, Dabbamallaputta,
Gotami, Nabbamallaputta.

% 1 ouis Finot stands among the few Westerners who
have discussed this text and referenced a manuscript
housing it within a Lao monastery (1917: 66, 190, no. 354).
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simply stating, “This story about the
parinibbana of the Thera Mahakassapa is
finished” (ayamm Mahakassapattherassa
parinibbanakatha nitthita).

The Pali text presented here is a
revised version of an editio princeps
prepared over 15 years ago by Jacqueline
Filliozat and the late Peter Masefield
(2007), accessible at the EFEOQ library in
Paris, but which remained unfinished
and unpublished. It is based on the
following manuscripts,” all written in
Khom script and presumably originating
from central Thailand:

(1) MS A included in a collection of
different great disciples’ nibbanas, BnF
PALI 298, bundle no. 3/folios ga to gai,
Bibliotheque nationale de France, Paris.

(2) MS B included in the Sampindita-
mahanidana, BnF PALI 624, bundle no. 15/
folios ve to su, Bibliotheque nationale de
France, Paris.

(3) MS C included in the Pali
Savakanibbana, EFEO PALI 64, bundle
no. 2/folios ga to garh, EFEO library, Paris.

MS A served as the base text for
reconstructing the narrative and
folios have been inserted accordingly,
with other variants found in MS B and C
juxtaposed in the footnotes. These three
copies exhibit a substantial number of
variants and scribal peculiarities,
illustrating the challenges inherent in
stabilizing the text across multiple

21 The photographs of each manuscript can be found as
supplementary material in the ONLINE APPENDICES at:
https://doi.org/10.69486/112.1.2024.7b.

transmissions.” The presentation of the
text in a readable and comprehensible
form was rendered difficult by these
variations. While the overall progres-
sion of the text is similar in the three
versions, certain passages required
reconstruction or deduction from
manuscript readings and borrowed
literary sources.

In their unpublished work, Filliozat
& Masefield included an extensive
critical apparatus detailing all errors
and variants in a somewhat raw manner.
I have opted here to condense and
organize this information, retaining only
data deemed useful for the reader.
Although some words may have spelling
gaps, they can still provide valuable
insight. Spelling discrepancies, pronun-
ciation variations, vowel length differences,
and shifts in consonants were addressed.
Additionally, I have reorganized the text
and footnotes, occasionally selecting
variants from the two other manu-
scripts B and C over proposed words,
arranging compounds, and incorporating
textual references when possible.

I made efforts to adhere closely to
the meaning and syntax of the text.
However, I thought some adjustments
were necessary to enhance the ease of
reading and prevent monotony. For
instance, I reorganized the additions of
absolutive forms, shortened sentences
for readability, and alleviated systematic
repetition of words, especially verbs
indicating actions that just occurred
(e.g., “having said”, “having thought”,
etc.), as well as coordinating conjunc-
tions (tada, atha, pana, etc.).

22 For a summary of these commonly found idiosyn-
crasies in so-called “Indochinese Pali”, see Masefield 2008.
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Synopsis

The narrative of Mahakassapa’s
parinibbana starts with an episode not
directly linked to his final lifetime but
to his gathering and enshrining of the
historical Buddha’s relics—an episode
mostly associated with the Sumangala-
vilasini (Commentary on the Dighanikaya
by Buddhaghosa)—thus ensuring the
enduring presence of Buddha Gotama.
Subsequently, Mahakassapa’s awareness
of his remaining life forces prompts him
to choose the three Kukkutasampata
mountains as the site for his final
nibbana. This announcement unsettles
both laypeople and monks, but their
distress is alleviated by Mahakassapa’s
Dhamma sermon. This sermon mirrors
the emotional shock experienced by
King Ajatasattu, who is personally
informed by Mahakassapa about the
place and time of his parinibbana. The
arrival by air of the Thera at his funeral
site is depicted in an extraordinary
manner reminiscent of Buddha Gotama.
Mahakassapa, after making two predic-
tions—the arrival of the future Buddha
Metteyya and the mountains closing in
on him upon King Ajatasattu’s arrival—
enters meditation and attains parinibbana.

Comparing this Pali text with the
Thai  version of Mahakassapa’s
parinibbana found in the Brah savaka-
nibbana (Anonymous 1972) and trans-
lated by Lagirarde (2006: 93-105),
reveals points of convergence. Both
versions share the same narrative
progression, except that the Thai
rendition does not include the
introductory segment borrowed from
the Sumangalavilasini. Notably, Pali
keywords punctuate the Thai text,

aligning with words present in the Pali
version, suggesting that the latter was
composed first and may have influenced
the Thai narrative.

Additionally, Lagirarde (2006: 88-90)
identified texts from northern Buddhist
traditions that exhibit remarkable
similarities with the Thai version but
are absent in ancient Pali sources, such
as the arrival of the future Buddha
Metteyya and Mahakassapa blazing in
the palm of the hand of the Blessed
One.” This observation is also applicable
to the Pali version presented here.
A late Pali text, the Vamsamalini,
composed during the 15th-16th century
in the Lan Na kingdom (present-day
northern Thailand), narrates the final
moments of Mahakassapa in a concise
and versified form (Varhsam 4, 61-107).
Currently, there is no evidence estab-
lishing the relationship connecting
these two Pali texts, nor to guess which
one was composed first, but it is
noteworthy that the last moments of
Mahakassapa presented below is an
expanded version of the relevant
section in the Vamsamalini.

Pali Edition
[cf. ONLINE APPENDICES]

[1] <ga> vandami sirasa pade buddho

loke ca uttamo pavakkhami
pararh puffiarh tarh nisametha
sadhu vo.

[§1] amhakarh sammasambuddho loke
udapadi. lokahitarh savetva nirindhano
viya aggikkhandho anupadisesaya

2 For the Mahakasyapa’s connection with Maitreya in
Mahayana Buddhism, see Silk 2003 and Huard 2020.
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nibbanadhatuya parinibbayi. *parinib-
bute bhagavati lokanathe ath’ ayasma
Mahakassapo paficasatamattehi Satta-
pannarn guhadvare dhammavinayasangitirn
katva  tasmirh  yeva  Rajagahe
Veluvanamahavihare® bhikkhusarhghena
vihasi. tada Ajatasatturaja’® Maha-
kassapattherarn  tathagatarn  viya
mafifiamano  therarh  sabhikkhu-
sarhgham? catiihi paccayehi sakkaccam
eva upatthapesi. ekada® kira samaye
dyasma  Mahakassapo  dhatiinarh
antarayarn disva cintesi “sace®” kho
panaharh dhatunidhanarh na karissami.
na cirass’ eva® dhatuyo antaradha-
yissanti. handaharn bhagavato
dhatunidhanarh  karissami. dhatasu
pana thitasu buddha* thita nama honti”
ti* cintetva ca pana® thero* Ajatasat-
turajanarn upasankamitva “maharaja
ekam® dhatunidhanarm katurh vattati”
ti aha.

raja* “sadhu bhante” ti therassa
vacanarh sirasa sampaticchitva “nidhana-
kamman tava¥” bhante mama* hotu.

24 B starts here with tato pararh mahakassapattherarn
parinibbanarm vannayissama instead of parinibbute
bhagavati lokanathe.

5 A Veluvanamahavihdre Gyasma Mahdkassapatthero.

26 B sa aggardja.

%7 A not mentioned (n.m.).

28 B ekasmirh.

B ce,

30 B cirass’eva is cirassa va.

3B nm.

32 A, C honti ti is honti.

33 B ca pana is n.m.

3 From here until 84 the text refers with slight
modifications to Sv II 611, 5-613, 11 and Thap 181,
3-183, 4.

35 B evarh.

% Anm.

7 Aca.Bva.

38 B mama bharo.

sesadhatuyo pana katharh aharissami”*
ti aha.”“na kho maharaja dhatu-ahara-
nath tuyharmm* bharo. amhakam eva
bharo” ti. “sadhu bhante tumhe dhatuyo
aharatha aharh nidhanarh karissami” ti.
Mahakassapatthero® tesam tesarh rajaku-
lanarh paricaranamattam® evathapetva
sesadhatuyo 3hari. Ramagame pana*
dhatuyo naga pariganhirmsu. tasarn®
antarayo natthi “anagate Lankadipe
Mahavihare Mahacetiyangamhi®® nidahis-
sant1” ti tasma thero tasarh na aharitha.”
sesehi sattahi nagarehi dhatuyo aharitva
Rajagahassa pacinadisabhage thatva®
“imasmim thane yo pasano atthi so
antaradhayatu,”” pamsurh visuddha
hotu, udakarh ma utthahatd” ti
adhitthasi.

[§2] atha raja tarn thanarh manusse
khanapetva tato uddhatapansuna
itthaka karetva asitimahasavakanam
cetiyani kareti.”® “idha raja kirn kareti”
ti pucchantanarh pi. mahasavakanarh

cetiyani” ti vadanti®® na koci
dhatunidhanabhavar ja<ga>nati.
asitihatthampamane gambhire

tasmirh® padese jate asitimahasavakanarn
cetiyani karapetva® hettha lohasantha-

B, C harami.

OB nm.

1B tumha.

42 B Mahakassapatthero atha.

3 B paricaranari mattam.

“Bn.m.

3 A tesarn.

6 B mahdcetiyambhi.

7 B tasarh na aharithd is tani naharimsu.

8 A thapetva

4 A antaradhatu ti parmsu viya visuddhd hotu.

%0 A asiti mahdsavakdnarn cetiyani kareti is n.m.
I B n.m.

>2 B imasmin.

>3 B asitimahdsavakdnarn cetiyani karapetva is n.m.
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rarh santharapetva tattha Thiparame
cetiyagharappamanarn® tambalohamayarn
geharh karapetva attha attha haricanda-
namaye* karande ca thiipe ca karapesi.

ath’ assa bhagavato dhatuyo harican-
danakarande pakkhipitva tarh harican-
danakarandarh anfiasmirn haricandana-
karande pakkhipi. tarh pi afifasmin ti
evarh attha haricandanakarande ekato
katva eten’ ev’® upayena te attha
haricandanakarande atthasu® haricanda-
nathtipesu pakkhipi. **attha haricanda-
nathtipe attha ca haricandanakarandesu
pakkhipi. attha lohitacandanakarande
atthasu™ lohitacandanathtipesu [pakkhipi].
[attha lohitacandanathiipe] atthasu
dantakarandesu pakkhipi. [attha danta-
karande] atthasu dantathtipesu pakkhipi.
[attha dantathlpe atthasu sabbaratana-
karandesu pakkhipi.] attha sabbaratana
karande atthasu sabbaratanathtipesu
pakkhipi. attha sabbaratanathiipe atthasu
suvannakarandesu pakkhipi.

attha suvannakarande atthasu suvan-
nathtipesu pakkhipi. attha suvanna-
thipe atthasu rajatakarandesu pakkhipi.
attha rajatakarande atthasu rajatathia-
pesu pakkhipi. attha rajatathtipe atthasu

3% A thiipdramacetiyappamanar.

%% B haricandanadimaye.

% An.m.

7B attha.

% The passage that follows is incomplete in A

until sabbuparimaphalikamayacetiyari: atthasu
haricandanathtipesu.  attha  lohitacandanakarande
atthasu  lohitacandanathipesu  pakkhipi.  atthasu

dantakarandesu pakkhipi. atthasu dantathiipesu pakkhipi.
atthasu  sabbaratanakarandesu  pakkhipi.  atthasu
suvannakarandesu pakkhipi. attha suvannakarande
atthasu suvannathipesu pakkhipi. attha rajatakarandesu
pakkhipi. atthasu rajatathupesu pakkhipi. atthasu
manikarandesu pakkhipi. atthasu lohitangakarandesu
pakkhipi. attha lohitangathiipesu pakkhipi. atthasu
masaragallakarandesu pakkhipi. atthamasaragallathiipesu
pakkhipi. atthasu phalikakarande pakkhipi.

B attha.

manikarandesu pakkhipi. attha manika-
rande [atthasu] manithGpesu pakkhipi.
attha manithipe atthasu lohitankaka-
randesu pakkhipi. attha lohitankaka-
rande attha lohitankathipesu pakkhipi.
attha lohitankathtipe atthasu masaragal-
lakarandesu pakkhipi.

attha masaragallakarande atthasu
masaragallathipesu pakkhipi. attha
masaragallathiipe atthasu phalikamaya-
karandesu pakkhipi. attha phalikama-
yakarande atthasu phalikamayathtipesu
pakkhipi. sabbuparimaphalikamayaceti-
yam Thiiparamacetiyappamanarn® hoti.
upari® sabbaratanamayarn geharh karesi.
tassa®? upari suvannamayarh geharh.
tassa upari rajatamayarn geharh tassa
upari tambalohamayarm geharh karesi.®
tattha® sabbaratanamayabalukarh okiritva
jalajathalajapupphasahassani® vippaki-
ritva.*addhacchatthani  jatakasatani
asitimahathere ca” Suddhodanamaharajari
ca® Mahamayadevifi ca satta sahajate
thapeti® sabbani tani suvannamaya-
neva’ karetva paficasate paficasate
suvannarajatamaye punnaghate thapesi.
paficasate  suvannadipe’ paficasate
rajatadipe’ karetva sugandhatelarh
pariptiretva” tesu dukilavattiyo thapesi.

60 B thiipdrame cetiyappamanari.
81 B tattha upari.

82 B tattha upari.

83 B kdretva.

B n.m.

% B jalajalapupphanari sahassani.
% B kiritva.

7 An.m.

%8 B suddhodhanamaharajanari ca.
6 A, B thati.

A suvannamayani evam akasi.
1 A suvannadipake.

72 A paficasate rajatadipe is n.m.
73 B sugandhatelarh paripiiretvd is sugandhatelassa piiretva.
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[§3] athayasma Mahakassapo “mala ma
milayantu, gandhama hayantu, dipa ma
vijjhayanti”” ti adhitthasi. suvannapatte
akkharani likkhapesi “anagate Piyadaso
nama kumaro chattarh ussapetva Asoko
nama” dhammaraja bhavissati. so ima’
dhatuyo vittharika kari<gi>ssati” ti”".
atha raja Ajatasattu”™ r-attano”
adhikaram disva pitibharitahadayo
ativaddhamanasaddho® sabbapasadhanehi®"
pUjetva paficapatitthitena vanditva
utthahitva adito patthaya dvararh
pidahitva nikkhami.® so tambalohadvararh
pidahitva avifijanarajjuyarh kuficika-
muddikarh  bandhi.®  tatth® eva®
mahantarh  manikkhandharh  upari
thapesi.® “anagate daliddaraja imarh
manirh gahetva dhatunarh sakkararh
karonti” ti akkharam chindapesi.®
atha Sakko devaraja dhaturakkha-
nattham® Vissukammarh amantetva
“tata Ajatasattuna dhatunidhanam
katarh, tattha arakkharn patthapehi” ti
pahini. so agantva valasarhghata-
yantam® yojesi. katthartpakani tasmirn
dhatu gabbhe phalikavannakhagge®

7% B dipa ma vijjhayanti is n.m.

75 Anm.

76 An.m.

77 A ti va suvannapattafi ca thapesi.
8B n.m.

7% B attano.

80 A ativadhamanasaddha. B abhivadhaméanasaddho.
81 B °ppasadhanehi.

82 A nikkhamitva.

8 B bandhitva.

8 B tato va.

8 B vikaritva.

8 A, C likkhapetva thapesi.

87 B dhatuparirakkhanatthar.

8 A, B read balarh sarhghdtayantari. It should probably
refer to valasamghatayantam as in the Sv Il and Thap
editions. Emend.

8 B phalikavanne khagge.

gahetva vatasadisena vegena
anupariyayantarm® yojetva ekaya aniya
bandhitva sakatthanam eva gato”
samantato ginjakavasathakarena”
silaparikkheparh katva tassa® upari
ekaya silaya pidahitva parhsum
pakkhipitva bhiimisamarh katva* tassa
upari pasanamayarhn thipam
patitthapesi.

[84] evarn nitthite dhatunidhane
*3yasma Mahakassapo tasmim yeva
Veluvanarame viharanto kalarh
vitinamesi. evam® gate kale thero
ekasmirh rattibhagasamaye” phalasama-
pattito vutthaya attano ayusarmkhararh®
olokesi “aharh kho dani visavassasata-
kayuko kittako me ayusarnkharo”
pavattissat” ti vicarento'® attano
ayusarnkharassa parikkhinabhavarm natva
“kada nu kho parinibbayissami” ti. “ajj’
eva pabhataya rattisamaye'® parinib-
bayissami” ti. “tasmirh'® kattha
parinibbayissami” ti'® yeva Rajagaha-

% B anupariydyanti yantar.

%1 B sakatthanam eva gato is n.m.

%2 A bhittivasathagdrena.

% B n.m.

% A parisurh pakkhipitva bhiimisaman katva is parisu
okiritva bhumiyari sammarn katva.

% C starts here.

% C inserts just before appamadena satthu sasane
patipajjatha ti ovadati.

%7 C rattibhdge samaye.

% A ayusarmkharam olokesi aharh kho dani
vissavassasatikayuko kittako me ayusamkhara pavattisati
ti vicarento is n.m.

% A, B ayusarikhard.

100 ¢ yicdresi.

101 B C carattiya.

102 ¢ nm.

103 A tasmim kattha parinibbdyissami ti is tasmir. B
kattha parinibbayissami ti.
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nagare'® parivattake bhimipadese!®
olokento “Kukkutasampatanarn'® tinnam
pabbatanarh antare parinibbayissami”
ti. so'” evarn cintetva pabhataya'®
rattiya sarirapatijagganarn'® katva
bhikkhusarhgharh sannipatetva etad avoca
“avuso tumhe appamadena satthu
sasanarh  patipajjatha, appamadena
sampadetha.’® aharh hi  avuso
parikkhinayusarnkharo,'"! ajj’ eva sayanha-
samaye Kukkutasampatanarn'? tinnam
pabbatanarh antare parinibbayissami” ti.

atha ye puthujjanabhikkhii therassa
parinibbanam'® sutva'* attanarn santha-
returh asakkonta paridevirhsu “aho anatha
vata mayarh bhavissama.'® sattha pa-
rinibbuto pi samano'°ayyassa dharamane
dharamanam'’ iva satthararh mafifiama'®
etarahipana'®ayyopari<gi>nibbayissati.
ko nu kho amhakarh ovadanusasanarn
dadeyya” ti. khinasavanamn pana'®
dhammasarhvego udapadi. yatha aha'*":

104 C rajagahe.
105 B C °ppadese.

106 Manuscripts read °sampdta and °sapdta. I maintain
°sampata (PED =“falling together, concurrence, collision”)
whose meaning fits with the development of the text.

07 ¢ num.

198 C vibhatdya.

198 C patijagganarn.

10 A gppamadena sampadetha is n.m.
1A nm.

H2 A nm.

113 ¢ parinibbanabhavar.

14 C fiatva

115 phrase is B anatha vata mayarn, C andthd va
bhavissama.

16 ¢ samdno pi.

17 B dharamane dharamanam is dhammanam.
18 C mafiamano.

19 ¢ nm.

120 ¢ nm.

121 B yathda dha.. vupasamo sukho ti is aho anicca
sarikhara addhi(?)va parinama dhamma ti. C yatha aha

[2] “aniccavata sarhkhara

uppadava yadhammino

uppajjitva nirujjhanti

tesarn viipasamo sukho”'? ti,!%
[DI1373,8-9;S1158,31-32; Th 1168; etc.]

thero bhikkhusarhgharh aniccatadipati-
sarhyutaya'” dhammakathaya'?® samas-
sasetva aha:'*

[3] “anicca sabbasarhkhara
sabbabuddhehi desita

‘sayam eke na dissanti

dpato dittha baht jana

*pato n-eke na dissanti

fsayarn dittha bahd jana.

[<fTa TV 127, 5-6%; Ja VI 28, 4-5*]

[4] ajj’ eva kiccarh atapparn
ko janfia maranarh suve

na hi no sarngaran tena
mahasenena maccuna.

[Ja VI 28, 6-7*]

[5] ma balharh paridevatha
esa lokassa dhammata
anicca [sabba]sarhkhara
sabbabuddhehi desita”

tl 127

is bhikkhu aharsu.

122 ¢ adds aho anicca sabbasammkhard dyundparindma
hoti.

53¢ nm.

1248 n.m.

125 8 dhammiya kathdya.

126 A, B samassdsetvd aha is samassdsetvd puna
bhikkhusarighari etad avoca.

127 stanzas 3 to 5 are only found in C but I assume they
were also present in A as they are introduced by aha.
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[§5] “sace®® pana'®” tumhe mama
parinibbanarh passitukama Kukkutasampa-
tapabbatabhiimibhag!®  sannipatitva
passatha” ti vatva™ thero pindapata-
samaye®? utthay’ asana dupattam
nivasetva vijjulatakarasadisarn'** kayaban-
dhanarh bandhitva tikkhaturn™* pathavi-
kampanasamattharh jinacivaradattiyarn
meghavannam'* nirantara-aggaphalada-
napupphaphalatthirukkharh parhsukdla-
mahacivararh parupitva®* vikasitanilup-
palam iva bhamarapakkhavannar patta-
vararn'” adaya. damatho viya mahanago
stho viya'*® dhiragamano santindriyo'*
santamanaso yuggamattapekkhamano
sabbajitasiriya'* sobhamano Rajagaham
pindaya pavisi.'*!
thero'*?sapadanapindaya vicaritva'*
pindapatapatikkanto bhattakiccam akasi.

128 B sabbe.

129 C num.

130 B kukutapabbata®. C kukkutasampatabhiimibhage.
131 A nm.

132 B, C pindapatasamaye sampatte.

133 B vijjulatakarari.

134 B navakkhatur.

135 nirantararm aggaphaladanapupphaphalatthirukkharn

pamsukilamahdcivaram is B nirantarattam laddanam
puthulagurukar parnsukilamahdcivaram. C nirantara-

aggadanam pajularakari parmsukulacivarar.

Bbyikasitaniluppalamivabhamarapakkhavannaris Avika-

sitaniluppalapattabhamarapufijavannam. B  vitasitako-
malalitasuvannakandalasubhakarehi bhumarapufijavanna.

137 B pattacivaram. C pattarn.
138

mahandago siho viya is A dhammakd dhammiko
mahandgo viya. B manidhammacammito viya mahandgo
siho.

viya

139 Cnum.

140 ¢ pabbajitasiriya

ML A, C pavisitva.

1425 Cnm.

3 B sapadanapindaya vicaritva is sapadanam pindaya
caritva.

tada bhikkhusamgho pi'* “bhattakiccarh
katvatherassaparinibbanarh passissama”
ti afifilamafifarn amantetva sakkaram
adayaitocito'*°nikkhamitvasannipatimsu.
afine  pi  devamanussa  therassa
parinibbanarm sutva gandhamaladini
pijasakkarani'* adaya Kukkutasampata-
pabbatabhtimibhage'*” sannipatimsu.
Mahakassapatthero pi bhattakicco
hutva **evarh samacintesi'* Ajatasatturaja
amhakarn bahtipannakaro™® samghassa
catupaccayadayako™ buddhasasanam
paggahito anapaloketva'®? [na] tava
parinibbayissami” ti cinteva thero'
utthay™* asana sunivattho suparuto
majjhantikasamaye Rajagaharh pavisi.
therassapavisanakale'*® Ajatasatturaja’*
sirigabbharn pavisitva seyyarh kappesi.'”
atha rajamacca therarh pavisantarn
disva “ayyo™® amhakarh rafino'
upajjhayo divase'® agato, kinnu'*' kho

144 B n.m.

%5 B jto ca.

146 B pizjasakkaradini.

17 ¢ Kukkutasapatapabbatassa.

148 A is na tava parinibbdyissami ti from here until
cintetvd thero.

149 B evarn samacintesi is cintetva.

150 B pahiipakaro.

151 B paccayadayako ratanattayamdamako.
152 B gameva apaloketva.

133 A cintetva thero is n.m. B tava parinibbayissami ti
cinteva is n.m.

134 B cinteva thero utthdy’. C thero utthdy’.
135 C therassa pavisanakdle is n.m.

156 B rajabhutto hutva. C rajabhutta hutva.
157 B kappeti.

138 A, C ayarh.

B9 Cnm,

160 B divadivasseva. C divadivase yeva.

181 € kirh nu.
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karanan” ti cintetva'®? asana vutthaya's
therarh paccugantva vanditva attharhsu.'**
thero amacce pucchi **“upasaka kuhirh
raja” ti. “sayanam upagato bhante” ti
vatva te'® therassa agatakaranam'®’
pucchirhsu “kena karanena bhante
agatattha™® ti. “ama upasaka aharn
rajanarh apucchitva ajjeva sayanhe!®
parinibbayissami” ti. “kuhirh bhante'”
parinibbayissatha”ti.“Kukkutasampata-
pabbatanarn antare” ti.

[86] etta<gu>kam eva vatva nikkha-
mitva'”? thero  vihare agamasi.'”?
sammajjanirhgahetva'”’samajjanadikam
karanlyarn vattarh katva mahata
bhikkhusarmghena  parivuto  yena
Kukkutasampatapabbato tena payasi. so
tattha gantva tatth’ eval’
parinibbanattharn'” tasmirh kale'”® gagana-
talam abbhugantva”’ sattatalamatte
bhiimitale  dissamanakaye  thatva
pathamarn dakkhinakayato'” aggijale'”
vissajjesi. vamakayato jaladhara®® vis-

162 A B n.m.

163 B athasand vutthd. C asana vutthdya is n.m.
164 A gtthasuri. C n.m.

165 C the text is n.m. from here until pucchirmsu.
166 B n.m.

167 B therassa agatakaranar is therass’ dgamanakaranar.
168 B qgata.

169 C s@yanhasamaye.

170 C bhante tumhe.

171 B nikkhami,

1728 n.m.

BB n.m.

174 B so tattha gantva tatth’ eva parinibbanatthar is so tam
thanarh patva gato tatth’ eva parinibbanadassanattharn.

175 ¢ nibbananattharn.
176 B tasmirn kale is n.m.
177 B abbhugaccha.

178 B dakkhinam kayato.
179 B aggijala.

180 ¢ jaladharani.

sajjesi. puna’®' vamakayato'® analarn'®
visajjesi.’® puna dakkhinakayato toyarn
vissajjesi.  ekada'®  uparimakayato
udakarn®®® ¥hetthimakayato pavakarh
puna hetthimakayato vari vissajjesi.
uparimakayato pavakarh vissajjesi. **ekada
sakalasarirato kanhavattanijala vissajjesi.
ekada  sakalasarirato =~ ambudhara
vissajjesi. *ekada samuggaratansankin-
narh vividhasamitharm mahasagararm'®
virajitaphalajalasagarartipam  dassesi.
ekada supupphitajalitatarunataruviraji-
tarh™ Himavantapabbatarparn'®
dassesi. ekada sabbajalaphullarh'® pan-
cavannapadumasafichannarn  salilata-
larh'* satta'® mahasarartipar dassesi.'*
ekada dvadasayojanaparimandalacatu-

181 B tato. C puna tato.

182 A bamakayato.

183 C aggijalari.

1848 n.m.

18 B tatha.

186 B udakarn puna.

187 B is puna hetthimakdyato from here until the end of
the phrase.

188 okada sakalasarirato kanhavattanijald visajjesi is A
ekada sakalasarire aggijalamh  visajjesi. C  ekada
sakalasarirato kanha-aggijalarm vissajjesi.

18 ekada samutaratanasankinam  vividhasamuho
mahdsagaro virdjitaphalajalasagarariipari dassesi is B
ekada muddasamiranasamiranasamigagaratigaphe
nalivirdjitajalarn ~ sagararaparh  dassetva  dhammarh
desesi. C ekada samuddhaggataram gate sarkinnam
vividhavicittasamuha oghataravirajitatalam sagararaparn
dassesi.

190 All the manuscripts read vividhasamitho
mahasagaro in the nominative case. I assume that
these compounds should be in the accusative case
and amend them.

Y1 B supupphitaphalatatarunataruvaravirdjitar.
C supuppitaphussitatarukataruvirdjita.

192 ¢ himavantarh pabbata°.

193 A sabbapari°. B sabbapari°. C sabbajalaphulla.
194 C salilatalamahdsagarariiparn.

195 B n.m.

196 B dasseti.
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rangaya'’ senaya parivutarm'® sattarata-
nasamannagatarh mahacakkavattirtiparn
dassesi.'” ekada tigavutappamanarn®
nanabharanapatimanditarh ~ Tavatirn-
saganaparivaritarh®  devarajaripam
dassesi.?® ekada tiyojanattabhavasa-
mannagatarm’brahmaganaparivuttarm®
Mahabrahmartparn® dassesi. evarn thero
nanavidha-iddhibalena  patihararh?®
dassento®” dhammarh desesi.?®

[§7] akasato®  otaritva  bhikkhu-
samgham?® apucchitva tinnarn
pabbatanarhantare pavisitva“etthevaharn!
parinibbayissami” ti cintesi. ath’ assa
cintitasamanantaram eva?? devasarngha
sayanamaricarh attharisurh.?"®* maficassa
samantato parivaretva niluppalakama-
lakumudapundarikabharite punnaghate
patitthapesurh. mafcassa catsu konea
su?* #cattaro dhiipakappalle cattaro
padipe thapesurh. anekani pajasakkara-

197 A °caturanganaya. B, C “parimandalarh caturanginiya.
Emend with °parimandalacaturangaya.

198 A parivutto.

199 B dasseti,

200 ¢ tigavuttappamanabharanamanditar.

21 ¢ tavatimsabhavane
devarajartaparn.

202 B dasseti.

203 A tiyojanabrahmavesarh. C tiyojanabrahmabhavana®.

devaccharaparivaritarm

204 B brahmaganaparibyuha®. C brahmaganaparibyithar.
295 B mahdbrahmariipari. C brahmariiparh.

26 A iddhipatiharar.

207 C dassetvd.

208 B desetva. C desento.

209 B gkdse thatva akasato.

210 B °sanghari ca.

211 A etthafi cahar. B etthavahar.

#2 C is devasarnghd sayanafi ca mafidpetvd maficassa
samantato parivdritaniluppalakamudapundarika-
punnaghathe from here until punnaghate.

U3 B gttharimsu.

214 C kannesu patva

215 C the section from here until thero pi kho is n.m.

nianagghacelavitani’'* pupphaparagadi-
ni?’ karisurh.?® thero pi**® kho sayana-

maficarh  abhirfiyhitva®®  nisinno
atthasamapatti samapajji.”*  so
sama<gl>pattito? vutthaya evarn®

adhitthanarh®® adhitthasi. “yada me
ayusarnkharo ossattho,”® ime tayo
pabbata anfamafinena?” nikkujjita-
patitakara®® gabbhasayanam me®”
ganhant@i” ti “imani ¢’ eva®® pupphani ma
milayantd” ti “ime?! sabbe gandhadipa-
dhiipadayo ma nibbayanta” ti.

yatha®? ito®* ca manussanarh vassa-
satato®  ayu parihayitva® dasa-
vassayukale antarakappe®® bhavissati.
antarakappe vivatte®” manussa uddhar
ayuna vaddhitva asarhkheyyayuka?s
bhavissati.”®® tato tesu manussesu

16 A C, °celavitanar.

217 A pupphaparadini. B pupphamahadipan.

218 B pupphamahadipani.

219 B n.m.

220 C Gruyhitva.

221 A phala®. C samapattiri.

222 C samapaijjitva.

223 B phala®.

24 Cnum,

5B C nm.

226 C osattho.

227 C affiamarifiar samagantva.

228 A, C nikujjitapattakard. B nikujjitapattd akara.

22 C m-eva.

20 C eva.

21 B ime cattaradipa ca dhupd ca ma nibbayanti ti. C
ime sabbe gandhadipadhiipadayo ma nibbdyanti ti is
ime cattaro padipa ca ma nibbayantu ime dhupa ca ma
pahayanti ti puna adhitthasi.

BZ A, Cyada.

23 C nm.

234 B yassanarh vassatato.

235 B pariharitva. C parihayati.

236 B °kappa.

237 B atite.

238 B gsarhkheyyar.
239 B bhavissanti,
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parihayitva  asitivassasahassayukesu
vattesu®® yojanamattarn abhirtyhaya
mahapathaviya tenaha porana.”*! tada*?
Ariyametteyyo buddho?” loke uppajjissati
so?** dhammacakkarh pavattetva*® dva-
dasayojanaya® parisaya parivarito™" ti.
imarh thanarh patva sayam eva so
bhagava?® mama sariram ukkhipitva
cakkalakkhanabhiranjitasurattamudu-
talunadakkhinahatthatale?* patitthape-
tva bhikkhusamghe?® mama sarirarh
dassesi®! “passatha tumhe imarh therarm
eso  jetthabhatu-Gotamasammasam-

240 B jatesu.

241 B tendha porand is n.m. C dasavassayukdle until here
the manuscript reads dasavassayuko yeva manussanam
avaho ca vivaho ca tesarn dvinnari bhavissare afiamariarn
miggasafii sattanafi ca bhavassare tada satthagarakappo
sattanafi ca bhavissati hatthena gahitam kifici avudhafi
ca bhavissati te afiamafiarh vadhitva na vinassanti
ca manussaniliyinavaye ca patva gavisu ekika te
thapetva vasesa ca vinassisanti ghatino sattaheva
atikkante mettacittdya panino panati’gaviratd kusalam
dcarim  ste  dasavisatikanampitimsacattalissavassika
pafiasasatthikam pi sattati asitivassikd asitinavuttanam
pi ayuvassasatani va bhiyyo dhammarh carantesu
honti dvevassasatayuka bhiyyo dhammam carentesu
vassasataahassaka atirekam carentesu kotisatasahassaka
bhifio dhammarh carentesu asamkheyyayukda pa?
puna sattana’anti jaramaranamattano puna pi te
pamajjhitvd na tesarh ayu ca pamayati astnkheyyayuka
sattakotisatasahassaka tato pi parihdyitva asiti pa
sahassaka tada so jambiudipo ca sabbatthe vasamiddhiko
yada mahisamari hoti bherisanaddaka viya akandaka
agahana.

2 B tathd.

23 B Ariyametteyyo buddho is Ariyametteyyo nama
sambuddho. C n.m.

244 A uppajjissa. B adds ti so.

25 A inserts manussanarh sadevakarh.

46 ¢ dvadasayojanaparisaya.

247 B, C parivutto.

28 C 50 bhagavd is n.m.

249 A, B cakkalakkhanabhilaficite surattamudutalunadak-
khinahatthatale. C °surattamudutaladakkhinahatthatale.
20 B esarghamajjhe pade va manussanam majjhe pa
mama.

1B dassesati. C bhikkhusarnghe mama sarirari dassesi is
bhikkhu sarhghamajjhe va dassessati.

buddhakale®? mahasavako Mahakassapo
nama terasadhutangadharo. ayam?®3
parhsukiliko parhsukalikassa — ca?*
vannavadi. ayarh tecivarako®’ tecivara-
kassa® ca vannavadi’” ayarh sapa-
danacariko sapadanarn  carikassa®®
vannavadi. ayarn ekasantiko®® ekasani-
kassa vannavadi. ayarn pattapindiko
pattapindikassa vannavadi. ayam khalu-
pacchabhattiko khalupacchabhattikassa
vannavadi. ayarh arafiniko aranfiikassa
ca vannavadi. ayarh rukkhamilikassa
vannavadi. ayarn abbhokasiko abbhoka-
sikassa vannavadi. ayarn sosaniko
sosanikassa vannavadi. ayarn yathasan-
thatiko yathasanthatikassa vannavadi.
ayarh nesajjiko nesajjikassa vannavadi.
so pabbajitakalato patthaya yava pari-
nibbanato maficapitharh na pasaresi.?®

atha dhutangadharo®' appiccho
santuttho araddhaviriyo asamsattho
kulena®? va ganena va alaggamanaso®*
parisuddhajivo. gaganatale punna-<ge>
cando® viya buddhasasane pafinato
pakato®® ahosi iti. bhagava*® Mahapa-

52 A mama jetthabhata gotamasammasambuddhakale. B
mama jjhetthabhatuno Gotamasammasambuddhassa kale.
C mama jhetthakabhataragotamakale.

3 nthefollowing development A gives systematically
ayar, B almost systematically, C gives always sayarn.
B4 Cnm,

55 B civariko.

26 B civarakassa. C ticivarassa.

7 C vannavadi sayam pindipatiko pindipdtikassa
vannavadi.

28 C sapadanam carikassa is sapadanacarikassa.

29 C ekasaniko.

260 B pasdreti.

261 A, B a-ukattha dhutarigadhari. C dutarngadharadi.

262 A kulesu va ganesu. B kule vd ganesu vd.

263 ¢ glabbhamanaso.

264 B paripunnacando.

5B n.m.

26 A B so.
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thavirh®’ tanurh®® katva mayharh gunarn
bahalarn?® pakasessati. Mahasamuddarn
uttanarm?”® katva mayharh gunarh ati-
gambhirarh pakasessati. Sinerupabba-
tarajam?' nicam?? katva mayham?”
gunam uccatararh pakasessati.

tasmirm khane mama sarirato aggi-
jala utthahitva tathagatassa karatale
yeva mama sariram dahanti”* ti puna
evarh?® aditthasi”® “yada?”’ ca?® Ajata-
satturaja mama parinibbanam?® sutva
marn vanditukamo imarh?° thanam
papunissati. tada®' ime tayo pabbata
apakkantu.?? rafifio pUjitavasane puna
ime tayo pabbata samagacchantd” ti.
evarh thero adhitthanarh adhitthaya?:
sayanamafice® nipajjitva anupadisesaya
nibbanadhatuya parinibbayi.

tasmirh khane tayo? pabbata the-
rassa adhitthanubhavena®° samagantva
nikujjitapattakara hutva ekaghana®’

267 C Mahdapathavi.
268 B pathavitanu.

29 B the text is num from here until gunam
atigambhirari.

270 C yttanakarh.
271 B Sinerupabbatargjananm

272 A, B, C niccarh. Emend with nicarh which fits with
the meaning of the text.

3 B mama.

274 A, B dahanti. C dahantu. Emend.

75 B evaii ca.

276 C puna evarh aditthdsi is n.m.

77 B yatha.

278 C nm.

79 C parinibbanabavarh.

80 C idarh.

81 B tatha.

282 A add ti. B apakkarontii ti. C upasarnkamantu.

283 C adhitthahitva.

284 C °maricake.

285 B n.m.

286 C therassa adhitthanubhavena is therassanubhavena.
287 A, B ekagand. C ekaghata. Emended with ekaghand.

atthasurn.?®® atha sabbe te bhikkhu-
sarhghadevamanussa?® ca pabbatapatic-
chaditam®® therassa sariram adisva
ekappaharen’ eva ca?' rodirhsu.?”? ba-
hibhage pujasakkararh akasurh. anekani?®
acchariyani® patur ahesurh.?

[§8] tada pana® rajamandire amacca®’
tasmirh there parinibbanagate*® man-
tayisurh?” “sace raja pabuddho therassa
parinibbanabhavam sutva therassa*®
dalhasinehavasena balavasokasantapena®”
cittahadayo®? kalarh karissati. handa
mayarh upayena rafifio jivitarn rakkhis-
sama” ti.

te evarh mantetva®” tava devavejje
amantetva tarn pavuttirh vejjanarn®
acikkhipitva®**  “kim katabban” ti
pucchisurh. atha te*® vejja “tena hi osa-
thappayogani®” sajjema” ti ahasurh.’®®

288 B C attharmsu.

289 B °sarmghadayo deva°. C bhikkhii ca devamanussa.
290 “ditatta.

#1B,Cnm.

22 B rodirhsu paridevirsu.

2B add. ca.

294 A, B acchiriyani. C patihara-acchariyani.

295 B paturahesun ti.

2% C n.m.,

27 B amaccd gate.

298 B there parinibbanagate is atha macca.

299 C mantayirsu.

300 C there.

301 A balavasokasantapenta.

302 A pitahadayo. C balavasokasantapena cittahadayo
is  balavasoko  sokam  sandharetum  asakkonto
santappitahadayo kalam karissati.

393 A cintetva. C samacintevd.

34 Cnm,

395 B gcikkhimsu. C dcikkhitva.

3% A nm.

307 A, C osathapayogani.

38 B C aharhsu.
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te’® tava-d-eva ekarh donirh® gahetva
uccharasassa’'! pliresurn. *'?ekarn donirh
khirassa piresurh. ekarh donirh dad-
himandassa piiresurh. ekarh donirh sap-
pimandassa puresurn. ekarh donirh
gandhakalalassa  ptiresurh.  *“ekarh
donirh mattikakalalassa ptresurn. ekam
donirh situdakassa piresurn. *“evam
sattadoniyo osathappayoganarn piiresur.
Safinani’’®  osathappayogani sajjetva
rafifio pavuddhakale’” agamayamana
nisidisurh.

atha raja pabujjhitva sayanato
vutthaya gabbhato®®  nikkhamitva
mahatale®® samussitasetachatte rajapal-
lanke®* nisidi. atha®* amacca **therassa
gamanarm’” rafifio arocayirmsurn <gau>
“deva tumhakarh uppajjhayo
Mahakassapathero idhagato™?* ti. “kena
karanena”ti.“tumhakarh apucchanaya’?»

309 Bnm
310 A, B ekarn donirn is ekadonir.
311 B madhurassa.

312 A the text is n.m. from here until sappimandassa
puresuri. B the text is ekakhirassa ekam dadhimandassa
ekassappimandassa ekam gandakalassa ekamatikalassa
ekasitodakassa puresurn from here until situdakassa
puresur.

313 C the phrase is n.m.

314 ekam donirm osathappayoganar pitresur is A ekar
donirh osathappayoganarm piresuri. B evarh sattadoniyo
osatham payoganam puretvd. C evam sattadoniyesu
osathappayogani piiresuri.

35 C the phrase is amaccd rafio pabuddhakakari
dgamayamand nisidimsu.

316 B afiani pi.

317 B pabuddhakalarn.

318 A pasadato. C gato.

319 A mahdsayane. C mahatala°.

320 A nm,

321 B gtha te.

322 C the section is tumhakarh dpucchanatthaya ther idha
dgatato ti rafio arocesurn from here until kuhirh gato.

323 B gatabhavarh.

324 A, C agato.

3% B pucchanatta dgaya.

ti2e  “kuhih  gato  s0”% i
“parinibbayitukamo®”® deva” ti. “kada
parinibbayissati®® deva™* ti. “idani
sayanhe deva” ti. tarh®*' sutva raja ther-
assa®? dalhasine-havassena®®® vissaritta-
khattiyamano® attanarn upathambheturh
asakkonto balavasokasantapena unha-
kayo visafini hutva’*® nipatati. atha te
vallabhamaccadayo®® rajanarh ukkhipitva
ucchurasadoniyarh nipajjapesurh **puna®
rajanam  ukkhipitva  khiradoniyarh
nipajjapesurn. raja khirodakena pati-
laddhassaso®® puna therassa gamanaka-
ranari**® pucchi*' tath’” eva te*? amacca
tarn®® karanam nivedesurn.’* *eten’
eva niyamena sappimandadoniyam
nipajjapesurh. tato gandhakalaladoniyarn®*
nipajjapesur.

atha rajamandire devisatasahassani
paridevamana urarn paharanta mahapa-
ridevarh  paridevanta rajamandirarh

326 C ti thero idha dgata ti rafio arocesur.

327 B the question is kuhir so gamissami. C n.m.

328 A parinibbayiturh icchati.

329 A parinibbayiturh icchati.

$0B Cnm.

BB n.m.

332 C there.

333 C dalhasineha®

334 A vissaritakhattiyapiti. C saritakkhalo yeva.

35 B n.m.

336 B vallabhamacca. C n.m.

337 the passage isn.m. from here until sitodakadoniyarn
nipajjapesurh.

338 B raja ucchurasadoniyarh nipujji that’ eva te amacca.
339 A, C add. hutva.

340 A, B, C gamanakaranarh.

341 A pucchitvd.

2 A, Cnm.

3 A, Cnm.

4 A, C nipajjapesur.

35 B here raja puna pi visafii hutva khiradoniyari nimujji
amacca rajanar ukkhipitva dadhidoniyam nipajjhapesur.
346Bthetextisn.mfromhereuntilmattikakalaladoniyari
nipajjapesurh.
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khobhayisurn. sakala-Rajagahanagare
sabbe nagaravasino manussa nagara-
majjhe sannipatitva rafifia saddhirh
paridevisurh. amacca rajanarn ukkhipitva
gandhakalalato mattikakalaladoniyarn
nipajjapesurn tato  sitodakadoniyarh
nipajjapesum.
raja*”osathappayogavasena*®puna*®
patiladdhassaso hutva amacce*° pucchi:
“kuhihn ~ bhonto me*'  upajjhayo
parinibbayissati”*’ti.“Kukkutasampata-
pabbate deva” ti. tato®*® raja sakala-
Rajagahanagaram®'  ugghosapetva®>
chattadhajjapatakabheri sarhkhapana-
vadini vividhapiijipakaranani*® adaya
caturanganiya senaya saddhirh nagara-
to nikkhamitva Kukkutasampatapab-
batatthanarh®’ gantva®® so** tayo pab-
bate ekaghane disva mahajanam*® pucchi
“kuhitn  bhonto me*! upajjhayassa
sariram thitan”** ti. “imesarn tinnarm>®
pabbatanamantare®*deva”ti.rajatam’*®
sutva cintesi**® “kena nu kho upayena

347 B raja samma.

348 B osathappayogaviriyena. C osathapayogena viriyena.
*B,Cnm.

30 B amacca.

331 B mari.

332 B parinibbatukamo. C parinibbayitukamo.

33 C tada.

34 C Rajagahe.

355 B ghosapetva.

3% B vidhapiija upakaranani.

337 kukkutasampatathanar.Ckukkutasampatapabbatam
eva.

338 B sampatto. C gato.

39 A n.m.

30 C mahajananari.

361 B C bhonto me is bhane.

32 C  upajjhdyassa sariram thitan s

parinibbayitukamo.
363 C nm.
3%4 B abbhantare.

365Bnm

upajjhayo

3% rgjd tam sutvd cintesi is A rd@ja tar sutva. B raja sutva

me*” upajjhayassa®® sariram pijeturn
sakkhissami™® ti vicaranto yeva
sattadhabhijjamanahadayoviyasokena®®
thapetva “saccakiriyarh®™ me upayena
atthi”™” ti cintetva®® janumandalarn®”
pathaviyarh patitthapetva paficangapatit-
thitena®” vanditva afjalirh paggayha®’
sirasmirn <gai>  patitthapetva
saccakiriyarhakasi“bhonto’devatayo®®
sunantu me vacanarn. yadi saccarn
upajjhayo®® me balasineho®* atthi ime*®
tayo pabbata apasakkantfi”*® ti.’

ath’ assa®® rafifio ca adhitthanaba-
lena’®® mahakassapattherassa®® ¢’ eva®®’
adhitthanabalena®® tayo pabbata®®

cintesi. C rgja cintesi.

367 B n.m. C mama.

38 C upajjhdyo.

389 A pujjitur labhissami.

370 A yeva sattadhabhijjamanahadayo viya sokena is n.m.
B sattadhabhijjamanahadayo viya sokena is rafio.

371 B saccakiriyari rafio.

372 C the phrase is saccakiriyar me afio me upanissayo
natthi.

373 C cintetva yena tayo pabbatd tena gantvd.
374 B raja yena pabbatd tena janumandalarh.
375 A, B paficapatitthitena.

376 A n.m.

377 A bho. B bhontiyo.

378 A, C devasarhghdyo.

39 B upajjhdyassa balavami ti me saddhd atthi. C
upajjhdyassa balavami ti.

380 B n.m. C sada
381 A nm.

82 A asakkonti. B amasakkarontii. C upasarhkamantii. [
suggest appasakonti that fit with the meaning of the
text.

383 A ti adhitthasi.

384 B, C indavajira®.

385 C adhitthanubhavena.

8 A adhitthanabalena mahakassapattherassa s
adhitthanamahakassapattherassa.

387 A ¢’eva is n.m.

38 C mahdkassapattherassa ¢’ eva adhitthanabalena is
nm.

389 A tayo pabbatd is te pabbata.
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indavajirabhinna viya apasakkasurn.>®
atha mahajanakaya®! tarh®” acchiriyam
disva*? celukkhepam®* suvannarajatama-
nimuttaharani anekasatasahassani sadhu-
karani pavattayisurh.® sabbe mahajana
pitibharitahadaya afijali paggayha “aho
acchariyarh,** aho abhiitan” ti sadhuka-
rarh pavattisurh.

[§9] atharaja*” sayanamarfice*® nipannarn
devatahi pajitarh samanarn®® therassa
sariramh disva acchariyacittabhitajato*®
safjatapitipamojjo lambhitasiso vimhaya-
samanaripo pavattanayanasalilo®!
rodamano upasankamitva therassa pade
sisarh*®? nipatitva punappunarn vanditva
samussitachattadhajapatakacamaraga-
hitabandhitavicitavitanadidhiipagandha-
maladihi®® suvannarajatapupphehi
candanacunnehi pujjetva gandhatelapun-
nath  suvannarajatakumbhasahassehi

390 B apasakkirisu. C upasarmkamanti,

91 B mahdjanakayo.

2B tam,

393 B acchiriyabhiitajatd.

394 B celukkhepangalivipphatanadini.

35 From celukkheparn until here the text is C
celukkhevapituliyo pappotanadini  sadhukarasahassani
pavattayimsu. A celukkhepangulivipphotanadini
sadhukarasatasahassani vattayimsu r@ja pi sayanamarice
nipannam devatahi katapija sakarasammanam therassa.

3% A, B, C acchiriyan.

397 C from sabbe mahdjand until here the text is n.m.
3% C maricake.

399 C pijitarn samanar is katapija sakkaramanar.

40 B from celukkhepari suvannarajatamanimuttahdrani
until here the text is n.m. C puna tayo pabbata.

1 A C anapavatanayanasalilo. B from safijatapitipdmojjo
until here the text is acchaggitalisasamuddandayamana
tanuruddo anupavatantitanayasaliladharaparidasitavad
anamandalo.

2B n.m,

93 A samusitachattadhujjapatakacamaragahitabandhita
vicitavitanadinidhusugandhamaladhihi. B samusitachat-
tadhajjapatakadipadhupagandhahaladihi. C samusitasat-
tadhajjapatakadipadhupagandhahaladihi.

anekanaggharatanehi therassa sariram
pUjesi. raja tatth’ eva thane sattaharn
mahapljarh  akasi. tatha  sabbe
devamanussa pi te sabbe sadhukaram
kilarh kilisurn.**

sattahavasane tayo*® pabbata puna®®
samagantva®’”’ ekaghana ahesurh. “*®atha
raja saha mahajano*® pabbatachannar*?°
therassa sariram*! atthangatasuriya-
mandalarh viya apassanto ativiya
vilinahadayo safijatasoko paridevitva
nirasako’? ahosi. sabbe te mahajana
paridevisurh. mahakolahala ahesur.
atha raja pujam katva abhivadetva
khamapetva mahajanena saddhirh
nagararn pavisi.*"

therassa sarirarh yavajjatana pi
tatth’ eva atthi."* yava Metteyyo
sammasambuddho®® loke na uppajjati,

9 B from suvannarajatapupphehi candanacunnehi until
here the text is pajehi raja attho vacane sattaharn sadhu
kilakili from here until kilarn kilisurh.

05 B tayo puna.

406 B n.m.

7 C from safijatapitipamojjo lambhitasiso until here the
text is acchariyapattajato safijatabalavasokakayasam-
bhitalomahariso dharayamanaripo anuparivattanigga-
tanayanasaliladhara paribyulhasitavacanaca rodamano
upasarnkamitva therassa pade sirasa nipatitva sattadhajja-
pattakadipadhupagandhamaladihi pajesi raja ca tatth’ eva
tthane sattaham sadhu kilarh kilisattahavasane.

8 C the text is pavisi is atha rdja attham gamitam
sinerupavittharn ~ suriyam  vatherassasariram  disva
safijatabalavasoko  disva abhivadetvda mahdjanakehi
saddhim nagarar pavisi from here until nagaram.

0% We would have expected saha mahdjanena instead
of saha mahajano.

410 B saha mahdjano pabbatachannam is rdja mahdjanehi
atthanigamitacalasikharappavitthasuriyam viya therassa
sarirar.

41 B sariram adisva.
412 A B, C nivasako.

13 B from atthangatasuriyamandalarn viya until here
the text is safijatabalavasoko roditva abhivadetva
mahdjanakehi.

414 C phrase is therassa sariram jjhapessati.
15 B ariyametteyyasammasambuddho.
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na tava vinassati na vikirlyati*® na
putibhavam apajjati.?"” anagate Ariyamet-
teyyo sammasambuddho®*® loke “*upaj-
jamano hatthatale therassa sarirato
aggijala utthahitva ghayissati. Metteyyo
sammasambuddho pana tasmirh yeva
thane therassa dhatuthiiparh sabba-
lokehi pijitarm karapessati.

ayarh Mahakassapattherassa parinibba-
nakatha nitthita.*?

Pali Translation

[1] 1 bow down with my head at [his]
feet, the Buddha, the best in the world.
I will relate what is meritorious,
higher, do listen well!

[§1] Our Perfectly Enlightened One
appeared in the world, spoke what is
beneficial to the world, and attained the
final nibbana-element without residue,
like a mass of fire without fuel. When
the Blessed One, the leader of the world,
attained final nibbana, then the venerable
Mahakassapa conducted the communal
recitation of the doctrine and the disci-

416 C vikirayyati.

417 A from na tdva vinassati the phrase is tava therassa
sarirarh na vissati na kiriyati na putibhdvam apajjati.
C phrase is yava Metteyyo sammasambuddho loke
upajjissati na tava vinassati na vikiriyati na putibhavam
apajjati.

8 B C ariyametteyyasammasambuddho.

“19 From here until the end B is uppajjitva buddhassa
hatthatale yeva sayarh therassa sariram jhayissati
metteyyalokandyako pana tasmim yeva thdne therassa
dhatathapamn lokaptjitam karessati. C uppajjitva attano
hatthatale yeva sayam therassa sariram jjhapessati
metteyyalokanatho pana tasmim yeva tthane therassa
dhatuthupari lokehi pujitabbarn karissati.

420 B phrase is ti ayam mahakassapattherassa
parinibbanakatha nitthita. C phrase is ti ayam
mahakassapatherassa parinibbanakatha samatta.

pline at the door of the Sattapanna cave
with 500 [bhikkhus = monks] and lived
with the assembly at the Veluvana-
mahavihara in Rajagaha.

At that time, King Ajatasattu attended
respectfully with the four requisites the
Thera [Elder] Mahakassapa with his
assembly of bhikkhus, considering him
as the Tathagata. At the same time, the
Venerable Mahakassapa foresaw the
danger to the relics [of the Buddha
Gotama] and thought: “If 1 don’t
enshrine the relics, they will certainly
disappear in a short time.*?* Well then,
I will enshrine the relics of the Blessed
One, and as long as the relics last, the
buddhas will surely last”. When the
Thera had thought this, he came near
King Ajatasattu and said: “Majesty, it is
proper to make a single enshrining of
the relics”.

The King nodded with his head to
the Thera’s words saying: “Very well,
Venerable!” He continued: “Venerable,
let the [work] of enshrining be mine.
But how will I bring back the other relics?”
“Majesty, bringing the relics back is
not your affair, it is our affair”. “Very
well, Venerable, bring these relics back!
[ will make the enshrining”.

The Thera Mahakassapa left what
was sufficient for the worship of the
various ruling families and brought the
rest of the relics. The Nagas, however,
took possession of the relics at
Ramagama. There was no danger to
them, therefore he did not bring them,
[thinking]: “In the future, they will be
enshrined in the Great Cetiya of the
Mahavihara in Lankadipa”. He brought
the relics from the other seven cities,

421 Literally “these relics will certainly not disappear
in a long time”.
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placed them in a region east of R3jagaha,
and made a resolve: “Let the rock which
is in this place disappear! Let the soil
become clean! Let no water spring up!”

[§2] Then, the King had men dig this
place, had bricks made of the soil, which
was dug out from there, and built cetiyas
for the 80 great disciples. Even for those
questioning: “What is the king building
here?” they replied: “Cetiyas for the 80
great disciples!” No one was aware of
the presence of the enshrined relics.
When they made a place with a
depth of 80 cubits, [the King] had cetiyas
built for the 80 great disciples, got a layer
of iron spread underneath, and had built
upon it a house made of copper the size
of the Cetiyaghara at the Thiiparama.
He had eight urns and eight thiipas made
of yellow sandalwood built. Then, he
placed the relics of the Blessed One in a
yellow sandalwood urn, placed that yellow
sandalwood urn in another yellow san-
dalwood urn, and that in another. Thus,
he placed eight yellow sandalwood urns
together and, in the same manner,
placed the eight yellow sandalwood
urns inside eight yellow sandalwood
thipas; he placed the eight yellow san-
dalwood thiipas inside eight red sandal-
wood urns; the eight red sandalwood
urns inside eight red sandalwood thipas;
he placed [the eight red sandalwood
thiipas] inside eight ivory urns; he placed
[the eight ivory urns] inside eight ivory
thiipas; he placed [the eight ivory thiapas
inside eight urns made of all sorts of
jewels]; he placed the eight urns made
of all sorts of jewels inside eight thipas
of all sorts of jewels; he placed the eight
thipas of all sorts of jewels inside eight
golden urns; he placed the eight golden

urns inside of eight golden thiipas; he
placed the eight golden thiipas inside
eight silver urns; he placed the eight
silver urns inside eight silver thiapas; he
placed the eight silver thipas inside
eight urns made of gems; he placed the
eight urns made of gems inside [eight]
thiupas made of gems; he placed the
eight thipas made of gems inside eight
urns made of rubies; he placed the eight
urns made of rubies inside eight thiipas
made of rubies; he placed the eight
thiipas made of rubies inside eight urns
made of cat’s-eyes stone; he placed the
eight urns made of cat’s-eyes stone
inside eight thiipas made of cat’s-eyes
stone; he placed the eight thipas made
of cat’s-eyes stone inside eight urns
made of crystal; he placed the eight urns
made of crystal inside eight thiipas made
of crystal.

The uppermost cetiya of crystal was
the size of the Thiiparama’s cetiya. Over
it, he had a house made of all sorts of
jewels built. And over it had a golden
house built; over it, he had a silver house
built; over it, he had a copper house
built. He had the dust of all sorts of jewels
sprinkled there and thousands of land
and water flowers scattered. He had the
following fashioned out of gold: the 500
Jatakas, the 80 great elders, the great
King Suddhodana, Mahamayadevi, the
seven of simultaneous births. He had
500 vessels full of gold and 500 full of
silver placed there. He had 500 gold
lamps and 500 silver lamps made, had
them filled with perfumed oil, and had
wicks of soft cloth placed in them.

[83] Thereupon, the Venerable
Mahakassapa made a resolve: “Let the
garlands not wither! Let the perfumes
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not dissipate! Let the lamps not be
extinguished!”, and had letters
inscribed on a gold plate [saying]: “In
the future, a young prince named
Piyadasa having raised the parasol will
be a righteous King named Asoka. He
will have these relics widely dispersed”.

Then, King Ajatasattu saw his duty.
His heart full of joy and his faith growing,
he honored [the relics] with all the
ornaments and saluted them with the
tivefold prostration. He got up, closed
the doors commencing with the first,
and departed. Having closed the bronze
door, he tied the seal keys on the cord to
pull the latch. At the same place, he
placed a large pile of gems above and
had engraved: “In the future, let the
indigent kings take these gems for the
worship of the relics”.

Then, Sakka, King of deities,
addressed Vissukamma in order to
protect the relics, [saying]: “My dear,
Ajatasattu has made the enshrining of
the relics. Do prepare protection for this
place!” And he dispatched him.”? He
came and set up a device with an
array of wild beasts. He brought
inside the thiipa the wooden figures
[bearing] swords of crystal color, set up
[another] device winding round as fast
as the wind, and fixed it with just one
nail. He built a stone fence in the form
of a brick house, covered it with a single
rock on top, spread soil on it, did the
same on the surface, and had a thiipa
made of stone erected upon it.

[§4] When the enshrining of the relics
was finished, the Venerable

422 For a description of this valasamghatayanta
(“a device with an arrayed of wild beasts”), see
Woodward 2014: 20-22.

Mahakassapa spent time residing in the
Veluvanarama. So, as time passed, the
Thera emerged during one night from
the attainment of the fruit and consid-
ered his life force: “Being now 120 years
old, for how long will my life force be?”
Reflecting on it, he realized the decaying
state of his life force and thought: “So,
when will T attain final nibbana? 1 will
attain final nibbana today when the
night will dawn into day”. He consid-
ered the places surrounding the
Rajagaha city, and thought: “Where will
[ attain final nibbana? 1 will attain final
nibbana in between the three
Kukkutasampata mountains”. Having
reflected in this way, he took care of his
body when the night had dawned into
day, gathered the assembly of bhikkhus,
and said this: “My friends! Follow dili-
gently the teaching of the Master! Strive
diligently! My friends, as my life force is
decaying, today in the evening time
[ will attain final nibbana in between the
three Kukkutasampata mountains”.

Then, people and monks who heard
about the parinibbana of the Thera could
not restrain themselves [from crying]
and lamented: “Alas! We will be helpless!
Although the Master [i.e., the Buddha
Gotama] has already attained final
nibbana, we are convinced that in
the life of the present Lord
[i.e., Mahakassapa], the Master is living.
But now, the Lord will attain final
nibbana! Who could give us advice and
instructions?” And a religious sense of
emergency arose for those whose taints
were destroyed [i.e., the Arahants].
About this, he said:

[2] Impermanent are formations
indeed, their nature is to arise and
vanish.

Journal of the Siam Society, Vol. 112, Pt. 1, June 2024 153



EDITION & TRANSLATION

Having arisen, they cease: their
appeasement is blissful.

The Thera reassured the assembly of
bhikkhus with a speech on the Dhamma
connected to the impermanence and so
on, and said:

[3] All aggregates have been taught by
all the buddhas as being impermanent,
Many people do not realize in the
evening what they saw in the morning,
Many people do not realize in the
morning what they saw in the evening,

[4] Right now, diligence should be done,
who knows if death will come tomorrow?
There is no bargaining with Death

and its great armies.

[5] Do not lament too much!

This is the nature of the world,

[All] aggregates have been taught
by all the buddhas as being impermanent.

[85] When he had said: “And if you wish
to see my parinibbana, get together at a
place [located] on the Kukkutasampata
mountains to see it!”, the Thera stood
up from his seat at the time for collecting
alms. He adjusted his two clothes
joining them together, attached his
girdle which had the appearance of
lightning, wrapped in a great robe made
of rags, cloud-colored and [which was]
the robe given by the Conqueror,*” [an
offering that] was able to cause an earth-
tremor instantly three times, a gift that
is always the best fruit as flowers, fruits,
and seeds are for the tree.?* He took his

423 It refers to an episode evoked at S II 221.

24 The compound corresponding to this sequence
remains difficult to understand and translate

excellent bowl which was the color of
the wings of a bee, like a blue-lily in
bloom. With self-control like the great
Naga, firm like the lion, the senses
appeased, the mind appeased, seeing
only the distance of a plough, and
shining with the splendour of having all
subdued, he entered for alms in
Rajagaha. The Thera wandered for
successive alms and took his meal once
returned from collecting. At that time,
the assembly of bhikkhus addressed each
other: “We will see the Thera’s
parinibbana once he has taken his meal”.
They paid him homage, departed from
there, and got together. Different men
and gods heard also about the
parinibbana of the Thera, took perfumed
garlands and so on, things for worship
and homage, and got together at a place
[located] on the Kukkutasampata mountains.
When the Thera Mahakassapa had
taken his meal, he thought in this way:
“Our King Ajatasattu is a supporter of
the Buddha [Gotama]’s dispensation, a
giver of the four requisites and presents
for the assembly. I will not attain final
nibbana without informing [him]”. He
stood up from his seat, well-dressed and
well-covered, and entered Rajagaha at
midday time. At the instant he entered,
King Ajatasattu was penetrating his
royal bedroom to prepare his bed. The
royal ministers then saw the Thera
entering and thought: “Our Lord who is
the King’s preceptor, arrived during the
day. What can be the reason?” They
stood up from their seats, went out to
meet the Thera, saluted him, and
waited. The Thera asked the ministers:

(nirantara-aggaphaladanapupphaphalatthirukkham).
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“Laymen, where is the king?”

They said: “Venerable, he went to his
bed”, and asked about the reason for
his coming:

“Venerable, for what reason did you come?”
“Laymen, well, I take leave of the King.
Today, in the evening, I will attain final
nibbana”.

“Venerable, where will you attain final
nibbana?”

“It will be in between the
Kukkutasampata mountains”.

[§6] When he had said this, the Thera
departed and returned to the vihara. He
grasped a broom, did his duties, swept,
and so on. [Then], followed by a large
group of bhikkhus, he went toward the
Kukkutasampata mountains. He arrived
at the place for his parinibbana and at
that moment he rose to the vault of the
sky. His visible body stood on a ground
surface the size of seven sugar palm-
trees. He first emitted blazes of fire out
of the right [side of his] body, he emitted
a flow of water out of the left [side of
his] body. Again, he emitted fire from
the left [side of his] body and emitted,
again, water from the right [side of his]
body. At one time, he emitted water out
of the upper part of his body, fire out of
the lower part of his body, again, water
from the lower part of his body. He
emitted fire from the upper part of his
body. At one time, he emitted blazes of
fire out of his whole body. At one time,
he emitted streams of water out of his
whole body. At one time, he appeared
having the shape of the ocean with the
water that is his shining fruit,” the
great sea [containing] a multitude of
different caskets full of jewels. At one

425 The translation is here conjectural.

time, he appeared to have the shape of
the Himavant mountain, brightening
like a young tree with shining flowers.
At one time, he appeared to have the
shape of the seven great lakes, with the
surface of the water covered with
lotuses of five colors, all fully opened on
the water. At one time, he appeared
having the shape of the great
wheel-turning [monarch], endowed with
seven jewels, followed by a four-division
army of twelve yojanas perimeter. At
one time, he appeared having the shape
of the King of devas, followed by the
assembly of the Thirty-three [gods],
ornamented with various decorations,
the size of three gavutas. At one time, he
appeared having the shape of the Great
Brahma, followed by an assembly of
Brahma [gods] possessing bodies of
three yojanas. So, the Thera showed a
miracle thanks to his many supernatural
powers and expounded the Dhamma.

[§7] He descended from the sky, took
leave of the assembly of bhikkhus,
entered in between the three moun-
tains, and thought: “Here, I will attain
final nibbana”. Immediately after his
thought, the assembly of gods prepared
a couch. Around it, they installed full
pitchers filled with blue lotuses, white
lotuses [i.e., kumuda and pundarika], blue
lotuses [niluppalakamala]. In the four
corners of the couch, they placed four
potsherds with incense and four lamps.
They made many homages and offerings
of invaluable awnings, pollen, flowers,
and so on. So, when the Thera climbed
on his couch, he sat down, and entered
upon the eight attainments. He arose
from them and formulated a resolve in
this way: “When my life force [will be]
exhausted, three mountains [will] fall
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down and fit into each other. May they
contain my couch within it! And may
these flowers never wither! May the
perfume of all the lamps and incense
never cease!”

Starting from now, the lifespan of
men having dwindled from 100 years
will be during the interim eon for a
period of ten years. During a renewed
interim eon, for men having increased
their lifespan, it will be lifespans of
uncountable [time]. Then, during the
evolution lifespan having dwindled for
men to 80,000 years [...]."? For this was
said by the elders:

“At that time, when he had set
in motion the wheel of the
Dhamma, the Buddha Ariya-
metteyya will arise in the
world, surrounded by an
assembly of 12 yojanas [peri-
meter]”. Having reached this
place, taken up my body,
deposited it in the palm of his
right hand tinted with the

426 This paragraph refers to Pali cosmology depicting
the shape and evolution of the universe, where three
kinds of kappas are described: antarakappas (interim
eons), asarikheyyakappas (uncountable eons) which
are 20 antarakappas, and mahakappas (great eons)
corresponding to four asarikheyyakappas. Here is
described the interim eon period when the age-limit
of human beings rises from ten to an indefinite time
and then falls to ten again. I assume that there are
omissions in the transmission of information in all
the manuscripts used, as the end of the paragraph
(yojanamattarn abhiriayhdya mahdpathaviya) remains
unclear and does not allow a coherent meaning. The
description given in the Thai text (Lagirarde 2006:
98-99) is much more detailed and gets closer to the
description provided by Sv III 73, 3-376, 21. The
manuscript C seems to describe the process at work,
i.e., the dissolution of the universe before the arrival
of Buddha Metteya, but remains too difficult to grasp.

marks of the wheel, well dyed,
soft, and tender, [this] Blessed
One will show my body to the
assembly of bhikkhus [and will
say]: “Look at this Thera, at the
time of the  Perfectly
Enlightened One Gotama he
was his elder brother, the great
disciple named Mahakassapa,
holder of the 13 ascetic
practices (dhutargas). He wore
discarded rags, spoke in praise
of the wearing of discarded
rags. He wore the three robes,
spoke in praise of the three
robes. He was not selective
while going for alms-food,
spoke in praise of not selecting
while going for alms-food. He
had one meal session, spoke in
praise of having one meal
session. He ate only from the
bowl, spoke in praise of eating
only from the bowl. He
abstained from eating after the
normal time, spoke in praise of
abstaining from eating after the
normal time. He lived in a
forest, spoke in praise of the
living in a forest. He spoke in
praise of living at the foot of a
tree. He lived outside, spoke in
praise of living outside. He
lived in a cemetery, spoke in
praise of living in a cemetery.
He accepted whatever seat,
spoke in praise of accepting
whatever seat. He slept seated,
spoke in praise of sleeping
seated. From the time he was
ordained until his parinibbana
he did not stretch out on beds
and chairs. Also, he is a holder
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of the ascetic practices
(dhutangas) with few longings,
satisfied, with energy aroused,
unattached to a family or a
company, without a clinging
mind, with a pure way of life.
He was known and famous in
the dispensation of the Buddha
[Gotama] like the full moon in
the celestial vault”. The Blessed
One [Metteyya] will make
known my dense virtues, having
rendered the Great Earth thin.
Having rendered the Great Sea
shallow, he will make known
my very profound virtues. Having
rendered the Sineru, King of
mountains, low, he will make
known my virtues which are
higher. At this moment, blazes
of fire [will] ignite from my
body, and [will] burn it in the
palm of the Tathagata’s hand.

And he made another resolve:
“And when King Ajatasattu had heard
about my parinibbana, desirous to pay
me homage, he will reach this place.
At that time, may these three
mountains step aside! At the end of the
King’s veneration, may these three
mountains meet together again!”

So, when the Thera had made his
resolve, he laid down on the bed and
attained the final nibbana-element
without residue. At this moment, the
three mountains met together by the
power of the resolve of the Thera, fell
down and fit into each other, and
became one mass [of rock]. Then, all the
assembly of bhikkhus, gods, and men
did not see [anymore] the body of the
Thera which was concealed by the

mountains and cried all at once. Outside
[the mountain] they made homages and
offerings and many wonders appeared.
[§8] At that time, in the King’s palace,
the ministers deliberated about when
this Thera would come to final nibbana:
“If the King wakes up and hears about
the Thera’s parinibbana, because of his
strong affection for him, his mind and
heart will be affected by strong sorrow
and pain, and he will die! Well! We will
preserve the King’s life by some means!”
When they had deliberated in this way,
they consulted all the King’s physicians,
explained to them what was happening,
and asked: “What should be done?” So,
the physicians said: “For that, we should
prepare a medicinal preparation”.
Instantly, they brought one basin and
filled it with sugar-cane juice. They
brought one basin and filled it with
milk. They filled one basin with very
clear curds. They filled one basin with
very clear clarified butter. They filled
one basin with perfume sesame oil.
They filled one basin with residue of
earth. They filled one basin with cold
water. Thus, they filled seven basins
with medicinal preparations. When the
different medicinal preparations were
prepared, they sat down waiting for the
moment the King woke up.

When the King woke up, he arose
from his bed, departed from the inner
chamber, and sat down on the royal
couch which was on a large flat roof [at
the top of the palace] where was elevated
a white umbrella. Then, ministers
announced to the King about the
coming of the Thera:

“King, your preceptor, the Thera
Mahakassapa, has come here”.
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“For what reason?”

“To take leave of you”.

“Where did he go?”

“King, he wishes to attain final
nibbana”.

“When will he wish to attain final
nibbana?”

“King, now, in the evening”.

Listening to this, the King became
unable to stay firm by himself because
of his strong affection for the Thera,
forgetting the dignity of a khattiya
(warrior).”” Tormented with great grief,
he lost consciousness with the body
warm and fell down. Then, the favorites,
ministers and so on, held up the King
and made him lie down in the basin with
the sugar-cane juice. Again, they held
up the King and made him lie down in
the basin with milk. The King regained
his breath with water and milk and
asked again about the reason for the
Thera’s coming, so the ministers made
him know about it. Continuing their
method, they made him lie down in the
basin with very clear clarified butter.
From there, they made him lie down in
the basin with the perfume of sesame oil.

Then, in the royal palace were
100,000 goddesses lamenting, hitting
their chests, wailing with great lamen-
tations, and disturbing the royal palace.
In the entire city of Rajagaha, all inhab-
itants and men were assembled in the
city-center and lamented with the King.
The ministers held up the King and from
the basin with the perfume of sesame
oil they made him lie down in the
residue of earth. Then, they made him
lie down in cool water. The King recov-

*27 This translation is conjectural.

ered again his breath thanks to the
action of the medicinal preparation, and
asked his ministers:

“Venerables, where will my preceptor
attain final nibbana?”

“King, it will be in the Kukkutasam-
pata mountains”.

When the King had proclaimed this
in the entire city of Rajagaha, he took
the umbrellas, the flags, the banners, the
drums, the conchs, the cymbals, and so
on, and various things to make devotional
offerings, departed with his four-division
army, and went to the place which was
[located] in the Kukkutasampata moun-
tains. He saw the three mountains as one
solid mass [of rock] and asked people:

“Venerable, where does the body of
my preceptor lie?”

“King, he is in between these three
mountains”.

The King listened to this and
thought: “By what means will it be
possible for me to honor my preceptor’s
body?” Walking with sorrow as if his
heart had broken into seven pieces, he
stood and thought: “It is by means of a
solemn declaration”. He put his knee on
the ground, paid homage with the fivefold
prostration, held the salutation gesture
(afijali), placed it [above] his head, and
made a solemn declaration: “My friend,
devatas, listen to my words! If my strong
affection for my preceptor is true, may
these three mountains go aside!”

Then, by the power of the King’s
resolve as well as by the power of the
Thera Mahakassapa’s resolve, the three
mountains went aside as if they had
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been split by the thunderbolt weapon of
Inda. People saw this wonder and made
waving of garments [like] strings of
pearls, gold, silver, and jewels, and several
hundred thousand applauses. All the
people held up the anjali with their
heart full of joy, [shouting]: “How
wonderful, how incredible!”, and
applauded.

[§9] Then, the King saw the Thera’s
body, which had been laid on a platform
and was being honored by deities, and
approached, his heart full of wonder
and surprise, with joy and delight arising,
the head bowing down, with a disappointed
appearance, with tears in the eyes, and
crying. He prostrated his head at the
feet of the Thera, paid him repeated
homages. He made offerings of garlands,
of smelling incenses, with awnings and
so on, raising umbrellas, flags, emblems,
and whisks, collected and united, flowers
of gold and silver, and sandalwood powder,
and fully honored the Thera’s body with
perfumed oil, with 1,000 waterpots of
gold and silver, with many priceless
jewels. At this place, the King paid great
homages for seven days. Likewise, all
men and gods enjoyed and approved.

After seven days, the three moun-
tains met again together and became
one mass [of rock]. The King with the
people, no longer seeing the body of the
Thera [which] was concealed by the
mountains as the disk of the setting sun,
had his heart dissolved, had sorrow arising,
he lamented, and had no appetite. All
the people lamented; there was great
tumult. So, the King made offerings,
bowed down, asked his pardon, and
entered the city with the people.

Till today, the body of the Thera is
right there. As long as the Perfectly
Enlightened One Metteyya has not
appeared in the world, then, he does not
disappear, he does not fall into pieces,
he is not altered. In a future time, when
Ariyametteyya the Perfectly Enlightened
One appears in the world, blazes of fire
[will] rise from the body of the Thera
[standing] on the [Metteyya’s] palm-
hand and he will be consumed. And at
this very place, Metteyya the Perfectly
Enlightened One will also have offerings
made by all the world at the thiipa where
the Thera’s relics are.

This story about the parinibbana of
the Thera Mahakassapa is finished.
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