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THE GREAT DISCIPLE GAVAMPATI AND HIS PARINIBBANA
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ABSTRACT—This article presents the first critical edition and English
translation of a Pali narrative recounting the final days of Gavampati—
traditionally counted among the 80 Great Disciples of the Buddha—until
his final extinction (parinibbana). Although Gavampati, popularly known
as the “Fat Monk”, occupies only a minor place in canonical literature,
later traditions in mainland Southeast Asia granted him a more promi-
nent role in literary, ritual, and devotional contexts. Based on manuscripts
preserved in Thai and French collections, this study reconstructs the text
and examines its relationship to vernacular versions, highlighting the
transmission and reinterpretation of Pali materials in regional Buddhist

hagiography.
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Introducing Gavampati

Recent scholarship has increasingly
focused on the 80 Great Disciples (asiti
mahasavakas) of the Buddha as key
figures in Southeast Asian Buddhism,
particularly through narratives of their
final days until their final extinction
(parinibbana). Frangois Lagirarde has
played a pioneering role in this field,
identifying and analyzing Thai, Lao,
and Pali sources that preserve literary
elaborations of these figures across
languages (Lagirarde 2000, 2001, 2006,
and 2019). His research highlights
both the ritual importance of these
disciples and the textual plurality that
sustains their veneration. More recently,
I contributed to this journal a critical
edition and translation of the parinibbana
of Mahakassapa the Elder, illustrating
how Pali materials have been transmitted
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and adapted within local traditions
(Schnake 2024).

The present article continues this
line of research and contributes to its
growing corpus by focusing on the
Thera (Elder) Gavampati. It offers, for
the first time, a critical edition and
English translation of a Pali account
of his parinibbana, complementing the
vernacular Siamese translation and Lao
nissaya version previously examined
by Lagirarde (2001: 399-441, 470-496)
and Gregory Kourilsky (2015; see also,
this Special Edition). While the life
and later reception of Gavampati have
already been discussed by several
scholars, including John Strong and
Donald Stadtner in this Special Edition,
abrief overview of his place in canonical
and later traditions will help frame
the significance of the Pali narrative
presented here.
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Gavampati is counted among the
early disciples of the Buddha and is
traditionally included in the list of the
asitimahasavakas (Th-aI11 205, 27-206, 6).
Although he appears in several canonical
and commentarial passages (Malalasekera
1974, s.v. Gavampati), the biographical
information preserved about him is
relatively sparse. According to the
Mahavagga (Vin 1 18, 35-19, 15), he
was one of four companions of Yasa,
the first lay follower to be ordained,
who approached the Buddha, received
ordination, and soon attained arhatship.
He is also mentioned in the Theragatha
(Th 38), where his miraculous ability
to halt the floodwaters of the Sarabhu
River is celebrated, highlighting his
supernatural abilities and spiritual
distinction. The Theragatha Commentary
(Th-a 1109, 10-111, 10) further elaborates
his spiritual biography by recounting
meritorious deeds performed in previous
lives and linking him to the Serissaka
(Serisaka) heavenly mansion (vimana).
Across these sources, Gavampati is
portrayed as an accomplished arhat,
praised for his purity, wisdom, and
compassion. Though a relatively minor
figure, his name recurs in a variety of
later Pali texts, including commentaries,
grammatical treatises, and chronicles.’

In post-canonical and Southeast
Asian traditions, however, Gavampati’s
figure undergoes a notable transforma-
tion, evolving from an early arhat into a
regional cultic figure. Certain sources in
Sanskrit already associate him with the
missionary expansion of Buddhism to

% For instance, the Chattha Sangdyana database
(https://www.tipitaka.org/chattha) shows various
occurrences of the name Gavampati, viz., in the
Visuddhimagga and its commentary, the Saddaniti, the
Moggallana, the Ripasiddhi, the Samantakitavannand,
and so on.

the “Land of Gold”, often identified with
parts of mainland Southeast Asia. Later
Burmese historiographical works, such
as the Pali Sasanavarhsa, further develop
this theme by presenting Gavampati as
an early agent in the establishment of
Buddhism in regions such as Thaton and
Sriksetra. This expanded role is also
reflected in iconography and popular
devotion, where Gavampati is frequently
represented as a grotesque, dwarf-like
figure embodying humility and spiritual
power and sometimes conflated with
figures such as (Maha-)Kaccayana in
Thailand and Laos. Across mainland
Southeast Asia, such images of the Fat
Monk have been widely venerated and
incorporated into local ritual traditions.

Though only marginally represented
in canonical literature, Gavampati thus
came to occupy a prominent place
in Southeast Asian historiography,
iconography, and ritual practice. The
Pali narrative examined here helps
illuminate this development by preserving
a literary account of the disciple’s
final days. More broadly, it contributes
to our understanding of the Great
Disciples genre as a body of literature
that evolved across canonical, commentarial,
and vernacular contexts.

Critical Edition and Translation

Preserved in Thai and French libraries,
the Gavampatisutta is an anonymous
and undated Pali narrative which
appears to have circulated only in Siam.?
Extant manuscripts bear different titles,

3 On the basis of a philological and comparative
analysis of the Lao Gavampati narratives, Gregory
Kourilsky (this Special Edition) dates the original
composition of this Pali text to no later than 1697 CE
and tentatively locates it in Ayutthaya, then the
capital of Siam.
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as mentioned below, but all refer to the
same narrative and evoke the name of
the main protagonist, Gavampati.

This Pali story has already been the
subject of earlier editorial attempts,
though none reached completion or
publication. The first was undertaken
by Lagirarde as part of his doctoral
research (2001: 511-545), based on three
manuscripts housed in Bangkok and
Paris:

(1) MS A: Gavampatinibbanasutta
(n:msgaReneay|a) and Khawam-
patitheraniphan  (AIUUBLOTTWWIL),
inv. no. 11398/dh/1, Khom script,
30 folios, National Library of
Thailand, Bangkok.

(2) MS B: Gavampatinibbana (&&]-
&R ene), Khawampatiniphan (ATUUR-
Uwwu) and Bra Kaccaya ([El‘rﬁg) W),
inv. no.6952/dh/1, Khom script,
30 folios, National Library of Thailand,
Bangkok.

(3) MS EFEO PALI 64: no title, included
in the Palisavakanibbana (engjansam
Egm), Khom script, 16 folios, from
ka to khi, EFEO Library, Paris.

His preliminary work laid the foun-
dation for a more extensive editorial
effort carried out by Jacqueline Filliozat
and the late Peter Masefield in 2007,
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titled Le Gavampati/Kaccayananibbanasutta
pali. Editio princeps. They added five
further manuscripts to this corpus
(C,D, F, G, and H), renaming the previous
EFEO manuscript as E while retaining
A as the base text:

(4) MS C: Mahakaccayanatheranibbana
(sommgrweaigge), included in
a collection of texts, Vat Phra
Jetuphon Bangkok 4/152, Khom
script, ka to kha, 29 folios, Wat
Pho library, Bangkok.

(5) MS D: Kaccayananibbana
(merweRe), included in a
collection of texts, BNF PALI 298,
Khom script, 48 folios, from go to
ghai, Bibliotheque nationale de
France, Paris.

(6) MS E = EFEOPALI 64 [FIGURE 1;
see also ONLINE APPENDIX]

(7) MS F: no title, included in the
Palisavakanibbana (g&jantmgng),
Vat Phra Jetuphon Bangkok 6/ta.3,
Khom script, 21 folios, from ka to
fiah, Wat Pho library, Bangkok.

(8) MS G: Kaccdyananibbanasutta
(mgyweEeneag), BNF PALL 409,
Khom script, 24 folios, Bibliotheque
nationale de France, Paris.

(9) MS H: Kaccayanasutta (fRg1WE &J&),
MEP PALI 25, Khom script, 17 folios,
Missions étrangeres de Paris Library.
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FIGURE 1: Folio ka recto of MS EFEO PALI 64, Khom script,
EFEO Library, Paris © Javier Schnake
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Unfortunately, Filliozat & Masefield’s
draft critical edition, held at the Ecole
francaise d’Extréme-Orient (EFEO) library
in Paris, remains unfinished and
unpublished. The edition presented
here is based on their collation, whose
work provides a valuable foundation.
However, I undertook a systematic
restructuring of both the Pali text and
the accompanying apparatus. The trans-
mission of the text is characterized by
numerous irregularities, scribal errors,
inconsistent variants, and interpolations
or omissions across manuscripts, making
the reconstruction of a stable version
difficult. Accordingly, I reorganized the
text as a whole, including adjustments
to compounds, selections among
variant readings, and the restructuring
of verse passages, in order to produce
a more coherent and readable edition.
Wherever possible, references were
added to clarify portions of the text and
their structure. The critical apparatus
has been deliberately streamlined,
retaining only the most relevant infor-
mation for readers. At the same time,
some orthographic inconsistencies,
phonetic variations, and fluctuations
in vowel length or consonant doubling
were preserved, as much of the manu-
script material remains philologically
valuable.

Regarding the translation, I sought
to adhere closely to the meaning and
syntax of the text. Some adjustments,
however, proved necessary to improve
readability and avoid monotony. For
instance, I reduced the frequent use of
absolutive constructions, shortened
certain sentences, and limited the
systematic repetition of words—
particularly verbs indicating actions
that have just occurred (e.g., “having

said”, “having thought”, etc.)—as well
as coordinating particles such as tada,
atha, and pana.

While the overall narrative structure
remains broadly comparable across
manuscripts, certain verse sections
present considerable difficulties of
interpretation and structure, as the text
is often distorted in transmission. These
passages required careful reconstruction
through comparison and inference:
first, with the Lao nissaya, whose Pali
passages glossed in Lao provided
essential support for understanding
the structure and meaning of the text;
and second, with literary parallels
that helped clarify several ambiguities.
It should be noted that these stanzas,
whose metrical structure generally
consists of four lines of eight padas
(metrical units or “feet”), sometimes
five or six, are not always complete or
fully intelligible and the Lao nissaya
does not always provide the expected
clarification. In such cases, I chose
to leave the verses largely as transmitted.

Synopsis

The story of Gavampati is a text that
combines prose and verse, the latter
containing numerous borrowings from
classical sources such as the Jatakas,
Dighanikdya, Anguttaranikaya, and
Visuddhimagga. Yet the narrative itself
appears original, presenting an account
of the Great Disciple Gavampati—
originally named Brahmaputta—not
attested elsewhere in canonical or
post-canonical Pali sources. It recounts
his final days, during which, despite
his renowned spiritual achievements
and remarkable appearance, he chose
to assume the form of a corpulent
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and ungainly monk in order to avoid
confusion with the Buddha.

As his life drew to a close, Gavampati
requested the Buddha's permission
to attain nirvana and returned to his
forest monastery. There, surrounded by
disciples and lay followers, he witnessed
their grief and lamentation, which
moved him to deliver final sermons on
themes such as impermanence and the
foulness of the body. He also addressed a
lay follower named Sambala, known for
his resistance to the Dhamma, offering
him a final opportunity to reform. This
episode leads to a detailed exposition on
household conduct based on the venera-
tion of the six directions (chaddisa). The
passage closely follows the doctrinal
framework of the Sigalovadasutta of the
Dighanikaya (D 111 188, 23-192, 4),* which
organizes ethical relationships through
spatial metaphors: east (pubba) for
parents, south (dakkhina) for teachers,
west (pacchima) for spouses and family,
north (uttard) for friends, nadir (hettha)
for workers and subordinates, and
zenith (upari) for ascetics and monastics.

Moved by the Thera’s sermon,
Sambala experiences spiritual joy and
repents, taking the triple refuge and
completing his conversion. Having
extinguished the aggregates of exis-
tence, Gavampati prepares for his final
passing. Before doing so, he delivers
a doctrinal exposition using the well-
known allegory of Nibbana as the Great
City (mahanagara), a passage borrowed
from the Nibbanasutta (Nibbana-s;
Hallisey 1993). The narrative concludes
with Gavampati’s entry into parinirvana,

4 See Gregory Kourilsky (this Special Edition) for
more details concerning the main differences with
the Sigalovadasutta.

marking the fulfilment of his spiritual
path.

Philological and Literary Features

The text focuses on several notable
elements. In particular, it elaborates on
the term Gavampati, the etymology of
which has often been linked to a bovine
dimension, “the Cattle-Lord”, based on
a Sanskrit reading (Skt, gavarn = bovine
+ pati = lord; see Lagirarde 2000: 66,
n. 13; also John Strong, this Special
Edition). The Pali version, however,
offers an alternative interpretation
emphasizing Gavampati’s ability to
articulate the Dhamma effectively (§1).
The connection to gavarm—the genitive
plural of go—sometimes understood
as related to “cow” or “bovine” is
linguistically tenuous in Pali and does
not adequately explain this exceptional
association with speech.

However, the syllable go carries a
range of additional meanings in Sanskrit
as well as in Pali, as attested in
specialized lexicons devoted to mono-
syllabic terms, such as the Ekakkharakosa
(Ekakkh; ed. Schnake 2024), where it may
also signify “speech” (Ekakkh, s.v. go).
In this reading, Gavampati could there-
fore be interpreted as “Lord of speech”.
Such an etymological construction
suggests the influence of a learned
milieu familiar with lexical traditions
shaped by Sanskritic scholastic resources.
Moreover, stanza 12 of the present Pali
text shows a borrowing from Jataka
verses combined with a passage adapted
from the Sanskrit Udanavarga, suggesting
the discreet literary influence of
non-Mahavihara traditions within the
broader Theravada environment.
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Finally, Lagirarde (2001) underlined
the difficulty of establishing a relative
chronology amongthe different versions
of the narrative known to us: the Pali
text, the Siamese version, and the Lao
nissaya. Comparing the Lao and Siamese
versions, he identified a shared basic
narrative structure, though the Siamese
version adds several episodes absent
from the Lao nissaya. I would further
argue thatahigh degree of structural and
thematic similarity exists between the
Pali text and the Lao nissaya. Both share
a comparable narrative framework,
alternating between prose and verse
passages that develop similar themes.
Despite heavy corruption, imperfect
grammar, and missing verses, the Pali
lemmas embedded in the Lao nissaya
remain particularly revealing and
help preserve the core meaning of the
original text.

Pali Edition

namatthu.’
[§1] ekasmim® kira

samaye eko

The Siamese version, by contrast,
is composed entirely in prose. While it
clearly belongs to the same hagiographic
family, it diverges in significant ways.
It embellishes and expands certain
sections and occasionally introduces
stylistic and narrative flourishes absent
from the Pali version. Interestingly,
structural traces of the verse forms
found in the Pali text can still be
recognized within the Siamese prose,
often reformulated into flowing
narrative while remaining thematically
aligned. This suggests that the Siamese
text is not an independent parallel but
rather a later redactional elaboration
inspired by the Pali source and that
the Lao nissaya may derive, directly or
indirectly, from the Pali text edited
here (for a similar conclusion, see also
Gregory Kourilsky, this Special Edition).

mahathero Brahmaputto nama

silasamadhipafifiasamannagato’ Hemabhiimirh nama nagararh upanissaya
Pajjalitapabbate Sundaravanavase viharanto dhammagaruko kalyanadhammo
mahasavako asitimahatheresu® supakato devamanussehi piijito mahasavakanarn
sakkaram adhigato sabbasiddhi mahapafifio iddhibaladharo sabbasattanam dayaya
sampanno abhiripo hoti.’ sabbaffiibuddharh thapetva afifio savako' therena
sadiso nama natthi. yattha yattha padese thero anupatto devamanussa therarh disva
pasiditva'? tattha tattha padese “amhakam sattha agato” ti pasarhsanti.

>Only in A and C.

® G ath’ ekasmiri.

’ D, G, H silasamadhipafifidya samannagato.
8 D asitimahdtherehi.

°Onlyin C.

10 B mahasavako.

' B mahatherena.

12 A, B, C, D, E, F passitva.
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thero tesarh vacanarh sutva cintesi®® “mah3jano marh pasarhsati. idani aharn
asappurisabhimim mocessami. handa attanarn virGparh katva afifiarh vesarn
nimmissami” ti. tasma therassa yavajjatana sabbasiddhiya'* bhavati. pubbe thero
Brahmaputto nama.” idani katharn “Gavampati” ti vuccati.' sattanarh therassa
vacanarh adhigato “Gavampati” ti vuccati. thero sabbesarn sattanam dhammarn?
desetva Buddhena sadiso, athava thero sattanarn visesena madhuravacanena
dhammar deseti.’* tasma “Gavampati” ti vuccati.

aparabhage thero ayusarkhararh olokento parihinabhavarm fiatva “aharh
satthararh apucchitva® parinibbayissami” ti cintetva.® pattacivararh gahetva
paficasatabhikkhuparivarehi ~ saddhim?'  Sundaravanavasato  nikkhamitva
anukammena Jetavanarh patto satthararm vanditva “bhante ayusarnkharo me
ojahayi. aharh bhante? tumhakarh apucchami” ti. bhagava therarh anujanati.”

[§2] thero puna Sundaravanavasam eva gantva* sissanafi ca upasakanafi ca
nananayapatimanditena madhuradhammena® ovaditva sabbanissitake? ca upasake
ca apaloketva puna cintento” “mama?® upasakanam upatthakanarh eko mama
upasako Sambalo nama® thaddho macchero dubbaco micchaditthiko. maya®
anusittho ca desito ca anadayitva. mam’ accayena ko tarh Sambalarn dameturh
samattho?*? idani me* sasanam® na labbhati. mam pana thapetva paccha bhagava
Sambalamm upasakamm damento bhaveyya.”* manussanarh ca fatisahajadinam
acariyupajjhayanarh maranasannam eva sabbada anusaranti mam. tasma idani*
upasake ovaditurh vattati” ti.

B3 A, B,D,E,F, G, H cintetva.

14 All the manuscripts (hereafter, mss) indicate siddhi.
S Ht,

16 C, F vuccate.

17 A, B, E, F, G not mentioned (hereafter, n.m.).
8 A, B, C, G, H daseti. E, F gopeti.

19 G, H apuchissami.

0 A,B,Cnm.

2F nm.

2B C,D,E Fnm.

2 H anujani.

2 A, B, C, E gantva.

5 D madhurasadhammena.

26 E F sabbe nissitake.

27 C cintesi. H cintetva.

8 Anm.

29 H nama so.

30 All mss mention maha except D.
31C koci.

328, C, D, E, F, H samattho nama.

3 AE,Fnm.

3 A, B,C,D, G sdsane.

% C, H ca pana. pana.

36 E, F dani.
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upasake pakkosapetva “bhonto upasaka® ye keci jana tumhe® sace saccarn®
mayharh hotha*® mama vacanarh tumhe manasikarotha. mam’ accayena chadise*

vandatha. aharh pana* tumhakarh apucchami™ ti.

sabbe sissa ca upasaka ca* therarh® “bhante kuhirh gacchatha” ti pucchimsu.*
thero 3ha: “tata aham? maranassa mukharh® gato. idani parinibbayissami” ti.
sabbe nissitaka ca® upasaka ca therassa vacanarh sutva visanfii hutva*
satasahassamasanivijitakale viya Sundaravanavasesu sakalaparivenarh therassa

yugantavatapahata-Salavanarn® viya®? paridevarh paridevanti. tena vuttarh:
[1] sala va sampamathita malutena pamaddita  [cf.Ja VI 189, 20-21*/300,

senti sissa ¢’ upatthaka® therassa tattha assame.>

[2] sabba itthi-upatthaka® **devaccharasamanaka®’
baha paggayha pakkandurh: kasma no vijahissatha.

[3] dasigana gamavasa devakafifia va Nandane
baha paggayha pakkandurh: kasma no vijahissatha.

[4] gamavasa puttadhita®® devaputta® va Nandane
baha paggayha pakkandurh: kasma no vijahissatha.

[5] samagata parivara® sissa therassa adayo
baha paggayha pakkandurh: kasma no vijahissatha.”!

7 A, B, C, D, G, H updsake.

¥ 0OnlyinEandF.

39 D sace saccarn is sabbe sacce.
0 Only in E, F. The other mss indicate upasaka honti.
“LE F, H dise.

“2 A n.m.

B, C, D apuchissami.
“Enm.

5 A, B, G therassa.

*6 D pucchisurh.

“7A,Bn.m.

8 maranassa mukham is G maranamukharn.
D, H maranarh mukharh.

“Hn.m.

%0 visafifii hutva is only in E and F.

*L C, E, F, H yugantavatapahatar Salavanari.
2B, C, D, F viya ahosi.

>3 E, F ¢’ upatthakd is v’ upatthaka.

54 A, F, G assame ti.

35 A, B, E, F itthi-upasaka.

*°A,B,D,Eadd ca.

" A, B, E, H add devaputta nandane.

8B n.m.

*° B devakafid.

0 A, B, C, F parivard ca.

11 propose to add this pdda to maintain the pattern of the preceding verses.
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[6] ther’ assa tattha assame dhammikodhammavadi ca
dhammagaravagaravo dhammacari dhammarato,
[7] dhammasaficararh kovido dhammanudhammapaggaho
dhammacarisu dhammiko dhammarasavissattho.®*
[83] “kasma no vijahissatha” ti thero tesarh upatthakanarn antevasikanafn ca®
vilaparh sutva upasake aniccakathaya nivarento gatham® aha:
[8] “ma vo® socittha rodatha dukkhabhava pi kevala
natthi koci mato hutva rodentena punagato.
[9] “sattanarh maranabhavo na ekasmifi ca®” game®® va
na ekasmifi ca® ghare pi ca na ekasmifi ca ratthe ca.”
[10] anicca sabbasarnkhara” sabbabuddhehi desita
uppajjitva nirujjhanti evarh dhammo ca paninarn.
[11]7 yatha khittarh nabhe leddu bhtimiyar patitarh dhuvarn [# Bv IT 1112
tath’eva’ sabbasattanarn™ jivitarh maranarn dhuvar. Jal19,22-23%]
[12] yatha nadi pabbateyya gaccharm’ na pativattati
evam ayu manussanarh gaccharh na pativattati.”  [cf. Ja VI 26, 19-20%; Uv 1.15]
[13] dahara pi ca ye vuddha ye bala ye ca” pandita
addha ¢’ eva dalidda ca’ sabbe maccuparayana. [=DII 120, note 4]
[14] brahmane khattiye vesse sudde candalapukkuse
na kifici parivajeyya sabbam evabhimaddati.
na tattha hatthinarh bhimi na rathanarh na pattiya [#S1102, 22-25;
na capi mantayuddhena” sakka jeturn dhanena va. = Vism 232, 20-23]

62 A, D, F, H dhammesurasavisattho.
B dhammesarasavisattho. C dhammesurassavisattho.
E dhammesuvisattho.

8 D imarn.

% One would have expected gathdyo, as elsewhere throughout the text.
S Fnm,

% This verse is only in E and F.

Fn.m.

8 F game pi.

®C,E Fnm.

°B,E,F, Hva.

L A, D, E, F, G sabbe sarnkhara.

72 The pada d is here lacking,

3 E, F that eva is tad’ eva.

"4 E, F lokassa.

7> D gaccha.

76 The stanza is closer to Uv 1.15 (yathd nadi parvatiyd gacchate na nivartate | evam @yur manusyanam gacchate na

nivartate) than to Ja, where only verses b, ¢, and d are shared (yatha varivaho piiro gacchan niipanivattati | evam ayu
manussanari gacchan nﬁpanivattati).

77 A, G pi.
78 A, G ceva.
7 A, C, G mantayuddhena.
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[15] maccuno sangaro natthi sabbe maccuparayana
Jotiko Jatilo Uggo Mendako atha Punnako

ete pafic’ eva ye loke mahapunfia ti vissuta [*cf.Ja V 109, 10-11%;

sabbe maranam apanna katham afifie na papuna. chef, Vism 233, 8-10]
[16] *Vasudevo Baladevo ®Bhimaseno Yudhitthilo

caturo® pi mahamacca® mahateja ti vissuta. [= Vism 233, 13;

¢sabbe maranam apanna. katharh afifie pamuficita® ecf. Vism 233, 10]

[17] sakalam medinirh bhutva datva kotisatarh sukharh.
addhamalamattassa ante issaratarh gato
ten’ eva devo® Nandane pufifiamhi khayam® agate®
maranabhimukho so pi asoko sokarn agato” ti. [ Vism 232, 8-11]
evarh thero® maranadhammena upasake®” ovaditva puna imassa® kayassa nirattha-
bhavena ovadanto ima® gathayo® aha:
[18] dubbalo vatayarh kayo bahusadharano pi ca
jatibhayabahutraso 4jaracoravilumpito. [«4# Sot 41; Schnake, forthcoming]
[19] *byadhibyagghakulavaso "sokamaccupamaddano
‘rogasantapabahulo “paridevabahupaddavo

*mohabhiitaganakinno kodharakkhasasevito® [2d Sot 42; = Sot 44%]
[20] allacammapaticchanno navadvaro mahavano.

samantato paggharati asuci putigandhiyo. [= Vism 196, 19-20]
[21] dugandho asucikayo kunapo ukkartipamo

nindito cakkhubhttehi kayo balabhinandito. [= Vism 196, 17-18]
[22] sace imassa kayassa anto bahirato siya

nina dandarh gahetvana kake sone nivareyya.” [= Vism 196, 21-22]

80 ¢ E, F cattaro.

81 C, E, F mahamalld.

82 H pamuccitd.

8 A,B,C,Ddeva.

8 Only in D. The other mss indicate khiyarh.
8 D agato.

8 H evarn thero is thero evar.
87 E, F updsakanarh.

88 C puna imassa is pun’ imassa.
% C ime. D, H imarh.

0D, H gatharh.

LA, E, F kopa®.

°2 D, H nivaraye.
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[23] ma passatha® imarh kayarh asararn subhavajitarh®
yo ca imarh kayarn® nissaya puggalo® papakarn katva®
accantarh niriyar vaje sace mayi®® sineho ca

[24] ma paridevatha galharh siladanarm® sucikammarn
karitva garave sada samanabrahmananan ca.

[25] ma ca sattarn'® vihirhseyyatha kisarh thularh mahantarn
rassath tanurh tatha'®! sada mettam vadeyyatha.

[26] karotha'®? vacanarn mama yatha piyarn sakattanarn
parattanarm tatha piyarh parapanassa himseyya.

[27] mahadukkharh anubhiiyate piyehi sampayogo ca
vippayogo ca piyehi sampayogo sukhadukkha.

[28] hoti yatha bijarm'® tatha phalar bhavissati'®*
tasma tumhe'® ma karotha' kifici sattarn vihafifianarh.

[29] paradhanar na ganheyya apparh va yadi va bahurn
paradhanam pi passatha kanhasapparn va manfietha.

[30] paradhanar ganhitvana kim attharh kirh payojanarn?
dhanar pi samino katva'”’ paribhogarh niriyam vaje
paccha ca samino daso anekajatisate va.

[31] paradararm'® na gaccheyya'® visarukkharh va dissati
paradararn pi na iccheyya'® ubhayattha bhayarh labhe.
idha loke paramhi ca'*! sarirarh capi nassati''?
paccha ca'®® niriye ghore uppajjati na sarhsaye.

% ma passatha is B, C evafi ca. D, H piyafi ca.

B, C, D, H yo ca imarh kayari is n.m.
%B,C,D,Hnm.

97 All mss read karohi except C and G.
%C,D,E,F,Hnm.

% C, D silarh danarh.

100 ¢ sqtte.

191 C tada. H tattha.

102 A, C, E, F, G, H karontu. D karonta.

103 A E, F, G, H add piyarh parapdnassa bhavissati.

104 ¢, D, Hn.m.

1058 C, D, H tumhe ca.

1068, C, D, H katva.

107 A E, G katva asarino katva. F katva asamino katva.
198 G, H paradhanarn.

199 G, H ganheyya.

110 ng iccheyya is B, H gacheyya. C iccheyya. D, E, F na gaccheyya. D iccheyya visarukkham va disati paraddrapi
gaccheyya. G param pi gaccheyya.

" paramhi ca is B dhanafi capi. D pararh capi. H dhanari va pi.
112 only in B, C, D. The other mss indicate va vinassati.

113 Only in C, H., n.m. in the other mss.
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[32] musavadarh na vaceyya yena kenaci'** sabbada
dubbalarh'® vaficanarn'® katva dhanahetufi'’’ ¢’ akarana''®
dubbalaii ca vihirsitva'® accantar niriyarh'® vaje.
[33] paccha'® pi sabbajatisu'?? dubbalo hoti sabbada
sace satte vihirhseyya'” mahadukkham'? anubhtyate.
[34]*suramerayapanan ca ®yo naro ca pamajjati
paficajatisatarh yakkho paficajatisatarh suno
ummattako andho pi ca'?® surapanassa dosaka ti. [®cf. Dhp 247]
evam thero paficasiladivasena upatthake'?® antevasikadayo'” ovaditva puna'?
lokacarittavasena'” ovadanto gathayo' aha:
[35] tumhe dhammena®! vanijjarh**? kasikammarh karotha'** sada
ma karotha adhammena accantarh nirayar'* vaje.
[36] masakutarh manakutarh tulakutarn pi ce kare
sabbarh corakammarh nama accantarn niriyar vaje.
[37] kasikammarh adhammena gomahisarh nararh pi va'*s
dasarh dasim ca piletva accantarh niriyam vaje.
[38] paccha te®* evarh jayanta tarn'®” evarm pilanarh labhe
tasma ca'*® ma karotha va labhittha'* sukham uttaman ti.

14 A F kena.

15 D dubbalaii ca.

116 C yacanarh.

7Y dhanar hetufi.

18 ¢ akarand is H hetupakarana.

19 dubbalafi ca vihimsitva is E dubbalari sattari vihi[m]sitva. F dubbalar sattam vihirsitva.
120 Y niriye.

121G paccha kale.

122 F sabbasatajatisu.

123 A, G vihiseyyari. D vihiseyyurn. E H vihiseyya.

124 E F mahantam dukkhar.

125 andho pi ca is only in E, F. Other mss read A, E, F anatd, B anantd ca, C, D anantd.
126 £ F upatthakanar.

127 F F antevasikadinari.

128 E F pana.

1298 ¢, K lokaparittavasena. D lokaparidevatavasena. E, F lokacarittavasena.
130 ¢ H gathar.

131 A, B, C, D, E, F dhammesu.

132 A, B banijarh. C, D banijjarn. E, F vanijjar. G, H subdnijjarh.

133 A, E, F karo. B, C, D, G, H kard.

134 All mss niriyarh.

135 B pi vd is v pi.

136 F te sattd. G kdle.

137 A, B, E, F n.m.

138 F tumhe.

139 A, B, E, G, H labhita®.
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evarh so'* thero! upasake'*? ovaditva rajacarittacaranavasena'®’ upatthake'* ova-
danto gathayo abhasi:'*®
[39] ye ca'* loke sukham iccha nara ca atha nariyo
rajanam suddhacittena sada sevanti bhattiya.
[40] ma karotha kifici kammarh pamadena rajakicce
rafifio hitarh sukharh rafifio sada vaddhanti'’ bhattiya.
[41] raja pi devo pavaro sabbakamadado'*® sada
sabbadukkham'*® vimocento sabbeccha'® yeva dayako.
[42] mavamafifiettha sabbattha mahanasarn'*! labhissatha'*
yatha pi aggijalito vanarukkham®> pi dayhati.
[43] puna bijarh pi*** uppajji khandharh puppharh phalar pi va
ye rafifio avamafifianti rajakicce na garava.
rafifie kodhe'® vinassanti pun’ aruyha na sambhave.*>°
[44] raja devo mahatejo sabbeccha yeva dayako.
devadhiko pi bhavati sabbalokesu pakato
ye keci sukham icchanta'’” devaradham'*® kara sada.
[45] balikammehi sabbehi **°yada labhi tada nami
rajaradharh pi ye loke mahabhogarn mahaddhanam
sabbeccha'® yeva labhanti *'yadiccharh pi nisamsayo.

0A,C, G, Hnm.

11 H thero evarn.

Y2 E F updsakanarn.

143 A, C, G, H rdjaparitacaranavasena. B rdjaparittarn.

E rgjaparittacaranavasena. F rajacarittacaranavasena.

Y4 E F upatthakanar. H updsakdanari.

145 A, G ajjhabhdsi. H gathdyo abhdsi is gatham dha.

18 ye cais A, G ye idha. E, F yeva.

Y7 F sevanti.

18 F sampattir dadati.

199 F sabbadukkha.

150 A sabbe cd. B, C, D sabbecchd. E pacchd sabbe paccaye va dayaka tumhe pi. H sabbechd.
BLE mahavindsarn.

152 Y labhissati.

153 B vanarn rukkharn.

134 H ya,

155 A kucche. B, D, E, F, G kudhe. C, H kudde. Emended.

156 B C,E,F labhare.

157 A, B, C D icchanto. E, F icchanti.

138 C, E devaradharn. D devaradhakara. F yevaraddharn. H devarddayo.

139 Verse is A, C yadd nami tadd nami, B yada labbhi nami, D, H sadd labbham tada nami, E tam labhanti sadd labhanti,
F labhanti sada labhanti.

160 A sabbe cd. B, C sabbecchd, D labbheccha. E, F paccha.
161 yerse is A yadiccham pi nisayo, B yadicchami nasamsayo, C yadiccham pi nasamsayo, D yathiccham pi nasamsaye,
E yathiccham pi nasamsayo, F yathiccham nisamsayo, H yathicham nisamsayo.
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[46] tasma ca tumhe'®? sabbattha rajasevana'® sabbada
karotha'** suddhacittena yatha mayharm 'nusasanam
samibhattiphalarh loke pecca sagge pamodati ti.
[84] evarh thero upatthake!®® ovaditva puna cintesi “idani imarn'®® Sambalam
upasakarn vinayarm tata chadise'” may’ acikkhante vandatha”*¢ ti. “katamarn disarm?
tata’® pubbadisarh dakkhinadisarn pacchimadisarn uttaradisarh hetthimadisarm
uparimadisan” ti. tasma'® thero cintesi “ayarh me'* Sambalo upasako miccha-
ditthiko'”? micchacaro hoti” ti. puna Gavampati thero sakarh'® ugghatitamukha-
vivaragalitakamalagandhikarh'’* atthangasahitarh madhurasarath niccharanto
gatham 3ha:
[47] matapitadisa pubba acariya dakkhinadisa
nativatta paccha'disa bhariya putta ca uttara'®
dasakammakara'’” hettha uddharh samanabrahmana ti. [cf. D III 191, 28-192, 6]
thero aha “tata'’® kasma matapita ‘pubbadisa’ ti vuccanti. pubbapakaratthaya.'”
matapitaro hi pubbe'® pufifiarh katva ‘imina pamanena puttarn labhissama™® ti
patthanarn akarhsu. tasma'®? matapitaro ‘pubbadisa’ ti vuccanti. pajayamane'® putte
puttarn’® rakkhanti'®> posenti.'® pubbe atthe puttarm niyojenti. pubbe yuttayutta-

12 H ca tumhe is tumhe ca.

163 E| F rajasevandsu.

164 All mss karontu except D.

165 £, D upatthakanan.

166 A, G, H mama. B, C, D mar.

167 A, F dise. B cchadise. E, G sadise.
168 All mss except D read vandatii.
19D tata.

70 A, C, D, E, F kasma.

1E Fnm.

172 A, C, D, G, H micchaditthi®. B n.m.
73 B, E, F n.m.

174 Various variants in Filliozat & Masefield’s edition (2007).
75 E F H pacchima. G pacchima.

176 G, H uttaradisd.

7F G H °karo.

178 All mss tata except D.

179 C, E, F pakaratdya. D pakdratdyar.
180 b pubbar.

181 A, B, C, D labhissami.

182 A B, E, H kasma.

183 Mss propose various unsatisfactory solutions: A, B, G patthdyamdne. C pajamane. D vijayamdane. E, F jayamano.
H jayamanam.

184 A, B,F, H n.m.

185 4 n.m.

186 Y posenti matapitaro.
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kamme puttarh'® dassenti. pubbe vatthalankararm pana'®® puttassa'® denti'. tasma
matapitaro ‘pubbadisa’ ti vuccanti.

kasma acariya™ ‘dakkhinadisa’ ti vuccanti. dakkhinaya taya acariyanarn
adakkharh  kusalakusalarh ~ dakkhati.®* adakkham gambhirattharh acariyo
dakkheti. adakkharn silakhandharh dasseti. adakkhar vimuttifianam.'* dasseti
adakkharh nibbanakiccarh dasseti. tasma acariya™* ‘dakkhinadisa’ ti vuccanti.'®

kasma fativagga ‘pacchimadisa’ ti vuccanti.'*® matujanita'’ paccha nativagga
anukampanti posenti rakkhanti. tasma nativagga ‘pacchimadisa’ ti vuccanti.'®

kasma® puttabhariya ‘uttaradisa’ ti vuccanti”® puttabhariyahetu®*
uttaradhammarn patilabhati.”*? katharm? bodhisatta®® pana®* paramiyo puretva
yacakanarm puttabhariyadanarn datva®  puttabhariyahi paramiyo purenti.?®
bodhisatta?” hi puttabhariyahi sabbafifiutafianarn patilabhanti. tasma puttabhariya
‘uttaradisa’ ti vuccanti.?®®

kasma?® dasakammakara ‘hetthadisa’®® ti vuccanti.?’! hetthimato nisiditabba
hetthimato bhunjitabba. athava samika dasaheturn®? dhanam patilabhanti.’?
dasahetum anuttaradhammam®* patilabhanti. bodhisatta®® pana satasattaka-
mahadanarm datva sattadasisatasattadasasata datva dasidasam vina na paripurenti.

187H n.m.

188 A, B, C manaso. E puna.

189 Y puttarn.

190 A B, E, F, G, H dassanti. C, D dassenti.

191 A, B, C, D, H dcariya kasma.

192 All mss dakkheti except H.

193 H vimuttifianam acariyo.

194 A B, C, G, H acariyo.

195 A, B, H vuccati.

196 A, B, D, F, G, H vuccati.

Y7, F matujanika.

198 ¢ E, F vuccati.

199 N.m. in all mss except F.

20 A B, CD, G vuccati.

201 The expected form here would be hetund.
22 Al mss patilabhanti.

203 H bodhisatta.

204 C nm.

205 puttabhdriyadanar datvd is only in C, E, F.
206 F paripurenti.

27 H bodhisatta.

208 A B, E, H vuccati.

299 0nly in C, H. The other mss indicate katharh.
20 ¢ D, E, F hetthimadisa. G, H hetthimadisa.
A1 A B, G vuccati.

212 A B, C, E, F dasahetu®.

213 A, B labhanti.

14D F, H ut(t)aradhammarn.

25 A, B, E, F bodhisatto.
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dasahetu uttaradhammarh patilabhanti. tasma dasakammakara?® ‘hetthimadisa’ ti
vuccanti.?’

katharh samanabrahmana®® ‘uparidisa’®’ ti vuccanti. upari devalokasampattiya
samanabrahmana?*®dassanattauparibrahmasampattiya®!uparinibbanasampattiya®?
dassanatta tasma samanabrahmana ‘uparidisa™ ti vuccanti ti.”*

[85] Gavampati thero upasakanarn dhammarh desento puna®’ evam aha:
“bhonto upasaka putte vaddhite matapitihi dhammena putta rakkhitabba. puttehi
pana®® matapitaro dhammena rakkhitabba.?”” katharh matapitaro putte vaddhite
rakkhanti’® ‘amma tata tumhe silarh rakkhatha danarh detha’ ti putte?® kusalesu
niyojenti papehi nivarenti. puttadhammarakkharh®® nama.

katharh® putta pana dhammena matapitaro rakkhanti? matapitaro
nama puttanarm bahlipakara punappatikaraka matapitiinarm. hi matapitaro?
putticchapatthaya balikammena va suvannena va rajatena vatthena va afifiena®?
va devataradhena putte patthenti. attano kucchigate putte atirekatararh dhanarn
dassanti puttajivatthaya baddhagabbhe mahadukkharh anubhavanti. mata®
pi*° kilantakaya duvanna kisasakalasarira rujanti.’** pajayanakale atirekatararn
dukkharh papunanti. maranasannam eva kadaci®’ mata visafiii kadaci vinassanti
lohitamakkhitasariro®® evartiparh dukkharh anubhavitva puttasinehena®’ ‘kaharn
putto me’ ti lohitamakkhitaputtarh?* gahetva ure?* nipajjapetva payeti.?*?

216 4 dasakammakaro.

27 A, B, D vuccati.

218 G, H add kasmd.

49 ¢, D, H uparimadisa.

20 ¢ D, E, E, F, H samanabrahmandnarn.

221 All mss brahmasampatti except H brahmasampatti.
222 All mss nibbanasampatti except H nibbanasampattini.
223 All mss uparimadisd except C.

224 All mss vuccati except F vuccanti. Corrupt transmission; passage should conclude with iti. Emended.
%5 H pana.

226 All mss read puna except D.

227 A B F rakkhitafi ca; C E rakkhitabba ti. D replaces dhammena rakkhitari ca with rakkhitabba.
228 0nly in F.

22 4 matapitaro putte.

20 A, B, C, E, G, H puttarih dhammarakkhar.

#1only inF.

22 only in C.

23D, H aiifiehi.

24 E, F kadaci mata.

3 Only in C.

26 A, B, D, E rujjhanti.

27 A, B pi.

38 G, H lohitena makkhitasarira.

29 A, B, G n.m. E, F sinehena putassa matd.

240 ¢, D, E, F, H lohitarh makkhitaputtari.

24LE F puttarh ure.

242 E paleti khiram.
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aho bahtipakara puttanam. mata** bhojanakale* putte karisarh va muttarh va
bhajane vissajjeti. mata na jigucchati puttasinehena. kadaci khelarm va milham va
bhojane vissajjeti. mata n’ eva® jigucchati. muttakarisamilhamakkhitabhattarh
bhojeti.?* matusarirarh sabbada puttassa malamuttasemhadi samisarn*’ ahosi, mata
ahararh puttassa tehi malamuttehi?*® samisarh?* na jigucchati.

yeva aho?® bahiipakara mata puttanar. sace puttassa roge uppanne sati*! mata
sattadha bhijjamanahadaya viya devata namassamana suvannena va rajatena va
ratanena va dhanena va?? balikammadina va pajenti. vuddhe vuddhe atirekatararnh
puttarn®® anukampanti. aho®* bahtipakara mata?*® puttanarn. tasma bahtpakararh
puttarh vadami.

yo koci mahiddhiko mahanubhavo sakalamahapathavimandale?®® gahetva
matapitinam sampattirh dadeyya. na tv eva®’ tesarh matapitinarn patikararm karoti.

sace matapitlisu sujivamanesu®® attano sisena matapitiinarh?® pade?® pade
sampaticchirmsu. annapanena va*! vatthena va senasanadihi sabbupakarehi va?
veyyavaccakammehi posenti palenti**® rakkhanti. putta matapitaro bhavanarh
bhavapenti. sabbakusalesu?* payojenti matapitaro putta.

sace matapitaro micchaditthirh ganhanti sammaditthisu patitthapesum. sace
matapitlisu avijjamanesu putta sayarn silarh rakkhanti danarh denti buddhartiparh
karonti** bodhirukkharh va ropenti. thiparh va vihararh va kutirh va sabbakusalarh?®

23 E F matu kaddci.

244 H bhojanakale pi.

M5F Fna.

246 A, B, H bhojesi.

247 All mss samissar.

248 £ milhamuttehi.

2499 All mss samissarh.

Z0A Bnm,

1A B,C,D,Hn.m.

22 Jhanena va is n.m. in A, B, C, D, H.
3D, Hn.m.

2% Only in H.

255 4 matapitaro.

256 A, B, C, H sakalapathavimandale.
27D nattheva.

28 C, E jivamanesu. A B, F, G sajivamanesu.
29 ¢, D matdpitiinar putta.

260 ¢ nm.

261 annapanena va is C, E, F, H annena vd pdnena vd. D anena va panena vd.
%2 0nly in G.

23 E Hn.m.

264 Y sabbakusalesu kammesu.

25 Only in E.

266 A B, C, D sabbakusalani.

Journal of the Siam Society, Vol. 114, Pt. 1, June 2026 79



SPECIAL EDITION

vakatva®’ phalarh gahetva tesarn matapitinarn denti. sace sabbakusalarh kammam?®
evarh katva?® matapitinarh dhammarakkharm?® nama.””* tena vuttarn:
[48] ye ca matapittnafi ca dhammena patikaraka [e.g., A131,16-17;

idh’ eva te pasarnsanti pecca sagge pamodare. J V331, 9-10%; S1182, 4-5]

[49] akasattha ca bhimmattha deva sagarattha pi va
sabbe te abhirakkhanti matapettibhararh nararh.

[50] Inda-Brahmadayo deva devasarngha suralaya
sabbe te?”? abhirakkhanti matapettibhararn nararh.

[51] yo pi icchati sampattirm idha loke paramhi ca

matapettibharo loke yathiccharh labhate dhuvan?” ti.

[86] katharh acariyupajjhayo?* dhammena saddhiviharikarm?”® rakkheyya.”¢silesu
upajjhayo saddhirh viharikarh patitthapeti. pufifarh sikkhapeti. kammatthanarn
acikkhati. papehi nivareti. upajjhayo saddhiviharikarn asikkharh dhammavinayarn
sikkhapeti. saddhiviharikarh dhammarh gambhirattharn adakkharh attano®”
dakkhapeti. adakkharh nibbanarh saddhiviharikarh dakkhapeti. puttam viya
sabbupakarehi sissarh rakkheyya.”’® aho upajjhayo sissanarm bahtpakaro. tarnh
sissadhammarakkharh nama. tena vuttar:

[52] acariyo dhammena rakkhe?”® sada saddhiviharikarm

buddhadayo pasarhsanti paccha te amatarh dadanti®® ti.

[§7]katharh saddhivihariko dhammenaacariyarh rakkheyya.?* kayaveyyavaccena
va bhesajjena va sabbupakarena va pitutthane thapetva samma paricareyya. sace
acariyupajjhaye vuddhe?? sisso sayarm payojeyya. sace upajjhayo kammatthanarn?
na vaddhati, sisso attano® vaddhapeyya. sace upajjhayo jinno sisso sappuriso
upajjhayassa sukhadukkharn vilokento ‘idani mayharh upajjhayo me bahiipakaro
jinno dubbalo mahallako’ ti. annapanavatthasenasanena paricareyya.” sabba-

267 E | F karonti.

268 sabbakusamarh kamman is only in E, F.

29 C vatva.,

0k ¥ dhammena rakkharir. C, D dhammarakkha.

2ILE F nama hoti.

272 E sabbe te is te deva.

3 F verse is yathicchitarh labhissati.

274 All mss dcariyupajjhayd except D, H.

25 All mss consider saddhi® separately as saddhim here and after.
276 C rakkheyan ti. D, E, F rakkheyyuri.

277 All mss attand except C.

28 E | F rakkheyyuri.

279 A, G dhammarakkha. B, C, D, H rakkhena.

280 A B, C, H padan.

281 C rakkheyya ti.

82 None of the mss propose something understandable: A, B, G, H mutthe. C pamutthe. D matthe. E vutthe. F vutthe.
283 A kammatthane.

284 After attano all mss include upajjhayari.

285 Y paricareyyurh.
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kammar?*® upajjhayassa attano bhararh gahetva®’ karoti.?®® sace upajjhaye avi-
jjamane sisso sayarh silarh rakkhati. danam deti buddhabimbarh karoti thiipam va
bohirukkharh va kutim va*® vihararh va. sabbakusalarh katva®® upajjhayassa patideti.
tarh upajjhayadhammarakkharh®! nama. tena vuttarh:

[53] ye acariyarn dhammena sada rakkhanti mettiya

sabbe deva®? pasamsanti paccha dibbasukharh labhanti** ti.

[§8] katharh fiatiyo dhammena rakkheyya.”* puggalo®® annena va panena va
kusalesu niyojeyya®® papehi akusalehi dhammehi?” nivareyya®® ti fiatidhamma-
rakkhar nama. tena vuttarh:

[54] ye fiativagge dhammena mettacittena rakkhita®”

idh’ eva te*® sukharn laddha paccha sagge pamodare ti.

[§9] katharh samiko attano bhariyarh dhammena rakkheyya. vatthena va
abharanena va annapanadihi va sanganheyya.’*® parapurise’® va*® nivareyya.
acarena’™ sabba-itthisippe niyojeyya. siladanadisu® kusalesu niyojeyya sakamatu®*
viya sakabhagini sodariya ekamatuka viya. tarh bhariyarn dhammarakkharh nama.
tena vuttam:

[55] ye gahattha®” pufifiakara*® silavanto upasaka
dhammena dararh posenti te namassami Matali. [=S1234,28-29]

O E F sabbarh kammarn.
287 attano bhararh gahetvd is in A, G n.m. B, D, E upajjhdyassa attano bhavarn.

2B E karetvd.

289 bodhirukkharh va kutim va is only in B, C, H.

20 All mss read gahetva except H.

! The word upajjhaya® in missing in all the mss. I add it to make sense of the passage.
2 F deva idha loke.

293 All mss labbhan except E, F.

294 C rakkheyya ti. D rakkheyyurn.

25 Only in E, F.

2% D niyojeyyurh.

27 papehi akusalehi dhammehi is only in E, F.

28 D nivareyyuri.

299 F F rakkhanti.

B tarh.

391 This word is not in the mss. The Lao nissaya proposes sarigaheyya on which I rely so that the sentence makes
sense.

392 All mss parapurise except F, H.
303 F num.
394 A E, F, H gharena. B dcariyena. C akdrena.
395 A, G danadisu.
306 i sakamata.
307 E, F bahu®.
398 E F karontd manussaloke.
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[56]°” ye gahattha pufifiarh katva silavante uposathe

puttadarafi ca posenti te namassami Matali.

l%sabbe ariya pasarhsanti paccha te sugatim vaje ti.

[§10] katharh bhariya samikarh dhammena rakkheyya. bhariya®! samikarn
samma paricareyya pubbutthayini®? pacchanipatini manapacarini piyavadini
anukiilavacanena parikareyya. samikarh manasa pana®"® parapurise na pattheti.
sakapitu viya sakajetthabhatu viya sada sa samikassa garavarh kareyya samikassa
vacanarh natikkammati. annapanavatthadihi sabbupakarehi paricareyya. sace
samiko adhammiko hoti dhammesu®* pana®*® niyojeyya. silarh rakkhapeti
sabbani kusalani kareti.*’ tarh samikassa dhammarakkham?®’ nama. tena vuttarh:

[57] samivacapiya*® loke mahabhogarh*® mahaddhanarh®®
sabbeccha yeva labhati**! yathiccham pi nisarhsayo.
[58] tasma tumhe va*?? sabbattha samikabhattiya®” sada

karotha®?* suddhacittena yatha mayharn anusasanarh.

samibhattiphalarh loke pecca sagge pamodare®® ti.

[§11] samiko katharh dasarh dhammena rakkheyya. samiko dasarh akale kammarn
ma kareti’*® ma bhariyarh kammarn®? kareti.*”® sukhadukkharh®® cinteyya.*®
annena va panena va vatthadihi va puttarh viya sakadasarh®* samma careyya. tarh
dasadhammarakkharh nama. tena vuttarh:

399 A adds a strophe just before: tvahi settho tilokasma tvaha deve mahiddhiko alo?sise kaddhitvana kassa kassa namassati.
310 Verse in B sabbacariyd pasamsanti. E ariyd pasamsanti pacchd updsaka sugatim gacchare va ti.
31 Only in B under the form bhiriyd.

312 B bhariyd pubbutthayini,

313 Only in D.

31 F bhariya dhammesu.

315 A, C puna.

3168, C, D, E, F, H karesi.

317 All mss treat samikassadhammarakkharh as a single compound.
318 B, C rdjapiyo. D radhapiya.

319 E mahabhogarh sabbasampattiri.

320 B, ¢ mahadhanarh.

321 A, G labhanti.

2A,C,D,Hca. B nm.

323 A, C, D bhattiyar. B, C, H bhattiya. C samikarn bhattiyarh.

324 A, B karotu. H karontu.

35 B, C, E, F, H pamodati.

3268, C, D, E, F karesi.

327 0nly in E and F.

3288, C, D, G, H karesi.

32 D sukhari dukkhar.

30 A, G cittena.

BLE F sakadasari samiko.

82 Journal of the Siam Society, Vol. 114, Pt. 1, June 2026



SPECIAL EDITION

[59] dasakammakare loke ye ca rakkhanti sabbada

sabbe ariya*? pasamsanti paccha te sugatirh vaje ti.>**

[§12] katharm®* dasakammakara samikarn dhammena rakkheyyurh. samikarn
anukampanti. samino dhanarh karonta uppadenti sammavacanarh kathenti.**s
matapitaro viya anukampanti samikarh. tarh samidhammarakkham?®¢ nama. tena
vuttarh:

[60] dasakammakara loke sada rakkhanti samike

karonti suddhacittena yatha mayharh 'nusasanarh.

samibhattiphalarh loke pecca sagge pamodare® ti.

[§13] katharh samanabrahmana sabbalokarm?®*® dhammena rakkheyyum? sabbada
mettacittam bhavetva phalarh lokassa®*® dadeyyurn. bhavanarn vaddhetva®? pufifiarh
lokanam dadeyyum samanabrahmana. asutarn®' dhammarh sunapeyyurn sutarh
dhammarm pariyapeyyurh. kusalesu niyojeyyurh. papehi nivareyyum. agatigamanarn
nivareyyurn. sabbasatte attano panarm*? sameyyurn.**® tarn dhammalokarakkharh
nama. tena vuttam:

[61] brahmana samana** ceva®* loke dhammena sabbada

samma have sada rakkha paccha gacchanti nibbutin ti.

[§14] manussa katharh samanabrahmane dhammena rakkheyyur.>*
samanabrahmananarh sukhadukkham®”’ cinteyyur. ovadarh ganheyyurh. garavarn®*
kareyyurh. samanabrahmananar®® kayena va vacaya va manasa va evarh katva tarn
samanabrahmananam dhammarakkham®® nama. tena vuttar:

[62] 3samanabrahmane capi "silavante bahussutte [%# Ja VI 286,
ye ca dhammena rakkhanti sada labhanti te sukhar. 16/18/20/22%*]

[63] mavamafifietha®" te sabbe silavante kudacanarm
brahmacaridhammacare gacchanti nirayabhusarn.*?

332 sabbe ariyd is in B sabbdcariyd. C, D sabbe acariya.

333 C vgje ti is labhati.

334 katharn is n.m. in A, E, F, G, and replace samikar in B, C, D, H. I follow the structure of the text.
335 A, H karonti.

336 Only in C. All the mss write dhammasamirakkharn.

37 A, D, E, F pamodati. C, H pamodati ti,

338 F sabbaloke.

39 F lokanarh.

30 F bhavetvd.

341 A B, C, G, H asuttari. D, E, F sutari.

342 All mss pana® except D.

343 A samayyuri. B “sammari sameyyuri. C samarh sameyyuri. D sameyyuri. E, F, H °same rakkheyyuri.
34 Verse is in E ye brahmand ye samand. F ye brahmand ca ye samand
345 E, F ca rakkheyyun.

36 C, D, E, F rakkheyyun ti.

347 All mss read sukkha®, except D sukhari dukkhar.

38 A, C, D, E, F garukatari.

349 B samd cajeyyuri. D *brahmanesu sama pajeyyur kayena. H n.m.
350 ¢, D samanabrahmanarakkharh.

331 A, B mavamafiethapetva.

352.C, D, H niriyarh bhusari.
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[64] samana nama nidosa mettacittasamangino
ma nidose 'vamafinetha doso agacchate dhuvarn.
[65] yatha*> rajo patikhitto pativatarh upari®>*
tass’ eva nipatant’ ettha tatha** cakkhum vihanfiare.*>
[66] evam eva ca nidose ca dutthe dosapapite
sabbe dosa punagacchurh idha loke parambhi ca.
[67] mapamafifetha®” papassa na m’ antarn®® agamissati
udabindunipatena udakumbho pi piirati

purati balo papassa thokarh thokam pi acinarn. [# Dhp 121]
[68] madhu va manfiati balo yava paparh na paccati

yada ca paccati paparm mahaghoram pi gacchati.** [cf. Dhp 69]
[69] na mata na pita bhata na mittakulabandhava

antakenadhipannassa natthi fatisu tanata.*® [cf. Dhp 288]
[70] *attana va katarh paparh attana vanubhtiyate

attana kusalarh katarh®* attana labbhate sukharh. [*=Dhp 1617]
[71] dhammafi care sucaritarh na tarh duccaritarh care

dhammacari sukharh seti idha loke parambhi ca. [* Dhp 169]

[72] dhammadharo dhammarato dhammarh yo vabhirakkhati

dhammo tamm abhirakkhati mahantarh dharachattarh va*®?

paccha lokantakarh vaje”*® ti.

[§15] so Sambalupasako®* bahalagambhiruttanar tarh*®> sakalovadavino-
danasamattharh Gavampatitherassa vacanarh**® pavaradhammar’®’ sutva
pitipharitahadayo hadayabbhantaragata micchavigato theram khamapetva.
therassa pade sakasirasa sadarena vanditva “accayo marh bhante accagama tarn
khamatha. bhante yo "harh**® timirandhakaramicchajalapaticchadito®® tumhakarn

333 E, F yathd hinena.

34 C, D ¢’ upari. H v’ upari.

%5 A, B, C, D tattha. E tatha.

338 E, F vihafifiare tejand marianti.

357 The mss read mavamarifietha; however, this appears to be a confusion with mapamafifietha, which is the correct
reading in the Dhp. Emended accordingly.

38 A, B, C, E, F, G mattari. D matarn. H matthari. Emended following the PTS edition.

3%9 E paparih mahagorarh pi gacchati is mahadukkhari ghorar va gacchati.

3 The mss do not provide a coherent reading for fatisu tanata (B, F: casu ttanathd; C: casu ttanathd;
D: casu tanattd; E: ca puttanatta;, H: ca puttanar tta). I suggest the reading of the Dhp.

1 A, B, C, D, F katva.,

362 dharachattar va is A, B, D, H dharachattarn va. E varasattarn ca. F varasatar ca.

363 The pdda is E so nibbanam pacchdttacche. F so nibbanari paccha gacchati.

364 G, H sambala-updsako.

3¢, D,Hn.m.

366 H n.m.

7 Only in B, C, E.

368 C har pi.

3 timirandhakaramicchajalapaticchadito is A, B, D, E, F, H timirandhakaramicchajalarn paticchadito.
D timirandhakaramicchaya paticchadito.
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gunamahantarn® ajananto, ajjatagge panupetam saranarm gacchami buddharh
saranam gacchami, dhammar saranamm gacchami sarhgham™" ti.

utthaya anjalirh paggahetva nisidi. Gavampati Brahmaputtathero upasake ca
sisse apaloketva parinibbayi.

[§16] kenatthena “nibbanan” ti vuccate.*” “sitalatthena nibbanarh cando viya.
kilesasussanatthena®” suriyo viya nibbanarh. patitthanatthena nibbanarh
pathavi viya. *’acalanatthena selo viya nibbanarh. ratananarh sambhiitatthena
sagaro®” viya nibbanarh. samodhanatthena nibbanarh devanarh sudhamma
viya. pathavi natthi apo natthi vayo natthi tejo natthi sitarh natthi unharh nat-
thi khuda®’ natthi tanha natthi.*”” yasma*® ajati-ajara-abyadhimaranarh khemarn
santarh paramarh®® sukharm®® evarh®® mahanagararh nibbanarh. tafi ca
mahanagararh nibbanarn sapakararh sadvararh sattalakarm saparikharh
savithi sa-antarapanarm sathambharh sagabbharh sasayanar sapallankarm
sapadipajalitarh sapokkharanirh sitajalaparipunnarh savalukarh sapadumupalarn?®?
bhamaraganasevitarh harhsasacakkavakabalakajivajivakakokilamayurakoficagana-
sevitarh evarh mahanagaranibbanarh [cf. Nibbana-s 121, 10-122, 8].

antarapanarn  dasakusalakammapatharh. [viriyaJthambarm. abhidhamma-
pakaranagabbharh.*® nekkhammasayanarh. vimuttifianarm pallankarh. padipajalitarh
nibbane va®*! bhavarm.’® pokkharani saccaparami malagandhavilepanarh
viriyarh.*®¢  [karuna]jalaparipunnar. attharasabuddhananam balukam.
khinasavarh bhamaraganasevitarh.’® arahantagananidosarh®®*® harnsasacakkavaka-
balakajivajivakakokilamayurakoficaganasevitarh ~ nibbane.”® evarn nibbanarnh
mahanagaran” [cf. Nibbana-s 122, 12-123, 9] ti. tena vuttarh:

370 A, B, C gunarh mahantar.

371 All mss add saranari gacchami.

372 G vuccati.

3 The mss do not provide a satisfactory reading: A: susanatthena; B: susanatthe; C, H: sussanatthena;
D: sulanatthena; E, F: surisanatthena. I rely here on the Nibbana-s.

374 H pathavi viya is n.m.

375 E, F saro.

376 The mss do not provide a satisfactory reading: A, B, D, G, H: khiddhd; C: khanda; E, F: niddha. 1 suggest khuda
instead.

377 tanhd natthi is n.m. in A, B, G.

378 Only in H.

379 A, B, C santarh paramarh is santaparamar.

380 A, B, C, G padar.

*¥1B,D, G, Heva.

%2 A,B,C,E,Fnm.

383 H abhidhammapakaranam gabbhar.

¥ B,C,Dnm.

3% D bhavand.

38 B vividhaviriyarh.

7 A, B, E, F khinasavam bhamaraganasevitar is khinasavabhamaraganasevitar.
388 A, E, F arahantagandnidosa®. B arahattagananidosa®. H arahantar gananidosarh.
389 E adds arahanti niradasakilesarn. F adds arahanti niradosakilesarh.

3% nibbanarm mahanagaran is A, B, D, E nibbananari nagaran. C nibbananagaran.
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[74] padam accutam accantarh asarnkhatam anuttaram

nibbanam iti bhasanti vanamutta mahesayo ti. [= Namac 299]

[§17] Gavampati thero nibbane paturahosi. tasmirm khane sakalajamba-
dipavasino khattiyabrahmanavessasuddadayo®*! upasaka-upasika ca*? sannipatitva
sattarattindivarn therassa ptjam’® kurumana sabbe khinasava sabbarat-
tindivarnh sattapakaranabhidhammarm ganasajjhayarh akarhsu. punadivase
Vissukammo sattaratanakhacitta anekakutagara nisajjetva sobhanani sobhiyamano
ahosi. tasmirh khane Sakko®* sattaratanakhacitar®® suvannamafijisarn karoti.

alahane*®  therassa bhagava anekasahassakhinasavaparivuto agantva
therassa sarirakiccarh nitthapesi. surasuranagasupannagandhabbayakkhasiddha-
vijjadharakinnarakinnari pavara therassa dayhante byavatta*” ahesurn.

tada*® hettha pathavitalato yava brahmaloka ekakolahalarh ahosi. affie
devasarhgha iddhimanta mahanubhava sariram®® therassa dassanatthaya
agantva’® ekacakkavalarh®! yeva purayimsu. atha*? “anukammena devanam®®
antare yakkha titthanti, yakkhanam antare** gandhabba titthanti, gandhabbanam,
antare venateyya titthanti, venatayyanam antare kinnara titthanti, kinnaranam
antare kirhpurisa titthanti, kirhpurisanam antare chatta titthanti, chattanam
antare suvannacamara titthanti, suvannacamaranam antare dhaja titthanti,
dhajanam antare pataka titthanti, patakanam antare kalasa titthanti [Ja-a (ChS)
10, 5-8]" ti.

[§18] atha kho*®bhagava therassa sariranikkhepavasane**® dhaturh ganhapetva*”’
Vesalimahanagaram eva gantva Ghositarame dhaturh*® thapesi. sabbe rajano
ca'® nagaravasino ca*® sakalajambudipavasino ca manussa ca therassa dhaturn

¥1 A khattiyarh  vesabrahmanasuddhadayo. B khattiyar brahmanavesasuddhadayo. D khattiyabrahmanarm
vesasuddhadayo. H khattiyavesabrahmanavesasuda.

2 0nly in B, C, F, H.

3B, E, F, piijitarh.

394 B sako devaraja.

395 F sattaratanarh.

3% E, F dropetvd kallale.

397 All mss read bydvattd. I suggest this is a scribal error for vyavata.
3% D tatha.

399B,C,DHn.m.

40 A C vandanatthaya . B, D, H vandanatthaya piijanatthaya.

1B, C, D, F, G ekacakkavale. E ekacakkavalo. I suggest ekacakkavalarh.
“2B,D, Hn.m.

403 B devanar.

%4 Only in H.

%5 Only in C.

9 D nikhepavasane. E, F sariranikkhepavasane bikkhusarhgharn. H sariranikkhepavasane therassa.
07 gahapetva.

18 E F therassa dhaturi.

“°F, F nm.

0A C,F,Hn.m.
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mahathiiparh suvannaratanakhacitarh''! Ghositarame karirmsu. atha'? sissa ca
upasaka ca therassa gunarn anussaritva** rodanta paridevanta “aho amhakarh
upajjhayo attano pafifiadya amhesu®® anuttaradhammesu*® sampayojesi™ ti
cintesurn.**®

sayanhasamaye dipadhiipadi-anekasakkarani® gahapetva*® parivara*?
vihararh gacchanti. Bhagava‘® pana'® sayanhasamaye sattaratanarafjita-
pavaradhammasane® nisinno madhuradhammarh desesi.” desanapariyosane®?
sabbe jana*?’ sotapattiphaladini papunirhsu.*?

tato patthaya Sambalopasako® anekakotidhanarh buddhasasane®? vikiritva®
atirekatararh pufifarh katva sasane®’ pabbajitva samathaf ca vipassanafi ca
bhavetva®® pana®* arahattam patva®® nibbanadhatuya kammajartipakkhanda-
vipakavasena** parinibbayati.**’

Gavampatisuttarh samattarm.*®

411 B suvannarajatakhacittarh.

2 Hn.m.

‘B Hnm.

Y14 A, B, C, G saritvd.

4158, C, D H amhe.

8D anuttaradhamme.

417 A, B payojesi. C, E, F, H payojeti.

18 All mss read cintetvd except E, F.

19D dipadhiipani sakkarani.

420 E F ganhapetva.

421 A, B, C, D, G saparivard.

422 B gtha Bhagava.

423 Only inE, F.

424 F eyaradhammasane.

425 B, D, E, F pavattesi. H pavatesi.

426 B C, D desandvasane.

427 H jand bahil.

428 ¥, H sampdpunirsu.

429 B E, F, H sambalo updsako.

430H buddhassa sasane.

1D karitva. E, F vikiritva visajjitva.

2 0nly in E and F.

433 E, F bhavetva sambalo upasako.

34 samathari ca vipassanari ca bhavetvapana is only in E, F.

435 grahattar patvd is B, H arahattapatto. C, D arahattarh patto.
436 nibbanadhatuya kammajariipakkhandavipakavasena is only in E, F.
378, C, D, G, H parinibbayi.

38 C gavampati nitthita bra mahakaccayanatheranibbanasut(t)ar nitthitarn, paripunno. D mahdkaccaya(na)

nibbanam nitthitam. E gavampattisuttarh nitthitarh. G bra kacay nibanasuttam nitthitam nibbanapaccayo hoti.
H gavampatinibbanasuttarn nitthitarh nibbanapaccayo ti.
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English Translation

[§1] At one time, a Mahathera (i.e.,
Great Elder) named Brahmaputta,
endowed with wisdom, concentration,
and discipline, resided in the Sundara
forest monastery at Mount Pajjalita,
near the city of Hemabhimi. He was
devoted to the Dhamma, virtuous, a
great disciple, renowned among the
80 disciples. Revered by gods and men,
he had obtained the worship of the
great disciples due to his supernatural
abilities. He was very wise, possessed
supernatural powers, and was kind to
all beings, with a beautiful appearance.
Except for the Omniscient One, the
Buddha, there was no other disciple
comparable to the Thera. Wherever he
went, men and gods, seeing him, were
pleased, and in every place they praised
[him]: “Our Teacher has come!”

The Thera, upon hearing their
words thought, “People praise me. Now,
I will deliver myself from the ground
of unworthy persons. Well then, after
making myself appear ugly, I will adopt
another form!” From that moment on,
the Thera possessed all supernatural
powers. [People thought,] “Formerly,
the Thera was named Brahmaputta,
[but] now, why is he called ‘Gavampati’?”
The words of the Thera were under-
stood by [all] beings; [therefore] he is
called “Gavampati”. The Thera taught
the Dhamma to all beings, as did the
Buddha. Or he preached the Dhamma
with sweet words to beings, therefore,

he is called “Gavampati”.**

39 See supra for the explanation of Gavampati as
meaning “Lord of speech”.

Later, when the Thera examined his
life-force, he realized it was declining.
He reflected, “After seeking the Master’s
permission, I shall attain final release”.
Taking his robe and bowl, he departed
from the Sundara forest monastery
with a suite of 500 monks and gradu-
ally reached the Jetavana. He paid
homage to the Master [i.e., the Buddha,
and said]:

“Venerable Sir, my life-force has
now abandoned me. Venerable Sir, I ask
for your permission”.

The Blessed One granted his consent
to the Thera.

[§2] The Thera then returned to the
Sundara forest monastery and adorned
with many methods [of exposition],**
exhorted his lay followers and disciples
with the sweet Dhamma. He took leave
of his lay followers and all those who
depended on him, reflecting once more:

“Among my lay followers and
supporters, there is one named Sambala.
He is obstinate, selfish, hard to instruct,
and holds wrong views. Though I have
exhorted and advised him, he does not
heed me. After my death, who will be
able to discipline Sambala? Currently,
he does not grasp my teachings, but,
apart from me, [only] the Blessed One
could convert him. Moreover only
as my death approaches do men and
relatives, beginning with brothers,
masters, and spiritual teachers,
remember [my teachings].* Therefore,

440 This probably refers to the ninefold classification
(navanga) of the Buddha’s teaching: (1) discourse
(sutta); (2) that which is to be chanted (geyya); (3)
exposition (veyyakarana); (4) verse (gatha); (5) inspired
utterance (udana); (6) “thus it was said” (itivuttaka);
(7) birth story (jataka); (8) marvellous phenomena
(abbhutadhamma); (9) analytical discourse (vedalla).

1 The grammatical construction of this sentence
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it is fitting to instruct my lay followers
now”. He sent for the lay followers [and
said]:

“Dear lay followers, whoever you are,
if you are truly [loyal] to me, keep my
words in mind! After my death, honor
the six directions! And [now], I will take
my leave from you”. All the disciples and
lay followers asked: “Venerable, where
are you going?” The Thera said:

“My sons, I am going to the face of
death. Now, I will attain final release”.
Upon hearing the Thera’s word, all the
supporters and lay followers became
dismayed. It was as if 100,000 thun-
derbolts had struck the Sundara forest
monastery and they lamented as
violently as a forest of Sala trees caught
in a storm at the end of an age. Hence
it was said:

[1] Like Sala trees shattered, crushed

by a powerful wind,

Disciples and lay followers lay over-

whelmed in the Thera’s hermitage.

[2] All the women lay followers,

similar to divine Apsaras,

Lamented with outstretched arms:

“Why will you abandon us?”

[3] In Nandana, servant girls, villagers,

and heavenly maidens

Lamented with outstretched arms:

poses some difficulties. Furthermore, it appears that
in the Lao nissaya, as well as in the Siamese trans-
lation, there is uncertainty regarding anusaranti/
anussaranti, resulting in two interpretations of the
overall meaning. The Lao nissaya relies on anusaranti
(“they follow™), “Mais tous les gens qui avaient des
parents ou des amis susceptibles de recevoir
I'enseignement me font confiance comme Précep-
teur” (trans. Lagirarde 2001: 405); while the Thai
translation supports anussaranti (“ they remember”),
as in the Pali text, “[...] et comme les lecons données
a l'article de la mort sont éminentes elles doivent
s’inscrire dans la mémoire et demeurer inoubliable”
(trans. Ibid., 472).

“Why will you abandon us?”
[4] In Nandana, villagers, [their] sons
and daughters, and sons of the gods
Lamented with outstretched arms:
“Why will you abandon us?”
[5] Gathered together, the followers
and disciples of the Thera
Lamented with outstretched arms:
“Why will you abandon us?”
[6] There, in his hermitage, the Thera
was righteous—speaking in accordance
with the Dhamma, revering the
Dhamma, living by the Dhamma,
delighting in the Dhamma.
[7] Making his mind dwell in the
Dhamma, he was an expert, a
supporter in conformity with the
Dhamma, practicing Dhamma among
Dhamma-practitioners and confident
in the essence of the Dhamma.
[§3] When he heard the wailing—“Why
will you abandon us?”—from his followers
and disciples, the Thera, restraining
his lay followers with a discourse on
impermanence, spoke these verses:
[8] Do not sorrow and lament! All
existence [is marked by] suffering.
Whoever is dead has never come
back with laments!
[9] For people, death is not only in
[this] village,
Nor in [this] house, nor in [this]
kingdom.
[10] That all formations are imper-
manent, [this] all the buddhas have
proclaimed.
Having arisen, they cease: this
is the law for [all] beings.
[11] As a clod of earth thrown into
the sky surely falls to the ground,
So it is for all beings, life [ends]
surely in death.
[12] As the river flows from the
mountain and never turns back,
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So the life of men flows and never

turns back.

[13] The young and the old, the foolish

and the wise,

And the rich and the poor—all end

in death.

[14] Brahmins, khattiyas, vessas,

suddas, outcastes, and scavengers,

It spares none along the way but

comes crushing everything.

There is no ground there for

elephant troops, for chariot troops

and infantry.

One cannot defeat it by a magic

spell or with wealth.

[15] No pact exists with death; all

end in death.

Jotika, Jatila, Ugga, Mendaka, and

Punnaka,

These five, renowned for their great

merits in this world, all came to death.

How [would] others not meet with it?

[16] Vasudeva, Baladeva, Bhimasena,

Yudhitthila,

These four great mortals renowned

of great strength,

All succumbed to death. How were

others freed from it?

[17] He joyfully gave a hundred

million after conquering all the

earth,

Yet in the end, his realm was

diminished to less than half an

amalaka fruit’s worth.

Even the king in Nandana,

when his merit was exhausted,

Face to face with death,

he too, though called Asoka [lit.,

“without sorrow”], felt sorrow.
Thus, having exhorted the lay
followers about the nature of death,
the Thera further exhorted them
about the worthlessness of the body

[18] Truly, this body is weak, and
although it is common to all,

It is full of terrors from birth
and plundered by the thief of aging.
[19] It is the dwelling place of a tiger
family—disease—crushed by sorrow
and death, full of torment from
illness, afflicted by many griefs,
Crowded with the ghosts of delusion,
haunted by the demon of wrath.

[20] Covered with clammy skin, with
nine openings, a great wound,;

From all sides oozes impurity,
with foul smells.

[21] This foul-smelling, impure body,
a corpse, is like excrement;

Those with vision condemn this
body [in which] the fool delights.
[22] If the inside of this body were
[visible] from the outside,

Surely, one having taken a stick,
would drive away the crows and dogs.
[23] Do not gaze upon this body! 1t is
worthless and lacks beauty.

The person who relies upon this
body, committing evil, [Will] surely
go to hell. If [you] have affection for
me,*

[24] Do not lament! Having practiced
firmly pure actions such as virtue
and giving alms,

Always be respectful towards ascetics
and brahmins.

[25] And do not harm living beings—
be they lean, fat, big, small, or frail!
You always should speak with loving-
kindness!

[26] Follow my words! Just as one
is dear to oneself, so are others dear
to themselves.

One should [not] harm another living
being!

and spoke these verses: 21 rely on the Lao nissaya for the understanding of
this verse (Lagirarde 2001: 411).
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[27] One experiences great suffering
from union with and separation
from what is dear.

With union with what is dear
[arises] happiness and suffering.
[28] As is the seed, so will be the
fruit.

Therefore, do not cause harm
to any living being!

[29] You should not take another
person’s wealth—whether it is small
or large.

Even if you consider another per-
son’s wealth, you should consider it
like a poisonous snake!

[30] What is the use, the benefit in
taking someone else’s wealth?

After using the owner’s wealth
and things,

Later, one [will] go to hell for the
next hundred rebirths [and] also
[become] the servant of the owner.
[31] One should not go after another’s
wife; she is like a poisonous tree;
One should not even desire another’s
spouse. In both cases lies danger.

In this world and in the next, the
body is also destroyed; And after,
one arises in the terrifying hell,
[of this] there is no doubt.

[32] One should never speak a lie
under any circumstances.

For having deceived the weak
for the sake of wealth and
without cause,

And causing him harm, one
surely [will] go to hell.

[33] Later, in every rebirth, one is
always weak.

If one harms living beings, one
experiences great suffering.

[34] The man intoxicated by alcohol
and spirits

Becomes a yakkha for 500 births,

a dog for 500 births,

Mad, and blind: these are the faults

of drinking alcohol.
Thus, the Thera, having exhorted lay
followers, pupils, and others with the
five precepts and other [teachings],
began exhorting on how to behave in
the world and spoke these verses:

[35] Always devote yourself to

agriculture and trade in accordance

with the Dhamma,

Do not act contrary to the Dhamma,

[for] you [will] surely go to hell!

[36] If one makes false coin, false

measuring, false weighing,

It is all called theft and he [will]

surely go to hell!

[37] [If some]one, [practices] agri-

culture contrary to the Dhamma,

Having exploited buffaloes and

cows, or even a man, a male or

female servant, he [will] surely go

to hell!

[38] Later, they [will] be born in such

a way that they [will] be exploited in

the same way.

Therefore, do not act [thusly and]

you [will] attain supreme happiness!

The Thera, having exhorted the lay
followers in this way, exhorted them
about conduct and behavior towards
the king and illuminated [them] with
these verses:

[39] Those who wish happiness in

this world—men and also women—

Always serve the king with a pure

heart and devotion.

[40] Do not perform carelessly any

royal duties!

With devotion, [women and men]

always increase the king’s happiness

and welfare.
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[41] The king is like a god, a supreme
granter of all wishes, always,
Liberating from all suffering, he is
indeed the giver of all desires.
[42] Do not disregard [the importance
of this, or] you will obtain great loss
everywhere!
Just as the blazing fire consumes
even a tree in the forest.
[43] Even if a seed, trunk, flower, or
fruit arise;
Those who disrespect the king’s
duties have no respect,
They are destroyed by the king’s
wrath and they will not rise again.
[44] The king is [like] a god, of great
majesty, a giver of all desires,
He even surpasses the gods, renowned
throughout all the worlds.
Whoever desires happiness [should]
always pay homage to the king-god.
[45] When one has obtained through
all offerings, [...]
Those who honor the king, [source of]
great enjoyment and vast wealth,
Obtain all desires according to their
wishes—there is no doubt.
[46] Therefore, in every case, always
serve the king with a pure heart, in
accordance with my instruction.
One rejoices in this world in the fruit
of his devotion to the ruler and after
death in heaven.
[§4] Having exhorted the lay followers
in this way, the Thera reflected again:
“Now, I shall discipline this lay
follower Sambala”.*
[And said:]
“Dear ones, when I point out the
six directions, pay reverence! Which

3 The Lao nissaya is clearer in this passage, as
Gavampati brings Sambala before him to attend the
sermon (Lagirarde 2001: 416-417).

directions? Dear ones, they are the
eastern direction, the southern
direction, the western direction, the
northern direction, the nadir, and the
zenith”,

The Thera then thought: “This lay
follower Sambala holds wrong views
and behaves wrongly”. Uttering his
sweet voice, which flowed from his open
mouth like the fragrance of a lotus and
was endowed with eight qualities, the
Thera Gavampati spoke these verses:

[47] Mothers and fathers are the

eastern direction, teachers are the

southern direction,

Relatives are the western direction,

wives and children are the northern

direction,

Servants and workpeople are the

nadir, ascetics and brahmins are the

zenith.
The Thera said:

“Dear ones, why are parents called
the eastern (pubba®) direction? It is
because of their previous (pubba®) service.
Indeed, the parents, having performed
merit in the past (pubbe), made the
resolution: ‘Thanks to this amount [of
merits,] we will have a child’. Therefore,
parents are called the eastern direc-
tion. When a child is born, they protect
and care for him. In the beginning,
they provided their child [with] what is
beneficial. In the beginning, they
showed their child what is proper and
what is improper. And in the beginning,
they provided him with clothes and
ornaments. Therefore, parents are
called the eastern direction.

Why are the teachers called the
southern (dakkhina) direction? Because
of the gift (dakkhinaya) of the teachers,
one sees what is unseen, what is whole-
some and unwholesome. The teacher
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shows deep meaning that was unseen.
He shows the essence of discipline that
was unseen. He shows the knowledge of
liberation that was unseen. He shows
what should be done [to reach] nirvana
that was unseen. Therefore, teachers
are called the southern direction.

Why are relatives called the western
(pacchima®) direction? Since his birth*
and [even] after (pacchd), relatives have
pity, they take care, they protect [the
individual]. Therefore, relatives are
called the western direction.

Why are wives and children called
the northern (uttara®) direction? Because
through wives and children, one attains
the ultimate (uttara®) Dhamma. How so?
The Bodhisatta fulfilled the perfections
when he offered [his] wife and children
to beggars,* he fulfilled the perfections
through them. Indeed, the Bodhisatta
obtained omniscience and knowledge
through his wife and children. There-
fore, wife and children are called the
northern direction.

Why are servants and workers called
the nadir (hettha®)? Because they should
be seated below (hetthimato) [their master],
they should eat below [their master].
Moreover, the owners gain wealth on
account of the servants. They gain the
supreme Dhamma on account of the
servants. Bodhisattas, having made
the great gift of the 700,*¢ 700 female
servants and 700 male servants, cannot

444 1 rely on the Lao nissaya for the understanding of
this compound (Lagirarde 2001: 419).

45 This refers to distinct episodes in the
Vessantaragjataka, in which the Bodhisatta gives his
children to Jjaka (an old brahmin) and, separately,
his wife to Sakka in disguise.

46 Reference is to the great gift of 700 (sattasatakarit
mahadanam) in the Vessantarajataka (Ja VI 494, 1-9),
made of 700 elephants, horses, chariots, women,
cows, and servants, 700 male and 700 female.

fulfil [the perfections] without female
and male servants. They attain the
ultimate Dhamma thanks to the
servants. Therefore, servants and
workers are called the nadir.

Why are ascetics and brahmins
called the zenith (upari®)? Because
ascetics and brahmins show the attain-
ment of the world of gods which is above
(upari), the attainment of the [world
of] Brahma, which is above (upari), and
the attainment of nirvana, which is
above (upari). Therefore, ascetics and
brahmins are said to be the zenith”.

[§5] Teaching the Dhamma to the lay
followers, the Thera Gavampati continued:

“Dear lay followers, once children
have grown, children should be protected
by parents in accordance with the
Dhamma. And parents should be
protected by their children in accordance
with the Dhamma. How do parents
protect their grown children? [They say],
‘Dear daughter, dear son, observe virtue,
give alms!” They encourage their
children toward meritorious deeds and
keep them away from unmeritorious
deeds. This is called the protection of
children in accordance with the Dhamma.

And how do children protect parents
with the Dhamma? Parents are of great
help towards their children and, in
return, [children] towards their parents.
Indeed, from the moment they desire
children, parents make the wish for
children with offerings or with gold,
silver, garments, or other [items] in
homage to the gods. When the child is in
the womb of his [mother], they will give
even more wealth. For the child’s life,
when he is in the womb, they endure
great suffering. Mothers also feel pain
in the whole body, become pale, become
thin all over, are unwell.
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At the time of childbirth, they expe-
rience even greater suffering. At times,
mothers are close to death, they are
unconscious, sometimes they perish.
Their body smeared with blood, having
endured such pain they suffer, out of
love for their child, they say: ‘Where
is my child? and taking the blood-
smeared child, hold [him] to their
breast and nurse him.

For sure! How greatly helpful are
[mothers] to their children! When feeding
their child, or cleaning him, the mother
gets rid of feces or urine into a bowl.
The mother feels no disgust, out of love
for her child. At times, the child may
drool or urinate into the food. Still, the
mother feels no disgust. She feeds him
the food*” which has been soiled with
urine and feces [and cleaned by her].
The mother’s body always receives the
child’s waste, urine, phlegm, and others.
She feels no disgust when her food is
contaminated with child’s waste.

Truly! Mothers are greatly helpful
to their children! When the child
becomes ill, mothers—their heart broken
into seven pieces—worship deities with
gold, silver, jewels, wealth, food, and
other offerings. The more they grow,
the more mothers show compassion to
them. Truly! Mothers are greatly helpful
to their children. That is why I say [that
a mother] is very helpful to her child.

Even if someone, with great power
and magnificence, were to seize the
entire surface of the great earth and give
his fortune to his parents, he [would]
still not have repaid his debt to them.

7 The Lao nissaya understands the passage as referring
to the mother eating food soiled with impurities.
However, bhojeti has a causative value, which I retain here.

When parents are still alive, [children
should] accept [to bow] their head at
their feet. They support, guard, and
protect [them] with food, drink, clothing,
beds, and chairs and so on and all forms
of care. Children make their parents
develop the cultivation of mind. Children
engage them in all meritorious deeds.

If parents hold wrong views, they
make them established in right views.
When parents have passed away, children
protect their virtue by themselves, give
alms, make a buddha image, or plant
a Bodhi tree. Having built a stupa, a
monastery, or a monk’s cell (kuti), or
done all meritorious deeds, they reap
the fruits and offer them to their parents.
If they perform all meritorious deeds
and actions in this way, this is
called the protection of parents in
accordance with the Dhamma. For this
was said:

[48] Those who are grateful towards

parents according to the Dhamma,

[Gods] praise them here, and after

death they will rejoice in heaven.

[49] The gods who dwell in the sky,

on earth, or even in the oceans,

All of them protect the man who

supports his parents.

[50] The gods—starting with Indra

and Brahma—, the assembly of gods,

the abodes of gods,

All of them protect the man who

supports his parents.

[51] He who desires success in this

world and the next,

Supporting his parents here, always

obtains what he desires.

[86] How should a teacher or preceptor
protect a pupil in accordance with the
Dhamma? The preceptor establishes the
disciple in moral discipline. He instructs
him in meritorious deeds. He teaches
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him the subject of meditation. He
prevents him from unwholesome
actions. The preceptor teaches the
untrained disciple the Dhamma and
Vinaya. He shows his pupil the deep
meaning of the Dhamma that is
unseen by him. He shows his pupil
nirvana, that is unseen. He should
protect his pupil with all supports, as
if he were his son. For sure! The
preceptor is greatly beneficial to
his pupils. This is called the pupil’s
protection in accordance with the
Dhamma. For this was said:

[52] The master should always

protect his pupil in accordance with

the Dhamma.

The Buddha and others praise [him],

later they grant [him] the deathless.
[§7] How should a pupil protect his
teacher in accordance with the Dhamma?
He should serve him properly, as if he
were his son, through physical assis-
tance, medicine, or all [kind of] support.
If the teacher or preceptor is elderly,
the pupil should personally act on his
behalf. If the spiritual teacher does not
progress in meditation, the pupil should
cultivate his own development. If the
spiritual teacher is elderly, the good
pupil, observing his teacher’s comfort
and suffering, thinks: ‘Now, my teacher,
who was so helpful, is old, weak, and
aged’. He [then] should serve him
with food, drink, clothing, requisites
for sleeping, and sitting. He takes all
the duties of his preceptor as his own
responsibility and carries them out.
If the preceptor has passed away, the
disciple protects his virtue by himself,
gives alms, makes an image of the
Buddha, or builds a stupa, plants a
Bodhi tree, constructs a monk’s cell or

monastery. After performing all these
meritorious deeds, he dedicates [them]
to his preceptor. This is called the
protection of the preceptor in accordance
with the Dhamma. For this was said:
[53] Those who always protect their
teacher with loving-kindness in
accordance with the Dhamma,
All the gods praise [them]; after-
wards they attain divine happiness.
[§8] How should one protect relatives in
accordance with the Dhamma? A person
should invite them to perform meritori-
ous deeds with food or drink, he should
restrain them from unwholesome
and wrong kinds of conduct. This is
called the protection of the relatives in
accordance with the Dhamma. For this
was said:
[54] Those who protect their relatives
with a mind of loving-kindness, in
accordance with the Dhamma,
They obtain happiness in this world
and later they rejoice in heaven.
[§9] How should a husband protect his
wife in accordance with the Dhamma?
He should treat her kindly with clothing,
ornaments, food, drink, and other
[things]”. Or he should keep away other
men. He should encourage her in all the
arts and skills [appropriate] for women.
He should encourage [her] in virtue,
in giving, and in meritorious deeds,
as if she were his own mother, or his
sister born from the same mother. This
is called the protection of one’s wife in
accordance with the Dhamma. For this
was said:
[55] T worship, O Matali, those house-
holders who make meritorious deeds,
The virtuous lay followers who
maintain their wife in accordance
with the Dhamma.
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[56] I worship, O Matali, those house-
holders who, having made merito-
rious deeds,
Are virtuous during the Uposatha
(i.e., Observance Day) and who
maintain children and wife.
All noble men praise [them], after
death they go to a good destiny.
[810] How should a wife protect her
husband in accordance with the Dhamma?
A wife should properly serve her
husband. Rising early and retiring late,
she should serve with agreeable words,
undertaking whatever needs to be done,
agreeable in her conduct, and pleasing
in speech. And she [should] not desire,
even by thought, men other than her
husband. She should always respect her
husband like her own father, like her
elder brother. She does not go against
her husband’s word. She should serve
him with food, drink, clothing, and
all [kind of] support. If her husband
behaves unrighteously, she should
nevertheless guide him toward the
Dhamma. She causes him to protect
virtue and causes him to make all
meritorious deeds. This is called the
protection of the husband in accordance
with the Dhamma. For this was said:
[57] In this world, a [wife] who
speaks with affection to her husband,
Obtains great enjoyment and vast
wealth, all desires—whatever she
may desire, there is no doubt.
[58] Therefore, always and everywhere,
be devoted to your husband with
a pure heart, in accordance with
my instruction.
In this world, you will rejoice in the
fruit of devotion to your husband
and, after death, in heaven.
[§11] How should an owner protect a
servant in accordance with the Dhamma?

The owner does not make a servant
work at inappropriate times. He does
not make him do a burdensome task.
He should consider what is pleasant
and painful [for him]. He should behave
properly with his servant, with food,
drink, or clothing, and so on, as if he
were his son. This is called the protec-
tion of the servant in accordance with
the Dhamma. For this was said:

[59] In this world, those who always

protect servants and workers,

All the noble ones praise [them];

after, they [will] go to a good destiny.
[§12] How should servants or workers
protect their owner in accordance with
the Dhamma? They have sympathy for
the owner. They generate wealth for
him. They tell [him] right speech. They
have sympathy [for him] as they do for
their parents. This is called the protec-
tion of the owner in accordance with
the Dhamma. For this was said:

[60] In this world, servants and

workers always protect their owners,

They work with a pure heart, in

accordance with my instruction.

In this world, they [will] rejoice in

the fruit of devotion to their owner

and, after death, in heaven.
[§13] How should ascetics and brahmins
protect the whole world in accordance
with the Dhamma? Having developed
a benevolent heart, they always should
offer its fruit to the world. By cultivating
meditation, ascetics and brahmins should
offer [their] merits to the people. They
should make [others] hear the Dhamma
which they have not heard. They should
make [others] master the Dhamma
which they have heard. They should
encourage [others] in meritorious deeds.
They should prevent [others from] bad
actions. They should prevent [others
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from] going astray. They should appease
all beings [as if with] their own life. This
is called the protection of the world in
accordance with the Dhamma. For this
was said:

[61] In the world, brahmins and

ascetics always [live] in accordance

with the Dhamma;

Indeed, rightly and always protected,

they go after to nirvana.
[§14] How should men protect ascetics
and brahmins in accordance with the
Dhamma? They should consider what
is pleasant and painful for ascetics and
brahmins. They should take advice.
They should show them respect. Treat-
ing ascetics and brahmins in this way—
through body, speech, and mind—is
called the protection of ascetics and
brahmins in accordance with the
Dhamma. For this was said:

[62] The ascetics and brahmins, who

are virtuous and learned,

Who protect [others] in accordance

with the Dhamma, always attain

happiness.

[63] Do not disregard all these

virtuous ones who practice the

religious life at any time!

[Those disregarding them] go to the

great hell.

[64] Ascetics are said to be unblem-

ished, endowed with a mind of

loving-kindness.

Do not disregard the unblemished

one! Or surely fault [will] result.

[65] Just as dust thrown upward

against the wind falls back on him

[i.e., the thrower],

So the eye is here afflicted.

[66] In the same way, in the

unblemished one [or] the wicked

one with faults or sins,

All faults come back, in this world

and the next.

[67] Do not underestimate evil

[thinking] “That will not come to me”.

Even a waterpot fills through the

falling of water drops.

A fool fills with evil, even accumu-

lating little by little.

[68] A fool thinks it is like honey, as

long as evil does not ripen.

But when evil ripens, he goes to the

Mahaghora [hell].

[69] There is neither mother, nor

father, brother, relatives, friends,

nor clan,

For one who is overcome by the

end-maker. There is no protection

among kinsmen.

[70] By oneself only is evil done; by

oneself only it is experienced;

By oneself is good done; by oneself is

happiness obtained.

[71] One should practice the Dhamma

with good conduct; one should not

practice it with bad conduct.

One who practices the Dhamma

sleeps happily, in this world and the

next.

[72] He who holds the Dhamma,

delights in the Dhamma, protects

the Dhamma.

The Dhamma protects him, like a

great parasol [shelters a king]; later

he goes to the end of the world”.
[§15] Sambala the lay follower listened
to the excellent Dhamma in the words of
the Thera Gavampati, the exposition of
which was profound and dense, able to
dispel [impurities] through a complete
instruction. His heart suffused with joy
and without untruth gone inside it, he
asked the Thera forgiveness. He [i.e.,
Sambala] paid homage reverently with
his head at his feet and said:

“Venerable Sir, I committed a fault,
may you forgive that! Venerable Sir,Iwas
obscured because of the net of wrong
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actions which blinded me like darkness;
I was ignorant of your great virtues.
From today, for the rest of my life I take
refuge in the Buddha, I take refuge in the
Dhamma, I take refuge in the Sangha”.

He held up an afjjali and sat. The

Thera Gavampati Brahmaputta took
leave of lay followers and pupils and
reached final release.
[§16] In what sense is nirvana (nibbana)
spoken of? Nibbana is like the moon
since it is cool. Nibbana is like the sun
since it dries up defilements. Nibbana
is like the earth since it is a support.
Nibbana is like a mountain since it is
unmoving. Nibbana is like the ocean
since it is the treasury of jewels. Nibbana
is like the Sudhamma Hall of the gods
since it is a gathering [place].

There is no earth, no water, no light,
no wind, no cold, no heat, no hunger,
and no craving. Thus, Nibbana is a Great
City because it is not subject to birth,
decay, disease, and death—it is calm,
peaceful, and the supreme [place] of
happiness.

And the Great City that is Nibbana
has a wall, a gate, a watch-tower, a
moat, streets, a marketplace, a pillar, an
interior [place], a bed, a couch, a light
burning, a pond filled with cool water
and sand, with lotuses and water-lilies,
frequented by swarms of bees, by swans,
Cakkavaka birds, egrets, Jivajivaka birds,
cuckoos, peacocks, and herons. Such is
Nibbana—the Great City”.

The inner marketplace is the ten
paths of wholesome karma. The pillar
is [effort].*® The inner chamber is the
Abhidhamma texts. The bed is renun-
ciation. The seat is the knowledge of
liberation. The burning lamp is like

8 Cp. trans. Nibbana-s 128.

existence in Nibbana. The lotus-pond
is the perfection of truth; the garlands
and perfumes are energy. It is filled with
the water [of compassion];* the sand
is the 18 types of Buddha-knowledge.
Frequented by swarms of bees that
are the arhats [lit., those with “influ-
ences” (asavas) destroyed]. Frequented
by swans, Cakkavaka birds, egrets,
Jivajivaka birds, cuckoos, peacocks, and
herons that are the perfect assembly of
arhats in Nibbana. Such is Nibbana—the
Great City. For this was said:

[74] The great lords, free from

craving, declared that nirvana is:

A changeless state, the absolute, the
unconditioned, the unsurpassed.
[817] The Thera Gavampati appeared
in Nibbana. At that moment, the
inhabitants of the entire Jambu island—
khattiyas, brahmins, vessas, suddas, and
others, laymen and laywomen—
gathered. For seven days and nights,
all those with asavas destroyed wor-
shipped the Thera and, during seven
days and nights, they collectively recited
the seven books of the Abhidhamma. The
next day, Vissukamma [i.e., the Celestial
Architect] was busy beautifying the
many pinnacle buildings adorned with
seven jewels he had put at disposal. At
that moment, Sakka [i.e., Indra] created
a golden box embellished with seven

[types of] jewels.

On the Thera’s funeral ground,
the Blessed One, surrounded by many
thousands of those with dsavas
destroyed, arrived and accomplished the
duties for the Thera’s body. During the
cremation, noble suras, asuras, nagas,
supannas, gandhabbas, yakkhas, mystics,

49 1bid.
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sorcerers, kinnaras, and kinnaris*?°
[gathered] around.

At that moment, an uproar [reso-
nated] from the surface of the earth
up to the Brahma worlds. Having come
to view the Thera’s body, other divine
assemblies endowed with magical
powers and great prowesses filled even
this world-system. Then, respectively,
yakkhas stood mingled together with the
gods, gandhabbas stood mingled together
with the yakkhas, venateyyas stood
mingled together with gandhabbas,
kinnaras stood mingled together with
venateyyas, kithpurisas*! stood mingled
together with kinnaras, parasols stood
mingled together with kirmpurisas,
golden fly-whisks stood mingled together
with parasols, flags stood mingled with
golden fly-whisks, banners stood mingled
with flags, and jars stood mingled with
banners.

[§18] After the laying down [i.e., crema-
tion] of the Thera’s body, the Blessed
One collected the relics, went to the
great city of Vesali, and enshrined
[them] at the Ghosita monastery. All the
kings, citizens, inhabitants from all over
the Jambu island, and men constructed
a great stupa, adorned with gold and

450 These terms designate various classes of super-
natural beings in Buddhist cosmology, including
gods (suras), antigods or titans (asuras), serpent
spirits (nagas), garuda-like celestial birds (supannas),
heavenly musicians (gandhabbas), nature spirits or
ogres (yakkhas), and mythical celestial beings, often
depicted as part human and part bird, male and
female (kinnaras and kinnaris)—Editor’s note.

%1 Venateyyas are garuda-like celestial birds,
traditionally regarded as the descendants of Vinat3;
kirhpurisas are mythical semi-human beings whose
name literally means “what sort of men?”, reflecting
their hybrid nature in Indian cosmology—Editor’s
note.

jewels, for the Thera’s relics at the
Ghosita monastery.

Then, disciples and lay followers
remembered the Thera’s virtues, crying
and lamenting. So they reflected: “Alas!
Our preceptor, by his wisdom, has
connected us with the excellent Dhamma!”

In the evening, carrying lamps,
incense, and other offerings, the
followers went to the monastery. The
Blessed One, seated on the excellent
Dhamma-seat, glowing with seven
[kinds of] jewels, preached the sweet
Dhamma in the evening. At the con-
clusion of the discourse, all the people
attained the fruit of stream-entry and
beyond.

From that time onward, the lay
follower Sambala, having scattered
countless wealth in the Buddha’s
dispensation, made even greater
merit. Having gone forth into the
dispensation, he developed concentration
and insight, attained arhatship, and
reached the final release of existence
in the nirvana-element, as the result
of [the cessation of] aggregates and
materiality produced by karma.

The discourse on Gavampati is complete.
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