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Introducing Gavampati

Recent scholarship has increasingly 
focused on the 80 Great Disciples (asīti 
mahāsāvakas) of the Buddha as key 
figures in Southeast Asian Buddhism, 
particularly through narratives of their 
final days until their final extinction 
(parinibbāna). François Lagirarde has 
played a pioneering role in this field, 
identifying and analyzing Thai, Lao, 
and Pali sources that preserve literary 
elaborations of these figures across 
languages (Lagirarde 2000, 2001, 2006, 
and 2019). His research highlights 
both the ritual importance of these 
disciples and the textual plurality that 
sustains their veneration. More recently, 
I contributed to this journal a critical 
edition and translation of the parinibbāna 
of Mahākassapa the Elder, illustrating 
how Pali materials have been transmitted 

1 EPHE/GREI (Groupe de recherches en études indiennes), 
EA2120, Paris. Email: javierschnake@gmail.com.

and adapted within local traditions 
(Schnake 2024).

The present article continues this 
line of research and contributes to its 
growing corpus by focusing on the 
Thera (Elder) Gavampati. It offers, for 
the first time, a critical edition and 
English translation of a Pali account 
of his parinibbāna, complementing the 
vernacular Siamese translation and Lao 
nissaya version previously examined 
by Lagirarde (2001: 399–441, 470–496) 
and Gregory Kourilsky (2015; see also, 
this Special Edition). While the life 
and later reception of Gavampati have 
already been discussed by several 
scholars, including John Strong and 
Donald Stadtner in this Special Edition, 
a brief overview of his place in canonical 
and later traditions will help frame 
the significance of the Pali narrative 
presented here. 

The Great Disciple Gavampati and His Parinibbāna

Javier Schnake1

Keywords: Gavampati; 80 Great Disciples (Asīti Mahāsāvakas); Pali and Siamese 
Literature; Parinibbāna; Southeast Asian Buddhism

Abstract―This article presents the first critical edition and English 
translation of a Pali narrative recounting the final days of Gavampati― 
traditionally counted among the 80 Great Disciples of the Buddha―until 
his final extinction (parinibbāna). Although Gavampati, popularly known 
as the “Fat Monk”, occupies only a minor place in canonical literature, 
later traditions in mainland Southeast Asia granted him a more promi-
nent role in literary, ritual, and devotional contexts. Based on manuscripts 
preserved in Thai and French collections, this study reconstructs the text 
and examines its relationship to vernacular versions, highlighting the 
transmission and reinterpretation of Pali materials in regional Buddhist 
hagiography.
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	 Gavampati is counted among the 
early disciples of the Buddha and is 
traditionally included in the list of the 
asīti mahāsāvakas (Th-a III 205, 27–206, 6). 
Although he appears in several canonical 
and commentarial passages (Malalasekera 
1974, s.v. Gavampati), the biographical 
information preserved about him is 
relatively sparse. According to the 
Mahāvagga (Vin I 18, 35–19, 15), he 
was one of four companions of Yasa, 
the first lay follower to be ordained, 
who approached the Buddha, received 
ordination, and soon attained arhatship. 
He is also mentioned in the Theragāthā 
(Th 38), where his miraculous ability 
to halt the floodwaters of the Sarabhū 
River is celebrated, highlighting his 
supernatural abilities and spiritual 
distinction. The Theragāthā Commentary 
(Th-a I 109, 10–111, 10) further elaborates 
his spiritual biography by recounting 
meritorious deeds performed in previous 
lives and linking him to the Serissaka 
(Serīsaka) heavenly mansion (vimāna). 
Across these sources, Gavampati is 
portrayed as an accomplished arhat, 
praised for his purity, wisdom, and 
compassion. Though a relatively minor 
figure, his name recurs in a variety of 
later Pali texts, including commentaries, 
grammatical treatises, and chronicles.2

In post-canonical and Southeast 
Asian traditions, however, Gavampati’s 
figure undergoes a notable transforma-
tion, evolving from an early arhat into a 
regional cultic figure. Certain sources in 
Sanskrit already associate him with the 
missionary expansion of Buddhism to 

2 For instance, the Chaṭṭha Saṅgāyana database 
(https://www.tipitaka.org/chattha) shows various 
occurrences of the name Gavampati, viz., in the 
Visuddhimagga and its commentary, the Saddanīti, the 
Moggallāna, the Rūpasiddhi, the Samantakūṭavaṇṇanā, 
and so on.

the “Land of Gold”, often identified with 
parts of mainland Southeast Asia. Later 
Burmese historiographical works, such 
as the Pali Sāsanavaṁsa, further develop 
this theme by presenting Gavampati as 
an early agent in the establishment of 
Buddhism in regions such as Thaton and 
Śrīkṣetra. This expanded role is also 
reflected in iconography and popular 
devotion, where Gavampati is frequently 
represented as a grotesque, dwarf-like 
figure embodying humility and spiritual 
power and sometimes conflated with 
figures such as (Mahā-)Kaccāyana in 
Thailand and Laos. Across mainland 
Southeast Asia, such images of the Fat 
Monk have been widely venerated and 
incorporated into local ritual traditions.

Though only marginally represented 
in canonical literature, Gavampati thus 
came to occupy a prominent place 
in Southeast Asian historiography, 
iconography, and ritual practice. The 
Pali narrative examined here helps 
illuminate this development by preserving 
a literary account of the disciple’s 
final days. More broadly, it contributes 
to our understanding of the Great 
Disciples genre as a body of literature 
that evolved across canonical, commentarial, 
and vernacular contexts.

Critical Edition and Translation

Preserved in Thai and French libraries, 
the Gavampatisutta is an anonymous 
and undated Pali narrative which 
appears to have circulated only in Siam.3 
Extant manuscripts bear different titles, 

3 On the basis of a philological and comparative 
analysis of the Lao Gavampati narratives, Gregory 
Kourilsky (this Special Edition) dates the original 
composition of this Pali text to no later than 1697 ce 
and tentatively locates it in Ayutthaya, then the 
capital of Siam.
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as mentioned below, but all refer to the 
same narrative and evoke the name of 
the main protagonist, Gavampati.
	 This Pali story has already been the 
subject of earlier editorial attempts, 
though none reached completion or 
publication. The first was undertaken 
by Lagirarde as part of his doctoral 
research (2001: 511–545), based on three 
manuscripts housed in Bangkok and 
Paris:

	 (1) MS A: Gavampatinibbānasutta 
	 (ព្រះ�ះគវម្បបតិិនិពិ្វាា នសុុត្ត្រ�រ) and Khawam- 
	 patitheraniphan (ควััมปติิเถรนิิพพาน), 
	 inv. no. 11398/ḍh/1, Khom script, 
	 30 folios, National Library of 
	 Thailand, Bangkok. 
	 (2) MS B: Gavampatinibbāna (គវម្បប- 
 តិិនិិព្វាា ន), Khawampatiniphan (ควััมปติิ- 
	 นิิพพาน) and Bra  Kaccāya (ព្រ�កច្ចាា យ), 
	 inv. no. 6952/ḍh/1, Khom script, 
	 30 folios, National Library of Thailand, 
	 Bangkok.
	 (3) MS EFEO PALI 64: no title, included 
	 in the Pāḷisāvakanibbāna (បាឡិសិាវក 
 និពិ្វាា ន), Khom script, 16 folios, from 
	 ka to khī, EFEO Library, Paris.

	 His preliminary work laid the foun-
dation for a more extensive editorial 
effort carried out by Jacqueline Filliozat 
and the late Peter Masefield in 2007, 

titled Le Gavampati/Kaccāyananibbānasutta 
pāli. Editio princeps. They added five 
further manuscripts to this corpus 
(C, D, F, G, and H), renaming the previous 
EFEO manuscript as E while retaining 
A as the base text:

	 (4) MS C: Mahākaccāyanatheranibbāna 
	 (មហាកច្ចាា យនត្ថេ�េរនិិព្វាា ន), included in 
	 a collection of texts, Vat Phra 
	 Jetuphon Bangkok 4/152, Khom  
	 script, ka to khā, 29 folios, Wat 
	 Pho library, Bangkok.
	 (5) MS D: Kaccāyananibbāna 
	 (កច្ចាា យននិិព្វាា ន), included in a 
	 collection of texts, BNF PALI 298, 
	 Khom script, 48 folios, from go to 
	 ghai, Bibliothèque nationale de 
	 France, Paris.
	 (6) MS E = EFEO PALI 64 [Figure 1; 
	 see also Online Appendix]
	 (7) MS F: no title, included in the 
	 Pāḷisāvakanibbāna (បាឡិសិាវកនិពិ្វាា ន), 
	 Vat Phra Jetuphon Bangkok 6/ta.3, 
	 Khom script, 21 folios, from ka to 
	 ñaḥ, Wat Pho library, Bangkok.
	 (8) MS G : Kaccāyananibbānasutta 
	 (កច្ចាា យននិពិ្វាា នសុុត្តត), BNF PALI 409, 
	 Khom script, 24 folios, Bibliothèque 
	 nationale de France, Paris.
	 (9) MS H: Kaccāyanasutta (កច្ចាា យនសុុត្តត), 
	 MEP PALI 25, Khom script, 17 folios, 
	 Missions étrangères de Paris Library.

Figure 1: Folio ka recto of MS EFEO PALI 64, Khom script, 
EFEO Library, Paris © Javier Schnake
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	 Unfortunately, Filliozat & Masefield’s 
draft critical edition, held at the École 
française d’Extrême-Orient (EFEO) library 
in Paris, remains unfinished and 
unpublished. The edition presented 
here is based on their collation, whose 
work provides a valuable foundation. 
However, I undertook a systematic 
restructuring of both the Pali text and 
the accompanying apparatus. The trans- 
mission of the text is characterized by 
numerous irregularities, scribal errors, 
inconsistent variants, and interpolations 
or omissions across manuscripts, making 
the reconstruction of a stable version 
difficult. Accordingly, I reorganized the 
text as a whole, including adjustments 
to compounds, selections among 
variant readings, and the restructuring 
of verse passages, in order to produce 
a more coherent and readable edition. 
Wherever possible, references were 
added to clarify portions of the text and 
their structure. The critical apparatus 
has been deliberately streamlined, 
retaining only the most relevant infor-
mation for readers. At the same time, 
some orthographic inconsistencies, 
phonetic variations, and fluctuations 
in vowel length or consonant doubling 
were preserved, as much of the manu-
script material remains philologically 
valuable.
	 Regarding the translation, I sought 
to adhere closely to the meaning and 
syntax of the text. Some adjustments, 
however, proved necessary to improve 
readability and avoid monotony. For 
instance, I reduced the frequent use of 
absolutive constructions, shortened 
certain sentences, and limited the 
systematic repetition of words― 
particularly verbs indicating actions 
that have just occurred (e.g., “having 

said”, “having thought”, etc.)―as well 
as coordinating particles such as tadā, 
atha, and pana.
	 While the overall narrative structure 
remains broadly comparable across 
manuscripts, certain verse sections 
present considerable difficulties of 
interpretation and structure, as the text 
is often distorted in transmission. These 
passages required careful reconstruction 
through comparison and inference: 
first, with the Lao nissaya, whose Pali 
passages glossed in Lao provided 
essential support for understanding 
the structure and meaning of the text;  
and second, with literary parallels 
that helped clarify several ambiguities. 
It should be noted that these stanzas, 
whose metrical structure generally 
consists of four lines of eight pādas 
(metrical units or “feet”), sometimes 
five or six, are not always complete or 
fully intelligible and the Lao nissaya 
does not always provide the expected 
clarification. In such cases, I chose 
to leave the verses largely as transmitted.

Synopsis

The story of Gavampati is a text that 
combines prose and verse, the latter 
containing numerous borrowings from 
classical sources such as the Jātakas, 
Dīghanikāya, Aṅguttaranikāya, and 
Visuddhimagga. Yet the narrative itself 
appears original, presenting an account 
of the Great Disciple Gavampati― 
originally named Brahmaputta―not 
attested elsewhere in canonical or 
post-canonical Pali sources. It recounts 
his final days, during which, despite 
his renowned spiritual achievements 
and remarkable appearance, he chose 
to assume the form of a corpulent 
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and ungainly monk in order to avoid 
confusion with the Buddha.
	 As his life drew to a close, Gavampati 
requested the Buddha’s permission 
to attain nirvana and returned to his 
forest monastery. There, surrounded by 
disciples and lay followers, he witnessed 
their grief and lamentation, which 
moved him to deliver final sermons on 
themes such as impermanence and the 
foulness of the body. He also addressed a 
lay follower named Sambala, known for 
his resistance to the Dhamma, offering 
him a final opportunity to reform. This 
episode leads to a detailed exposition on 
household conduct based on the venera-
tion of the six directions (chaddisā). The 
passage closely follows the doctrinal 
framework of the Sigālovādasutta of the 
Dīghanikāya (D III 188, 23–192, 4),4 which 
organizes ethical relationships through 
spatial metaphors: east (pubbā) for 
parents, south (dakkhiṇā) for teachers, 
west (pacchimā) for spouses and family, 
north (uttarā) for friends, nadir (heṭṭhā) 
for workers and subordinates, and 
zenith (upari) for ascetics and monastics.
	 Moved by the Thera’s sermon, 
Sambala experiences spiritual joy and 
repents, taking the triple refuge and 
completing his conversion. Having 
extinguished the aggregates of exis-
tence, Gavampati prepares for his final 
passing. Before doing so, he delivers 
a doctrinal exposition using the well-
known allegory of Nibbāna as the Great 
City (mahānagara), a passage borrowed 
from the Nibbānasutta (Nibbāna-s; 
Hallisey 1993). The narrative concludes 
with Gavampati’s entry into parinirvana, 

4 See Gregory Kourilsky (this Special Edition) for 
more details concerning the main differences with 
the Sigālovādasutta.

marking the fulfilment of his spiritual 
path. 

Philological and Literary Features 

The text focuses on several notable 
elements. In particular, it elaborates on 
the term Gavampati, the etymology of 
which has often been linked to a bovine 
dimension, “the Cattle-Lord”, based on 
a Sanskrit reading (Skt, gavaṁ = bovine 
+ pati = lord; see Lagirarde 2000: 66, 
n. 13; also John Strong, this Special 
Edition). The Pali version, however, 
offers an alternative interpretation 
emphasizing Gavampati’s ability to 
articulate the Dhamma effectively (§1). 
The connection to gavaṁ―the genitive 
plural of go―sometimes understood 
as related to “cow” or “bovine” is 
linguistically tenuous in Pali and does 
not adequately explain this exceptional 
association with speech. 
	 However, the syllable go carries a 
range of additional meanings in Sanskrit 
as well as in Pali, as attested in 
specialized lexicons devoted to mono-
syllabic terms, such as the Ekakkharakosa 
(Ekakkh; ed. Schnake 2024), where it may 
also signify “speech” (Ekakkh, s.v. go). 
In this reading, Gavampati could there-
fore be interpreted as “Lord of speech”. 
Such an etymological construction 
suggests the influence of a learned 
milieu familiar with lexical traditions 
shaped by Sanskritic scholastic resources. 
Moreover, stanza 12 of the present Pali 
text shows a borrowing from Jātaka 
verses combined with a passage adapted 
from the Sanskrit Udānavarga, suggesting 
the discreet literary influence of 
non-Mahāvihāra traditions within the 
broader Theravada environment.
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Finally, Lagirarde (2001) underlined 
the difficulty of establishing a relative 
chronology among the different versions 
of the narrative known to us: the Pali 
text, the Siamese version, and the Lao 
nissaya. Comparing the Lao and Siamese 
versions, he identified a shared basic 
narrative structure, though the Siamese 
version adds several episodes absent 
from the Lao nissaya. I would further 
argue that a high degree of structural and 
thematic similarity exists between the 
Pali text and the Lao nissaya. Both share 
a comparable narrative framework, 
alternating between prose and verse 
passages that develop similar themes. 
Despite heavy corruption, imperfect 
grammar, and missing verses, the Pali 
lemmas embedded in the Lao nissaya 
remain particularly revealing and 
help preserve the core meaning of the 
original text.

The Siamese version, by contrast, 
is composed entirely in prose. While it 
clearly belongs to the same hagiographic 
family, it diverges in significant ways. 
It embellishes and expands certain 
sections and occasionally introduces 
stylistic and narrative flourishes absent 
from the Pali version. Interestingly, 
structural traces of the verse forms 
found in the Pali text can still be 
recognized within the Siamese prose, 
often reformulated into flowing 
narrative while remaining thematically 
aligned. This suggests that the Siamese 
text is not an independent parallel but 
rather a later redactional elaboration 
inspired by the Pali source and that 
the Lao nissaya may derive, directly or 
indirectly, from the Pali text edited 
here (for a similar conclusion, see also 
Gregory Kourilsky, this Special Edition).

Pali Edition

namatthu.5

[§1] ekasmiṁ6 kira samaye eko mahāthero Brahmaputto nāma 
sīlasamādhipaññāsamannāgato7 Hemabhūmiṁ nāma nagaraṁ upanissāya 
Pajjalitapabbate Sundaravanāvāse viharanto dhammagaruko kalyāṇadhammo 
mahāsāvako asītimahātheresu8 supākaṭo devamanussehi pūjito mahāsāvakānaṁ 
sakkāraṁ adhigato sabbasiddhi mahāpañño iddhibaladharo sabbasattānaṁ dayāya 
sampanno abhirūpo hoti.9 sabbaññūbuddhaṁ thapetvā añño sāvako10 therena11 
sadiso nāma natthi. yattha yattha padese thero anupatto devamanussā theraṁ disvā 
pasīditvā12 tattha tattha padese “amhākaṁ satthā āgato” ti pasaṁsanti. 

5 Only in A and C.
6 G ath’ ekasmiṁ.
7 D, G, H sīlasamādhipaññāya samannāgato.
8 D asītimahātherehi.
9 Only in C.
10 B mahāsāvako.
11 B mahātherena.
12 A, B, C, D, E, F passitvā.
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thero tesaṁ vacanaṁ sutvā cintesi13 “mahājano maṁ pasaṁsati. idāni ahaṁ 
asappurisabhūmiṁ mocessāmi. handa attānaṁ virūpaṁ katvā aññaṁ vesaṁ 
nimmissāmī” ti. tasmā therassa yāvajjatanā sabbasiddhiyā14 bhavati. pubbe thero 
Brahmaputto nāma.15 idāni kathaṁ “Gavampatī” ti vuccati.16 sattānaṁ therassa 
vacanaṁ adhigato “Gavampatī” ti vuccati. thero sabbesaṁ sattānaṁ dhammaṁ17 
desetvā Buddhena sadiso, athavā thero sattānaṁ visesena madhuravacanena 
dhammaṁ deseti.18  tasmā “Gavampatī” ti vuccati. 

aparabhāge thero āyusaṁkhāraṁ olokento parihīnabhāvaṁ ñatvā “ahaṁ 
satthāraṁ āpucchitvā19 parinibbāyissāmī” ti cintetvā.20 pattacīvaraṁ gahetvā 
pañcasatabhikkhuparivārehi saddhiṁ21 Sundaravanāvāsato nikkhamitvā 
anukammena Jetavanaṁ patto satthāraṁ vanditvā “bhante āyusaṁkhāro me 
ojahāyi. ahaṁ bhante22 tumhākaṁ āpucchāmī” ti. bhagavā theraṁ anujānāti.23

	 [§2] thero puna Sundaravanāvāsam eva gantvā24 sissānañ ca upāsakānañ ca 
nānānayapaṭimaṇḍitena madhuradhammena25 ovaditvā sabbanissitake26 ca upāsake 
ca apaloketvā puna cintento27 “mama28 upāsakānaṁ upaṭṭhākānaṁ eko mama 
upāsako Sambalo nāma29 thaddho macchero dubbaco micchādiṭṭhiko. mayā30 
anusiṭṭho ca desito ca anādayitvā. mam’ accayena ko31 taṁ Sambalaṁ dametuṁ 
samattho?32 idāni me33 sāsanaṁ34 na labbhati. maṁ pana thapetvā pacchā bhagavā 
Sambalaṁ upāsakaṁ damento bhaveyya.35 manussānāṁ ca ñātisahajādīnaṁ 
ācariyupajjhāyānaṁ maraṇāsannam eva sabbadā anusaranti maṁ. tasmā idāni36 
upāsake ovadituṁ vaṭṭatī” ti. 

13 A, B, D, E, F, G, H cintetvā.
14 All the manuscripts (hereafter, mss) indicate siddhi.
15 H ti.
16 C, F vuccate.
17 A, B, E, F, G not mentioned (hereafter, n.m.).
18 A, B, C, G, H daseti. E, F gopeti.
19 G, H āpuchissāmi.
20 A, B, C n.m.
21 F n.m.
22 B, C, D, E, F n.m.
23 H anujāni.
24 A, B, C, E gantvā.
25 D madhurasadhammena.
26 E, F sabbe nissitake.
27 C cintesi. H cintetvā.
28 A n.m.
29 H nāma so.
30 All mss mention mahā except D.
31 C koci.
32 B, C, D, E, F, H samattho nāma.
33 A, E, F n.m.
34 A, B, C, D, G sāsane.
35 C, H ca pana. pana.
36 E, F dāni.
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upāsake pakkosāpetvā “bhonto upāsakā37 ye keci janā tumhe38 sace saccaṁ39 
mayhaṁ hotha40 mama vacanaṁ tumhe manasikarotha. mam’ accayena chadise41 
vandatha. ahaṁ pana42 tumhākaṁ āpucchāmī”43 ti.
	 sabbe sissā ca upāsakā ca44 theraṁ45 “bhante kuhiṁ gacchathā” ti pucchiṁsu.46 
thero āha: “tātā ahaṁ47 maraṇassa mukhaṁ48 gato. idāni parinibbāyissāmī” ti. 
sabbe nissitakā ca49 upāsakā ca therassa vacanaṁ sutvā visaññī hutvā50 
satasahassamasanivijitakāle viya Sundaravanāvāsesu sakalapariveṇaṁ therassa 
yugantavātapahata-Sālavanaṁ51 viya52 paridevaṁ paridevanti. tena vuttaṁ:  
		  [1] sālā va sampamathitā mālutena pamadditā        [cf. Ja VI 189, 20–21*/300,  
	 senti sissā c’ upaṭṭhākā53 therassa tattha assame.54 	             31–32*/502, 7–8*]	
		  [2] sabbā itthi-upaṭṭhākā55 56devaccharasamānakā57 

	 bāhā paggayha pakkanduṁ: kasmā no vijahissatha. 	       [bc≠ Ja VI 301, 8*/10*] 
		  [3] dāsīgaṇā gāmavāsā devakaññā va Nandane 
	 bāhā paggayha pakkanduṁ: kasmā no vijahissatha.              [bc≠ Ja VI 301, 8*/10*] 
		  [4] gāmavāsā puttadhītā58 devaputtā59 va Nandane 
	 bāhā paggayha pakkanduṁ: kasmā no vijahissatha.              [bc≠ Ja VI 301, 8*/10*]
		  [5] samāgatā parivārā60 sissā therassa ādayo 
	 bāhā paggayha pakkanduṁ: kasmā no vijahissatha.61            [bc≠ Ja VI 301, 8*/10*]
		

37 A, B, C, D, G, H upāsake.
38 Only in E and F.
39 D sace saccaṁ is sabbe sacce.
40 Only in E, F. The other mss indicate upāsakā honti.
41 E, F, H dise.
42 A n.m.
43 B, C, D apuchissāmi.
44 E n.m.
45 A, B, G therassa.
46 D pucchisuṁ.
47 A, B n.m.
48 maraṇassa mukhaṁ is G maraṇamukhaṁ. 
D, H maraṇaṁ mukhaṁ.
49 H n.m.
50 visaññī hutvā is only in E and F. 
51 C, E, F, H yugantavātapahataṁ Sālavanaṁ.
52 B, C, D, F viya ahosi.
53 E, F c’ upaṭṭhākā is v’ upaṭṭhākā.
54 A, F, G assame ti.
55 A, B, E, F itthi-upāsakā.
56 A, B, D, E add ca.
57 A, B, E, H add devaputtā nandane.
58 B n.m.
59 B devakañā.
60 A, B, C, F parivārā ca.
61 I propose to add this pāda to maintain the pattern of the preceding verses.
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		  [6] ther’ assa tattha assame dhammikodhammavādi ca 
	 dhammagāravagāravo dhammacārī dhammarato,
		  [7] dhammasañcaraṁ kovido dhammanudhammapaggaho
	 dhammacārīsu dhammiko dhammarasavissattho.62  
[§3] “kasmā no vijahissathā” ti thero tesaṁ upaṭṭhākānaṁ antevāsikānañ ca63 
vilāpaṁ sutvā upāsake aniccakathāya nivārento gātham64 āha: 
		  [8] “mā vo65 socittha rodatha dukkhabhāvā pi kevalā
	 natthi koci mato hutvā rodentena punāgato.
		  [9] 66sattānaṁ maraṇābhāvo na ekasmiñ ca67 gāme68 vā 
	 na ekasmiñ ca69 ghare pi ca na ekasmiñ ca raṭṭhe ca.70 
		  [10] aniccā sabbasaṁkhārā71 sabbabuddhehi desitā 
	 uppajjitvā nirujjhanti evaṁ dhammo ca pāṇīnaṁ.
		  [11]72 yathā khittaṁ nabhe leḍḍu bhūmiyaṁ patitaṁ dhuvaṁ  [≠ Bv II 111abc; 
	 tath’eva73 sabbasattānaṁ74  jīvitaṁ maraṇaṁ dhuvaṁ. 		        Ja I 19, 22–23*]
		  [12] yathā nadī pabbateyyā gacchaṁ75 na paṭivattati
	 evam āyu manussānaṁ gacchaṁ na paṭivattati.76     [cf. Ja VI 26, 19–20*; Uv 1.15] 
		  [13] daharā pi ca ye vuḍḍhā ye bālā ye ca77 paṇḍitā 
	 aḍḍhā c’ eva daḷiddā ca78 sabbe maccuparāyanā.                          [= D II 120, note 4]	
		  [14] brāhmaṇe khattiye vesse sudde caṇḍālapukkuse 
	 na kiñci parivajeyya sabbam evābhimaddati. 
	 na tattha hatthīnaṁ bhūmi na rathānaṁ na pattiyā 	                [≠ S I 102, 22–25;  
	 na cāpi mantayuddhena79 sakkā jetuṁ dhanena vā. 	            = Vism 232, 20–23]

62 A, D, F, H dhammesurasavisaṭṭho.  
B dhammesarasavisaṭṭho. C dhammesurassavisaṭṭho.  
E dhammesuvisaṭṭho.
63 D imaṁ.
64 One would have expected gāthāyo, as elsewhere throughout the text.
65 F n.m.
66 This verse is only in E and F.
67 F n.m.
68 F game pi.
69 C, E, F n.m.
70 B, E, F, H vā.
71 A, D, E, F, G sabbe saṁkhārā.
72 The pāda d is here lacking. 
73 E, F that’ eva is tad’ eva.
74 E, F lokassa.
75 D gacchā.
76 The stanza is closer to Uv 1.15 (yathā nadī pārvatīyā gacchate na nivartate ǀ evam āyur manuṣyāṇām gacchate na 
nivartate) than to Ja, where only verses b, c, and d are shared (yathā vārivaho pūro gacchan nūpanivattati ǀ evam āyu 
manussānaṁ gacchan nūpanivattati).
77 A, G pi.
78 A, G ceva.
79 A, C, G mantayuddhena.
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		  [15] maccuno saṅgaro natthi sabbe maccuparāyanā 
	 Jotiko Jatilo Uggo Meṇḍako atha Puṇṇako 
	 ete pañc’ eva ye loke mahāpuññā ti vissutā 		       [abcf. Ja V 109, 10–11*; 
	 sabbe maraṇam āpannā kathaṁ aññe na pāpuṇā. 	        c-hcf. Vism 233, 8–10]
      	 [16] aVāsudevo Baladevo bBhīmaseno Yudhiṭṭhilo
	 caturo80 pi mahāmaccā81 mahātejā ti vissutā. 		          [ab= Vism 233, 13;  
	 esabbe maraṇam āpannā. kathaṁ aññe pamuñcitā82 		   ecf. Vism 233, 10]
    	 [17] sakalam mediniṁ bhutvā datvā koṭisataṁ sukhaṁ. 
	 aḍḍhāmalamattassa ante issarataṁ gato 
	 ten’ eva devo83 Nandane puññamhi khayam84 āgate85 
 	 maraṇābhimukho so pi asoko sokaṁ āgato” ti. 		              [≠ Vism 232, 8–11] 
evaṁ thero86 maraṇadhammena upāsake87 ovaditvā puna imassa88 kāyassa nirattha- 
bhāvena ovadanto imā89 gāthāyo90 āha:
		  [18] dubbalo vatāyaṁ kāyo bahusādhāraṇo pi ca
	 cjātibhayabahutrāso djarācorāvilumpito. 	          [cd≠ Sot 41; Schnake, forthcoming]
		  [19] abyādhibyagghakulāvāso bsokamaccupamaddano
	 crogasantāpabahulo dparidevabahupaddavo 
	 emohabhūtagaṇākiṇṇo fkodharakkhasasevito91 		    [abcd≠ Sot 42; ef= Sot 44bc]	
		  [20] allacammapaṭicchanno navadvāro mahāvaṇo. 
	 samantato paggharati asuci pūtigandhiyo. 		            [= Vism 196, 19–20]
		  [21] dugandho asucikāyo kuṇāpo ukkarūpamo 
	 nindito cakkhubhūtehi kāyo bālābhinandito. 		            [= Vism 196, 17–18]
		  [22] sace imassa kāyassa anto bāhirato siyā 
	 nūna daṇḍaṁ gahetvāna kāke soṇe nivāreyya.92 	           [= Vism 196, 21–22]
		

80 C, E, F cattāro.
81 C, E, F mahamallā.
82 H pamuccitā.
83 A, B, C, D devā. 
84 Only in D. The other mss indicate khiyaṁ.
85 D āgato.
86 H evaṁ thero is thero evaṁ.
87 E, F upāsakānaṁ.
88 C puna imassa is pun’ imassa.
89 C ime. D, H imaṁ.
90 D, H gathaṁ.
91 A, E, F kopa°. 
92 D, H nivāraye.
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		  [23] mā passatha93 imaṁ kāyaṁ asāraṁ subhāvajitaṁ94

	 yo ca imaṁ kāyaṁ95 nissāya puggalo96 pāpakaṁ katvā97 
	 accantaṁ niriyaṁ vaje sace mayi98 sineho ca
		  [24] mā paridevatha gāḷhaṁ sīladānaṁ99 sucikammaṁ 
	 karitvā gārave sadā samaṇabrāhmaṇānañ ca.
		  [25] mā ca sattaṁ100 vihiṁseyyātha kisaṁ thulaṁ mahantaṁ
	 rassaṁ tanuṁ tathā101 sadā mettaṁ vadeyyātha. 
		  [26] karotha102 vacanaṁ mama yathā piyaṁ sakattānaṁ
	 parattānaṁ tathā piyaṁ parapāṇassa hiṁseyya.
		  [27] mahādukkhaṁ anubhūyate piyehi sampayogo ca 
	 vippayogo ca piyehi sampayogo sukhadukkhā.
		  [28] hoti yathā bījaṁ103 tathā phalaṁ bhavissati104 
	 tasmā tumhe105 mā karotha106 kiñci sattaṁ vihaññanaṁ. 
		  [29] paradhanaṁ na gaṇheyya appaṁ vā yadi vā bahuṁ
	 paradhanaṁ pi passatha kaṇhasappaṁ va maññetha.
		  [30] paradhanaṁ gaṇhitvāna kim atthaṁ kiṁ payojanaṁ? 
	 dhanaṁ pi sāmino katvā107 paribhogaṁ niriyaṁ vaje
	 pacchā ca sāmino dāso anekajātisate va. 
 		  [31] paradāraṁ108 na gaccheyya109 visarukkhaṁ va dissati
	 paradāraṁ pi na iccheyya110 ubhayattha bhayaṁ labhe.
	 idha loke paramhi ca111 sarīraṁ cāpi nassati112 

	 pacchā ca113 niriye ghore uppajjati na saṁsaye.

93 mā passatha is B, C evañ ca. D, H piyañ ca.
94 asāraṁ subhāvajitaṁ is B asāraṁ subhāvijjitaṁ nissaya pāpakaṁ katvā, C asārañ ca vibhajjitaṁ, D asāravajjhitaṁ.
95 B, C, D, H yo ca imaṁ kāyaṁ is n.m.
96 B, C, D, H n.m.
97 All mss read karohi except C and G.
98 C, D, E, F, H n.m.
99 C, D sīlaṁ dānaṁ.
100 C satte.
101 C tadā. H tattha.
102 A, C, E, F, G, H karontu. D karonta.
103 A, E, F, G, H add piyaṁ parapāṇassa bhavissati.
104 C, D, H n.m.
105 B, C, D, H tumhe ca.
106 B, C, D, H katvā.
107 A, E, G katvā asārino katvā. F katvā asāmino katvā.
108 G, H paradhanaṁ.
109 G, H gaṇheyya.
110 na iccheyya is B, H gacheyya. C iccheyya. D, E, F na gaccheyya. D iccheyya visarukkhaṁ va disati paradārapi 
gaccheyya. G paraṁ pi gaccheyya.
111 paramhi ca is B dhanañ cāpi. D paraṁ cāpi. H dhanaṁ vā pi.
112 Only in B, C, D. The other mss indicate vā vinassati.
113 Only in C, H., n.m. in the other mss.
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		  [32] musāvādaṁ na vāceyya yena kenaci114 sabbadā 
	 dubbalaṁ115 vañcanaṁ116 katvā dhanahetuñ117 c’ akāraṇā118 
	 dubbalañ ca vihiṁsitvā119 accantaṁ niriyaṁ120 vaje.
		  [33] pacchā121 pi sabbajātīsu122 dubbalo hoti sabbadā 
	 sace satte vihiṁseyya123 mahādukkhaṁ124 anubhūyate.
		  [34] asurāmerayapānañ ca byo naro ca pamajjati 

pañcajātisataṁ yakkho pañcajātisataṁ suṇo 
	 ummattako andho pi ca125 surāpānassa dosakā ti. 		        [abcf. Dhp 247]
evaṁ thero pañcasilādivasena upaṭṭhāke126 antevāsikādayo127 ovaditvā puna128  
lokacārittavasena129 ovadanto gāthāyo130 āha:
		  [35] tumhe dhammena131 vāṇijjaṁ132 kasikammaṁ karotha133 sadā
	 mā karotha adhammena accantaṁ nirayaṁ134 vaje.
		  [36] māsakuṭaṁ mānakuṭaṁ tulakuṭaṁ pi ce kare
	 sabbaṁ corakammaṁ nāma accantaṁ niriyaṁ vaje.
		  [37] kasikammaṁ adhammena gomahisaṁ naraṁ pi vā135

	 dāsaṁ dāsiṁ ca pīḷetvā accantaṁ niriyaṁ vaje.
		  [38] pacchā te136 evaṁ jāyantā taṁ137 evaṁ pīḷanaṁ labhe
	 tasmā ca138 mā karotha va labhittha139 sukham uttaman ti.

114 A, E kena.
115 D dubbalañ ca.
116 C vacanaṁ.
117 H dhanaṁ hetuñ.
118 c’ akāraṇā is H hetupakaraṇā.
119 dubbalañ ca vihiṁsitvā is E dubbalaṁ sattaṁ vihi[ṁ]sitvā. F dubbalaṁ sattaṁ vihiṁsitvā.
120 H niriye.
121 G pacchā kale.
122 F sabbasatajātīsu.
123 A, G vihīseyyaṁ. D vihiseyyuṁ. E H vihīseyya. 
124 E, F mahantaṁ dukkhaṁ.
125 andho pi ca is only in E, F. Other mss read  A, E, F anatā, B anantā ca, C, D anantā.
126 E, F upatthākānaṁ.
127 E, F antevāsikādīnaṁ.
128 E, F pana.
129 B, C, K lokaparittavasena. D lokaparidevatavasena. E, F lokacarittavasena.
130 C, H gāthaṁ.
131 A, B, C, D, E, F dhammesu. 
132 A, B bānijaṁ. C, D bānijjaṁ. E, F vānijjaṁ. G, H subānijjaṁ.
133 A, E, F karo. B, C, D, G, H karā.
134 All mss niriyaṁ.
135 B pi vā is vā pi.
136 F te sattā. G kāle.
137 A, B, E, F n.m.
138 F tumhe.
139 A, B, E, G, H labhita°.
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evaṁ so140 thero141 upāsake142 ovaditvā rājacārittacaraṇavasena143 upaṭṭhāke144 ova-
danto gāthāyo abhāsi:145

		  [39] ye ca146 loke sukham icchā narā ca atha nāriyo
	 rājānaṁ suddhacittena sadā sevanti bhattiyā.
		  [40] mā karotha kiñci kammaṁ pamādena rājakicce
	 rañño hitaṁ sukhaṁ rañño sadā vaḍḍhanti147 bhattiyā.
		  [41] rājā pi devo pavaro sabbakāmadado148 sadā
	 sabbadukkhaṁ149 vimocento sabbecchā150 yeva dāyako.
		  [42] māvamaññettha sabbattha mahānāsaṁ151 labhissatha152

	 yathā pi aggijalito vanarukkhaṁ153 pi dayhati.
		  [43] puna bījaṁ pi154 uppajji khandhaṁ pupphaṁ phalaṁ pi vā
	 ye rañño avamaññanti rājakicce na gāravā. 
	 raññe kodhe155 vinassanti pun’ aruyha na sambhave.156 
		  [44] rājā devo mahātejo sabbecchā yeva dāyako. 
	 devādhiko pi bhavati sabbalokesu pākaṭo 
	 ye keci sukham icchantā157 devārādhaṁ158 kārā sadā.
    		  [45] balikammehi sabbehi 159yadā labhi tadā nami 
	 rājārādhaṁ pi ye loke mahābhogaṁ mahaddhanaṁ 
	 sabbecchā160 yeva labhanti 161yadicchaṁ pi nisaṁsayo.

140 A, C, G, H n.m.
141 H thero evaṁ.
142 E, F upāsakānaṁ.
143 A, C, G, H rājaparitacaraṇavasena. B rājaparittaṁ. 
E rājaparittacaraṇavasena. F rājacarittacaraṇavasena.
144 E, F upatthakānaṁ. H upāsakānaṁ.
145 A, G ajjhabhāsi. H gāthāyo abhāsi is gātham āha.
146 ye ca is A, G ye idha. E, F yeva.
147 F sevanti.
148 F sampattiṁ dadāti.
149 F sabbadukkhā.
150 A sabbe cā. B, C, D sabbecchā. E pacchā sabbe paccāye va dāyakā tumhe pi. H sabbechā.
151 E mahāvināsaṁ.
152 H labhissati.
153 B vanaṁ rukkhaṁ.
154 H va.
155 A kucche. B, D, E, F, G kudhe. C, H kudde. Emended.
156 B, C, E, F labhare. 
157 A, B, C D icchanto. E, F icchanti.
158 C, E devārādhaṁ. D devārādhakarā. F yevārāddhaṁ. H devārādayo.
159 Verse is A, C yadā nami tadā nami, B yadā labbhi nami, D, H sadā labbhaṃ tadā nami, E taṃ labhanti sadā labhanti, 
F labhanti sadā labhanti.
160 A sabbe cā. B, C sabbecchā, D labbheccha. E, F pacchā. 
161 Verse is A yadicchaṃ pi nisayo, B yadicchāmi nasaṃsayo, C yadicchaṃ pi nasaṃsayo, D yathicchaṃ pi nasaṃsaye, 
E yathicchaṃ pi nasaṃsayo, F yathicchaṃ nisaṃsayo, H yathichaṃ nisaṃsayo.
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 		  [46] tasmā ca tumhe162 sabbattha rājāsevanā163 sabbadā 
	 karotha164 suddhacittena yathā mayhaṁ ’nusāsanaṁ 
	 sāmibhattiphalaṁ loke pecca sagge pamodatī ti. 
[§4] evaṁ thero upaṭṭhāke165 ovaditvā puna cintesi “idāni imaṁ166 Sambalaṁ 
upāsakaṁ vinayaṁ tāta chadise167 may’ ācikkhante vandathā”168 ti. “katamaṁ disaṁ? 
tāta169 pubbadisaṁ dakkhiṇadisaṁ pacchimadisaṁ uttaradisaṁ heṭṭhimadisaṁ  
uparimadisan” ti. tasmā170 thero cintesi “ayaṁ me171 Sambalo upāsako micchā-
diṭṭhiko172 micchācāro hotī” ti. puna Gavampati thero sakaṁ173 ugghāṭitamukha-
vivaragalitakamalagandhikaṁ174 aṭṭhaṅgasahitaṁ madhurasaraṁ nicchāranto 
gātham āha: 
		  [47] mātāpitādisā pubbā ācariyā dakkhiṇādisā 
	 ñātivattā pacchā175disā bhariyā puttā ca uttarā176

	 dāsakammakarā177 heṭṭhā uddhaṁ samaṇabrāhmaṇā ti.   [cf. D III 191, 28–192, 6] 
	 thero āha “tātā178 kasmā mātāpitā ‘pubbadisā’ ti vuccanti. pubbapakāratthāya.179 
mātāpitaro hi pubbe180 puññaṁ katvā ‘iminā pamāṇena puttaṁ labhissāmā’181 ti 
patthanaṁ akaṁsu. tasmā182 mātāpitaro ‘pubbadisā’ ti vuccanti. pajāyamāne183 putte 
puttaṁ184 rakkhanti185 posenti.186 pubbe atthe puttaṁ niyojenti. pubbe yuttāyutta-

162 H ca tumhe is tumhe ca.
163 E, F rājāsevanāsu.
164 All mss karontu except D.
165 E, D upatthākānaṁ.
166 A, G, H mama. B, C, D maṁ.
167 A, F dise. B cchadise. E, G sadise. 
168 All mss except D read vandatū.
169 D tātā.
170 A, C, D, E, F kasmā.
171 E, F n.m.
172 A, C, D, G, H micchādiṭṭhi°. B n.m.
173 B, E, F n.m.
174 Various variants in Filliozat & Masefield’s edition (2007).
175 E F H pacchimā. G pacchima.
176 G, H uttaradisā.
177 F G H °karo.
178 All mss tata except D.
179 C, E, F pakāratāya. D pakāratāyaṁ.
180 D pubbaṁ.
181 A, B, C, D labhissāmi.
182 A, B, E, H kasmā.
183 Mss propose various unsatisfactory solutions: A, B, G paṭṭhāyamāne. C pajāmane. D vijāyamāne. E, F jāyamāno. 
H jāyamānaṁ.
184 A, B,F, H n.m.
185 H n.m.
186 H posenti mātāpitaro.
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kamme puttaṁ187 dassenti. pubbe vatthālaṅkāraṁ pana188 puttassa189 denti190. tasmā 
mātāpitaro ‘pubbadisā’ ti vuccanti.
	 kasmā ācariyā191 ‘dakkhiṇādisā’ ti vuccanti. dakkhiṇāya tāya ācariyānaṁ 
adakkhaṁ kusalākusalaṁ dakkhati.192 adakkhaṁ gambhīratthaṁ ācariyo 
dakkheti. adakkhaṁ sīlakhandhaṁ dasseti. adakkhaṁ vimuttiñāṇaṁ.193 dasseti 
adakkhaṁ nibbānakiccaṁ dasseti. tasmā ācariyā194 ‘dakkhiṇadisā’ ti vuccanti.195 
	 kasmā ñātivaggā ‘pacchimadisā’ ti vuccanti.196 mātujanitā197 pacchā ñātivaggā 
anukampanti posenti rakkhanti. tasmā ñātivaggā ‘pacchimadisā’ ti vuccanti.198

	 kasmā199 puttabhariyā ‘uttaradisā’ ti vuccanti.200 puttabhariyāhetu201 
uttaradhammaṁ paṭilabhati.202 kathaṁ? bodhisattā203 pana204 pāramiyo puretvā 
yācakānaṁ puttabhāriyadānaṁ datvā205  puttabhariyāhi pāramiyo pūrenti.206 
bodhisattā207 hi puttabhariyāhi sabbaññutañāṇaṁ patilabhanti. tasmā puttabhariyā 
‘uttaradisā’ ti vuccanti.208

	 kasmā209 dāsakammakārā ‘heṭṭhādisā’210 ti vuccanti.211 heṭṭhimato nisīditabbā 
heṭṭhimato bhuñjitabbā. athavā sāmikā dāsahetuṁ212 dhanaṁ paṭilabhanti.213 
dāsahetum anuttaradhammaṁ214 paṭilabhanti. bodhisattā215 pana satasattaka-
mahādānaṁ datvā sattadāsīsatasattadāsāsatā datvā dāsidāsaṁ vinā na paripurenti. 

187 H n.m.
188 A, B, C manaso. E puna. 
189 H puttaṁ.
190 A, B, E, F, G, H dassanti. C, D dassenti.
191 A, B, C, D, H ācariyā kasmā.
192 All mss dakkheti except H.
193 H vimuttiñāṇaṁ ācariyo.
194 A, B, C, G, H ācariyo.
195 A, B, H vuccati.
196 A, B, D, F, G, H vuccati.
197 E, F mātujanikā.
198 C, E, F vuccati.
199 N.m. in all mss except F.
200 A, B, C D, G vuccati.
201 The expected form here would be hetunā.
202 All mss patilabhanti.
203 H bodhisatta.
204 C n.m. 
205 puttabhāriyadānaṁ datvā is only in C, E, F.
206 F paripurenti.
207 H bodhisatta. 
208 A, B, E, H vuccati.
209 Only in C, H. The other mss indicate kathaṁ.
210 C, D, E, F hetthimadisā. G, H heṭṭhimadisā.
211 A, B, G vuccati.
212 A, B, C, E, F dāsahetu°.
213 A, B labhanti.
214 D, F, H ut(t)aradhammaṁ.
215 A, B, E, F bodhisatto.
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dāsahetu uttaradhammaṁ paṭilabhanti. tasmā dāsakammakārā216 ‘heṭṭhimadisā’ ti 
vuccanti.217

	 kathaṁ samaṇabrahmaṇā218 ‘uparidisā’219 ti vuccanti. upari devalokasampattiyā 
samaṇabrāhmaṇā220 dassanattā upari brahmasampattiyā221 upari nibbānasampattiyā222 
dassanattā tasmā samaṇabrahmaṇā ‘uparidisā’223 ti vuccantī ti.224

	 [§5] Gavampati thero upāsakānaṁ dhammaṁ desento puna225 evam āha: 
“bhonto upāsakā putte vaḍḍhite mātāpitūhi dhammena puttā rakkhitabbā. puttehi 
pana226 mātāpitaro dhammena rakkhitabbā.227 kathaṁ mātāpitaro putte vaḍḍhite 
rakkhanti228 ‘amma tāta tumhe sīlaṁ rakkhatha dānaṁ dethā’ ti putte229 kusalesu 
niyojenti pāpehi nivārenti. puttadhammarakkhaṁ230 nāma.
	 kathaṁ231 puttā pana dhammena mātāpitaro rakkhanti? mātāpitaro 
nāma puttānaṁ bahūpakārā punappatikārakā mātāpitūnaṁ. hi mātāpitaro232 
putticchāpaṭṭhāya balikammena vā suvaṇṇena vā rajaṭena vatthena vā aññena233 
vā devatārādhena putte patthenti. attano kucchigate putte atirekataraṁ dhanaṁ 
dassanti puttajīvatthāya baddhagabbhe mahādukkhaṁ anubhavanti. mātā234 
pi235 kilantakāyā duvaṇṇā kisasakalasarīrā rujanti.236 pajāyanakāle atirekataraṁ 
dukkhaṁ pāpuṇanti. maraṇāsannam eva kadāci237 mātā visaññī kadāci vinassanti 
lohitamakkhitasarīro238 evarūpaṁ dukkhaṁ anubhavitvā puttasinehena239 ‘kahaṁ 
putto me’ ti lohitamakkhitaputtaṁ240 gahetvā ure241 nipajjāpetvā pāyeti.242

216 H dāsakammakāro.
217 A, B, D vuccati.
218 G, H add kasmā.
219 C, D, H uparimadisā.
220 C, D, E, E, F, H samaṇabrāhmaṇānaṁ.
221 All mss brahmasampattī except H brahmasampatti.
222 All mss nibbānasampattī except H nibbānasampattiṁ.
223 All mss uparimadisā except C.
224 All mss vuccati except F vuccanti. Corrupt transmission; passage should conclude with iti. Emended.
225 H pana.
226 All mss read puna except D.
227 A B F rakkhitañ ca; C E rakkhitabbā ti. D replaces dhammena rakkhitañ ca with rakkhitabbā.
228 Only in F.
229 H mātāpitaro putte.
230 A, B, C, E, G, H puttaṁ dhammarakkhaṁ.
231 Only in F.
232 Only in C.
233 D, H aññehi.
234 E, F kadāci mātā.
235 Only in C.
236 A, B, D, E rujjhanti.
237 A, B pi.
238 G, H lohitena makkhitasarirā.
239 A, B, G n.m. E, F sinehena putassa mātā.
240 C, D, E, F, H lohitaṁ makkhitaputtaṁ.
241 E, F puttaṁ ure.
242 E pāleti khiraṁ.
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	 aho bahūpakārā puttānaṁ. mātā243 bhojanakāle244 putte karīsaṁ vā muttaṁ vā 
bhājane vissajjeti. mātā na jigucchati puttasinehena. kadāci khelaṁ vā mīlhaṁ vā 
bhojane vissajjeti. mātā n’ eva245 jigucchati. muttakarīsamīlhamakkhitabhattaṁ 
bhojeti.246 mātusarīraṁ sabbadā puttassa malamuttasemhādi sāmisaṁ247 ahosi, mātā 
āhāraṁ puttassa tehi malamuttehi248 sāmisaṁ249 na jigucchati.
	 yeva aho250 bahūpakārā mātā puttānaṁ. sace puttassa roge uppanne sati251 mātā 
sattadhā bhijjamānahadayā viya devatā namassamānā suvaṇṇena vā rajaṭena vā 
ratanena vā dhanena vā252 balikammādinā vā pūjenti. vuḍḍhe vuḍḍhe atirekataraṁ 
puttaṁ253 anukampanti. aho254 bahūpakārā mātā255 puttānaṁ. tasmā bahūpakāraṁ 
puttaṁ vadāmi. 
	 yo koci mahiddhiko mahānubhāvo sakalamahāpathavīmaṇḍale256 gahetvā 
mātāpitūnaṁ sampattiṁ dadeyya. na tv eva257 tesaṁ mātāpitūnaṁ paṭikāraṁ karoti. 
 	 sace mātāpitūsu sujīvamānesu258 attano sīsena mātāpitūnaṁ259 pade260 pade 
sampaṭicchiṁsu. annapānena vā261 vatthena vā senāsanādīhi sabbupakārehi vā262 
veyyāvaccakammehi posenti pālenti263 rakkhanti. puttā mātāpitaro bhāvanaṁ 
bhāvāpenti. sabbakusalesu264  payojenti mātāpitaro puttā. 
	 sace mātāpitaro micchādiṭṭhiṁ gaṇhanti sammādiṭṭhisu patiṭṭhapesuṁ. sace 
mātāpitūsu avijjamānesu puttā sayaṁ sīlaṁ rakkhanti dānaṁ denti buddharūpaṁ 
karonti265 bodhirukkhaṁ vā ropenti. thūpaṁ vā vihāraṁ vā kuṭiṁ vā sabbakusalaṁ266

243 E, F matu kadāci.
244 H bhojanakāle pi.
245 E, F na.
246 A, B, H bhojesi.
247 All mss samissaṁ.
248 E milhamuttehi.
249 All mss samissaṁ.
250 A, B n.m.
251 A, B, C, D, H n.m.
252 dhanena vā is n.m. in A, B, C, D, H.
253 D, H n.m.
254 Only in H.
255 H mātāpitaro.
256 A, B, C, H sakalapathavīmaṇḍale.
257 D nattheva.
258 C, E jīvamānesu. A B, F, G sajīvamānesu.
259 C, D mātāpitūnaṁ puttā. 
260 C n.m.
261 annapānena vā is C, E, F, H annena vā pāṇena vā. D anena vā pānena vā.
262 Only in G.
263 E, H n.m.
264 H sabbakusalesu  kammesu.
265 Only in E.
266 A, B, C, D sabbakusalāni.
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 vā katvā267 phalaṁ gahetvā tesaṁ mātāpitūnaṁ denti. sace sabbakusalaṁ kammaṁ268 
evaṁ katvā269 mātāpitūnaṁ dhammarakkhaṁ270 nāma.271  tena vuttaṁ:
		  [48] ye ca mātāpitūnañ ca dhammena patikārakā 	            [e.g., A I 31, 16–17; 	
	 idh’ eva te pasaṁsanti pecca sagge pamodare. 	           J V 331, 9–10*; S I 182, 4–5] 
		  [49] ākāsaṭṭhā ca bhūmmaṭṭhā devā sāgaraṭṭhā pi vā 
	 sabbe te abhirakkhanti mātāpettibharaṁ naraṁ.
		  [50] Inda-Brahmādayo devā devasaṁghā surālayā
	 sabbe te272 abhirakkhanti mātāpettibharaṁ naraṁ.
		  [51] yo pi icchati sampattiṁ idha loke paramhi ca 
	 mātāpettibharo loke yathicchaṁ labhate dhuvan273 ti.
	 [§6] kathaṁ ācariyupajjhāyo274 dhammena saddhivihārikaṁ275 rakkheyya.276 sīlesu 
upajjhāyo saddhiṁ vihārikaṁ patitthapeti. puññaṁ sikkhāpeti. kammaṭṭhānaṁ 
ācikkhati. pāpehi nivāreti. upajjhāyo saddhivihārikaṁ asikkhaṁ dhammavinayaṁ 
sikkhāpeti. saddhivihārikaṁ dhammaṁ gambhīratthaṁ adakkhaṁ attano277 
dakkhāpeti. adakkhaṁ nibbānaṁ saddhivihārikaṁ dakkhāpeti. puttaṁ viya 
sabbupakārehi sissaṁ rakkheyya.278 aho upajjhāyo sissānaṁ bahūpakāro. taṁ 
sissadhammarakkhaṁ nāma. tena vuttaṁ:
		  [52] ācariyo dhammena rakkhe279 sadā saddhivihārikaṁ
	 buddhādayo pasaṁsanti pacchā te amataṁ dadantī280 ti.
	 [§7] kathaṁ saddhivihāriko dhammena ācariyaṁ rakkheyya.281 kāyaveyyāvaccena 
vā bhesajjena vā sabbupakārena vā pituṭṭhāne thapetvā sammā paricāreyya. sace 
ācariyupajjhāye vuḍḍhe282 sisso sayaṁ payojeyya. sace upajjhāyo kammaṭṭhānaṁ283 
na vaḍḍhati, sisso attano284 vaḍḍhāpeyya. sace upajjhāyo jiṇṇo sisso sappuriso 
upajjhāyassa sukhadukkhaṁ vilokento ‘idāni mayhaṁ upajjhāyo me bahūpakāro 
jiṇṇo dubbalo mahallako’ ti. annapānavatthasenāsanena paricāreyya.285 sabba-

267 E, F karonti.
268 sabbakusamaṁ kammaṁ is only in E, F.
269 C vatvā.
270 E, F dhammena rakkhaṁ. C, D dhammarakkhā.
271 E, F nāma hoti.
272 E sabbe te is te devā.
273 F verse is yathicchitaṁ labhissatī.
274 All mss ācariyupajjhāyā except D, H.
275 All mss consider saddhi° separately as saddhiṁ here and after.
276 C rakkheyan ti. D, E, F rakkheyyuṁ.
277 All mss attanā except C.
278 E, F rakkheyyuṁ.
279 A, G dhammarakkhā. B, C, D, H rakkhena.
280 A, B, C, H padan.
281 C rakkheyyā ti.
282 None of the mss propose something understandable: A, B, G, H muṭṭhe. C pamuṭṭhe. D maṭṭhe. E vutthe. F vuṭṭhe.
283 A kammaṭṭhāne.
284 After attano all mss include upajjhāyaṁ.
285 H paricareyyuṁ.
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kammaṁ286 upajjhāyassa attano bhāraṁ gahetvā287 karoti.288 sace upajjhāye avi-
jjamāne sisso sayaṁ sīlaṁ rakkhati. dānaṁ deti buddhabimbaṁ karoti thūpaṁ vā 
bohirukkhaṁ vā kuṭiṁ vā289 vihāraṁ vā. sabbakusalaṁ katvā290 upajjhāyassa paṭideti. 
taṁ upajjhāyadhammarakkhaṁ291 nāma. tena vuttaṁ: 
		  [53] ye ācariyaṁ dhammena sadā rakkhanti mettiyā 
	 sabbe devā292 pasaṁsanti pacchā dibbasukhaṁ labhantī293 ti.
	 [§8] kathaṁ ñātiyo dhammena rakkheyya.294 puggalo295 annena vā pānena vā 
kusalesu niyojeyya296 pāpehi akusalehi dhammehi297 nivāreyya298 ti ñātidhamma- 
rakkhaṁ nāma. tena vuttaṁ:
		  [54] ye ñātivagge dhammena mettacittena rakkhitā299 

	 idh’ eva te300 sukhaṁ laddhā pacchā sagge pamodare ti.
	 [§9] kathaṁ sāmiko attano bhariyaṁ dhammena rakkheyya. vatthena vā 
ābharaṇena vā annapānādīhi vā saṅgaṇheyya.301 parapurise302 vā303 nivāreyya. 
ācārena304 sabba-itthisippe niyojeyya. sīladānādīsu305 kusalesu niyojeyya sakamātu306 
viya sakabhāginī sodariyā ekamātukā viya. taṁ bhariyaṁ dhammarakkhaṁ nāma. 
tena vuttaṁ:
		  [55] ye gahaṭṭhā307 puññakarā308 sīlavanto upāsakā 
	 dhammena dāraṁ posenti te namassāmi Mātali. 		   [= S I 234, 28–29]
		

286 E, F sabbaṁ kammaṁ.
287 attano bhāraṁ gahetvā is in A, G n.m. B, D, E upajjhāyassa attano bhāvaṁ.
288 E karetvā.
289 bodhirukkhaṁ vā kuṭiṁ vā is only in B, C, H.
290 All mss read gahetvā except H.
291 The word upajjhāya° in missing in all the mss. I add it to make sense of the passage.
292 E, F devā idha loke.
293 All mss labbhan except E, F.
294 C rakkheyyā ti. D rakkheyyuṁ.
295 Only in E, F.
296 D niyojeyyuṁ.
297 pāpehi akusalehi dhammehi is only in E, F.
298 D nivāreyyuṁ.
299 E, F rakkhanti.
300 B taṁ.
301 This word is not in the mss. The Lao nissaya proposes saṁgaheyya on which I rely so that the sentence makes 
sense.
302 All mss parapurise except F, H.
303 C, E n.m.
304 A E, F, H āharena. B ācariyena. C ākārena. 
305 A, G dānādīsu.
306 H sakamātā.
307 E, F bahu°.
308 E, F karontā manussaloke.
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		  [56]309 ye gahaṭṭhā puññaṁ katvā sīlavante uposathe 
	 puttadārañ ca posenti te namassāmi Mātali.
	 310sabbe ariyā pasaṁsanti pacchā te sugatiṁ vaje ti. 
	 [§10] kathaṁ bhariyā sāmikaṁ dhammena rakkheyya. bhariyā311 sāmikaṁ 
sammā paricareyya pubbuṭṭhāyinī312 pacchānipātinī manāpacārinī piyavādinī 
anukūlavacanena parikareyya. sāmikaṁ manasā pana313 parapurise na pattheti. 
sakapitu viya sakajeṭṭhabhātu viya sadā sā sāmikassa gāravaṁ kareyya sāmikassa 
vacanaṁ nātikkammati. annapānavatthādīhi sabbupakārehi paricareyya. sace 
sāmiko adhammiko hoti dhammesu314 pana315 niyojeyya. sīlaṁ rakkhāpeti 
sabbāni kusalāni kāreti.316 taṁ sāmikassa dhammarakkhaṁ317  nāma. tena vuttaṁ: 
		  [57] sāmivācāpiyā318 loke mahābhogaṁ319 mahaddhanaṁ320

	 sabbecchā yeva labhati321 yathiccham pi nisaṁsayo.
		  [58] tasmā tumhe va322 sabbattha sāmikabhattiyā323 sadā 
	 karotha324 suddhacittena yathā mayhaṁ anusāsanaṁ. 
	 sāmibhattiphalaṁ loke pecca sagge pamodare325 ti.
	 [§11] sāmiko kathaṁ dāsaṁ dhammena rakkheyya. sāmiko dāsaṁ akāle kammaṁ 
mā kāreti.326 mā bhāriyaṁ kammaṁ327 kāreti.328 sukhadukkhaṁ329 cinteyya.330 
annena vā pānena vā vatthādīhi vā puttaṁ viya sakadāsaṁ331 sammā careyya. taṁ 
dāsadhammarakkhaṁ nāma. tena vuttaṁ:
		

309 A adds a strophe just before: tvahi seṭṭho tilokasma tvaha deve mahiddhiko alo?sise kaḍḍhitvāna kassa kassa namassati.
310 Verse in B sabbacariyā pasamsanti. E ariyā pasamsanti pacchā upāsakā sugatim gacchare vā ti.
311 Only in B under the form bhiriyā.
312 B bhariyā pubbuṭṭhāyinī.
313 Only in D.
314 F bhariyā dhammesu.
315 A, C puna.
316 B, C, D, E, F, H kāresi.
317 All mss treat sāmikassadhammarakkhaṁ as a single compound. 
318 B, C rājapiyo. D rādhāpiyā.
319 E mahābhogaṁ sabbasampattiṁ.
320 B, C mahādhanaṁ.
321 A, G labhanti.
322 A, C, D, H ca. B n.m.
323 A, C, D bhattiyaṁ. B, C, H bhattiyā. C sāmikaṁ bhattiyaṁ.
324 A, B karotu. H karontu.
325 B, C, E, F, H pamodatī.
326 B, C, D, E, F kāresi.
327 Only in E and F.
328 B, C, D, G, H kāresi. 
329 D sukhaṁ dukkhaṁ.
330 A, G cittena.
331 E, F sakadāsaṁ sāmiko.
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		  [59] dāsakammakare loke ye ca rakkhanti sabbadā 
	 sabbe ariyā332 pasaṁsanti pacchā te sugatiṁ vaje ti.333

	 [§12] kathaṁ334 dāsakammakarā sāmikaṁ dhammena rakkheyyuṁ. sāmikaṁ 
anukampanti. sāmino dhanaṁ karontā uppādenti sammāvacanaṁ kathenti.335 
mātāpitaro viya anukampanti sāmikaṁ. taṁ sāmidhammarakkhaṁ336 nāma. tena 
vuttaṁ:
		  [60] dāsakammakarā loke sadā rakkhanti sāmike 
	 karonti suddhacittena yathā mayhaṁ ’nusāsanaṁ. 
	 sāmibhattiphalaṁ loke pecca sagge pamodare337 ti.
	 [§13] kathaṁ samaṇabrahmaṇā sabbalokaṁ338 dhammena rakkheyyuṁ? sabbadā 
mettacittaṁ bhāvetvā phalaṁ lokassa339 dadeyyuṁ. bhāvanaṁ vaḍḍhetvā340 puññaṁ 
lokānaṁ dadeyyuṁ samaṇabrāhmaṇā. asutaṁ341 dhammaṁ suṇāpeyyuṁ sutaṁ 
dhammaṁ pariyāpeyyuṁ. kusalesu niyojeyyuṁ. pāpehi nivāreyyuṁ. agatigamanaṁ 
nivāreyyuṁ. sabbasatte attano pāṇaṁ342 sāmeyyuṁ.343 taṁ dhammalokarakkhaṁ 
nāma. tena vuttaṁ: 
		  [61] brāhmaṇā samaṇā344 ceva345 loke dhammena sabbadā 
	 sammā have sadā rakkhā pacchā gacchanti nibbutin ti.
	 [§14] manussā kathaṁ samaṇabrāhmaṇe dhammena rakkheyyuṁ.346 
samaṇabrāhmaṇānaṁ sukhadukkhaṁ347 cinteyyuṁ. ovādaṁ gaṇheyyuṁ. gāravaṁ348 
kareyyuṁ. samaṇabrāhmaṇānaṁ349 kāyena vā vācāya vā manasā vā evaṁ katvā taṁ 
samaṇabrāhmaṇānaṁ dhammarakkhaṁ350 nāma. tena vuttaṁ:
		  [62] asamaṇabrāhmaṇe cāpi bsīlavante bahussutte 		         [ab≠ Ja VI 286, 
	 ye ca dhammena rakkhanti sadā labhanti te sukhaṁ. 		       16/18/20/22*]
		  [63] māvamaññetha351 te sabbe sīlavante kudācanaṁ
	 brahmacārīdhammacare gacchanti nirayabhusaṁ.352

332 sabbe ariyā is in B sabbācariyā. C, D sabbe acariyā.
333 C vaje ti is labhati.
334 kathaṁ is n.m. in A, E, F, G, and replace sāmikaṁ in B, C, D, H. I follow the structure of the text.
335 A, H karonti.
336 Only in C. All the mss write dhammasāmirakkhaṁ.
337 A, D, E, F pamodati. C, H pamodatī ti.
338 F sabbaloke.
339 F lokānaṁ.
340 F bhāvetvā.
341 A, B, C, G, H asuttaṁ. D, E, F sutaṁ.
342 All mss pāṇa° except D.
343 A samayyuṁ. B °sammaṁ sameyyuṁ. C samaṁ sameyyuṁ. D sameyyuṁ. E, F, H °same rakkheyyuṁ.
344 Verse is in E ye brāhmaṇā ye samaṇā. F ye brāhmaṇā ca ye samaṇā
345 E, F ca rakkheyyuṁ.
346 C, D, E, F rakkheyyun ti.
347 All mss read sukkha°, except D sukhaṁ dukkhaṁ.
348 A, C, D, E, F garukataṁ.
349 B samā cajeyyuṁ. D °brāhmaṇesu samā pajeyyuṁ kāyena. H n.m.
350 C, D samaṇabrāhmaṇarakkhaṁ.
351 A, B māvamañethapetvā.
352 C, D, H niriyaṁ bhusaṁ.
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		  [64] samaṇā nāma nidosā mettacittasamaṅgino 
	 mā nidose ’vamaññetha doso āgacchate dhuvaṁ.
		  [65] yathā353 rajo paṭikhitto paṭivātaṁ upari354 

	 tass’ eva nipatant’ ettha tathā355 cakkhuṁ vihaññare.356

		  [66] evam eva ca nidose ca duṭṭhe dosapāpite 
	 sabbe dosā punāgacchuṁ idha loke paramhi ca.
		  [67] māpamaññetha357 pāpassa na m’ antaṁ358 āgamissati 
	 udabindunipātena udakumbho pi pūrati 
	 pūrati bālo pāpassa thokaṁ thokam pi ācinaṁ. 			             [≠ Dhp 121]
		  [68] madhu va maññati bālo yāva pāpaṁ na paccati  
	 yadā ca paccati pāpaṁ mahāghoraṁ pi gacchati.359 		            [cf. Dhp 69]
		  [69] na mātā na pitā bhātā na mittakulabandhavā 
	 antakenādhipannassa natthi ñātīsu tāṇatā.360 			           [cf. Dhp 288]
		  [70] aattanā va kataṁ pāpaṁ attanā vānubhūyate 
	 attanā kusalaṁ kataṁ361 attanā labbhate sukhaṁ. 		         [a = Dhp 161a]
		  [71] dhammañ care sucaritaṁ na taṁ duccaritaṁ care 
	 dhammacārī sukhaṁ seti idha loke paramhi ca. 			            [≠ Dhp 169]
		  [72] dhammadharo dhammarato dhammaṁ yo vābhirakkhati
	 dhammo taṁ abhirakkhati mahantaṁ dhārachattaṁ va362

	 pacchā lokantakaṁ vaje”363 ti.
	 [§15] so Sambalupāsako364 bahalagambhīruttānaṁ taṁ365 sakalovādavino-
danasamatthaṁ Gavampatitherassa vacanaṁ366 pavaradhammaṁ367 sutvā 
pītipharitahadayo hadayabbhantaragata micchāvigato theraṁ khamāpetvā. 
therassa pāde sakasirasā sādarena vanditvā “accayo maṁ bhante accagamā taṁ 
khamatha. bhante yo ’haṁ368 timirandhakāramicchājālapaticchādito369 tumhākaṁ  

353 E, F yathā hinena.
354 C, D c’ upari. H v’ upari. 
355 A, B, C, D tattha. E tatha.
356 E, F vihaññare tejanā mañanti.
357 The mss read māvamaññetha; however, this appears to be a confusion with māpamaññetha, which is the correct 
reading in the Dhp. Emended accordingly.
358 A, B, C, E, F, G mattaṁ. D mataṁ. H matthaṁ. Emended following the PTS edition.
359 E pāpaṁ mahāgoraṁ pi gacchati is mahādukkhaṁ ghoraṁ va gacchati.
360 The mss do not provide a coherent reading for ñātīsu tāṇatā (B, F: casu ttānathā; C: casu ttānathā;  
D: casu tānattā; E: ca puttānattā; H: ca puttānaṁ ttā). I suggest the reading of the Dhp.
361 A, B, C, D, F katvā.
362 dhārachattaṁ va is A, B, D, H dhārachattaṁ vā. E vārasattaṁ ca. F vārasataṁ ca.
363 The pāda is E so nibbānaṁ pacchāttacche. F so nibbānaṁ pacchā gacchati.
364 G, H sambala-upāsako.
365 C, D, H n.m.
366 H n.m.
367 Only in B, C, E.
368 C haṁ pi.
369 timirandhakāramicchājālapaticchādito is A, B, D, E, F, H timirandhakāramicchājālaṁ paticchādito.  
D timirandhakāramicchāya paticchādito.
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guṇamahantaṁ370 ajānanto, ajjatagge pāṇupetaṁ saraṇaṁ gacchāmi buddhaṁ 
saraṇaṁ gacchāmi, dhammaṁ saraṇaṁ gacchāmi saṁghaṁ”371 ti. 

uṭṭhāya añjaliṁ paggahetvā nisīdi. Gavampati Brahmaputtathero upāsake ca 
sisse apaloketvā parinibbāyi.
	 [§16] kenatthena “nibbānan” ti vuccate.372 “sītalatthena nibbānaṁ cando viya. 
kilesasussanatthena373 suriyo viya nibbānaṁ. patiṭṭhānatthena nibbānaṁ 
pathavī viya. 374acalanatthena selo viya nibbānaṁ. ratanānaṁ sambhūtatthena 
sāgaro375 viya nibbānaṁ. samodhānatthena nibbānaṁ devānaṁ sudhammā 
viya. pathavī natthi āpo natthi vāyo natthi tejo natthi sītaṁ natthi uṇhaṁ nat-
thi khudā376 natthi taṇhā natthi.377 yasmā378 ajāti-ajarā-abyādhimaraṇaṁ khemaṁ 
santaṁ paramaṁ379 sukhaṁ380 evaṁ381 mahānagaraṁ nibbānaṁ. tañ ca 
mahānagaraṁ nibbānaṁ sapākāraṁ sadvāraṁ saṭṭālakaṁ saparikhaṁ 
savīthī sa-antarāpanaṁ sathambhaṁ sagabbhaṁ sasayanaṁ sapallaṅkaṁ 
sapadīpajalitaṁ sapokkharaṇiṁ sītajalaparipuṇṇaṁ savālukaṁ sapadumupalaṁ382 
bhamaragaṇasevitaṁ haṁsasacakkavākabalākajīvajīvakakokilamayurakoñcagaṇa-
sevitaṁ evaṁ māhānagaranibbānaṁ [cf. Nibbāna-s 121, 10–122, 8].
	 antarāpaṇaṁ dasakusalakammapathaṁ. [viriya]thambaṁ. abhidhamma- 
pakaraṇagabbhaṁ.383 nekkhammasayanaṁ. vimuttiñāṇaṁ pallaṅkaṁ. padīpajalitaṁ 
nibbāne va384 bhavaṁ.385 pokkharaṇī saccaparami mālāgandhavilepanaṁ 
viriyaṁ.386 [karuṇā]jalaparipuṇṇaṁ. aṭṭhārasabuddhañāṇaṁ bālukaṁ. 
khiṇāsavaṁ bhamaragaṇasevitaṁ.387 arahantagaṇānidosaṁ388 haṁsasacakkavāka-
balākajīvajīvakakokilamayurakoñcagaṇasevitaṁ nibbāne.389 evaṁ nibbānaṁ 
mahānagaran”390 [cf. Nibbāna-s 122, 12–123, 9] ti. tena vuttaṁ: 

370 A, B, C guṇaṁ mahantaṁ.
371 All mss add saraṇaṁ gacchāmī.
372 G vuccati.
373 The mss do not provide a satisfactory reading: A: susanatthena; B: susanatthe; C, H: sussanatthena;  
D: sulanatthena; E, F: surisanatthena. I rely here on the Nibbāna-s.
374 H pathavī viya is n.m.
375 E, F sāro.
376 The mss do not provide a satisfactory reading: A, B, D, G, H: khiddhā; C: khandā; E, F: niddhā. I suggest khudā 
instead.
377 taṇhā natthi is n.m. in A, B, G.
378 Only in H.
379 A, B, C santaṁ paramaṁ is santaparamaṁ.
380 A, B, C, G padaṁ.
381 B, D, G, H eva.
382 A, B, C, E, F n.m.
383 H abhidhammapakaraṇaṁ gabbhaṁ.
384 B, C, D n.m.
385 D bhāvanā.
386 B vividhaviriyaṁ.
387 A, B, E, F khiṇāsavaṁ bhamaragaṇasevitaṁ is khiṇāsavabhamaragaṇasevitaṁ.
388 A, E, F arahantagaṇānidosa°. B arahattagaṇānidosa°. H arahantaṁ gaṇānidosaṁ.
389 E adds arahanti niradāsakilesaṁ. F adds arahanti niradosakilesaṁ.
390 nibbānaṁ mahānagaran is A, B, D, E nibbānanaṁ nagaran. C nibbānanagaran.
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		  [74] padam accutam accantaṁ asaṁkhatam anuttaraṁ
	 nibbānam iti bhāsanti vānamuttā mahesayo ti. 			         [= Nāmac 299]
	 [§17] Gavampati thero nibbāne pāturahosi. tasmiṁ khaṇe sakalajambū-
dipavāsino khattiyabrāhmaṇavessasuddādayo391 upāsaka-upāsikā ca392 sannipatitvā 
sattarattindivaṁ therassa pūjaṁ393 kurumānā sabbe khiṇāsavā sabbarat- 
tindivaṁ sattapakaraṇābhidhammaṁ gaṇasajjhāyaṁ akaṁsu. punadivase 
Vissukammo sattaratanakhacittā anekakuṭāgārā nisajjetvā sobhanāni sobhiyamāno 
ahosi. tasmiṁ khaṇe Sakko394 sattaratanakhacitaṁ395 suvaṇṇamañjūsaṁ karoti. 
	 āḷāhane396 therassa bhagavā anekasahassakhiṇāsavaparivuto āgantvā  
therassa sarīrakiccaṁ niṭṭhapesi. surāsuranāgasupaṇṇagandhabbayakkhasiddha-
vijjādharakinnarakinnarī pavarā therassa dayhante byāvattā397 ahesuṁ. 
	 tadā398 heṭṭhā pathavitalato yāva brahmalokā ekakolāhalaṁ ahosi. aññe 
devasaṁghā iddhimantā mahānubhāvā sarīraṁ399 therassa dassanatthāya 
āgantvā400 ekacakkavāḷaṁ401 yeva purāyiṁsu. atha402 “anukammena devānam403 
antare yakkhā tiṭṭhanti, yakkhānam antare404 gandhabbā tiṭṭhanti, gandhabbānam, 
antare venateyyā tiṭṭhanti, venatayyānam antare kinnarā tiṭṭhanti, kinnārānam 
antare kiṁpurisā tiṭṭhanti, kiṁpurisānam antare chattā tiṭṭhanti, chattānam 
antare suvaṇṇacāmarā tiṭṭhanti, suvaṇṇacāmarānam antare dhajā tiṭṭhanti, 
dhajānam antare paṭākā tiṭṭhanti, paṭākānam antare kalasā tiṭṭhantī [Ja-a (ChS) 
10, 5–8]” ti.
	 [§18] atha kho405 bhagavā therassa sarīranikkhepāvasāne406 dhātuṁ gaṇhāpetvā407 
Vesālimahānagaram eva gantvā Ghositārāme dhātuṁ408 thapesi. sabbe rājāno 
ca409 nagaravāsino ca410 sakalajambudīpavāsino ca manussā ca therassa dhātuṁ 

391 A khattiyaṁ vesabrāhmaṇasuddhādayo. B khattiyaṁ brāhmaṇavesasuddhādayo. D khattiyabrāhmaṇaṁ 
vesasuddhādayo. H khattiyavesabrāhmaṇavesasudā.
392 Only in B, C, F, H.
393 B, E, F,  pūjitaṁ.
394 B sako devarājā.
395 F sattaratanaṁ.
396 E, F āropetvā kallale.
397 All mss read byāvattā. I suggest this is a scribal error for vyāvaṭā.
398 D tathā.
399 B, C, D H n.m.
400 A, C vandanatthāya . B, D, H vandanatthāya pūjanatthāya.
401 B, C, D, F, G ekacakkavāḷe. E ekacakkavāḷo. I suggest ekacakkavāḷaṁ.
402 B, D, H n.m.
403 B devānaṁ.
404 Only in H.
405 Only in C.
406 D nikhepāvasane. E, F sarīranikkhepāvasāne bikkhusaṁghaṁ. H sarīranikkhepāvasāne therassa.
407 gāhāpetvā.
408 E, F therassa dhātuṁ.
409 E, F n.m.
410 A, C, F, H n.m.
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mahāthūpaṁ suvaṇṇaratanakhacitaṁ411 Ghositārāme kariṁsu. atha412 sissā ca 
upāsakā ca413 therassa guṇaṁ anussaritvā414 rodantā paridevantā “aho amhākaṁ 
upajjhāyo attano paññāya amhesu415 anuttaradhammesu416 sampayojesī”417 ti 
cintesuṁ.418 
	 sāyaṇhasamaye dīpadhūpādi-anekasakkārani419 gāhāpetvā420 parivārā421 
vihāraṁ gacchanti. Bhagavā422 pana423 sāyaṇhasamaye sattaratanarañjita- 
pavaradhammāsane424 nisinno madhuradhammaṁ desesi.425 desanāpariyosāne426 
 sabbe janā427 sotāpattiphalādīni pāpuṇiṁsu.428  
	 tato paṭṭhāya Sambalopāsako429 anekakoṭidhanaṁ buddhasāsane430 vikiritvā431 
atirekataraṁ puññaṁ katvā sāsane432 pabbajitvā samathañ ca vipassanañ ca 
bhāvetvā433 pana434 arahattaṁ patvā435 nibbānadhātuyā  kammajarūpakkhanda-
vipākavasena436 parinibbāyati.437

Gavampatisuttaṁ samattaṁ.438 

411 B suvaṇṇarājaṭakhacittaṁ.
412 H n.m.
413 H n.m.
414 A, B, C, G saritvā.
415 B, C, D H amhe.
416 D anuttaradhamme.
417 A, B payojesi. C, E, F, H payojetī. 
418 All mss read cintetvā except E, F.
419 D dipadhūpāni sakkārāni.
420 E, F gaṇhāpetvā.
421 A, B, C, D, G saparivārā.
422 B atha Bhagavā.
423 Only in E, F.
424 F °varadhammāsane.
425 B, D, E, F pavattesi. H pavatesi.
426 B, C, D desanāvasāne.
427 H janā bahū.
428 F, H saṁpāpuṇiṁsu.
429 B, E, F, H sambalo upāsako.
430 H buddhassa sāsane.
431 D karitvā. E, F vikiritvā visajjitvā.
432 Only in E and F.
433 E, F bhāvetvā sambalo upāsako.
434 samathañ ca vipassanañ ca bhāvetvā pana is only in E, F.
435 arahattaṁ patvā is B, H arahattapatto. C, D arahattaṁ patto.
436 nibbānadhātuyā kammajarūpakkhandavipākavasena is only in E, F.
437 B, C, D, G, H parinibbāyi.
438 C gavampati niṭṭhitaṁ bra mahākaccāyanatheranibbānasut(t)aṁ niṭṭhitaṁ, paripuṇṇo. D mahākaccāya(na)
nibbānaṁ niṭṭhitaṁ. E gavampattisuttaṁ nitthitaṁ. G bra kacāy nibānasuttaṁ niṭṭhitaṁ nibbānapaccayo hoti.  
H gavampatinibbānasuttaṁ niṭṭhitaṁ nibbāṇapaccayo ti.
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English Translation

[§1] At one time, a Mahāthera (i.e., 
Great Elder) named Brahmaputta, 
endowed with wisdom, concentration, 
and discipline, resided in the Sundara 
forest monastery at Mount Pajjalita, 
near the city of Hemabhūmi. He was 
devoted to the Dhamma, virtuous, a 
great disciple, renowned among the 
80 disciples. Revered by gods and men, 
he had obtained the worship of the 
great disciples due to his supernatural 
abilities. He was very wise, possessed  
supernatural powers, and was kind to 
all beings, with a beautiful appearance. 
Except for the Omniscient One, the 
Buddha, there was no other disciple 
comparable to the Thera. Wherever he 
went, men and gods, seeing him, were 
pleased, and in every place they praised 
[him]: “Our Teacher has come!”

The Thera, upon hearing their 
words thought, “People praise me. Now, 
I will deliver myself from the ground 
of unworthy persons. Well then, after 
making myself appear ugly, I will adopt  
another form!” From that moment on, 
the Thera possessed all supernatural 
powers. [People thought,] “Formerly, 
the Thera was named Brahmaputta, 
[but] now, why is he called ‘Gavampati’?” 
The words of the Thera were under-
stood by [all] beings; [therefore] he is 
called “Gavampati”. The Thera taught 
the Dhamma to all beings, as did the 
Buddha. Or he preached the Dhamma 
with sweet words to beings, therefore, 
he is called “Gavampati”.439

 

439 See supra for the explanation of Gavampati as 
meaning “Lord of speech”.

Later, when the Thera examined his 
life-force, he realized it was declining. 
He reflected, “After seeking the Master’s 
permission, I shall attain final release”. 
Taking his robe and bowl, he departed 
from the Sundara forest monastery 
with a suite of 500 monks and gradu-
ally reached the Jetavana. He paid 
homage to the Master [i.e., the Buddha, 
and said]: 
	 “Venerable Sir, my life-force has 
now abandoned me. Venerable Sir, I ask 
for your permission”. 
	 The Blessed One granted his consent 
to the Thera.
[§2] The Thera then returned to the 
Sundara forest monastery and adorned 
with many methods [of exposition],440 
exhorted his lay followers and disciples 
with the sweet Dhamma. He took leave 
of his lay followers and all those who 
depended on him, reflecting once more: 
	 “Among my lay followers and 
supporters, there is one named Sambala. 
He is obstinate, selfish, hard to instruct, 
and holds wrong views. Though I have 
exhorted and advised him, he does not 
heed me. After my death, who will be 
able to discipline Sambala? Currently, 
he does not grasp my teachings, but, 
apart from me, [only] the Blessed One 
could convert him. Moreover only 
as my death approaches do men and 
relatives, beginning with brothers, 
masters, and spiritual teachers, 
remember [my teachings].441 Therefore, 

440 This probably refers to the ninefold classification 
(navaṅga) of the Buddha’s teaching: (1) discourse 
(sutta); (2) that which is to be chanted (geyya); (3) 
exposition (veyyākaraṇa); (4) verse (gāthā); (5) inspired 
utterance (udāna); (6) “thus it was said” (itivuttaka); 
(7) birth story (jātaka); (8) marvellous phenomena 
(abbhutadhamma); (9) analytical discourse (vedalla).
441 The grammatical construction of this sentence 
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it is fitting to instruct my lay followers 
now”. He sent for the lay followers [and 
said]: 
	 “Dear lay followers, whoever you are, 
if you are truly [loyal] to me, keep my 
words in mind! After my death, honor 
the six directions! And [now], I will take 
my leave from you”. All the disciples and 
lay followers asked: “Venerable, where 
are you going?” The Thera said: 
	 “My sons, I am going to the face of 
death. Now, I will attain final release”. 
Upon hearing the Thera’s word, all the 
supporters and lay followers became 
dismayed. It was as if 100,000 thun-
derbolts had struck the Sundara forest 
monastery and they lamented as 
violently as a forest of Sāla trees caught 
in a storm at the end of an age. Hence 
it was said:
	 [1] Like Sāla trees shattered, crushed 
	 by a powerful wind,  
	 Disciples and lay followers lay over-	
	 whelmed in the Thera’s hermitage.
	 [2] All the women lay followers, 
	 similar to divine Apsaras, 
	 Lamented with outstretched arms: 	
	 “Why will you abandon us?”
	 [3] In Nandana, servant girls, villagers,  
	 and heavenly maidens  
	 Lamented with outstretched arms: 	

poses some difficulties. Furthermore, it appears that 
in the Lao nissaya, as well as in the Siamese trans-
lation, there is uncertainty regarding anusaranti/ 
anussaranti, resulting in two interpretations of the 
overall meaning. The Lao nissaya relies on anusaranti 
(“they follow”), “Mais tous les gens qui avaient des 
parents ou des amis susceptibles de recevoir 
l’enseignement me font confiance comme Précep-
teur” (trans. Lagirarde 2001: 405); while the Thai 
translation supports anussaranti (“ they remember”), 
as in the Pali text, “[…] et comme les leçons données 
à l’article de la mort sont éminentes elles doivent 
s’inscrire dans la mémoire et demeurer inoubliable” 
(trans. Ibid., 472).

	 “Why will you abandon us?”
	 [4] In Nandana, villagers, [their] sons 
 	 and daughters, and sons of the gods
	 Lamented with outstretched arms: 
	 “Why will you abandon us?”
	 [5] Gathered together, the followers 
	 and disciples of the Thera
	 Lamented with outstretched arms: 
	 “Why will you abandon us?”
	 [6] There, in his hermitage, the Thera 
	 was righteous―speaking in accordance 
	 with the Dhamma, revering the 
	 Dhamma, living by the Dhamma, 
	 delighting in the Dhamma.
	 [7] Making his mind dwell in the 
	 Dhamma, he was an expert, a 
	 supporter in conformity with the 
	 Dhamma, practicing Dhamma among 
	 Dhamma-practitioners and confident 
	 in the essence of the Dhamma. 
[§3] When he heard the wailing―“Why 
will you abandon us?”―from his followers 
and disciples, the Thera, restraining 
his lay followers with a discourse on 
impermanence, spoke these verses:
	 [8] Do not sorrow and lament! All 
	 existence [is marked by] suffering.
	 Whoever is dead has never come 
	 back with laments!
	 [9] For people, death is not only in 
	 [this] village, 
	 Nor in [this] house, nor in [this] 
	 kingdom.
	 [10] That all formations are imper- 
	 manent, [this] all the buddhas have 
	 proclaimed. 
	 Having arisen, they cease: this 
 	 is the law for [all] beings.
	 [11] As a clod of earth thrown into 
	 the sky surely falls to the ground,
	 So it is for all beings, life [ends] 
	 surely in death.
	 [12] As the river flows from the 
	 mountain and never turns back,
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	 So the life of men flows and never 
	 turns back.
	 [13] The young and the old, the foolish 
	 and the wise, 
	 And the rich and the poor―all end 
	 in death.
	 [14] Brahmins, khattiyas, vessas, 
	 suddas, outcastes, and scavengers,
	 It spares none along the way but 
	 comes crushing everything.
	 There is no ground there for 
	 elephant troops, for chariot troops 
	 and infantry. 
	 One cannot defeat it by a magic 
 	 spell or with wealth.
	 [15] No pact exists with death; all 
	 end in death. 
	 Jotika, Jatila, Ugga, Meṇḍaka, and 
 	 Puṇṇaka,
	 These five, renowned for their great
 	 merits in this world, all came to death. 	
 	 How [would] others not meet with it?
	 [16] Vāsudeva, Baladeva, Bhīmasena, 
	 Yudhiṭṭhila, 
	 These four great mortals renowned 
	 of great strength, 
	 All succumbed to death. How were 
	 others freed from it?
	 [17] He joyfully gave a hundred 
	 million after conquering all the 
	 earth, 
	 Yet in the end, his realm was 
	 diminished to less than half an 
	 āmalaka fruit’s worth. 
	 Even the king in Nandana, 
	 when his merit was exhausted, 
 Face to face with death, 
	 he too, though called Asoka [lit., 
	 “without sorrow”], felt sorrow. 
Thus, having exhorted the lay 
followers about the nature of death, 
the Thera further exhorted them 
about the worthlessness of the body 
and spoke these verses:

	 [18] Truly, this body is weak, and 
	 although it is common to all,
 	 It is full of terrors from birth 
	 and plundered by the thief of aging.
	 [19] It is the dwelling place of a tiger 
	 family―disease―crushed by sorrow 
	 and death, full of torment from 
	 illness, afflicted by many griefs, 
	 Crowded with the ghosts of delusion, 
	 haunted by the demon of wrath.
	 [20] Covered with clammy skin, with 
 	 nine openings, a great wound;
 	 From all sides oozes impurity,  
	 with foul smells. 
	 [21] This foul-smelling, impure body,
	 a corpse, is like excrement; 
	 Those with vision condemn this  
	 body [in which] the fool delights. 
	 [22] If the inside of this body were 
 	 [visible] from the outside,
 	 Surely, one having taken a stick, 
	 would drive away the crows and dogs.
	 [23] Do not gaze upon this body! It is 
 	 worthless and lacks beauty.
	 The person who relies upon this 
 	 body, committing evil, [Will] surely 
 	 go to hell. If [you] have affection for 	
	 me,442  
	 [24] Do not lament! Having practiced 
	 firmly pure actions such as virtue 
	 and giving alms, 
	 Always be respectful towards ascetics 
	 and brahmins.
	 [25] And do not harm living beings― 
	 be they lean, fat, big, small, or frail!
	 You always should speak with loving- 
	 kindness!
	 [26] Follow my words! Just as one 
	 is dear to oneself, so are others dear 
	 to themselves.
	 One should [not] harm another living 
 	 being! 

442 I rely on the Lao nissaya for the understanding of 
this verse (Lagirarde 2001: 411).
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	 [27] One experiences great suffering 
	 from union with and separation 
	 from what is dear. 
	 With union with what is dear 
	 [arises] happiness and suffering.
	 [28] As is the seed, so will be the 
	 fruit. 
	 Therefore, do not cause harm 
	 to any living being!
	 [29] You should not take another 
	 person’s wealth―whether it is small 
	 or large. 
	 Even if you consider another per- 
	 son’s wealth, you should consider it 
 	 like a poisonous snake!
	 [30] What is the use, the benefit in 
 	 taking someone else’s wealth? 
	 After using the owner’s wealth 
	 and things,
	 Later, one [will] go to hell for the 
	 next hundred rebirths [and] also 
	 [become] the servant of the owner. 
	 [31] One should not go after another’s
	 wife; she is like a poisonous tree;
	 One should not even desire another’s 
	 spouse. In both cases lies danger. 
	 In this world and in the next, the 
	 body is also destroyed; And after, 
	 one arises in the terrifying hell, 
	 [of this] there is no doubt.
	 [32] One should never speak a lie 
	 under any circumstances. 
	 For having deceived the weak 
	 for the sake of wealth and 
	 without cause, 
	 And causing him harm, one 
 	 surely [will] go to hell.
	 [33] Later, in every rebirth, one is 
	 always weak.
 	 If one harms living beings, one 
	 experiences great suffering.
	 [34] The man intoxicated by alcohol 
	 and spirits 

	 Becomes a yakkha for 500 births, 
	 a dog for 500 births,
	 Mad, and blind: these are the faults 
	 of drinking alcohol. 
Thus, the Thera, having exhorted lay 
followers, pupils, and others with the 
five precepts and other [teachings],  
began exhorting on how to behave in 
the world and spoke these verses: 
	 [35] Always devote yourself to 
	 agriculture and trade in accordance 
	 with the Dhamma,
	 Do not act contrary to the Dhamma, 
	 [for] you [will] surely go to hell!
	 [36] If one makes false coin, false 
	 measuring, false weighing,
	 It is all called theft and he [will] 
	 surely go to hell!
	 [37] [If some]one, [practices] agri- 
	 culture contrary to the Dhamma,
	 Having exploited buffaloes and 
	 cows, or even a man, a male or 
	 female servant, he [will] surely go 
	  to hell!
	 [38] Later, they [will] be born in such 
	 a way that they [will] be exploited in 
	 the same way.
	 Therefore, do not act [thusly and] 
	 you [will] attain supreme happiness!
	 The Thera, having exhorted the lay 
followers in this way, exhorted them 
about conduct and behavior towards 
the king and illuminated [them] with 
these verses: 
	 [39] Those who wish happiness in 
	 this world―men and also women―
	 Always serve the king with a pure 
	 heart and devotion. 
	 [40] Do not perform carelessly any 
	 royal duties!
	 With devotion, [women and men] 
	 always increase the king’s happiness 
	 and welfare. 
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	 [41] The king is like a god, a supreme 
	 granter of all wishes, always,
	 Liberating from all suffering, he is 
	 indeed the giver of all desires.
	 [42] Do not disregard [the importance 
	 of this, or] you will obtain great loss 
	 everywhere!
	 Just as the blazing fire consumes 
	 even a tree in the forest. 
	 [43] Even if a seed, trunk, flower, or 
	 fruit arise;
	 Those who disrespect the king’s 
	 duties have no respect,
	 They are destroyed by the king’s 
	 wrath and they will not rise again. 
	 [44] The king is [like] a god, of great 
	 majesty, a giver of all desires,
	 He even surpasses the gods, renowned 
	 throughout all the worlds.
	 Whoever desires happiness [should] 
	 always pay homage to the king-god.
	 [45] When one has obtained through 
	 all offerings, [...]
	 Those who honor the king, [source of] 
	 great enjoyment and vast wealth,
	 Obtain all desires according to their 
	 wishes―there is no doubt. 
	 [46] Therefore, in every case, always 
	 serve the king with a pure heart, in 
	 accordance with my instruction. 
	 One rejoices in this world in the fruit  
	 of his devotion to the ruler and after 
	 death in heaven. 
[§4] Having exhorted the lay followers 
in this way, the Thera reflected again: 

“Now, I shall discipline this lay 
follower Sambala”.443 

[And said:]
	 “Dear ones, when I point out the 
six directions, pay reverence! Which 

443 The Lao nissaya is clearer in this passage, as 
Gavampati brings Sambala before him to attend the  
sermon (Lagirarde 2001: 416–417).

directions? Dear ones, they are the 
eastern direction,  the southern 
direction, the western direction, the 
northern direction, the nadir, and the 
zenith”. 
	 The Thera then thought: “This lay 
follower Sambala holds wrong views 
and behaves wrongly”. Uttering his 
sweet voice, which flowed from his open 
mouth like the fragrance of a lotus and 
was endowed with eight qualities, the 
Thera Gavampati spoke these verses:
	 [47] Mothers and fathers are the 
	 eastern direction, teachers are the 
	 southern direction,
	 Relatives are the western direction, 
	 wives and children are the northern 
 	 direction,
	 Servants and workpeople are the 
	 nadir, ascetics and brahmins are the 
	 zenith.
The Thera said: 
	 “Dear ones, why are parents called 
the eastern (pubba°) direction? It is 
because of their previous (pubba°) service. 
Indeed, the parents, having performed 
merit in the past (pubbe), made the 
resolution: ‘Thanks to this amount [of 
merits,] we will have a child’. Therefore, 
parents are called the eastern direc-
tion. When a child is born, they protect 
and care for him. In the beginning, 
they provided their child [with] what is 
beneficial. In the beginning, they 
showed their child what is proper and 
what is improper. And in the beginning, 
they provided him with clothes and 
ornaments. Therefore, parents are 
called the eastern direction.
	 Why are the teachers called the 
southern (dakkhiṇā) direction? Because 
of the gift (dakkhiṇāya) of the teachers, 
one sees what is unseen, what is whole-
some and unwholesome. The teacher 
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shows deep meaning that was unseen. 
He shows the essence of discipline that 
was unseen. He shows the knowledge of 
liberation that was unseen. He shows 
what should be done [to reach] nirvana 
that was unseen. Therefore, teachers 
are called the southern direction. 
	 Why are relatives called the western 
(pacchima°) direction? Since his birth444 
and [even] after (pacchā), relatives have 
pity, they take care, they protect [the  
individual]. Therefore, relatives are 
called the western direction.
	 Why are wives and children called 
the northern (uttara°) direction? Because 
through wives and children, one attains 
the ultimate (uttara°) Dhamma. How so? 
The Bodhisatta fulfilled the perfections 
when he offered [his] wife and children 
to beggars,445 he fulfilled the perfections 
through them. Indeed, the Bodhisatta 
obtained omniscience and knowledge 
through his wife and children. There-
fore, wife and children are called the 
northern direction.

Why are servants and workers called 
the nadir (heṭṭhā°)? Because they should 
be seated below (heṭṭhimato) [their master], 
they should eat below [their master].  
Moreover, the owners gain wealth on 
account of the servants. They gain the 
supreme Dhamma on account of the 
servants. Bodhisattas, having made 
the great gift of the 700,446 700 female 
servants and 700 male servants, cannot 

444 I rely on the Lao nissaya for the understanding of 
this compound (Lagirarde 2001: 419).
445 This refers to distinct episodes in the 
Vessantarajātaka, in which the Bodhisatta gives his 
children to Jūjaka (an old brahmin) and, separately, 
his wife to Sakka in disguise.
446 Reference is to the great gift of  700 (sattasatakaṁ 
mahādānaṁ) in the Vessantarajātaka (Ja VI 494, 1–9), 
made of 700 elephants, horses, chariots, women, 
cows, and servants, 700 male and 700 female.

fulfil [the perfections] without female 
and male servants. They attain the  
ultimate Dhamma thanks to the  
servants. Therefore, servants and  
workers are called the nadir.
	 Why are ascetics and brahmins 
called the zenith (upari°)? Because  
ascetics and brahmins show the attain-
ment of the world of gods which is above 
(upari), the attainment of the [world 
of] Brahma, which is above (upari), and 
the attainment of nirvana, which is 
above (upari). Therefore, ascetics and  
brahmins are said to be the zenith”.
[§5] Teaching the Dhamma to the lay  
followers, the Thera Gavampati continued: 
	 “Dear lay followers, once children 
have grown, children should be protected 
by parents in accordance with the  
Dhamma. And parents should be 
protected by their children in accordance 
with the Dhamma. How do parents 
protect their grown children? [They say], 
‘Dear daughter, dear son, observe virtue, 
give alms!’ They encourage their 
children toward meritorious deeds and 
keep them away from unmeritorious 
deeds. This is called the protection of 
children in accordance with the Dhamma. 
	 And how do children protect parents 
with the Dhamma? Parents are of great 
help towards their children and, in 
return, [children] towards their parents. 
Indeed, from the moment they desire 
children, parents make the wish for 
children with offerings or with gold, 
silver, garments, or other [items] in 
homage to the gods. When the child is in 
the womb of his [mother], they will give 
even more wealth. For the child’s life, 
when he is in the womb, they endure 
great suffering. Mothers also feel pain 
in the whole body, become pale, become 
thin all over, are unwell. 
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	 At the time of childbirth, they expe-
rience even greater suffering. At times, 
mothers are close to death, they are 
unconscious, sometimes they perish. 
Their body smeared with blood, having 
endured such pain they suffer, out of 
love for their child, they say: ‘Where 
is my child?’ and taking the blood-
smeared child, hold [him] to their 
breast and nurse him. 
	 For sure! How greatly helpful are 
[mothers] to their children! When feeding 
their child, or cleaning him, the mother 
gets rid of feces or urine into a bowl. 
The mother feels no disgust, out of love 
for her child. At times, the child may 
drool or urinate into the food. Still, the 
mother feels no disgust. She feeds him 
the food447 which has been soiled with 
urine and feces [and cleaned by her]. 
The mother’s body always receives the 
child’s waste, urine, phlegm, and others. 
She feels no disgust when her food is 
contaminated with child’s waste.
	 Truly! Mothers are greatly helpful 
to their children! When the child 
becomes ill, mothers―their heart broken 
into seven pieces―worship deities with 
gold, silver, jewels, wealth, food, and 
other offerings. The more they grow, 
the more mothers show compassion to 
them. Truly! Mothers are greatly helpful 
to their children. That is why I say [that 
a mother] is very helpful to her child. 
	 Even if someone, with great power 
and magnificence, were to seize the 
entire surface of the great earth and give 
his fortune to his parents, he [would] 
still not have repaid his debt to them. 
	

447 The Lao nissaya understands the passage as referring 
to the mother eating food soiled with impurities. 
However, bhojeti has a causative value, which I retain here.

	 When parents are still alive, [children 
should] accept [to bow] their head at 
their feet. They support, guard, and 
protect [them] with food, drink, clothing, 
beds, and chairs and so on and all forms 
of care. Children make their parents 
develop the cultivation of mind. Children 
engage them in all meritorious deeds. 
	 If parents hold wrong views, they 
make them established in right views. 
When parents have passed away, children 
protect their virtue by themselves, give 
alms, make a buddha image, or plant 
a Bodhi tree. Having built a stupa, a 
monastery, or a monk’s cell (kuṭi), or 
done all meritorious deeds, they reap 
the fruits and offer them to their parents. 
If they perform all meritorious deeds 
and actions in this way, this is 
called the protection of parents in  
accordance with the Dhamma. For this 
was said:
	 [48] Those who are grateful towards  
	 parents according to the Dhamma,
	 [Gods] praise them here, and after 
	 death they will rejoice in heaven.
	 [49] The gods who dwell in the sky, 
	 on earth, or even in the oceans,  
	 All of them protect the man who 
	 supports his parents.
	 [50] The gods―starting with Indra 
	 and Brahma―, the assembly of gods, 
	 the abodes of gods,
	 All of them protect the man who 
	 supports his parents.
	 [51] He who desires success in this 
	 world and the next, 
	 Supporting his parents here, always 
	 obtains what he desires.
[§6] How should a teacher or preceptor 
protect a pupil in accordance with the 
Dhamma? The preceptor establishes the 
disciple in moral discipline. He instructs 
him in meritorious deeds. He teaches 
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him the subject of meditation. He 
prevents him from unwholesome 
actions. The preceptor teaches the 
untrained disciple the Dhamma and 
Vinaya. He shows his pupil the deep 
meaning of the Dhamma that is 
unseen by him. He shows his pupil 
nirvana, that is unseen. He should 
protect his pupil with all supports, as 
if he were his son. For sure! The 
preceptor is greatly beneficial to 
his pupils. This is called the pupil’s 
protection in accordance with the 
Dhamma. For this was said:
	 [52] The master should always 
	 protect his pupil in accordance with 
	 the Dhamma.
	 The Buddha and others praise [him], 
	 later they grant [him] the deathless. 
[§7] How should a pupil protect his 
teacher in accordance with the Dhamma? 
He should serve him properly, as if he 
were his son, through physical assis-
tance, medicine, or all [kind of] support. 
If the teacher or preceptor is elderly, 
the pupil should personally act on his 
behalf. If the spiritual teacher does not 
progress in meditation, the pupil should 
cultivate his own development. If the 
spiritual teacher is elderly, the good 
pupil, observing his teacher’s comfort 
and suffering, thinks: ‘Now, my teacher, 
who was so helpful, is old, weak, and 
aged’. He [then] should serve him 
with food, drink, clothing, requisites 
for sleeping, and sitting. He takes all 
the duties of his preceptor as his own 
responsibility and carries them out. 
If the preceptor has passed away, the 
disciple protects his virtue by himself, 
gives alms, makes an image of the 
Buddha, or builds a stupa, plants a 
Bodhi tree, constructs a monk’s cell or 

monastery. After performing all these 
meritorious deeds, he dedicates [them] 
to his preceptor. This is called the 
protection of the preceptor in accordance 
with the Dhamma. For this was said:
	 [53] Those who always protect their 
	 teacher with loving-kindness in 
	 accordance with the Dhamma,
	 All the gods praise [them]; after- 
	 wards they attain divine happiness.
[§8] How should one protect relatives in 
accordance with the Dhamma? A person 
should invite them to perform meritori-
ous deeds with food or drink, he should 
restrain them from unwholesome 
and wrong kinds of conduct. This is 
called the protection of the relatives in 
accordance with the Dhamma. For this 
was said:
	 [54] Those who protect their relatives 
	 with a mind of loving-kindness, in 
	 accordance with the Dhamma,
	 They obtain happiness in this world 
	 and later they rejoice in heaven. 
[§9] How should a husband protect his 
wife in accordance with the Dhamma? 
He should treat her kindly with clothing, 
ornaments, food, drink, and other 
[things]”. Or he should keep away other 
men. He should encourage her in all the 
arts and skills [appropriate] for women. 
He should encourage [her] in virtue, 
in giving, and in meritorious deeds, 
as if she were his own mother, or his  
sister born from the same mother. This 
is called the protection of one’s wife in 
accordance with the Dhamma. For this 
was said:
	 [55] I worship, O Mātali, those house- 
	 holders who make meritorious deeds,
	 The virtuous lay followers who 
	 maintain their wife in accordance 
	 with the Dhamma.
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	 [56] I worship, O Mātali, those house- 
	 holders who, having made merito- 
	 rious deeds, 
	 Are virtuous during the Uposatha 
	 (i.e., Observance Day) and who 
	 maintain children and wife. 
	 All noble men praise [them], after  
	 death they go to a good destiny. 
[§10] How should a wife protect her 
husband in accordance with the Dhamma? 
A wife should properly serve her 
husband. Rising early and retiring late, 
she should serve with agreeable words, 
undertaking whatever needs to be done, 
agreeable in her conduct, and pleasing 
in speech. And she [should] not desire, 
even by thought, men other than her 
husband. She should always respect her 
husband like her own father, like her 
elder brother. She does not go against 
her husband’s word. She should serve 
him with food, drink, clothing, and 
all [kind of] support. If her husband 
behaves unrighteously, she should 
nevertheless guide him toward the 
Dhamma. She causes him to protect 
virtue and causes him to make all 
meritorious deeds. This is called the 
protection of the husband in accordance 
with the Dhamma. For this was said:
	 [57] In this world, a [wife] who  
	 speaks with affection to her husband,
	 Obtains great enjoyment and vast  
	 wealth, all desires―whatever she 
	 may desire, there is no doubt. 
	 [58] Therefore, always and everywhere, 
	 be devoted to your husband with 
	 a pure heart, in accordance with 
 	 my instruction. 
	 In this world, you will rejoice in the  
	 fruit of devotion to your husband 
	 and, after death, in heaven. 
[§11] How should an owner protect a 
servant in accordance with the Dhamma? 

The owner does not make a servant 
work at inappropriate times. He does 
not make him do a burdensome task. 
He should consider what is pleasant 
and painful [for him]. He should behave 
properly with his servant, with food, 
drink, or clothing, and so on, as if he 
were his son. This is called the protec-
tion of the servant in accordance with 
the Dhamma. For this was said:
	 [59] In this world, those who always  
	 protect servants and workers,
	 All the noble ones praise [them]; 
	 after, they [will] go to a good destiny. 
[§12] How should servants or workers 
protect their owner in accordance with 
the Dhamma? They have sympathy for 
the owner. They generate wealth for 
him. They tell [him] right speech. They 
have sympathy [for him] as they do for 
their parents. This is called the protec-
tion of the owner in accordance with 
the Dhamma. For this was said:
	 [60] In this world, servants and 
	 workers always protect their owners,
	 They work with a pure heart, in 
	 accordance with my instruction.
	 In this world, they [will] rejoice in 
	 the fruit of devotion to their owner 
	 and, after death, in heaven. 
[§13] How should ascetics and brahmins 
protect the whole world in accordance 
with the Dhamma? Having developed 
a benevolent heart, they always should 
offer its fruit to the world. By cultivating 
meditation, ascetics and brahmins should 
offer [their] merits to the people. They 
should make [others] hear the Dhamma 
which they have not heard. They should 
make [others] master the Dhamma 
which they have heard. They should 
encourage [others] in meritorious deeds. 
They should prevent [others from] bad 
actions. They should prevent [others 
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from] going astray. They should appease 
all beings [as if with] their own life. This 
is called the protection of the world in 
accordance with the Dhamma. For this 
was said:
	 [61] In the world, brahmins and 
	 ascetics always [live] in accordance 
	 with the Dhamma;
	 Indeed, rightly  and always protected, 
	 they go after to nirvana. 
[§14] How should men protect ascetics 
and brahmins in accordance with the 
Dhamma? They should consider what 
is pleasant and painful for ascetics and 
brahmins. They should take advice. 
They should show them respect. Treat-
ing ascetics and brahmins in this way―
through body, speech, and mind―is 
called the protection of ascetics and 
brahmins in accordance with the 
Dhamma. For this was said: 
	 [62] The ascetics and brahmins, who 
	 are virtuous and learned,
	 Who protect [others] in accordance 
	 with the Dhamma, always attain 
	 happiness.
	 [63] Do not disregard all these 
	 virtuous ones who practice the 
	 religious life at any time!
 	 [Those disregarding them] go to the 
	 great hell.
	 [64] Ascetics are said to be unblem- 
	 ished, endowed with a mind of 
 	 loving-kindness. 
	 Do not disregard the unblemished 
	 one! Or surely fault [will] result.
	 [65] Just as dust thrown upward 
	 against the wind falls back on him 
	 [i.e., the thrower],
	 So the eye is here afflicted. 
	 [66] In the same way, in the  
	 unblemished one [or] the wicked 
	 one with faults or sins,
	 All faults come back, in this world 
	 and the next.

	 [67] Do not underestimate evil 
	 [thinking] “That will not come to me”.
	 Even a waterpot fills through the 
	 falling of water drops.
 	 A fool fills with evil, even accumu- 
	 lating little by little.
	 [68] A fool thinks it is like honey, as 
	 long as evil does not ripen.
	 But when evil ripens, he goes to the 
	 Mahāghora [hell].
	 [69] There is neither mother, nor 
	 father, brother, relatives, friends,  
	 nor clan, 
	 For one who is overcome by the 
	 end-maker. There is no protection  
	 among kinsmen.
	 [70] By oneself only is evil done; by 
	 oneself only it is experienced;
	 By oneself is good done; by oneself is 
	 happiness obtained.
	 [71] One should practice the Dhamma 
	 with good conduct; one should not 
	 practice it with bad conduct. 
	 One who practices the Dhamma  
	 sleeps happily, in this world and the 
	 next.
	 [72] He who holds the Dhamma,  
	 delights in the Dhamma, protects  
	 the Dhamma.
	 The Dhamma protects him, like a 
	 great parasol [shelters a king]; later 
	 he goes to the end of the world”.
[§15] Sambala the lay follower listened 
to the excellent Dhamma in the words of 
the Thera Gavampati, the exposition of 
which was profound and dense, able to 
dispel [impurities] through a complete 
instruction. His heart suffused with joy 
and without untruth gone inside it, he 
asked the Thera forgiveness. He [i.e., 
Sambala] paid homage reverently with 
his head at his feet and said: 
	 “Venerable Sir, I committed a fault, 
may you forgive that! Venerable Sir, I was 
obscured because of the net of wrong 
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actions which blinded me like darkness; 
I was ignorant of your great virtues. 
From today, for the rest of my life I take 
refuge in the Buddha, I take refuge in the 
Dhamma, I take refuge in the Saṅgha”. 
	 He held up an añjali and sat. The 
Thera Gavampati Brahmaputta took 
leave of lay followers and pupils and 
reached final release. 
[§16] In what sense is nirvana (nibbāna) 
spoken of? Nibbāna is like the moon 
since it is cool. Nibbāna is like the sun 
since it dries up defilements. Nibbāna 
is like the earth since it is a support. 
Nibbāna is like a mountain since it is 
unmoving. Nibbāna is like the ocean 
since it is the treasury of jewels. Nibbāna 
is like the Sudhamma Hall of the gods 
since it is a gathering [place]. 

There is no earth, no water, no light, 
no wind, no cold, no heat, no hunger, 
and no craving. Thus, Nibbāna is a Great 
City because it is not subject to birth, 
decay, disease, and death―it is calm, 
peaceful, and the supreme [place] of 
happiness.
	 And the Great City that is Nibbāna 
has a wall, a gate, a watch-tower, a 
moat, streets, a marketplace, a pillar, an 
interior [place], a bed, a couch, a light 
burning, a pond filled with cool  water 
and sand, with lotuses and water-lilies, 
frequented by swarms of bees, by swans, 
Cakkavāka birds, egrets, Jīvajīvaka birds, 
cuckoos, peacocks, and herons. Such is 
Nibbāna―the Great City”. 

The inner marketplace is the ten 
paths of wholesome karma. The pillar 
is [effort].448 The inner chamber is the 
Abhidhamma texts. The bed is renun-
ciation. The seat is the knowledge of 
liberation. The burning lamp is like 

448 Cp. trans. Nibbāna-s 128.

existence in Nibbāna. The lotus-pond 
is the perfection of truth; the garlands 
and perfumes are energy. It is filled with 
the water [of compassion];449 the sand 
is the 18 types of Buddha-knowledge. 
Frequented by swarms of bees that 
are the arhats [lit., those with “influ-
ences” (āsavas) destroyed]. Frequented 
by swans, Cakkavāka birds, egrets, 
Jīvajīvaka birds, cuckoos, peacocks, and 
herons that are the perfect assembly of 
arhats in Nibbāna. Such is Nibbāna―the 
Great City. For this was said:
	 [74] The great lords, free from 
	 craving, declared that nirvana is: 
	 A changeless state, the absolute, the 	
	 unconditioned, the unsurpassed.
[§17] The Thera Gavampati appeared 
in Nibbāna. At that moment, the 
inhabitants of the entire Jambu island― 
khattiyas, brahmins, vessas, suddas, and 
others, laymen and laywomen― 
gathered. For seven days and nights, 
all those with āsavas destroyed wor-
shipped the Thera and, during seven 
days and nights, they collectively recited 
the seven books of the Abhidhamma. The 
next day, Vissukamma [i.e., the Celestial 
Architect] was busy beautifying the 
many pinnacle buildings adorned with 
seven jewels he had put at disposal. At 
that moment, Sakka [i.e., Indra] created 
a golden box embellished with seven 
[types of] jewels. 

On the Thera’s funeral ground, 
the Blessed One, surrounded by many 
thousands of those with āsavas 
destroyed, arrived and accomplished the 
duties for the Thera’s body. During the 
cremation, noble suras, asuras, nāgas, 
supaṇṇas, gandhabbas, yakkhas, mystics, 

449 Ibid.
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sorcerers, kinnaras, and kinnarīs450 
[gathered] around.

At that moment, an uproar [reso-
nated] from the surface of the earth 
up to the Brahma worlds. Having come 
to view the Thera’s body, other divine 
assemblies endowed with magical 
powers and great prowesses filled even 
this world-system. Then, respectively, 
yakkhas stood mingled together with the 
gods, gandhabbas stood mingled together 
with the yakkhas, venateyyas stood 
mingled together with gandhabbas, 
kinnaras stood mingled together with  
venateyyas, kiṁpurisas451 stood mingled 
together with kinnaras, parasols stood 
mingled together with kiṁpurisas, 
golden fly-whisks stood mingled together 
with parasols, flags stood mingled with 
golden fly-whisks, banners stood mingled 
with flags, and jars stood mingled with 
banners.
[§18] After the laying down [i.e., crema-
tion] of the Thera’s body, the Blessed 
One collected the relics, went to the 
great city of Vesāli, and enshrined 
[them] at the Ghosita monastery. All the 
kings, citizens, inhabitants from all over 
the Jambu island, and men constructed 
a great stupa, adorned with gold and 

450 These terms designate various classes of super-
natural beings in Buddhist cosmology, including 
gods (suras), antigods or titans (asuras), serpent 
spirits (nāgas), garuḍa-like celestial birds (supaṇṇas), 
heavenly musicians (gandhabbas), nature spirits or 
ogres (yakkhas), and mythical celestial beings, often 
depicted as part human and part bird, male and 
female (kinnaras and kinnarīs)―Editor’s note. 
451 Venateyyas are garuḍa-like celestial birds, 
traditionally regarded as the descendants of Vinatā; 
kiṁpurisas are mythical semi-human beings whose 
name literally means “what sort of men?”, reflecting 
their hybrid nature in Indian cosmology―Editor’s 
note.

jewels, for the Thera’s relics at the 
Ghosita monastery.
	 Then, disciples and lay followers 
remembered the Thera’s virtues, crying 
and lamenting. So they reflected: “Alas! 
Our preceptor, by his wisdom, has 
connected us with the excellent Dhamma!” 
	 In the evening, carrying lamps, 
incense, and other offerings, the 
followers went to the monastery. The 
Blessed One, seated on the excellent 
Dhamma-seat, glowing with seven 
[kinds of] jewels, preached the sweet 
Dhamma in the evening. At the con-
clusion of the discourse, all the people 
attained the fruit of stream-entry and 
beyond.

From that time onward, the lay 
follower Sambala, having scattered 
countless wealth in the Buddha’s 
dispensation, made even greater 
merit. Having gone forth into the 
dispensation, he developed concentration 
and insight, attained arhatship, and 
reached the final release of existence 
in the nirvana-element, as the result 
of [the cessation of] aggregates and 
materiality produced by karma.

 
The discourse on Gavampati is complete.
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